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SLCTION ONE

The Goddesses of Chaldaea

NAMES: TIAMAT, FAMIU, THAMTE, TAUTHE, TISALAT,
THAVATTH, THLAVATTI], THALATTH, THALASSA, UMMU-
KHUBAR, HUBAR, OMOROKA, OMORCA.

ETYMOLOGY: Chald. Tiamat, Tameu, the sca, any stretch of
water, a lake, the bitter water, the primordial waters: Chald,
or Gk, rend: Tauthe. Tisalat; Gk. thalassa, n. fem. the sea,
sca-water, salt-water; from Tiamat is prob. derived Heb.
tchom, n, sometimes fem. water-chaos, the deep, abyss, ocean:
cf. (Massey} Bab. Taute, the abyss, and Fgv, tepht, the abyss.
cf. Skr. rami. n. fem. night and tamasa, adj. dark coloured.
Chald. Unmu-Khubar, from Chald, ummu, mother and Khn-
bat, prps. the river Khabur: Chald. or Gk. rend. Omoroka,
prps. Lady of Urka or The Mother of the city of Uruk (Erech).
GENEALOGY: wife of Apsu (Abvu, Apason), mother of daus:
Lahamu. prps. Kishar, Damkina (Dauthe) and of sons: Kingu
{alsa her husband), Lakhmu, prps. Anshar, “Ea and all the
gods™; mother of zoomorphic beings including the bashmu,
kusariqu and kulili,

OFFICES AND TITLES: The Great Deep, Primeval Chaos, The
Salt Water Ocean, The Great Dragon, The 0ld Dragon, The
Dragon of Darkness. Bis-Bis, The Beginning of Creation, The
First Mother, The Great Mother. The Mother of The Gods,
The Mother of the City of Erech, The Possessor of the Tab-
lets of Fare, Mistress of the Magic Incanration, The Ancient
Witch.

ASSQCIATED PILACES: Chaldaea, The River Khabur, Erech
(Uruk, Warka), The Ocean, The Earth, The Heavens, The
Narth., The Zodiacal Zone, The Ditch of Hell.

1



“The First Mother” Massey writes, “was the earliest of all
Divinities in all lands.”” This summary of primeval religion
is confirmed by certain archaeological findings. Thus Neum-
ann, in The Great Mother, states: ~Of the Stone Age sculp-
tures known to us, there are fifty five female figures and only
five male figures. The male figures, of vouths, are atypical
and poorly executed, hence it is certain that they had no
significance for the cult. This fits in with the secondary char-
acrer of the male godhead. who appeared only later in the his-
tory of religions and derived his divine rank from his mother,
the Goddess.”

In historical times this dominance of the Goddess, while
exoterically recognized to a lesser or greater degree, can eso-
terically be seen in the background of all great religions.

One of the most powerful manifestations of this Matriar-
chate is in the Chaldean Goddess Tiamat.

In the Babylonian Creation Narrative, Tiamat is described
as being present “In the time when nothing which was call-
ed heaven existed above and when nothing below had yet re-
ceived the name of Farth.”

The many forms which this goddess assumes vary, from
the amorphous Grear Deep. to the Dragon of Chaldean sculp-
tures, In her amorphous aspect she is variously described as
“The Salt Water Ocean, The Cosmic Waters of the Abyss,
The Primeval Waters, The Ditch of Hell”. In her dragon form
she has her abode in this Deep and is represented as an aby-
smal nocturnal monster. In one of these representations she is
shown as a zoomorphic being standing on two Jegs: she has
feathers and a pair of wings. This would correspond to the
description of her when she confronts Marduk: “She raised
herself to her full height and planted her feet firmly on the
earth”. She is seen as being of enormous size: “The coil of
Tiamat is too deep to fathom™. She is also regarded as a
sea-serpent. Berosus, the Babylonian pricst of Belus, refers to
her as a woman. “The Woman Omorcka”. Miss Sandars de-
scribes Tiamat as “a female with eves, nostrils, and entrails.
a mother with paps, all apparently in rhe human mould. also
a moist monster: she is the bitter water of the Ocean. and
also in some ways the sweet waters under the earth which
well up as springs and rivers.. she is the ground of the Uni-
verse”, She is also associated with the substance of the Uni-
verse which the Chaldeans, according to Diodorus Siculus.
regarded as immortal,



Berosus, in the first book of his history, describes the origi-
nal state of the Universe as one of darkness and water, ruled
by Omoroka. According to the Creation Narrative she is ac-
companied by her husband Apsu ot Apason. Then “Lukhmu
and Lakhamu were the first to appear and waxed great for
ages: then Anshar and Kishar were produced after them. Days
were added to days and years were heaped on vears. Anu, In-
lil and Ea were born in their turn™.

It is then recorded that Tiamat and Apsu were disturbed by
the noisc of the vounger gods: discord had spread among
them; “there was jarring in the belly of Tiamat”. Further-
more Tiamat, according to Maspero’s summary, finds her dom-
ain more and more restricted by the activity of the others.
She and Apsu take counsel, She is reluctant to kill her off-
spring and so tells Apsu, “let them upset us, we can still be
kind™.

Maspero’s summary continues: “Tiamat set herself to create
unceasingly.. Her offspring, made in her own image, appeat-
ed like those phantoms which men see in dreams and which
are made from members borrowed from a score of different
animals. They appeared in the form of bulls with human
heads, of horses with snouts of dogs, of dogs with quadruple
bodies springing from a single fish-like tail. Some had the
beak of an eagle or a hawk: others, four wings and two
faces; others. again, the hind quarters of a horse and the
whole body of a man”. According to one wversion of the
Narrative. as quoted by Miss Sandars:—

“She made the Worm

The Dragon

The Female Monster

The Great Lion

The Mad Dog

The Man Scorpion

The Howling Storm

Kulili

Kurarigu

Eleven such Monsters she made™.

In the Atharasis Epic thesg beings stand at the gate of the
Abyss. The Kurariqu is a kind of centaur; and beings called
the Bashmu are said to be “the first of Tiamats' hordes”.

In another place it is recorded: “then she created lions
and spiders, hornets, scorpions and apes, vultures and hyaen-
as; anl Tiamat was pleased with these creatures”. Probably
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some of these are the scorpion-men and the centaurs who are
shown on Babylonian seals, boundary stones and elsewhere.
The star gods and the gods of the night sky arc described as
also being of her creation.

Another list quoted by Massey is as follows: "Dog-men,
monkey-men with tails, warriors with a body of the bird of
the valley and men with faces of ravens were suckled by the
old dragon Tiamat®.

One kind of method of creation is mentioned: “The Great
Mother, who mixes the clay with the blood and flesh. A
soul shall inherit the flesh and she (the Goddess) shall cause
him to live™.

Tiamat holds a dominant position. It is taken for granted.
as Miss Sandars shows, that Apsu should submit his decisions
to her. The samc position is indicared by Berosus: “over all
these (creatures) ruled a woman named Omorka™. This dom-
inance is also implied by Damasius who in his Tists men-
tions the goddesses before the gods.

The conflict with Marduk appears to have started serfousty
when the gods killed Apsu. Tt is then that Tiamar takes ven-
geance on her husband’s death and becomes aggressive. She
made Kingu, her first-born, Icader of the attack: “She took
from among the gods Kingu to be her captain. . you are my
husband”. She armcd him and invested him with the tables
of destiny, She placed him at the head of the hast and pre-
pared to avenge Apsu. Among her allies were the zoomor-
phic beings whom Tiamat armed with terrible weapons; and
she placed her husband Kingu in command of them. She was
also aided by the star gods and the gods of the night sky. A
band of genii went in front of her,

When the attack on her was made by Marduk, “Tiamar
flew into a fury, she went mad with rage, then Tiamat howl-
ed. she raised hersell savagely to her full height. She pronoun-
ced an incantation, recited her formula and called to her aid
the gods of the combat, with them and their wcapons. They
drew to one another Tiamat and Marduk™,

There are various accounts given of the result, In the early
Babylonian tradition, Tiamat swallows the god Marduk and it
is perhaps in reference to this that we read thar Marduk
“looked upon the womb of Tiamat..and Kingu who
had taken his place therein™. In the Creation Narrative there
is mention of “a return to her womb™ but it seems uncertain
as to what or to whom this applies. A later tradition stated
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that Marduk temporarily maintained his independent position,
but even then his battle is renewed vear after year. Bel-Mero-
dach meets afresh every vear and every day on the confines
of earth and of heaven the scorpion-men of Tiamat, the fish
with heads of men and goats and many more. As Miss San-
dars summarizes: “Marduk’s battle is fought vear after vear.
Tiamat is never..conquered, Almost the last verses of the
Hymn of Praise exhort, but they do not command, Tiamat to:

“recede into the future

.. till time of old.”

In the latter part of the Creation Narrative there is a des-
cription of the formartion of the Universe. The body of Tiamat
supplies the elements: “one (part) of Tiamat became the
heavens, the other the earth”. Apparently the winds carry the
blnod of Tiamat to the hidden extremities of the Universe.
This, mingled with the mud, produces a crop of beings simi-
lar ta those which the goddess had already created. This pro-
cess is particularly associated with the North. The Zenith is
seen to be “high in the belly” of this all encompassing
Goddess. Her body also provides eacth, rivers, springs and
wells. Tiamat is also connected with the Underworld; it is sta-
ted that those who enter this realm have to cross the man-
devouring river called Hubar, another name of Tiamat in the
Creation Narrative.

In character, Tiamat is described as “an indulgent mother”
and was associated by the later Chaldeans and Semites with
Wisdom. Her magical powers arc demonstrated by the fact of
her being the possessor of the Tables of Fate, by her epithet,
the Mistress of Incantations and also by her connexion with
the Moon, especially under her name Omoroka.

With regard to the later history of Tiamat it is held by
some traditions that she is guarded by Satan, who is under
the form of a serpent. Satan, according to the meaning of his
name is “the adversary” and in his role as a guardian of
Tiamar he is thus appropriately named; he is the adversary
of all who oppose themselves to the rule of the Goddess.

In this connexion Dr. Alexander writes in his History of
Women: “The mythology of all antiquity is full of female
as well as male deities. The Hebrews and many of
their neighbouring nations, worshipped the Queen of Heaven;
the Phoenicians adored Astarte; the Scythians, Apia; and the
Scandinavians, Frigga, the consort of Odin. Wherever female
deitics have obtained a place in the religion of a people, it
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is a sign thar women are of some consequence; for we find
in those modern nations where the women are held in the
most despicable light, that even their deities are all of a mas-
culine gender”.

A rcference probably to the worship of Tiamat is recorded
by Massey, who writes: “In the Babylonian prayers we find
the many-named mother-goddess is invoked as “The Mother
who has begotten the black heads’ ™.

A traditional magical technique may alse be recognised in
the posture Tiamat adopted when attacked by Marduk. Ac-
cording to some occultists, certain kabbalistic doctrines are
associated with the unfathomable “Coil of Tiamat™. The de-
scription of rhis Goddess as: “the ground of the Universe” is
reflected in some esoteric passages in the Jewish formularies.

There are many parallels between Tiamat and the goddesses
of later periods, In The Secret Doctrine, Mme. Blavatsky sees
a close connexion between her and Belita and also the Heb-
rew Binah. Graves and others see her as a sea-monster of the
Hebrew scriptures; according to Arab tradition the whale or
sea-beast in the Bock of Jonah is female. Mme. Blavatsky re-
fers to the later association of Tiamat with the Hebrew Cha-
vah (Eve) and also with the Virgin Mary represented as stand-
ing on the cresent Moon, or, at times, on the Globe. The
title “‘Stella Maris™ applied to the Virgin Mary is also seen
to be connected with the sea aspect of Tiamat. The zoomor-
phic beings of her creation are considered probably to be the
prototypes of the present Western Zodiac, The constellations
were arranged by the Chaldeans in the form of twelve signg
which were later transmitted to the Greeks, who made theit
own modifications. Massey sees a parallel between Tiamat
and the Egyptian Goddess Ta-Urt; he also writes: “The dragon
Tiamat was called Bis-Bis, identified by George Smith with
the crocodile of Egypt.” As a sea-goddess she corresponds to
the Greck Thalassa, and as a dragon or serpent she is simi-
lar to the Greek Hydra and Pistris, In connexion with this
form, Masscy writes; “The typical dragon and serpent with
seven heads was female”.

NAMES: LAHAMU, FAKHAMU,
ETYMOLOGY: Chald. Lahamu, from Chald. word meaning silt.
GENFALOQGY: dau. of Tiamar; sister and prob. wife of Lah-
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mu; sister of other children of Tiamat (q.v.); mother of
dau: Kishar and son: Anshar.
ASSOCIATED PLACES: Chaldaea.

in the Babvlenian Creation Narrative, Lahmu and Lahamu
are seen as being of the sccond generation. After Tiamar and
Apsu, “Lukhmu and Takhamu were the first to appear and
waxed great for ages™. In a list of generations of beings born
of Tauthe {Tiamat) wife of Apason, Lahmu and Lahamu also
appear,

Later in the Creation Narrative it is recorded that Anshar
said to his counsellor: “Go down to Lahmu and Lahamu. I am
sending vou down to the primeval sediments,” and then
“Marduk . . took his way down to Lahmu and Lahamu, stoop-
ing he kissed the primeval sediments, bowed to the ground
at their feet. Lahmu and Lahamn said: the coil of Tiamat is
too deep . .to fathom™.

tahamu is among the deities invoked at the ceremony in
connexion with the completion of a building. Hooke quotes
the following formula: “Be adjured.. by TLahmu and Lahamu”.

NAME: KISHAR.

ITYMOLOGY: Chald. Kishar, The Horizon of Farth; cf. Sumer.
Ki, Earth.

GENFALOGY: dau. of Lahamu wife of Lahmu {see also Tia-
mat); sister and prob. wife of Anshar; mother of sens: Anu,
Inlil, and prps. Ea. (see also Tiamat, Bau, and Damkina).

ASSOCIATED PLACES: Chaldaea, the old city or region of
Kish in Northern Sumer.

In the Babylonian Creation Narrative it i3 stated that An-
shat and Kishar were produced after Lahmu and Lahamu.
Lahmu and Lahamu, however, “were not ver old, not yet full
grown when Anshar and Kishar passed them both", After their
appearance, there then follows a long period of time. "Days
were added to days, and years were heaped upon years”
before the birth of Anu, Enlil and Ea.

NAMES: BOHU, BAHU, BAU, GUR.

ETYMOLOGY: Chald. Bahu; (Massey) cf. Egy, Bau, Bab or
Beb, the hole or void; cf. Egy. Buto (q.v.); cf. Heb. Tohu-
vah-bohu {see below}; cf. Phoen. Baau (q.v.) and Gk. bathus

-
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—eia, adj, {L.S.) deep or high acc. to one’s position. Chald.
Gur.

GENEALOGY: wife of anu, first wife of Ninib, wife of Ning-
irsu; prps. mother of son: Ea (see also Tiamat and Kishar).
OFEICES AND TITLES: The Dark Waters of the Deep, God-
dess of the Dark Waters, The Mistress of Unw

ASSOCIATED PLACES: Chaldaea, Uru {Urum), Gitsu, Telloh.

On the ctymology of Bau and related words Massey writes:
“The Bau was also personified in the Babylonian Goddess
Bohu, The Phoenician Baev points back to the Egyptian Bab
{or Beb) for the hole, cave. well, soutce or entrance—the ori-
ginal of all the Babs in later language, including Babylon.”

Bohu is generally considered to be the origin of the Tohu-
vah-bohu of Hebrew literature. In this connexion, Mme. Bla-
vatsky wrires; “Nothing of thar which we find in Genesis is
absent from the Chaldaco—Assvrian religious beliefs . . The great
‘Face of the Deep’ of Genesis is traced in the Tohu Bohu
(‘Deep’ or ‘Primeval Space’) or Chaos of the Babylonians™.
This Tohu-vah-Bohu has, according to the same writer, many
of the characteristics of the Chaldean original. “The Tohu-
vah-Bohu is . . the primordial Darkness . . the ‘Mother’ Deep, or
the Waters of Space . .the Limbus of the Greeks, the Hall of
Hades.” This closely corresponds to Tévi’s definition: “The
Tohu-vah-bohu is the Latin Limbus ot twilight of the morn-
ing and evening of life.”

Rau is described as a primeval Goddess manifesting origin-
aliv as the Dark Waters of the Deep, Her eatly appcarance in
ancient history is indicated by her being considered the mot-
her of Ea. It was not, according to Maspero, until a very
much Jater date that she became the wife of Ninib. She is
also called the “companion of Ningirsu, Lord of Girsu™. Bau,
mistress of Uru, was venerated from the most remote times,
and occupies an important place in the Telloh inscriptions. She
is also referred to under the name Gur.

A reference to the worship of Bau, 4600 years ago. is
given by Hooke as follows: “in a list of the temple staff of
the goddess Bau in the time of Urukagina .. 736 persons are
enumerated”. She also figures in the festival calendar at Tag-
ash, which. according to Hooke, goes back to Sumerian times.
He writes: “There the New Year Festival was celebrated with
the marriage of Bau to the god Ningirsu™,

There is noticeable a very close parallel both in name and

8



characteristics between Bau and Baau, the primeval goddess of
Phoenicia. The name of Bau is sometimes coupled with that
of Gula.

NAMES: MaMI, MAMA.

ETYMOLOGY: Chald. Mami.

OFFICES AND TITLES: The Mother-Womb, The Bearing One,
The Mother Goddess, The Creatress of Destiny, The Creat-
ress of Mankind, The Mistress of All the Gods.

ASSOCIATED PLACES; Chaldaea, Assyria.

“The original overlaid stratum knows of a female creative
being”, Neumann writes, He then goes on to say that, about
4.000 years ago, “there toock place in the Mediterranean re-
gion a renaissance of the Mother Goddess, who would seem
to have been the dominant deity two thousand years before.”

In a Babvlonian fragment there is a child-birth incantation
from what is believed to be a very early source, perhaps
dating from the original stratum referred to by Neumann. The
Assyrian version, quoted by him, contains this account of
Mami;—

“[..They kis]sed her feet.

[Saying ‘The Mistress of Mankind] we call thee
[The Mistr]ess of all the gods be thy name’,
They went to the House of Fate,
[Nin]igiku—Ea [and] the wise Mama.
[Fourteen Mother]—wombs were asssembled
To tread upon the clay before her,

[...] Ea says, as he recites the incantation
Sitting before her,

[Mami recijted the incantation: when she completed
her incantation,

[...] she drew upon her clay,

[Fourteen pie]ces she pinched off:

seven pieces she placed on the right,

[Seven pieces she placed on the Jeft;
between them she placed a brick,

[Fa] was kneeling on the matting,

[... he] called the wise wives

of the [seven] and seven mother-wombs.
Seven brought forth males,

[Seven] brought forth females.

The Mother-Womb, the creatress of destiny,
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In pairs she completed them,

In pairs she completed before her,

The forms of the people Mami forms.

In the house of the bearing woman in child-birth,

Seven days shall the brick lie.

... fron1 the house of Mah, the wise Mami.

The vexed one shall rejoice in the house

of the one in child-bitth.

All the Bearing Ones give birth,

May the mother of the child bring forth by fher]

self”,
Neumann holds that many of these primeval traits have been
later associated with Aruru—Ishtar.

According to Kramer, “There isa fragmentary creation
myth wused as an introduction to a childbirth incantation of
which only the passage dealing with the creation of man is
preserved, According to this version, the gods turn to Mami,
alias Aruru, the mother goddess, alse known by her Sumer-
ian names Nintu, Ninhursag and Ninmah, with a request to
create man ‘to bear the yoke’ of the gods.” Mami, the crea-
tress and potter, has also some parallels to the Chinese
goddess Nu-Kua,

NAME: NAMMU.

FTYMOLOGY: Sumer. Nammu. This pame is written with the
ideogram of the Sea.

GENEALOGY: mother of son: Enki; “Mother of the Gods™.
OFFICES AND TITLES: The Primeval Ocean, The Primeval Sea.
ASSOCIATED PLACES: Chaldaea, Sumer.

Like Tiamat Nammu has, in one aspect, an amorphous ele-
mentary form which is described as the “primeval ocean”.

In a tablet which contains a list of the Sumerian dieties the
goddess Nammu is referred to as “‘the mother who gave birth
to heaven and earth”. She is recorded as arousing Enki (an
early god corresponding to Ea) from sleep; she is also shown
as assisting the Goddess Ninmar in creating men.

The parr plaved by Nammu in creation is described as fol-
lows by Kramer: “here is also an Enki-Ninhursag myth con-
cerned with the creation of man from ‘clay which is over the
abyss’. The story begins with a description of the difficuities
of the gods in procuring their bread ..The gods complain, but
Enki, the water-god, who, as the Sumerian god of wisdom,
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might have been expected to come to their aid, is lying asleep
in the deep and fails to hear them. Thereupon his mother, the
primeval sea, ‘the mother who gave birth to all the gods’,
brings the tears of the gods before Enki, saying;
“'0 my son, rise from your bed from your...work
that is wise; *. .
[Enki..says to his mother, Nammu, the primeval
sea:]
‘0 my mother, the creature whose name you
uttered, it exists.
Bind up it the image (?) of the gods;
Mix the heart of the clay that is over the abyss,
The good and princely fashioners will thicken the
clay,
You. do you bring the limbs into existence;
Ninmah (the earth-mother goddess) will work above
vou,
The goddesses (of birth) ... will stand by you at your
fashioning;
O my mother, decree its {the newborn’s) fate,
Ninmah will bind upon it the mould (?) of the
gods,
it is man ...

1

NAME: ARURU,

ETYMOLOGY: Chald. Aruru.

GENEALQGY: prps. sister of (brother): Enlil; mother of son:
Gilgamesh ({see also Ninsun) and Eabani {Enkidu),

QFFICES AND TITLES: Potter, a Goddess of Creation, Mother-
Goddess.

ASSOCIATED PLACES: Chaldaea,

Aruru is described in one of the creation accounts as hav-
ing a part in the creation of mankind.

This goddess appears to be the sister of Enlil and also to
be closely connected wich Ea.

In the Gilgamesh Epic occurs a passage in which the dei-
ties, as part of their plan to check the activities of Gilgamesh,
appealed to his mother: in Maspero’s account “the gods cried
with a loud voice to Aruru: ‘It is thou Aruru who hast given
him birth; create for him his fellow on a day shen it pleas-
eth him . ." Aruru accordingly fashioned Eabani from clay, cast it
upen the earth, kneaded it and created Eabani™. Aruru is also
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described as having created him in her heart. Eabani is por-
traved as a wild man of the flelds and closely in league with
animals: he destroys the hunters’ snares and frees the wild
animaly Laken in them.

There is a resemblance between Aruru and the very early
goddess Mami. Other corresponding Mother goddesses are
Ninmah, Nintu and Ninhursag.

NAME: NINMAH.

ETYMOLOGY; Sumer. Ninmah, from Sumer, Nin, Ruler,
{when fem.) Lady.

GENEALOGY: prps. wife of Enlil; mother of son: Ninurta.
OFFICES AND TITLES: Mother Goddess, The Goddess of Birth,
Queen of the Hursag.

ASSOCIATED PLACES: Chaldaea, Sumer, Lagash; The Kur, The
Nether World.

In the Sumerian Creation Narrative Nammu [g.v.) and Nin-
mah the Goddess of Birth, assisted by deities known as
“good fashioners”, mix clay which is “over the abyss™ and
bring man into existence.

A banquet is then given to celebrate the creation of man.
According to Hooke's summary, Enki and Ninmah drink much
wine. Ninmah then takes some clay which is over the abyss
and creates six different kinds of human beings, the narure
of whom is obscure.

The following account of Ninmah's love for her son is re-
corded by Kramer: Ninurta, as part of a plan for the Lrig-
ation of Sumer, had built a great pile of stones over the Kur.
“Hearing of her son’s great and hcroic deeds, his mother Nin-
mah was taken with love for him; she became so restless that
she was unable to sleep in her bedchamber”. She tells him
of her wish to visit him and gaze upon him,

“Ninurta loaks at her with ‘the eye of life’, saying:

‘0 T.ady, because vou would come to the Kur,

Oh Ninmah, because for my sake vou would enter
the inimical land,

Because vou have no fear of the terror of the
battle surrounding me,

Therefore, of the hill which I, the hero, have rearcd
up.

Let its name be Hursag (mountain} and you be its
Queen”.
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Ninmar is seen by Kramer and Hooke to correspond to the
Mother goddesses Mami, Aruru, Nintu and Ninhursag.

NAME: ADAMU.

ETYMOLOGY: Assvr. Adamu; cf. (BD.B)} Assyr. (adamu).
make, produce (?) and (Keuch.) Chaid. Admah. humus, tilled
earth; cf. Heb. adom, admah, adj. red, red-checked and Heb.
adem, n. fem. a red precious stone, carncol, and Heb. ad-
amah, n. fem. humus, arable land, earth, soil, country: a per-
sonification (see Adamah); cf. {S.D.) Adami, the ‘red earth’
and Heb. aadm ({Keuch.), (n¢ pointing given). semen foem-
inae rubrum,

OFFICES AXD TITLES: Principle of Female Matter,

ASSOCIATED PLACES: Chaldaca.

On the ctvmology of the reot word, Adam, Massey writes:
“In the Semitic languages, Assvrian and Hebrew, Adam signi-
fies "Blood'—simply blood, as the red”. The word Adamu in
the cuneiform texts was at one time thought to signifv a pri-
meval dark race of humanity, but according to Massey, "It is
now known to signifv the ‘principle of lemale marter” . The
same author also writes of this principle; “Primitive man nat-
urally observed from the frst that he was broughr forth by
the mother. formed ol flesh made from her bloed: thar is the
mystical water. or matter of lile and the red carth of mythel-
ogy. This primal clement was represented by the Greav Mot-
her of all flesh; and the first soul was accordingly derived
from the Mood, the mystical parent of life™.

The place accorded to this female principle in Chaldaea
has. according to Massev. parallels in other cosmogonies. He
goes on to write: “Thus in the Mangaian account of Creation.
the Great Mother Vari iz said to make the first man from pie-
ces of hor own flesh, {lesh being blood that has taken form..
Some indeed’ says Hermes. [taught] by nature.. took the
blood for the soul”’. In referring to the Great Mother of the
Tahitians, Ivi, he writes: “All men derived from the mother-
heod at first—and in rhat mythical creation the man was really
created from the woman”, and “the far carlier mystery was
that of man being created by the woman from the red earth,
or blood. Next it was apprehended that the mother inspired
the breath of life into her embrvo™. According to the Talmud:
“Adam’s body was made of the earth of Babylon,”

In Chaldean and Egyptian religion. bricks appeat to repre-
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sent the “red earth”; they are often associated with the god-
esses of child-birth such as Mami (q.v.) and the Lgyptian
Meskhernet,

NAME: KI,
ETYMOLOGY: Sumer. Ki, Earth; cf. Phoen. Ghe (q.v.) and
{O°Connor) Phoen. ce, a land or region; cf. Gk. ge, and
(O’R.) Irish ce. ns. fem. the earth,
GENEALOGY: wife of An; mother poss. of dau: Damki; mot-
her and wife of son: Enlil (sec also Kishar).
OFFICES AND TITLES: The Farth, The Farth-Goddess, The
Goddess personifying the Earth.
ASSOCTATED PLACES: Chaldaea, Sumer,

In the Sumerian Records Ki appears as the Goddess per-
sonifving the Earth.

NAME: NINKT.

ETYMOLOGY: Sumer. Ninki, of. Nin, Iady and Xi, Earth,
GENEALOGY: Prob. wife of Enki.

ASSQCIATED PLACES: Sumer.

Ninki is one of the deities mentioned as being honoured at
the funerary ceremonies of Gilgamesh. She is described as an
ancestral goddess, progenitress of Enlil. Miss Sandars sees a
correspondence between her and Ninhursag.

NAMES; NINHURSAG, NINGHARASAG, NIN-KHURSAG, NIN-
HURSAGGA, NINKHARSAGGA.
ETYMOTOGY: Sumer. Ninhursag; cf. Sumer Nin, Lady and Hue-
sag, N, of a mountain.
GENFALOGY; prob, wife of Enki; mother of dau: Ninsar
{Ninmu) and of eight other daus. including Ninti,
OFFICES AND TITLES: The Lady of the Mountain, Goddess
of Life and Fertility. Creatress of Vegetation, Cow-Goddess,
Earth-Mother, Mother-Goddess, Goddess of Child-birth, The
Goddess of the Pastures, The Tady of the Terrestrial Moun-
tain, The Queen of Nineveh.
ASSOCTATED PLACES: Chaldaea. Sumer, Dilmun {sce below),
Lagash. Nineveh, Assyria.

Ninhursag, according to Neumann. appeared originally in
the form of a Cow-Goddess. There is known to have been a
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holy herd which supplied the Temple of Lagash with “The
Holy Milk of Nin-khursag”. There is also a reference, pro-
bably to this, in the later Assyrian text:

“Little wast thou Ashurbanipal when I delivered thee to the
Queen of Nineveh. Weak wast thou.. when thou didst sit upon
her knees. Four teats were set in the mouth”,

The goddess is also designated as a cow in an incantation
for women in child-birth. Miss Sandars regards her as one of
the principal Sumerian deities. and as having created all veg-
etation.

In her human form Nighursag takes a leading role in the
Epic of Enki and Ninhursag. According to Hooke's summary
the epic begins with a description of Dilmun, which is both
a land and a city. It is an idvllic place. where the animals do
not harm one another and where there is neither sickness nor
the infirmities associated with old age, Hooke states that in
the later Semitic editing of Sumerian material Dilmun is seen
as the dwelling of the immortals, Some regard Dilmun as cor-
responding to the meodern Bahcrein, Kramer considers that it
may perhaps refer to ancient India.

Af account is then given of the birth of the daughter of
Ninhursag. It seems that her period of gestation lasts for nine
days. The narrative proceeds with a reference to a warning
given by her to her great-grand-daughter Uttu against Enki; ad-
vice is offered as to how she is to deal with Enki’s advances,
and it appears that Urtu married him subject to certain con-
ditions, Ninhursag, or according to some accounts, Uttu, then
brings forth eight plants in the Paradise of the Deities: but
before Ninhursag can assign them their names and gualities,
Enki cats all the plants. Ninhursag. infuriated, curses Enki
with a terrible curse and departs, It seems that this curse
was the curse of death.

Enki is then struck with sickness in eight parts of his body
and is near death. The gods are dismayed, and the great gods
sit in the dust. According to Kramer’s account a fox then tells
Enlil that if he is propetly rewarded he will bring Ninhur-
sag back. “As good as his word, the fox succeeds in seme
way . .in having the mother goddess return to the gods and
heal the dying water—god. She seats him by her vulva”, After
enquiring which eight organs of his body ache him, she bears
in succession eight goddesses of healing, one for each part of
Enki’s body in which the sickness is located. A relationship
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has been noticed between the names of each being and the
particular part of Enki’s body affected.

The worship of Ninhursag is mentioned in connection with the
rulers of Lagash who addressed their prayers to her as “Nin-
hursag, The Ladv of the Terrestrial Mountain”, One form of
representation of this goddess is said to be in the form of
an “Eve Idol”. It is believed that these idols date back to
about 5,000 vears ago. On one of these has been found en-
graved the form of a stag with a bird on its back, the sym-
bol of Ninhursag.

The frequent reference to the number eight has parallels in
the Japanese tradition, For the occult significance of this num-
ber sce under Ishtar, Axiokersa and Neith.

Close correspondences are seen hetween Ninhursag and the
Mother-goddesses Mami, Aruru, Nintu and Ninmah. Parallels
have been seen between Ninhursag and Beltis.

NAME: NINTU.
ETYMOLOGY: Sumer. Nintu, ¢f. Nin, Lady.
OFFICES AND TITLES; Mother-Goddess, Goddess of Birth.
ASSOCIATED PLACES: Chaldaea.

Nintu is described as a Mother-goddess and a goddess of
birth.

This goddess has a close correspondence to Ninhursag and
is sometimes identified with her. She also has parallels to the
Morther-goddesses Mami, Aruru and Ninmah,

NAME: ORORE.

ETYMOLOGY: prps. Chald. Crore.
GENEALOGY: wife of a god (see below).
OFFICES AND TITLES: Goddess of Creation.
ASSOCTATED PLACES: Chaldaea,

The following description is given of a goddess, apparen-
tly Chaldean; “QOrore: Insect-headed Goddess of Creation: she
manifests as all pregnant abdomen and sometimes omniscient
and giant eye. She is uswally joined by her consort, who is
bull-headed and fish-tailed.

NAME: NUNBARSHEGUNU,
ETYMOLOGY: Sumer. Nunbarshegunu.
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GENEALOGY: mother of dau: Ninlil.
ASSOCIATED PLACES: Chaldaea. The City of Nippur.

According to Kramer's summary, Nunbarshegunu lived in the
city of Nippur at a time before mankind had been created.
This city was inhabited by the deities alone; * ‘its young
man’ was the Enlil: ‘its young maid’ was the goddess Ninlil;
and ‘its old woman’ was Ninlil's mother Nunbarshegunu. One
day the latter, having evidently set her mind and heart on
Ninlil's marriage to Enlil, instructs her daughter thus:

“In the pure stream, woman, bathe in the pure stream.

Ninlil, walk along the bank of the stream Nunbirdu,

The bright-eyed, the lord, the bright-eved,

..Enlil, the bright-eved, will see vou.

The shepherd .. will forthwith embrace (?) you, kiss
vou.” ™

For a further account of their relationship see under Ninlil.

NAMES: NINLIL, NINLILLA,

ETYMOLOGY: Sumer. Ninlil; cf. Nin, Lady.

GENEALOGY; dau. of Nunbarshegunu; wife of Enlil; mother of
son; Nanna (Sin) and of three nether world beings.

OFFICES AND TITILES: Goddess of Earth, Afr, Heaven and The
Underwaorld.

ASSOCIATED PLACES: Chaldaea, The River Nunbirdu, Sumer,
Nipputr, The Lands of the Hittites; The Nether World.

In one of the Sumerian narratives it is recorded how the
goddess Nunbatshegunu (g.v.) devised a plan by which her
daughrter, Ninlil, would marry Enlil.

According to Kramer's summary: “Ninlil joviully follows
her mother’s instructions.

“‘In the pure stream, the woman bathes, in the
pure stream,

~inlil walks along the bank of the stream Nunbirdu,

The bright-eved, the lotd, the bright-eyed,

.. Enlil. the bright-eyed saw her.” "

Ninlil, however, is unwilling to give Enlil her attenticns,
and she is Jater abducted by him.

“The gods are dismayed by this immoral deed, and though
Enlil is their king. they seize him. and banish him from the
city to the Nether world”. This is described in the text as
follows:—

“Enlil walks about in the Kiur (Ninlil's private shrine),
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As Enlil walks about the Kiur,

The Great Gods, the fifty of them . .

Seize Enlil in the Kiur (saying):

‘Enlil, immoral one, get vou out of the city,

Nunamnir {an epithet of Enlil), immoral one, get
vou out of the city’ ™.

Ninlil refused to be left behind and followed Enlil to the
nether regions where, it scems, she gave birth to Nanna, a
moon god. By some kind of arrangement suggested by Enlil,
Ninlil then gave birth to three more deities who remained in
the nether world, This allowed the moon god Nanna to have
his abode in the heavens.

Ninlil's name occurs frequently in the liturgies, her wor-
ship going back to a very early date. It is recorded that Er-
bau, an carly King of Sumer and Akkad, either built or re-
stored the temple of Ninlilla in Nippur. Maspero states that
the later kings of Babylon, in their priestly capacity, took
part in religious ceremonies before certain starues, one of
which was that of Ninlil. On certain specified dates of the
month these observances took place at night.

Guterboch records the following probable reference to Nin-
lil in a Hittite liturgical text, apparently of Hurrian origin
“Let Fnlil [and Ninlil] who are exceeding mighty, everlasting
deities. hearken”.

NAME: NINDUKUGGA,
ETYMOLOGY: Sumer, Nindukugga; cf. Sumer. Nin, Lady.
GENEALOGY: prob. wife of Endukugga.
ASSOCTATED PLACES: Chaldaea: Kur, The Underworld.
Nindukugga is recorded in the same Jist of deities in which
appears Ninki (q.v.}.
According to Miss Sandars, Endukugga and Nindukugga are
Sumerian deities living in the Underworld. Like Ninki, Nindu-
kugga is an ancestress of Enlil.

NAME: NINMUL.
ETYMOLOGY: Sumer. Ninmul; cf. Sumer. Nin. Lady.
GENEALOGY: prob. wife of Enmul.
ASSOCIATED PLACES: Chaldaea.

Ninmul is recorded in the same list of deities in which
appears Ninki (g.v.}.
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Like Ninki and Nindukugga, Ninmul is an ancestress of
Enlil.

NAME: NISABA.
ETYMOLOGY: Chald. Nisaba.
QFFICES AND TITLES: Goddess of Grain.
ASSQCIATED PLACES: Chaldaeca.

Nisaba, Goddess of Grain, appears to be distinct from the
architect goddess of that name.

In the Epic of Gilgamesh a reference is made to the wav-
ing of “the hair of Nisaba. the Goddess of Corn™.

Nisaba has a similarity to Ashnan.

NAMFE: THE TIGRIS RIVER GODDESS.
GENEALOGY: Wife of Enki.

OFFICES AND TITLES: The Tigris, Cow-Goddess.
ASSOCIATED PILACES: Chaldaea, The Tigris.

In a Sumerian poem enumerating the activities of Enki, this
god is described as assuming the form of a bull. In this as-
pect he is marvied to the Tigris who has the form of a wild
COw.

There may perhaps he seen here a connexion with the In-
dian Pantheon; the rivers rthere are in general regarded as
feminine, as for instance. the Ganges (Ganga) and the Jumna
(Yami, Yamuna).

NAME: NANSHE,
ETYMOLOGY: Sumer. Nanshe.
(FFICES AND TITLES: The Lady of Sirara.
ASSOCIATED PT.ACES: Chaldaea. Sirara.

Nanshe appears in the same context as the Tigris river-
goddess (q.v.): she seems to be connected with the sea.

Nanshe is described by Kramer as a sister goddess of In-
anna.

NAME: NINISINNA.

TTYMOLOGY: Sumer. Ninisinna; cf. Nin, Lady.

ASSOCIATED PLACES: Chaldaea.

Ninisinna is described by Kramer as a sister goddess of In-
anna.

19



NAME: NINMUG,

ETYMOLOGY: Sumer. Ninmug: cf. Nin, Lady.

ASSQCIATED Places: Chaldaea.

Ninmug is described by Kramer as a sister goddess of Inan-
na.

NAME: NIDABA,

ETYMOLOGY: Sumer. Nidaba.

ASSOCTATED PLACES: Chaldaea.

Nidaba is described by Kramer as a sister goddess of Innana.

NAMES: NINGAL, NINGUL.
ETYMOLOGY: Sumer, Ningal, “The Great Lady”.
GENFALOGY: wife of Nanna (Sin); mother of daus: prob. Fr-
eshkigal, Inanna and prps. Anunit, and of sons: Utu, and prob.
Shamash.
ASSOCIATED PLACES: Chaldaea, Sumer, Uruk (Erech),
According to Miss Sandars, Ningal appears to have the char-
acteristics of an Farth Goddess; this writer mentions the Sum-
erian belief that the Sun god Utu or Shamash iz “asleep
throupgh the night in the bosom of his mother earth”. In the
Epic of Gilgamesh is the passage, “Shamash has departed. his
bright head is quenched in the bosom of his mother Nin-
gal”. The god Uty appears to have as a counterpart the later
Semitic Shamash.
The Chaldean kings sometimes designated themselves the
sons of Ningul. Thus Singashid, King of Uruk, proclaimed him-
self che son of this goddess. '

NAME: AYA.

ETYMOLOGY: Chald. Ava,

GENTFALOGY: wife of Shamash.

OFFICES AND TITLES: The Goddess of Dawn.

ASSOCIATED PLACES: Chaldaea. The Eastern Mountain, The
Garden of Eden.

Ava, the bride of the Sun god Shamash is associated with
ihe Fastern Mountain, which appears to form part of the Gar-
den of the Deities, Miss Sandars speaks of this garden as
“not the heavenly abode, but rather an earthly paradise, the
country of the dawn ‘Fastward in Eden’. But in contrast to
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cthe land of Dilmun..it is on this side of the waters of
death™.

Ava corresponds to Ushas, the Goddess of Dawn of the In-
dian Pantheon, and also to Eos and Aurora the Greek and
Roman Dawn Goddesses.

NAME: TILLIL,
FTYMOLOGY: Chald. Tillil; ¢f, Assyr. tilu. mound.
ASSOCTATED PLACES: Chaldaea.

In a list of parallels berween Egyptian and Chaldean names,
Massey compares the Egyptian triad of Isis, Nephthys and
Horus with the Chaldean triad of Ishtar, Tillil and Tammuz.
Tillii would hence appear to correspond to Nephthys,

NAMES: NINSUN, SIRTUR.

ETYMOLOGY: Sumer. Ninsun: cf. Nin, Sumer. Lady. Chald.
Sirtur, prps. Divine Ewe.

GENEALOGY: mother of dau: Gestinanna and of son: Dum-
uzi: prps. mother of son: Gilgamesh (see also Aruru).
ASSOCIATED PLACES: Chaldaea, Sumer, The Cedar Forest
of Amanus.

According to Hooke's summary, Ninsun, mother of Gilga-
mesh, helps him in his adventures in the Cedar Forest of
Amanus.

Ninsun was one of three chief mourning women for Dumuzi,
after his descent to the Underworld, The other two were In-
anna, his wife, and Gestinanna, his sister,

In the lament, Ninsun calls Dumuzi “Damu” her child
Part of this lament is as follows:

“Wha is vour mother? T am she
Then I am Ninsun, the mother,

Then the mother sings,

He is a prisoner in death’s (domain}.
It is vou,

She cries to him,

but you are changed’”.

In Kramer’s account, the Epic of Dumuzi begins by describ-
ing how Dumuzi the shepherd of Frech has a premonition
that his death is imminent; and so she goes forth to the
plain and makes a lament, in which he says:
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“Let my mother Sirtur utter words (of lament}.

On the day that I die she will have none to care
(?) for her,

On the plain, like my mother, let my eyes shed
tears (F),

On the plain, like my little sister, let my eyes
shed tears.”

NAMES: ERFS-KI-GALA, ERESHKIGAEL, IRKALLA,

ETYMOLOGY; Sumer. Ereshkigal, The Queen of the Greatr Be-
low; cf. Sumer. Ki, Earth and gal, great; Sumer. Irkalla,
GENEALOGY: prob. dau. of Ningal wife of Nanna; elder sis-
ter of (sisters): Imanna and prps. Anunit and of {brothers);
Utu and prob. Shamash; wife of Nergal. Gulgalanna, and
prps. others; mother of dau: Ninazu.

OFFICES AND TITLES: The Lady of the Great Earth, Queen
of Hell and of the Dead, Goddess of Hades, Queen of Dark-
ness.

ASSOCIATED PLACES: Chaldaca, Sumer, Cuthah: Kur, The Un-
derworld,

The region over which the goddess Ereshkigal rules is de-
scribed in an account of the Sumerian Underworld: “There
stands a house under the mountain of the world, a road runs
down. Here also le the Rainbow Gardens of the Lady”. Gar-
dens are mentioned in the Elysiums of many nations. In the
Elysian Fields within the Greek Hades are “the asphodel mea-
dows of Persephone”. Within the Egyptian Elysium are the
veeds and the wheat in the Fields of Ialu and Aanroo.

Freshkigal, being the elder sister of Inanna, “had taken the
Underworld for her portion”. According to Kramer, originally
Erishkigal reigned as sole monarch; later she became assoc-
jared with Nergal who took his place as co-ruler with her.
In the borderland region is the River Hubar (a name or a title
of Tiamat), the cosmic waters of the abyss, called also “The
Ditch of Hell". It seems that all those wishing to enter this
realm have to cross these waters. Then they are required, in
order to enter the dark lapiz lazuli Palace of Freshkigal, to
pass through the seven gates of the seven walls of the city.
In the middle, Ereshkigal sits naked on her throne. According
to Miss Sandars' description: “The Queen of the Underworld
is an altogether terrifying figure who is never more than cb-
liquely described: ‘She who rests, she who rests, The Mother
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of Ninazu. her holy shoulders are not covered with garments,
her breast is not covered with linen’ ”. Among her rctainers
are the Seven Annunaki, the gods of doom in the Lower
Worlds. Neti (INedu) is the keeper of the gates.

A reference to Freshkigal’s looks is given in some words
spoken by Enki; “Enki said: ‘Mother Ereshkigal, the hair on
her head is black™ .

The worship of Ereshkigal was, according to Hooke, prin-
cipally conducted at Cuthah. He also mentions, in a cere-
maony for healing the sick, the making of offerings to this
goddess. What seems to be a ritual formula appears at the
end of the Epic of Dumuzi in the words, “O Ereshkigal, great
is thy praise™,

There are close paralleis between Ereshkigal and the Baby-
lonian Allat. Miss Sandars sees her as corresponding to Per-
sephone.

A further account of this goddess is given under Inanna.

NAME: INANNA,

ETYMOLOGY: Sumer. Inanna “Lady of Heaven”,

GENEALOGY: prob. dau. of Ningal wife of Nanna; younget
sister of (sister): Ereshkigal and prps. Anunit and of (brothers):
Ut and prob. Shamash: wife of Dumuzi; official consort of
the kings of Sumer,

OFFICES AND TITLES: Lady of Heaven, Queen of Heaven, Cur
Lady of the Granary, Our Lady of the Bwre, Celestial Mother
Goddess of the Wine, The Great Goddess of Uruk, Queen
of All the Farth, The Beloved of Heaven, Queen of Battles,
The Goddess of Love, The Holy One.

ASSOCIATED PLACES: Chaldaea, Sumer, Uruk (Erech, Warka),
Nippur, Adab, Zabalan, Notrthern Sumer, Kish, Badtibira, La-
gash, Ummu, Kullab, Fridu,

Uruk or Erech, the modern Warka, described as Innana’s
own city, lies in Southern Mesopotamia and was a place of
‘mportance: here the goddess had her chief rempie, There is
also a connection between Inanna and Lagash. It is recorded
that Ningirsu of Lagash had as his associates, Bau, Ninagal,
inanna and Ninsia; these shared the divisions of the city.

Tmanna, as well as being Goddess of the fertile Earth, of
srain and of date clusters, is also goddess of wine. As Neu-
mannt writes, “Among nearly all primitive peoples intoxicants
are consequently prepared by the female group, the .. woman
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as repository of medicinal and poisonous herbs has survived in
belief and fact down to our own day™. She is also the God-
dess of Love and thus has some of the characteristics of the
powerful Semitic goddess Ishtar.

Some of the special insignia and prerogatives of Inanna are
thus cnumerated by Enki; “the crook, staff, and ward of
shepherdship”, Kranier also includes in Enki’s list: “oracular
responses in regard to war and battle; the weaving and fash-
ioning of garments, the power to destroy ‘the indestructible’
and to make perish ‘the imperishable’ ™.

Inanna figures largely in the Epic of Dumuzi. Some details
are first given concerning her choice of husband; she is about
to choose between the shepherd god Dumuzi and the farmer
god Enkimdu.

Inanna's brother Utu, described as a just judge and legisla-
tor, favours Dumuzi, while Inanna herself prefers to marty
Enkimdu. Dumuzi, however, is determined to be her husband
and eventually succeeds in his intention.

The Epic then records how Inanna, The Queen of Heaven, de-
cides to po down inte the Nether World, ruled by her sister,
the Goddess Ereshkigal,

The journey took place either in July or August. Inanna goes
down fully armed with all her power and prerogatives, the
Ma dress with the symbols and insignia of a great goddess.

The following description is taken mainly from the Ancient
Mesopotamian Poems edited by Miss Sandars.

“This Lady left Earth and Heaven,

and went down into the pit,

Lefr Emush Kalamma in Badtibira,

She went down into the pir;

.. $he took the insignia . .

She took the signs in her hands,

purt the sandals on her feet,

The seven insignia; she set on her head

the Shugurru . . Crown,

.. She held in her hand the measuring rod,
lapis taguli dark and the line,

and round her neck she bound

small lapis Jazuli gems.

Two stones, perfect ovals, lay on her breast,
.. the pectoral gems that dazzle men,

were bound on her breast,
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She shadowed her eves with bewitching Kohl,
and over her body she drew the Pala, robe of
sovereignty,

.. the young girl Inanna at the gate of hell.

‘Open the house, Keeper of the Door, Neti’.

Neti asks her,

‘What makes you take the road from which no
traveller goes back?’

Inanna, The Holy One, answers,

‘For my sister, for Ereshkigal,

because of her husband Gulgalanna,

who was killed,

I have come for the last rites,

This is true’.

.. Neti (answers) ‘T will speak to The Great Qucen
of the Dark World’ ™.

By the order of Ereshkigal and in accordance with the
laws of the Nether World, Inanna, as she passes the Seven
Gates, is divested of an item of her apparel at each gate.
She is brought finally before Ereshkigal.

Meanwhile, in the Upper World, concern is felt about Inanna’s
absence.

"Enlil answered Ninshubar,

{Inanna) is insatiable”.

The other gods agree with this,

“What has happened to the Queen of All the Farth?

1 am grieved,

What has happened to the beloved of heaven?”
The description of events in the lower Realm is then resumed.

“Then Annunaki . . said to Inanna,

To escape the pit she (could) leave

another who shall wait in her place”,

Inanna then returns to the Upper World. In her ascent she is
accompanied by demons, who are to carry back to the Lower
World the substitute whom she provides,

“She is coming, she is coming

from the pit,

Devils are fastened to her thighs;

devils walk beside her.

There goes in front of her {one} . .

Those that hug her, those beside her,

.. Little devils are chatrering to great ones,
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Come on. we will go 1o Inanna,

Wwe will sit in che lap so holy ..
Inanna is coming. Inanna is coming,
from the pit,

The devils said te Holy Inanna:
‘this one we will carry away™ "

The names of various people are suggested. These Inanna
refuses to hand over. First Ninshubar, her vizier, then Shara
of Umma. then Latarak of Radtibira arc in turn claimed by
the demons and rescued by Ilnanna. According to Kramer's
account “The protecting gods of these cities. Shara and Lata-
rak. territied at the sight of the unearthly arrivals. clothe
themselves in sackcloth and grovel in the dust before Inanna.
Inanna seems to be gratified by their humility and when the
demons threaten to carry them off to the Nether Waorld she
restrains them.

“Tnapna and the demons. continuing thelr journev. arrive at
Kullab, a district in the Suserian city-state of Erech. The
king of this city is the shepherd-god Dumuzi, who, instead of
bewailing (he face that his wife had descended to the Nether
world.. ‘put on a noble robe, sat high on a throne’.. Enraged,
Inanna looks down upon him with ‘the eve of death’. Not hav-
ing humbled himself before her as the athers had Jone. she
therefore hands him aver to the demons to be carried off tuv
the Nether World;

"The devils said to Holy Inanna:
‘this one we will carry away.”
Inanna (answers), ‘As for that one, carry him off".
This was how the Holy Inanna gave her
shepherd into the {charge) of the devils”.
Dumuzi then pleads te Utu, the brother of Inanna, for help.
“Utu, you are my wife’s brother,
1 am vaur sister’s husband . .
in Erech I performed the marriages,
1 kissed the holy lips (),
Caressed (7) the holv lap, the lap of Inanna,
Let me escape my Galla-Demons.”

He is then apparently changed into cither a snake ot a gaz-
elle: but it is to no avail.

Tmanna was one of the three mourning women in the
Lament for Dumuzi, the other two being Ninsun his mother
and Gestinanna his sister. Inanna laments:
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“He is dead and has left me,

my husband.

The North Wind sings vour song,

my husband.

The Song of the Pipe,

Then T am green in love's own temple,
and shelter mountains®,

It seems that Inanna tock some part in an arrangement by
which Dumuzi and his sister Gestinanna each remained six
months of the year in the Underworld Realm of Ereshkigal.

Another parrative concerning Inanna describes how she con-
ferred the blessings of civilization on her own city of Erech.
According to the summaries by Miss Sandars and Professer
Kramer, Inanna, Queen of Heaven, the tutelary goddess of
Erech wishes to increase the welfare and prosperity of her
city; she intends to make it the centre of Sumerian civiliza-
tion and so further her renown and her name. In order to do
this she plans to acquire the Me; this, a2 Sumerian word, is
connected with the Akkadian Tablets of Destiny, which
Kramer describes as “the basis of the culture pattern of
Sumerian civilization.” They may also be connected with the
word “Mamit” or destiny.

Inanna therefore decides to go to Eridu, the ancient seat
of Sumerian culture; here the Mes are in the custody of Enki.
As she approaches the Abzu of Eridu, Fnki, apparently cap-
tivated by her charms, calls his messenger Isimud, whom he
addresses as follows;

“Come, my messenger I[simud, give ear to my
instructions,

A word I shall say to you, take my word,

The maid, all alone, has directed her steps to the
Abzu.

Have the maid enter the Abzu of Eridu..

Speak to Inanna words of greeting”.

Isimud does exactly as bidden, and Inanna and Enki sit
down to feast a banquet. After their hearts had become
happy with wine, Enki decides to give her the Me, He there-
upon presents, several at a time, the tablets of decrees, aver
a hundred in number,

Inanna is pleased to accept the gifts offered her by
the drunken Enki. She jovfully loads them on her bark ‘the
Boat of Heaven® and sets sail back to Frech.

27



Mcanwhile Enki, after the effects of the banquet had worn
off, notices that the Me had gone from their usual place. He
asks Isimud where they had gone and is told that he, Enki
himself, had presented them to Inanna. Enki, greatly ruing his
munificence, decides to prevent the Boat of Heaven from
reaching Frech. He therefore dispatches Isimud together with
a group of sea monsters to follow her. On reaching Inanna
Isimud tells her of Enki’s change of mind, and that while she
herself is free to go to Erech, the boat and its cargo must
return to Eridu. Inanna thereupon severely berares Enki for
breaking his word and turns to her wvizier, ~Ninshubur, for
help. The latter rescues her and the boat from Isimud and
the sea monsters.

Enki, however, is persistent; again and again he sends Isi-
mud accompanicd by various sea monsters to seize the Boat
of Heaven; but on each occasion Ninshubur comes to the
rescue of his mistress. Finally Inanna and her boart arrive safe
and sound at Frech. There, amidst jubilation and feasting on
the part of the delighted inhabitants she unloads the precicus
Me, cne at a time,

There is a very close connexion between Inanna and the
Sumerian kings, According to Kramer ‘‘there arose the seem-
ingly quite plausable and not unattractive idea that the king
of Sumer, no matter who he was, or from what city he or-
iginated, must become the husband of the life-giving goddess
of love, that is, Inanna of Erech, if he were to ensure effec-
tively the .. prosperity of the land and its people”. There thus
was performed, probably at each New Year, a marriage be-
tween the king and a priestess of Tnanna’s temple of Erech.

The worship of Inanna, which probably originated in Erech,
spread throughout Chaldaea. The goddess also had a tem-
ple called Baradurgarra in Nippur, another called Esharra in
Nippur and another called Hursagkalamma in Kish in North-
ern Sumer; there was alsc the temple-grove Gigura, dedicated
to Inanna in Zabalan. Among the religious observances, pray-
ers were addressed by the rulers of Lagash to Inanna, espec-
ially in her role of The Queen of Battles; and it is likely that
she was among the deities for whom Gudea of Lagash built
temples.

There are many parallels between Inanna and the Babylon-
jan Ishtar. Neumann sees her as corresponding to the astron-
omical and astrclogical constellation of the Virgin, with the
Ear of Corn.
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NAMES: GESTINANNA, GESHTINANNA.

ETYMOLOGY: Sumer. Gestinanna, ‘The Lady of the Vine’, or
the The Vine of Heaven.

GENEALOGY: dau. of Ninsun; sister of (brother): Dumuzi.
QFFICES AND TITLES: The Lady of the Vine, The Vine of
Heaven, The Recorder of Hell, The Book-Keeper of Heaven,
The Divine Poetess, Singer. Dream Interpreter, The Scribe.
ASSOCIATED PLACES: Chaldaea, Sumer; Kur, The Under-
world, Heaven and Hell,

Gestinanna plays an important part in The Epic of Dumuzi.
She, with Ninsun their mother, and Inanna his wife, is one
of the three mourning women in the Lament for Dumuzi.

“Who is your sister? [ am she,
.. And I, Gestinanna, the vine of heaven,
the daughter {of their mother)”.

Having mourned for Dumugi, Gestinanna then starts search-
ing for him; it seems that he has been given permission to
visit her in the upper earth in his spirit body.

..“His (Dumuazi’s} soul to the house of
Gestinanna.

Dumuzi (speaks), Utu, vou are the brother of
my wife Inanna.

Bring me my sister, my Gestinanna.
She understands letters.

Bring me my little sister, {the) scribe,
She is the singer

Who understands the song.

bring me my sister,

Bring (the) wise girl,

bring me my sister,

bring me che litcle one,

she understands the heart

of the whole matter.

O my sister,

Bring me my sister,

I shall tell her all my dream.

Little sister, you wise interpreter,

I wil} stride through the npland meadows,
to her home,

to my sister Gestinapna™.

Dumuzi was catried to the house of (Gestinanna and was
allowed to remain there erly for a short time.

According to Kramer’s account, “Gestinanna proceeds to in-
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terpret, item by jtem, her brother's sombre and forebeding
dream, ending with a warning that the demons of the Nether
World, the gallas, are closing in on him and that he must
hide immediately.

“Dumuzi agrees and implores his sister not to tell the gal-
la’s of his hiding place.” Gestinanna gives her word that she
will not tell.

“And so the galla’s .. come searching for the hidden Dum-
uzi but cannot find him. They seize his sister Gestinanna and
try to bribe her to tell them of Dumuzi’s whereabouts bu¢
she remains true to her word,

“The devils shouted at Gestinanna,

Show us your brother.

But where he was she would not tell them.
They did not find Dumuzi

in the house of Gestinanna.

In his final attempt to escape the demons, Dumuzi, in the
form of a gazelle, gocs to the sheepfold of his sister Gestin-
anna. Here he is captured.

"They . . told the young king {Dumuzi)

vou are the husband of Inanna,

our lady.

The devils take him away.

On account of her brother she wandered through
the city ..

the sister Gestinanna, like a bird

complaining,

Brother, let me come

where evil befell you”.

According to Miss Sandars’ interpretation, it seems that
Gestinanna decided to set sail with food and water to find
her brother. $he boarded a boat and with the boatman she
approached (or sailed by) “The Mouth of Heaven and the
Mouth of Earth.” She succeeded in descending into hell. There
she found her brother, and they change places, the latter
hoarding the boat and returning to the upper world.

In a fragment, forming part of a postscript, some sugges-
tion is given of a compromise being reached.

"My young man is gone
half the year, you, Dumuzi,
for half the year,

for half the vear your sister.
On the day of vour desire
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Ashnan, Goddess of Grain
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On that very day vou shall depart,

On the day your sister shall desire it

On her day she shall come;

they shail return with Duwmuzi at their head,
where Inanna has put him”.

NAME: ASHNAN.

ETYMOLOGY: Sumer, Ashnan,

OFFICES AND TITLES: Grain Goddess, The Strength of All
Things.

ASSOCIATED PLACES: Chaldaea, Sumer.

Ashnan appears in the Narrative of Lahar and Ashnan. She
is a Grain Goddess who helps to provide food and clothes
for the deities. She has responsibitity for the cultivated fields
with their varied grains and vegetables. In the fragments of
the Narrative of Lahar and Ashnan translated by Kramer there
iz a partial description of her:

“Her whose head is .. whose face is ...
The lady who ... The Might of the Land.
the steadfast support
of the black-headed pecple,
Ashnan, strength of Al Things..”

Ashnan has a similarity to Nisaba,

NAME: NINA.

ETYMOLOGY: prps. Sumer. Nina. cf. Sumer. Nin. Lady.
GENEALOGY: sister of (sister); Nisaba: mother of son: Ning-
1rsu.

OFFICES AND TITLES: Mistress of the Goddesses,

ASSQCIATED PTACES: Chaldaea. Lagash, Nina, The canal
Nina—[ki]—tuma, Cruk (Erech), Deri, Bitsinmagir.

Nina the goddess and Nina the town seem to be closely
connceted. The old records state that 5,200 vears ago Uraka-
pina, the first recorded king of Tagash, dug the canal which
supplied the town of Nina with water. This is the canal, ac-
cording to Maspero, which both he and Gudea cleared; it was
called Nina—[Ki]—tuma and is described as a favourite river of
the goddess Nina. As well as being connected with the town,
Nina appears also to have been very closely associated with
the ruling family. It is possible that King Urnina took his
name from her; he is said to have been of a peaceful and
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devout disposition, and was a builder of many temples. The
later king, Gudea, also gave his main attention to religion.
It is stated that the deities themselves inspired him in his
devout undertakings and had even revealed to him the plans
which he was to follow. On one occasion an old man of
venerable aspect appeared tc him in a vision and command-
ed him to build a temple. As the king did not know the
identity of this man, Nina informed him that it was the god
Ningirsu. In this account Nina is called “The mother” and
Ningirsu “the brother” of Gudea. The sequel to this is given
under Nisaba.

The temple of Nina in Uruk is among those mentioned as
being either built or restored by King Urbau who reigned ap-
proximately 4,900 years ago. The Chaldean records refer to
some land dedicated to Nina; this was a wheat field vowed
by a certain ruler named Gulkishar “to Nina his Lady™ and
was near the town of Deri on the Tigris. According to Mas-
pero’s summary, this land, 700 years later, in the reign of
Belnadinabal, was sequestered by the local governor, contrary
to all equity, The priest of the goddess appealed to the king
and with many prayers and mystic formulas begged for the re-
sitution of the alienated land. Belnadinabal granted his re-
quest and renewed the imprecation which had been inscribed
on the original deed of gift. “If ever, in the course of days,
the man of law or the governor of a suzerain of Bitsinmagir.
fears the vengeance of the god Zikum or the goddess Nina.
may then Zikum and Nina, the mistress of the goddesses,
come to him with the benediction ..may they grant to him
the destiny of a happy life and may they accord to him days
of old age, and years of justice. But as for thee, who hast
a mind to change this, step not across its limits, do not cov-
et the land; hate evil and love justice™,

NAME: NISABA.

ETYMOLOGY: Chald, Nisaba.
GENEALQGY: sister of (sister}: Nina.
QOFFICES AND TITLES: Architect Goddess,
ASSQCIATED PLACES: Chaldaea.

In the account of the Vision of Gudea (see under Nina) a
description is given of the way in which the king received in-
structions to build a temple. The records relate that after
the apparitions of Ningirsu and Nina had communicated wich
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Gudea, a young woman with a style and writing tablet was
presented to him; she was Nisaba, sister of Nina. She made
a drawing in his presence and put before him the complete
model of a building. After the vision the king set to work en-
thusiastically and sent for materials from the most distant
countries, to Mavan, Amanus, the Lebanon and the Valley of
the Upper Tigris. Some of the objects with which Gudea de-
corated his temples have recently been discovered.

On the importance attached to dreams by the Babylonians,
Hooke writes: “dreams were not merely received. they might
also be induced by the appropriate means. A special cham-
ber in the temple was set aside for this purpose, and there
bv a process called incubation, a special priest of the baru
class, called a shabru, would induce a dream for the benefit
of the cnquirer. to whom the dream would be interpreted by
the baru®.

There are some parallels noticeable between Nisaba and
the Egvptian goddess, Sefekh-Seshat.

NAMES: NINSAR, NINMU.

ETYMOLOGY: Sumer. Ninsar; cf. Sumer. Nin. Lady.
GENEALOGY: dau. of Ninhursag; sister of eight sisters includ-
ing Ninti; prps. wife of Enki; mother of dau. Ninkurra.

OFFICES AND TITLES: Goddess of Plants. The Lady Who
makes live.

ASSOCIATED PLACES: Chaldaea, Sumer.

NAME: NINTI.

ETYMOLOGY: Sumer, Ninti, The Lady of Life, or The Lady
of the Rib.

GENFALOGY: dau. of Ninhursag: sister of Ninsar and of
seven other sisters.

OFFICES AND TITLES: one of the Eight Goddesses of Heal-
ing, The Lady of Life, The Lady of the Rib, The Lady Who
makes live.

ASSOCIATED PLACES: Chaldaea, Sumer.

In the Epic of Enki and Ninhursag. the latter bears eight
goddesses of healing, who proceed to heal cach of the
eight diseased parts of FEnki's body. One of these parts was
his rib. over which the goddess Ninti has charge.
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NAME: NINKURRA.

ETYMOLOGY: Sumer, Ninsar, Ninmuy; cf. Sumer. Nin, Lady.
GENEALOGY: dau. of Ninsar prps. wife of Enki; mother of
dau: Uttu.

ASSOCIATED PLACES: Chaldaca, Sumer.

NAME: UTTU.

ETYMOLOGY: Sumer. Utiu.

GENEALQGY: dau. of Ninkucra prps. wife of Enki; prob, wife
of Enki.

QFFICES AND TITLTS: Goddess of Plants, Guddess of Cloches.
ASSOCIATED PLACES: Chaldaea, Sumer.

Uttu is a goddess of vegetation; she is also responsible for
the weaving of cloth, and for clothes.

In the Epic of Enki and Ninhursag, Ultu is mentioned as
being given advice by her great-grandmother Ninhursag as to
how to deal with the approaches of Enki.

Apparently Uttu marries [nki. She seems to have produced
or given birth to eight plants; and this led to a contlict be-
tween Tnki and Ninhursag.

Uttw's  grandmother, Ninsar or Ninmu, is also described
as a Goddess of Plants.

NAMES: NIN-FEDIN, BELIT-SHERI, BELIT-SERI.

ETYMOLOGY: Sumer. Nin-Edin. The Lady of the Waste Land:
Akkad. or Sem. Belit-Seri. The Lady of the wilderness (Un-
derworld); from Bab. Belit, Lady.

OTFICTS AND TITLES: The Tady of the Wilderness, The
Scribe and Recorder of the Underworld.

ASSOCTATED PLACLS: Chaldaea, Sumer, Akkad; Kur, the Un-
derworld.

Nin-Edin or Belit-Seri figures in the Epic of Gilgamesh. The
Waste Lands or Wilderness is generally taken to be cither
the Borderland Region between the Upper and Lower Worlds
or else che Lower Warlds themselves.

A description of this goddess is given in the epic, where En-
kidu rells his dreams of the Underworld, as follows: “Last
night I dreamed again.. thete was Ereshkigal The Queen of the
Underworld, and Belit-Sheri squatted in front of her, she who
is recorder of the gods and keeps the book of death. She held
a tablet from which she read. She raised her head, she saw
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me and spoke: "Who has Dbrought (his one here?” Then I
awoke.”

There is a correspondence between the attributes of Nin-
Edin and those of Gestinanna.

NAME: NINKARRAK.

ETYMOLOGY: Chald. Ninkarrak; cf. Sumer. Nin, Lady.
OFFICES AND TITLES: Geddess of Healing
ASSOCIATED PLACES: Chaldaea.

Ninkarrak is introduced at the end of The Poem of Adapa.
She is represented, according to Hooke’s summary, as allev-
iating by her ministrations the misfortunes and diseases of
mankind.

NAME: NINMAR.
ETYMOLOGY: Chald. Nin-Mar, Exalted Lady,
ASSOCIATED PLACES: Chaldaea, Babvlon,

It is probable that Ninmar was among the deities for whom
Gudea of Lagash built temples. She had a temple in the
city of Babylon and this was later rebuilt; its site is near the
Tshtar Gare.

Maspero records that prayers were addressed by the rulers of
Lagash to Ninmar and Inanna, among other deities.

NAMES: ANATU, ANA. ANTU, ANTUM, ANAT, ANNA-NIN.
ETYMOLOGY: Assyr. Anatu; cf. Sumer. an, heaven; prob. Bab.
rend. Anat; (B.D.B.) cf. Heb. Anatheth, pr. n. loc. the modern
Anata, near Jerusalem.

GENEALOGY: wife of Anu and (in Egy. history) wife of Set;
mother of dau: Ishtar, prob. mother of the Anunnaki and the
seven Utukki, prps. mother of dau: Lamashtu, {see also be-
tow).

OFFICES AND TITLES: Queen of the Farth, Queen of Fecun-
dity, Mother of the Gods, Mother of All Things, Sovereign
Goddess, Lady of the Nether Abyss.

ASSOCIATED PLACES: Chaldaea, Svria, Egypt.

The name of this goddess is derived according to Hooke
from a Sumerian word meaning °‘the earth’; others derive it
from the Sumerian word, ‘an’, meaning ‘heaven’. Hocke con-
siders that she is the mother of the underworld deities call-
ed the Anunnaki and the seven Utukki or demons.
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In the Babylonian Creation Narrative a very long time is said
to have elapsed between the appearance of Anshar and Kis-
har and the next generation which included Anu, Inlil, and
Ea. According to Masperc’s summary, as each genervation was
born its vitality increased and the character of each person
became more definite.

Anat forms one of a triad of goddesses, the other two
heing Belit and Damkina,

In the Babylonian scriptutes it is recorded that “the mighty
Ishtar presented himself before Anu, before her mother An-
atu she presented hersclf”. Also in a tablet from the library of
Assurbaninal appears a list of the names of twenty one gods
and goddesses all of which have been identified as names of
ritles of Anu and Anat. The latter is here seen in the role of
*The Mother of All Things™.

The worship of Anat spread among the neighbouring nat-
ions, especially Syria, From there it eventually penetrated
into Egypt, where history records that Anat and Astarte were
the wives of Set. They are both there called Syrian Goddess-
es. Graves describes her as also influencing Hebrew thought;
under the name of Anna-Nin, she is regarded as mother of
Jehovah, who, it seems, originally came from Chaldaca.

Many parallels are seen between Anat and other goddesses.
Graves sees a close connextion between her and the Phrygian
Nana, mother of Attis, and also with Devi-Durga, the great
Indian Goddess, who has the epithet of Annapurna. The name
Anat is probably the origin of those feminine names based
on the word An, as, for instance. Anatha (Syrian), Anaitis or
ana-Hid {Persian), Anna (Carthaginian), Ana or Anah (Horite),
Anna Perenna (Roman), Anu or Dana and Aine (Irish}, Anne
(English) and many others.

NAMES: BFLILI, BEELa, BELELA, BELTU, BELIT, BELITA, BEL-
TIS, BAALTIS, BAALAT.

ETYMOLOGY: Sumer. Belili; Bab. Belit, Lady; cf. Heb. Baalah.
Mistress, Woman, Lady.

GENEALOGY: wife of Bel.

OFFICES AND TITLES: Goddess of Trees, The Wise Lady,
\oon Goddess, The Planet Beltis (Venus), The Planet Venus,
Goddess of The Evening and The Morning Star, Underworld
Goddess, Love-Goddess, Zapuna, The Lady of the Gods, Our

Lady.
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ASSOCIATED PLACES: Chaldaea, Sumer, E-ud-ul, E-esh-mah.
Harran. Nippur. Syria, Phoenicia, Gebal, Canaan, The Nile
Delta, The Planct Beltis (Venus).

According to Graves, Belili was originally a Sumcrian God-
dess connected with trees, wells and springs, and also a Moon
and a Love Goddess.

Belili appears in the Sumerian Epic of Inanna and Dumuzi.
In a passage describing Dumuzi’s attempts to escape the
demon gallas (see under Inanna), Utu suggests several plans.
Onc of these, according to Kramer's summary. is as follows:
“this time he (i.e. Utu) will carry off his soul to the house
of a goddess known as ‘Belili’, the wise old lady”, Utu does
so, and Dumuzi arrives at the house of Belili pleading;

““Wise old Jady, T am not a man, 1 am the husband
of a goddess,

Of the libated water, let me drink a little (3}

Of the flour which has been sprinkled, let me ear a
little (2},

“He had barely time to partake of food and drink,
when the galla’s appear . .”

In the later Babylonian scriptures Beltis is listed with Anat
and Damkina forming what was later regarded as a triad.
As Belit-Beltis she is associated with Nippur.

The founding of a temple of Beltis is commemorated in the
following inscription, recorded by Anderson; “Cuneiform in-
scription: Brick found at Warka, the site of Erech, the ancient
capital of Akkad and Chaldea. Written on the occasion of a
temple being buiit to a goddess (Beltis) by one of the earliest
kings. The Tnglish of the inscription runs: Beltis his lady
caused Urukh the pious chief, King of Frech and King of the
land of the Akkad, to build a temple to her.”

Tn the Babylonian Calendar, according to Maspero, the 12th
of the month Elul was sct apart at Babylon for the honour of
Bel and Beltis: the monarch made an offering and performed
the necessary ceremonies; if he pleaded for any favour, he
obrained it without fail. Apain, the 14th of the same month
was, according to Maspero, set apart for the henour of Rel-
tis and Nergal. In the ritual of the Babylonian New Year, from
the passage quoted by Hooke, is the following extract: “In
the month of Nisan, on the second day, two hours before
the end of the night. .the priests shall rise, they shall pet-
form their customary rituals before Bel and Beltia", and “In
the month Nisan, on the fourth day, three and a third hours
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before the cnd of the night, the urigallu (i.e. a chief priest)
shall rise..he shall put on a linen garment before Bel and
Beltia . . he shall address this incantation to Bel . . He shall go
out from before Bel, then he shall recite this prayer to Bel-
tia:
““She is mighty, she is divine,
Zarpanit. the brightest of the stars, dwelling in
E-ud-ul;
The . . . of the goddesses, clothed with light;
who dost pass through the heavens, dost keep up
the earth;
Zarpanit, whose dwelling is exalted;
Shining Beltia, exalted and mast high..
She accuses and intercedes.
She humbles the rich and vindicates the cause of
the lowly;
She overthrows the enemy, he who does not revere
her godhead;
She delivers the captive. and takes the hand of the
fallen;
Bless the servant who honours thy name;
Fix the destiny of the king who fears thee:
Give life to the children of Babel, thy dependants;
Let them tell thy glory, let them praise thy
dominion;
Let them speak of thy prowess, let them glorify
thy name;
Have mercy on the servant who blesses thee,
Take his hand in need and suffering;
In disease and distress give him life;
May he go ever in joy and delight:
May he tell thy prowess to the people of the whole
world.”

Belili is among the deities invoked when a building is fin-
ished. Hooke quotes the following formula; included among
those used: . . be adjured by Alala and Belili”.

" A reference to Belit appears in a ritual commentary quoted
by Hooke, as follows: “.Marduk, when Belit, in his childhood
trained and they kissed him. The fire that burns before Belit..”
In a Ritual chant this goddess appears as follows;
“This is that which the asinnu-priests should recite;
(Bel and Belit) of the lands, in E-esh-mah, [ have
looked towards you;
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With torches I have lighted vour way..
Set forth, Bel, the king awaits thee;

Set forth, our Lady, the king awaits thee;
The lord sets forth from Babylon..
Zarpanit sets forth..”

In another ritual quoted by Hooke is the passage: “and
then .. pots of holy water on the brick of the Lady of the
gods (Beltis) vou should set . .”

As in the case of Anat, so the worship of Beitis spread
westwards. As Baalat, she held an important place in Phoen-
ician religion, Gebal, one of the oldest Phoenician cities, being
dedicated to the goddess Baalat. She is represented by the
Phoenicians as standing beside Baal. Graves suggest that from
her name is derived the expression used in the Hebrew scrip-
tures. “sons of Belial”. He records that the Sabians of Har-
ran ascribed her name to the planet Venus and had a day
under her rule, corresponding to the day of Venus, or Friday.

The place of Baalat in Syrian religion is summarised by
College {Oxford Classical Dictionary), as follows: “Most char-
acteristic of Syrian religion were the ‘Lord” and ‘Lady’, the
Baal and his consert the Baalat (or El and Elat), Each pair
originally protected a Semitic tribe; when the tribe settled the
pair owned the territory and sometimes their influence spread
bevond it.”

Belela is mentioned as being worshipped by the Hellenistic
Orgeones, the celebrants of the Orgia or religious rites. Cad-
oux {Oxford Classical Dictionary) states thar “The last Or-
geones known to ns worshipped the Semitic Goddess Belela
in the period following the Antonines™,

Tn sculpture Beltis is usually depicted full-faced, with her
bady, especialiv her hips, heavily built, She is almost naked,
with her hands supporting her breasts, an attitude adopted by
many of the goddesses of Chaldaea, Syria and the FEastern
Mediterranean regions. She wears a head-dress, fan shaped in
front,

There is a close cortespondence between Beltis and Zarpa-
nit and in some texts thev appear to be identified. There
are also similarities between Beltis and Venus.

NAMES: DAM-KI, DAMKINA, DAMKE, DAVKINA, DAUKE,
DAUTHE.
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ETYMOLOGY: prob. Sumer. Dam-Ki; Chald. Damkina, The
Mistress of the Earth; Gk. rend. Dauthe,

GENEATOGY: prps. dau. of Tiamat {qv.) or of Ki: sister
and wife of Ea; mother prps. of dau; Gasmu: mother of sons:
Marduk and poss, Tammuz.

OFFICES AND TITLES: The mistress of the Earth.

ASSQCIATED PLACES: Chaldaea,

_The name Dam-Ki suggests that this goddess is of Sumerian
otigin and may have becn connected with the Sumerian Earth
Goddess Ki, possibly being her daughter. Her descent from
the Chaldean Tiamat is recorded by Damasius, who states
that Acs and Dauthe (Fa and Damkina) were among the many
geperations borme by Tiamar, wife of Apason. In the Baby-
loniant Creation Narrative she is scen as the wike of Ea and
the mother of Marduk. A certain Usmu is described as the
servaat of Marduk’s mother Damkina.

With rcgards to the connexion of Damkina with the earth,
Maspero states that she is recognised almost unanimously by
Assvticlogists and those who interest themselves in the study
af religion. as representing the Earth. He himself sees her
as being particularly associated with the leafy mounld.

Damkina is one of a triad which includes Anat and Belit,
and referred to in The Secret Doctrine as the rrind of Ana.
Jelira and Damkina.

NAME: GASMI.
ETYMQLOGY: Chald. Gasmu. The Wise.

TENEALOGY: prps. dau. of Damkina wife of Ea; prps. wife
~f Ea.

OFFICES AND TITLES: Ladv of the Ocean, Voice of the Oc-
can, Sea-Goddess, The Wise.

ASSOCIATED PLACES: Chaldaea.
Gasmu is considered by Maspero to be a verv ancient

deity who appeared first as a Sea-Goddess and became clos-
ely associated with Zarpanit.

NAMES: ZARPANITU, ZARPANIT, ZIRBANIT, SARPANIT. BEL-
TIYA {see below).

ETYMOLOGY: prps. (5D.) AKkad. Zarpanitu. She who produc-
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es seed, She who produces posterity; cf. Chald, Banitu, ep. of
Ishtar.
GENEALOGY: wife of Marduk {(Merodach); mother of son:
Nebo.

According to Maspero’s summary, Zirbanit, The Fruitful, sec-
ures from generation to generation the permanance and in-
crease ol living beings. She seems to be associated with the
very ancient deity Gasmu.

Information about the worship of Zirbanit is given in the
Babylonian texts. In a Ritual Commentary, quoted by Hooke,
the following occurrence is commemorated:—

“. .. that is Bel who is shut in the mountain (probably Ft-
emenanki, the zigqurat of Babvlen} . . A messenger runs from
his lord (saving) “Who will bring him forth?. . they seek for
Bel, {saying) ‘Wherc is he held captive?’ The (goddess, pro-
bably Zarpanit, Marduk's consort) who stretches out her
hands.. The gate to which she comes (is) the gate of the
grave, she enters and seeks him . . .the goddess who remains
with him, for his cafcty has come ., .. "

In some Babylonian rituals the name of Zarpanit and Bel-
tis appear to be interchangeable, These are described under
Beltis (g.v.).

A chapel of Zarpanit was included in the great Babylonian
temple Esagila,

Miss Sandars records that about 3,700 vears ago statues of
Marduk and his consort Sarpanit already existed at Babylon.
Close to the chambers of Marduk were those of Sarpanit,
known also, according to Miss Sandars’ account. as Belitiya.
A part of the procedure of a pilgrim to Babylon was to pass
through the Door of Splendour, where he kissed the feet of
Sarpanit. Maspere recerds that among the statues before
which the King of Babvlon officiated were those of Ramman
and Zirbanit, between the 3rd and 12th days of the second
or supplemental month Elul. The ceremonies during this per-
iod are said to have taken place at night, sometimes at the
rising of a particular constellation such as The Great Bear. or
else at the rising of the Moon. Miss Sandars records that on
the Sth day of the month the ceremonies begin with a Sum-
erian hymn and prayer to Beltiva. A festival was alse held
to celebrate the nuptials of Marduk and Sarpanit. Bebelon
mentions that King Nebuchadnessar, to draw blessings on
himself, made offerings to Zarbanit.
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NAME: NINKASL

ETYMOLOGY: preb. Sumer. Ninkasi.
GENFALOGY: prob. wife of Gibil.
ASSOCIATED PLACES: Chaldaea.

Ninkasi is mentioned in a Chaldean fragment quoted by Mas-
pero: “Gibil renowned hero in the land.. thou art the com-
panion of the Goddess Ninkasi”. Gibil is a god of Firc and
Flame and also, it seems, a smith.

NAMES: GATUMDUG, GASIG-DUG.
ETYMOLOQGY: Chald. Gatumdug.
ASSOCIATED PLACES: Chaldaea.
Gatumdug is mentioned by Maspero in a list of goddesses,
taken from various sources.

NAME: ESITARRA.

ETYMOLQGY: Chald. Esharra.

GENFALOGY: prob. wife of Bel, prps. wife of Nergal: mother
of son: Ninib.

OFFICES AND TITLES: Goddess of the Farth, Goddess of War.
ASSCCIATED PLACES: Chaldaea.

In her aspect of Earth-Goddess, Maspero describes Esharra
as the field from whence spring the crops. This would ap-
pear to be an eatlier form of her manifestation.

Tt is later recounted that Nergal distributes his attention
between Laz and Esharra, the latter being, like him, warlike
and always victorious in battle. Her name is also coupled
with that of Bel in a context which would suggest that she
is his wife.

NAMES: A, AA, AL SIRDU, SIRRIDA.

ETYMOLOGY: Chald. A; (Massev) cf. Egy. A, moon, lunar div-
inity. Chald. Sitrida.

GENEALOGY: wife of Shamash-Babbar; prps, wife of Tao (Yah-
veh, Tahvch or Jehovah).

QFFICES AND TITLES: Lunar Goddess.

ASSOCIATE DPLACES: Chaldaea,

“The Divine Name A” is the subject of a study by Pinches.
According to Maspero's summary of this work Pinches is “in-
clined to attach as partner or husband of this deity the Iao
or Tahveh of the Hebrews.”

Sirrida has as her emblem the orb, thought to be the sun,
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with eight rays, an emblem shared also by Gula. This may,
however, correspond to the eight pointed star of Ishtar.

A is mentioned in part of an address to Shamash-Babbar;
“that A the cherished spouse may receive thee joyfuily! May
thy hearc find in her thy rest! May the food of divinity be
brought to thee by her . . May she increase thy vigour!”

NAME: GULA.

ETYMOLOGY: Sumert. Gula, The Great.
GENEALOGY: second wife of Ninib.

OFFICES AND TITLES: The Queen of Physicians,
ASSOCIATED PLACES: Chaldaea, Sumer, Babylon,

Gula was originally a deity worshipped by the Sumerians dur-
ing their rule in Chaldaea. She is described by Maspero as a
goddess of ancient lineage.

As Queen of Physicians, Gula with her wisdom cures the ills
of humanity; Tiele recognises in her the internal fire, both
the vital heat and the painful fever. This goddess, among
others, manifests the faculty of calling the dead to life.

In the later Assembly of the Chaldean Deities, Gula has a
place. and is sometimes seen as an associate of Shamash.
in the text of Adapa the Man chere is a reference to “dis-
ease to our badies that only The Lady of Healing can as-
suage’.

The temple of Gula at Babylon, regarded by Hooke as ty-
pical, is described by him as follows: "It consists of a rec-
tangular enclosure..” The alignment of this enclosure is
north-west and south-east; this “befitted a goddess of the
underworld.. which the Babylonians located in the Persian
Gulf to the south-cast of Babylon. The temple contained
a large central court and twa lesser courts opening from it
on the west side. The main door of the temple and the main
entrance to the central court, called by the Babylonians, the
Kisalmahhu, or ‘sublime court’ were on the north. On enter-
ing the main door the worshipper had a blank wall in front
of him. and it was not until he had passed through the fore-
court and entered the vestibule, that he could see through
the main court the approach to the antechamber and the
niche, where the statue of the goddess stood. On a feast-day
the procession of worshippers and priests would enter the
main gate, pass through the forecourt and vestibule into the
central court, enter the antechamber and deposit the gifts they
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brought before the goddess in her cella; then the procession
would pass out by a corridor on the east side of the ante-
chamber, up a narrow passage northwards and out by the
side-door on the east. thus avoiding confusion with the en-
trants. Each of the two Jesser courts were surrounded by liv-
ing-rooms and smaller rooms forming the dwelling-place of
the chief priest and his assistants. The goddess, Gula, was
much sought after as a healer and the elaborate arrangements
of corridors and side-chambers suggests provision for the at-
tendance of the sick and for the ministrations of the priests.”

A festival in honour of the Great Goddess Gula is mention-
cd by Maspero; its date is given as the 19th day of the sup-
plemental month of the Chaldean calendar, known as the
‘second Flul’. She also appears in a ritual connected with
the dedication and installation of a new or restored statue of
a deity; a reference there is made to offerings made to Gula.
among other deities,

The name of Gula is ofren linked with that of Bau, and
like her she has the emblem of the eight raved orb. As god-
dess of vital heat, she would appear to have some connexion
with the Indian goddess Kundalini,

NAME: SHALA.

ETYMOLOGY: prob, Sumer, Shala: (see below).
GENEALOGY: wife of Merodach (Marduk), Dumuzi and Ram-
man.

OFFICES AND TITLES: The Compassionate.

ASSOCIATED PLACES: Chaldaea, Sumer.

Like Gula, Shala is described as being of ancient lineage, and
was warshipped by the Sumerians. She alse held a place in
the later Chaldean Panthcen. In later Babylonian history it is
recorded that Marduknadinakhe, King of Babylon, took the
statues of Ramman and Shala from Tiglath-pileser, King of As-
syria.

The name of Shala added to the epithet of Ummu, mother,
is. according to Maspero, the origin of the Greek Salambo:
this name was applied by Hevchius and by the Etymologicon
Magnum to the Babylonian Aphrodite. The name Shala-Ummu
may also be connected with the name Salmaone mentioned
by Graves as an epithet of an Aegeam goddess. There also
may be a connexion between Shala-Ummu and Salem or
Solyma, other tidles of Jerusalem. originally an old Canaanite
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city. The Hebrew scriptures often describe Jerusalem under
the figure of a woman.

NAME: NANA,
ETYMOLOGY: prob. Sumer. Nana; cf. Sumer. Nin, Ruler, Lady.
OFFICES AND TITLES: Queen and Mistress of the City of Eri-
du, The Great Mistress.
ASSQCIATED PLACES: Chaldaea, Akkad, South Chaldaea, Eri-
du, Uruk (Erech), Borsippa, Elam, Susa, Assyria, Nineveh.
Among the old holy places of ancient Chaldaea, some were
dedicated to Nana. There is an account given in the Chaldean
of the early history of Elam; an extract from this is
concerned with a statue of Nana and is given at some
length by Babelon. According to his account, about 4,260
vears ago, the King of Susa, Kudur-Nakhunta, effected the
conquest of Mesopotamia and decorated the capital with the
spoils. Among these was a statue of the goddess Nana which
he caused to be transported from Uruk to Susa. Assurbani-
pal, more than 1,600 years later records how Kudar-Nakhunta
carried away the statues of the Chaldean deiries, more es-
pecially the image of the Great Goddess Nana, which thus
temained prisoner till he. Assurbanipal, went to her rescuc.
“The King of Elam, Kudur-Nakhunta.. placed his hands on the
temples of the country of Akkad and he carried away the
statue of the goddess Nana and for a space of 1,635 years
this image remained in the hands of the Elamites. Thar is
wherefore I. Assurbanipal, who adore the great deities, con-
quered the land of FElam. The statue of the Goddess Nana had
been in adversity for 1635 vears; she had been carried in-
to captivity in Elam. The goddess with the gods proclaimed
my name as king of the nations from this time forth, and
she entrusted to me the task of rescuing her statue. She said
‘Assurbanipal will cause me to come from Elam.. and will
cstablish me again in the temple E—Anna’, This divine com-
mand was pronounced in bygone days, but it was only those
of my own time who explained. Then I seized the hands of
the statue of the grear goddess, and, in order to rejoice her
heart, I caused her to take a direct road to the Temple E-
Anna. The first day of the month of Kislev, I caused her
to enter into the city of Uruk, and I reinstated her in the et-
crnal tabernacle of F—anna, the temple of her choice™. The
Ninevite bas-reliefs, which accompany these inscriptions, re-
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present & procession of Assyrian priests and soldiers carrying
the recaptured ancient idols on their shoulders with great

pomp.

Another image, identified by Babelon as probably that of
Nana, is still preserved. It is in the form of a silver mask in
repoussé work, with one hand of the same metal; these are
part of a statue probably of wood, This statue appears to
have been one third life size. According to the features Babe-
Ion judged the head to represent a woman of Semitic type.
probably the Goddess Nana.

Nana was associated with Nebo in the temple of Botsippa.
Maspero quotes a contract which connects Nana with another
temple; this contract is dated “in the month of Adar in
which Khammurabi restored for Ishtar and Nana the temple
of Eiturkalma™, A temple or temples dedicated to Nana are
among those which were restored at great expense by Nabon-
idus, King of Babylon; he as Babelon states, “'sets himself
the task of recalling in his inscriptions the material difficul-
ties of this work, worthy of a picus antiquarian™.

There is a possible etymological relationship between Nana
and Inanna. Thus, accerding to Maspero and others, Nana is
associated with Ishtar who in turn has close parallels to In-
anna. Graves traces an etymological link between Nana and
Ana (Anat).

NAME: MALKATU.

ETYMOLOGY: Chald. Malkaty, Queen; cf. Heb. malkah,
queen and Heb. malkuth, n. fem. realm; (see Malkuth).
OFFICES AND TITLES: Queen:; Malkuth sha-shami, Queen of
Heaven.

ASSOCIATED PLACES: Chaldaea.

The full title of this goddess is, according to Maspero
“Malkuth sha-shami”. She is connected with The Goddess
Sirrida (A) and Ishtar.

There is an etymological association between Malkatu and
the later Hebrew Matkuth.

NAME: BELIT-ILANIT.
EFTYMOQLOGY: Chald, Relit-Tlanit; from Bab. Belit. Lady.
OFTICES AND TITLES: The Evening Star, The Goddess of the
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Evening Star, The Goddess of Love, The Lady of the Gods.
ASSOCIATED PLACES: Chaldaea; The Planet Venus.

As he Evening Star, Belit-Ilanit was seen by the Chaldeans
as the Goddess of Love, who as Maspero puts it, “attracts
men and wonien towards one another, and binds them toge-
her with the chain of desire”; and in contrast with Anunit,
the Morning Star, Belit-llanit is characterized by lascivious-
ness, kindness and a peaceful disposition.

NAME: ANUNIT, ANUNITUM.

ETYMOLOGY: prps. Sumer, Anunit.

GENEALOGY: dau. of prps. Ningal wife of Sin: sister prps. of
{sisters}: Ereshkigal and Inanna: sister of (brothers): Shamash
and prps. of Utu.

OFFICES AND TITLES: The Morning Star, The Goddess of the
Morning Star,

ASSQCIATED PLACES: Chaldaea, Sumer, Sippara, Sepharvaim,
Abu Habbah, Mugheir, Agade; The Planet Venus.

Anunit has a place among the ancient divinities of the
Sumerians. a place which she retained after the Semites came
to power, Like some other Sumerian deities she was includ-
ed in the later Chaldean Panthcon. She shared with Shamash
the dominion of the double city of Sippara, the Sippara of
Shamash and the Sippara of Anunit, not far from Babylon.
The latter part of the city henoured the goddess by assum-
ing the name “Sippara sha Anunitum”. These twe Sipparas
are identified with the Sepharvaim of the Hebrew scriptures.
Babelon gives his opinion that the ruins of Abu Habbah are
identical with the two Sipparas. Maspero records that some
Assyriologists consider Anunit Lo be the Sun. the sun being
sometimes designated by Semitic peoples by a name of the
feminine gender; others identify her with the Moon. She is
however, definitely recognized as the Morning Star or the
goddess presiding over the Morning Star. This latter office is
mentioned in an inscription of Nabonidus, discovered at Mug-
heir. This records that Sargon the Elder, his full name being
Shargani-shar-ali, built the great temple Eulbar in Agade in
honour of Anunit, The Goddess of the Morning Star.

The Morning Star was, according to Maspero, regarded by
the Chaldcans as contrasting with the Evening Star; the for-
mer was seen as a determined warrior delighting in blood-
shed and warfare.
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In a ritual connected with the dedication of a statue (see
under Gula) mention is made of offerings to Anunitum.

The symbol of Anunit is the orb with eight rays, which would
appear to be connected with the eight pointed star of the
later Goddess Ishtar, with whom Anunit has many parallels.

NAME: LAZ.

ETYMOLOGY: prps. Chald. rend. Laz,
ASSOCIATED PLACES: Elam, Chaldaea,
GENFALOGY: prps. wife of Nergal.

Maspero quotes Hommel's suggestion that the goddess Laz
may have been of Cossaean origin. On this people Anderson
writes: “A foreign dynasty, that for six centuries held South
Babylonia, were the Kosscans, a warlike and enterprising race
who descended from the mountains of Elam on the east™.
According to his dating the Kosseans entered Babylon about
3,700 years ago.

Laz is mentioned with Esharra. Between these two goddess-
es Nergal is said to divide his attention.

NAME: THE LADY OF NINAB.

GENEALOGY: wife of Martu,

ASSOCIATED PLACES: Mesopotamia, Western and South-Wes-
tern Sumer, The City of Ninab.

In a Sumerian narrative concerning the god Martu, there
are references to several other deities. According to Kramer's
summary, “The relative time when the events took place is
described in cryptic. antithetical and obscure phrases, thus,
‘Ninab ecxisted. Aktab existed mot. The holy crown existed,
the holy viara exisred not. The holy herbs existed, holy nit-
rum existed not ... The god Martu. the story begins, decides
to marry. He asks his mother to take him a wife, but she
advises him to go and find a wife for himself in accordance
with his own desire™.

The narrative then records that a great feast is held in
Ninab; and to it comes the god Numushda, a god of Kaz-
allu, a city state in the north-cast of Sumer; with him comes
his wife and a daughter. During the feast Martu performs
some heroic deed which brings joy to the heart of Numush-
da, As a reward the latter offers Martu silver and lapis laz-
uli. Martu however, refuses, saying that he wants to ask the
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hand of the maiden, Both Numushda and the maiden gladiy
agree to the marriage.

According to Kramer the Martu werc nomadic Semites who
lived ro the west and south-east of Sumer,

NAME:; THE LADY OF KAZALLU.
GENEALOGY: wife of Numushda; mother of a daughter.
ASSOCIATED PLACES: Chaldaea, North-Fastern Sumer, The
City State of Kazallu, The City of Ninab.

Sce under the Lady of Ninab.

NAME: THE MAIDEN OF KAZALLL,
GENEALQGY: dau. of wife of Numushda; wife of Martu,
ASSCOCIATED PLACES: Chaldea, Norch-Eastern Sumer, The
City State of Karzallu. The City of Ninab, Western and South-
Western Sumer.

See under the Lady of Ninab.

NAME: MASHTI.
ETYMOLOGY: Elamite, Mashti.
ASS0OCIATED PLACES: Elam.

In a comment on the Book of Esther, Professor George An-
derson writes as follows: “"Though the book is..at variance
with known historical fact, it is claimed that it corresponds
with certain mythological and cuitic data. Haman and VYashti
have been equated with the Flamite deities Human and
Mashti”. The Babylonian deities, Marduk and Ishtar, who re-
placed them, are similarly equated with Mordecai and Esther.

NAME: ZALTU,
ETYMOLOGY: Chald. Zaltu, (Hooke) Scrife.
ASSOQCIATED PLACES: Chaldaea.
Zaltu is described by Hocke as “a counterpart of the vio-
lence of Ishtar™.

NAMES: URMIT, VARAMIT, TASHMETU, TASHMIT.
ETYMOLOGY: Chald. Tashmit; (Hooke} Tashmetu, Hearing.
GENEALOGY: wife of Nebo.
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OFFICES AND TITLES: Goddess of Letters, The Great Hearer.
The Goddess of Hearing of Prayer.
ASSOCIATED PLACES: Chaldaea, Nineveh, Assyria.

Tashmetu is listed by Hooke as one of the deities of the
Babylonian Pantheon. According to Maspero the name of
this goddess was first read as Urmit or Varamit.

The name of Tashmit, together with that of Nebo, occurs
in the formula at the end of the documents preserved in the
library of Assurbanipal at Nineveh.

Tashmit opens the eves and ears of those receiving instruc-
tions. Her husband, the god Nebo, is described as a teacher
and a writer.

According to Hooke, Tashmetu the goddess of hearing (i.e.
hearing praver) is one of the deities who had a chapel in
the great temple Esagila in Babylon. Maspero states that the
17th day of the second, or supplementary month, Elul was
kept as the annual festival of Nebo and Tashmit.

NAMES; MAMITU, MAMMENTUN. MAMMENTUM.
ETYMOLOGY: Chald, Mammentun.

OFFICES AND TITLES: Destiny Goddess, The Mother of Des-
tinies, The Moulder of Destinies.

ASSOCTATED PLACES: Chaldaea.

Mammentun is described by Miss Sandars as an ancestral
goddess responsible for destinies.

This deity appears in the Epic of Gilbamesh as “The Mother
of Destinies”. In conjunction with her work the Annunaki. de-
scribed as genii or judges. She appears to be identified with
Mamitu, The Moulder of Destinies, mentioned by Maspero.
According to this writer, destinies once fixed upon the earth
became a law—The Chaldean Mamit; from this. as Maspero re-
cords, no one escapes. but of which any one might learn the
disposition beforchand. Such knowledge is obtainable partic-
ularly through a study of the various formulas inscribed in
the Book of The Sky.

Maspero mentions several destiny goddesses and records
that these divinities personifying Mamit have a place in the
lists of the Chaldean deities. On the ritual connected with
‘Mamitu, Massey writes “The Assyrians also made use of a my-
sterious [holy] image called the mamit or mamitu. It is cel-
ebrated in their legends as ‘The Mamit! The Mamit! The
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Treasure which passeth not away!'” It is spoken of as “a
shape of salvaticn descending from the midst of the heav-
enly abyss.”

NAMES: ISTAR, [SHTAR, (see also below).
ETYMOLOGY: Assyr. Istar; (Massey) cf, Egy. shta, sheta, she-
tar, betrothed female, bride, that which is mystical, secret and
holy (see Sefekh-Seshar); (B.D.B.) cf. Phoen. Astarte; hence
ishtaritu, priestess of Ishtar and Lipit-ishtar, N. of a Baby-
lonian king.
GENEALOGY: dau, of Anat wife of Anu; wife of Tammuz and
Nebo, among others; mother of son: Bara; {Liturgical texts)
mother, sister and wife of Tammuz; wife of Ashur; official
consort of some Babylonian kings.
OFFICES AND TITLES: Banitu, Irnini, Bisi-Bisi, The Giver of
Vegetation, The Goddess of Spring, The Spirit of Earth, Crea-
trix of Animals, Mother of Mankind, The Great Mother, The
Unigue Monster, Storm-Goddess, The Goddess of Erech, The
Great Mistress, The Mistress of War, Lady of Battles, The
Fldest of Heaven and Farth, The Great Goddess, The Queen
of Women. The Goddess of Wedlock and Maternity, The
Love-Goddess, Misiress of Love, The Bride, The Bridal God-
dess, The Great Harlot, The Mother of Mystery, The Giver of
Revelations, Lunar Goddess, The Mother-Moon, Goddess Fif-
teen, The Evening Star. The Morning Star, The Goddess of the
Evening and the Morning Star, the Planct Tshtar (Venus), The
Queen of Heaven, Lady of Love and War, The Mistress of
Life, The Goddess with the Beauriful Voice, Shakti.
ASSQCIATED PLACES: Chaldaca, Babvlonia, Etech (Uruk, War-
ka). Southern Chaldaca, Borsippa, Amanus, The Fuphrates,
Assyria, Nineveh, Arbela, The City of Dilbat, Jerusalem, The
Planet Ishtar {Venus), The Planet Dilbat (Venus), The Under-
world, The Heaven of Ishtar.

Ishtar is generally considered to have been originally either
a Sumerian or an Akkadian goddess. Thus, according to Mas-
pero, the city of Uruk, “the glorious and holy abode, the
city of the Sumerian goddess Inannz, became also the chief
abode of Ishtar”, The old names Banitu and Irnini are held
by some to be either names or epithets of Ishtar.

According to Massey, Ishtar is connected with Tiamat, “The
mother-goddess™. he writes, “first brought forth in space.
and in time. If we take the star of evening and morning as
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the type of earliest time, then the Mother Tiamat passes in-
to Ishtar. The dragon Tiamat was called Bis-Bis, and Ishtar
or Venus The Tady of Dawn was called Bisi-Bisi. which
shows the same genetrix in her change of character. Another
proof of this continuity by transformation is furnished when
Ishtar as Quecn of Heaven (so rendered by Mr. Sayce) calls
herselt the ‘Unique Monster’. In the course of time Ishtar be-
came the chief goddess of Babylonia and her name occurs
throughout the literature of that country.”

According to Maspero, in the inscription on the stele of
Shalmaneser 11 Ishtar forms a triad with Sin and Shamash.
Frazer speaks of “Ishtar, the great mother goddess, the em-
bodiment of the reproductive energies of nature.”

In the Babylonian Creation Narrative, Ishtar is introduced
as a planetary goddess and also as a warrior.

in the Narrative of the Deluge it is described how Ishtar Lft-
ed up her voice and bewailed while the other deities wept
with her, “Ishtar wailed . . she cried out. The Lady of Life. The
Goddess with the Beautiful Voice .. are they not my people,
for 1 brought them forth’. The great gods of heaven and of
hell wept, they covered their mouths™, After the flood had
subsided. “Then, at last Ishtar also came, she lifted her neck-
lace with the jewels of heaven that once Anu had made to
please her, 'O ye gods herc present, by the lapis lazuli round
my neck [ shall remember these days as I remember the
jewels of my throat; these last days I shall not forget” ”.

Ishtar appears frequently in the Epic of Gilgamesh. At the
beginning of it a description is given of the arrival of Gilga-
mesh in Uruk: all the young men were captivated by the
prodigious strength and handsomeness of the hero and in con-
sequence neglected their normal occupations. The elders of
the city complained to Ishtar. She and some other deities
heard their complaint and various plans were devised to keep
Gilgamesh in order. Tshtar meanwhile declares her intention
to marry him. “Come Gilgamesh, be my husband, thout Thy
love give it to me, as a gift to me, and thou shalt be my
‘spouse and 1 shall be thy wife. I will place thee in a chariot
of lapis and gold with golden wheels and mountings of
onvx: thou shalt be drawn in it by great lions, and thou
shalt enter our house with the odorous incense of cedar-
wood”. Gilgamesh, fearing the almost complete control
which Ishtar excrcised over her other husbands, declined her of-
fer. Then “When Ishtar heard him she fell into a fury”, and
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thercupon went to Anu. She asked for his help in punishing
Gilgamesh; at the same time she threatened that, if he re-
fused, she would break open the doors of the Nether World
and let loose all the dead upon the earth, Anu in conse.
quence was forced to comply.

Among the misfortunes that subsequently fell upon Gilga-
mesh was jllness; and eventually, to seek a cure, he made
his long and eventful journey through the realms of the Un-
derworld.

Another similar encounter is recorded. In the Narrative of
Ishtar and Izdubar, according to Massey's summary, Izdubar
declares that she is a suppressor of male power and delights
in “witcheraft and lust”,

Ishtar alsc figures in the episode of the Cedar Forest of
Amanus, which is comprised in what appears to be the final
tablet of the Gilgamesh Cycle. In this episode the goddess
Irnini, which Miss Sandars considers to be another name of
Ishtar or perhaps Inanna, is described as having her abode in
the cedar forests of the Amanus. These forests stretched, ac-
cording to tradition, 6,000 leagues, and were guarded by Hu-
wawa. Ishtar had taken a huluppa-tree from the bank of the
Euphrates and planted it in her garden, intending to make
her bed and chair from its wood. When hostile forces hinder-
ed her from achieving her purpose, Gilgamesh came to her
help. In consequence she gave him a pukku and a mikku, id-
entificd as a magic drum and drumstick, made from the wood
of the huluppa-tree,

The Epic of Ishtar and Tammuz contains an account of the
descent of Ishtar into the Underworld. It begins by recount-
ing how Tammuz, chosen to be the spouse of her youth,
being mortally wounded by a wild boar, was cast into the
realm of Allat, Goddess of the Lower World. Ishtar decides
to rescue him: “Ishtar..turned her thoughts ., to this place
where darkness is the dwelling, where the garments are the
wings of birds”™.

The Goddess starts on her journey and eventually arrives
at the porch of Allat’s domain. She knocks, “She addresses the
guardian in an imperious voice:

‘O gate-keeper, open the gate,

Open the gate thar T may enter!

If thou opencest not the gate,

so that I cannot enter,

I will smash the door. 1 will shatter the bolt,
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I will break the door-post,
[ will burst in the panels.
I will raise up the dead’.

The guatdian opened his mouth and spoke:

He announced to the mighty ishtac:
"Stop, © Lady and do not overturn the door
until I go and apprise the Queen Allat
of thy name.”

Allat gives him permission to receive the goddess.
“The guardian went, he opened his mouth:
‘Enter my Lady and may Kutha rejoice—
may the palace and the land rejoice
in thy presence.””

According to the law of allat, at the first gate the great
crown is removed from TIshtar’s head; at the sccond gate, the
rings from her ears are removed: and so from gate to gare
some article or ornament is removed, now the necklace with
its attached amulets, now her enamelled girdle and her brac-
elets: and so at length, at the seventh gate her last covering
is removed. She then comes into the presence of Allat,

While lshtar was in the Infernal Region. the Ipper World
was wearing mourning., In the abscnce of the Goddess of
Love, the rites of love were neglected: “Papsukal. the =ervant
of the great gods tore his hair befare Shamash, clothed in
mourning, filled with sorrow,

“Shamash weprt—he wept in the presence of Sin..and his
tears flowed in the presence of Ea, the king; ‘Ishtar has
gone down into the earth. and she has not come up again
—and ever since Ishear has descended . . fthe passions of men
and beasts have been hindered] . .the master goes to sleep
while giving his command, the servant goes to sleep an his
duty® . The return- of the Goddess js the only remedy for
such ills and this is dependent on the return of Tammuz: Tsh-
tar will never consent to reappear in the Upper World with-
out her husband with her. The deities at last decide ro send
Uddushunamir, the secvant of the gods, as a substitute, “May
Allat behold thee and rejoice in thy presence”. The reception
accorded him by that goddess is given under Allat, Ishtar ev-
entually returned, receiving again each article of apparel and
ornament which she had abandoned in her passage through
the seven regions of hell, and was told at the end of her
journey that the fate of her husband was henceforward in her
own hands, From then on her priestesses were to celebrate
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yeatly on his behalf the ceremonies prescribed by the deities
of the Lower World. These included a repetition of Tam-
muz’s descent and return.

The Lament of Ishtar for Tammuz is repeated as part of
these ceremonies. According to Hooke, “Ishtar, the mother,
sister and consort of Tammuz, calls upon priests and people
to unite with her in lamentation. The laments, antiphonal in
character, go on to describe., the captive god, bound in the
underworld, in ‘the steppe’ fallen into a magic sleep.. They
continue with the description of the sorrows of Ishtar: she is
like a wife bereft of her husband, a mother bereft of her
child, a cow of its calf, a goat of its kid, a sheep of its
lamb.”

Part of the Lament, based on Frazer’s version, is as follows:

“At his departing away she makes a lament,

‘G my child!’ at his departing away she makes a
lament;

‘My Damu’ at his departing away she makes a
lament,

‘My enchanter and priest!’ at his departing away
she makes a lament.

Ar the shining cedar, rooted in a spacious place,

In Eanna, above and below, she makes a lament.

Like the lament that a house makes for its master,
makes she a lament,

Like the lament that a city makes for itslord,
makes she a lament..”

“The laments”, Hooke writes, “accompanied with ritual
actions, occupy the main part of the liturgy. Then comes the
consultation of the underworld oracle by Ishtar and her an-
nouncement of her decision to descend into the underworld to
seek her husband. This is accompanied by a description of
the ceremonial adornment of the goddess in preparation for
her journey. She says that she painted her eyes with stibium
for him, that she decked her shoulders with boughs of sweet-
smelling cedar, her body with shining robes, and her head
with a gleaming diadem for him ..The end appears to be a
doxology addressed to the reunited deities in the bridal cham-
ber”., These liturgies are dated, according to Hocke, slightly
earlier than the time of Hammurabi, about 4000 years ago.
According to the same writer the text ends with a passage
which introduces Tammuz as welcoming Ishtar on her te-
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turn. This reads as follows: "On the day when Tammuz wel-
comes me, when with him the lapis flute and the carnel-
ian ring welcome me, may the dead rise and smell the in-
cense.”

In a comparison between The Descent of Ishtar and that of
[nanna {q.v.) Miss Sandars draws attention fo the fact that
Ishtar presents a much more formidable and threatening fig-
ure than that shown in the earlier account,

In the Descent of Ishtar, Massey sees a symbol of her lunar
aspect. In this connexion he writes: “Ishtar is described as
ascending and descending the steps of the moon, so many
days up and so many down,—of those there would be fifteen
altogether, At fifteen days of age.. it was the mother-moon.
Hence Ishtar, in Akkad, is designated ‘Goddess Fifteen’. These
gates are the familiar lunar mansions”. Elsewhere he writes:
“A sign of the lunar reckoning may be read in the statemient
that Ishtar rode the horse with whip and spur for seven
leagues galloping, or during a quarter of the moon, Another
lunar sign may be seen in the statement that Ishtar tore
out the teeth of the lion seven by seven. Tastly the Bow
was lunar and Ishtar was Goddess of the Bow.” He draws
attention to the fact that in the Babylonian account of Crea-
tion the moon is produced before the sun.

The Heaven of Ishrar is mentioned in the Epic of Etana and
the Eagle (sce under the Fagle Geddess).

Ishiar is referred to as follows in an autobiography of
Sargon the FElder (Sargani-sha-ali or Sharrukin} “Sharrukin,
the Mighty King. the Mighty King of Agade, am I. .My mot-
her the princess .. sccretly gave birth to me, she placed me
i a basket of reeds..AKki the drawer of water made me 2
gardener. As gardencr, the goddess Ishtar loved me”. Ishtar
% recorded alo as loving his fellow craftsman Ishullanu, one
of her lovers referred to by Gilgamesh. In Sargon’s later
carcer as king, when after a succession of military victor-
jes a rebellion was made against him and he was block-
aded in Agade, Ishtar then comes to his rescue. She wins for
him the victory giving him a more secure position than be-
fore.

On the relationship between the goddess and the monar-
chy, Frankfort writes: "It may well be that only those kings
were deificd who had been commanded by a goddess to
share her couch. In a general way the kings who use the
divine determinative before their names belong to the same
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period as the texts mentioning the marriage of kings and
goddesses.”” He quotes a deification ritual in which the king
Lipit-ishtar is identified with the god Urash as a preliminary
to his marriage to the goddess Ishtar.

This close relationship between the Goddess Ishtar and the
monarchy continues throughout Assyrian and Babylonian his-
tory, Thus when Gyges, king of Lydia, appeals to Asshurbani-
pal for aid, the latter calls on the deities Asshur and Ishrar.
Gvges then gains a great victory over the Cimmerian invad-
ers. Later, Nabonidus writes: *‘Then I, Nabonidus, inspired by
my piety towards the goddess Ishtar of Agade, my sover-
ign, caused an excavation to be made”,

Ishtar is referred to in the Hittite Epic of Kumarbi as “Is -
tar, the queen of Nineveh™.

This goddess is one of the deities mentioned in the fol-
lowing mediumistic address quoted by Hooke: “Fear not, Es-
arhaddon, I the god Bel, speak to you. The beams of your
heart I strengthen, like vour mother who caused you to exist.
Sixty great gods are standing together with me and prorect
vou. The god Sin is at your right, the god Shamash atr your
left; sixty great gods stand round about you, ranged for bat-
tle. Do not trust men! Turn your eves to me, look at me’
I am Tshtar of Arbela: T have turned Ashur’s favour unto you.
When vou were small, [ sustained you, Fear not, praise me..
The future is like the past! I am the god Nabu, lord of the
tablet stylus.. Oracle from the lips of the woman Baia of
Arbela.”

The worship of Ishtar was widespread througheut Chald-
aea, particularly in her own city of Uruk or Erech. Some de-
tails of this city are given in the Epic of Gilgamesh: “Gilga-
mesh spoke to him, to Urshanabi the ferryman. ‘Urshanabi.
climb up on to the wall of Uruk, inspect its foundation ter-
race, and examine well its brick work, see if it is not of
burnt bricks. One thitd of the whole is city, one third is gar-
den, and one third is field. with the precinct of the goddess
Ishtar. These parts and the precincts are all Uruk™”. Ishtar
was also associated with Nebo in the Temple of Borsippa.
The great triumphal gate in honour of Ishtar, generally known
as the Ishtar Gate, formed the entrance to the palace of Neb-
uchadnezzar.

In Judah the Queen of Heaven, whom some consider to be
Ishtar, was worshipped in the later period of the Kings (sec
under Ashtoreth). This worship was continued by the Jewish
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exiles in Egypt. It would be contemporary with the “weep-
ing for Tammuz” being practiced in Jerusalem (see below).

In the Manichacan doctrines therc appears a woman whom
Larson describes as “a light-maiden of Ishtar” (see under
Sadwes).

Among the ceremonies of Ishtar mention has already been
made of the yearly representation of the descent of Tammuz
followed by Ishtar’s descent to procure his return. The cele-
bration of these rites in Jerusalem is referred to by Ezekiel
Describing a vision in which he is taken to the precincts of
the Temple he writes: “Then he brought me to the door of
the gate..which was towards the north; and behold, there
sat women weeping for Tammuz.”

Among the other practices connected with Jshtar’s worship
was the custom of recording favours granted. by placing tab-
lets on the temple walls with expressions of thanksgiving.
Mention is alo made of special cakes assoclated with her
worship. These are thought by some scholars to be referred
to in the Hebrew scriptures where certain cakes are described
as holv to The Queen of Heaven.

The ceremonies of Ishtar were conducted by her priestess-
es, who are described in several accounts as being voung and
beautiful and devoted to the service of the Goddess and her
worshippers. Thus in the Gilgamesh Epic, when a consultation
is held among the deities on how best to control Eabani,
Shamash gave his opinion that where the strongest man may
fail by force, a woman could succeed by the attractions of
pleasure. Consequently he commanded Saidu to go quickly to
Uruk and find among the priestesses of Ishtar one of the
most beautiful. The priestess came to Eabani, “She received
him with every art of woman: he seated himself at the feet
of the priestess, he looked upon her face, and while the
priestess spoke his cars listened. ‘Thou whe art noble, Eabani,
as a god. Come, ! will conduct thee to Uruk the well-pro-
tected.” While she vet spake to him he hung upon her
words, he the wise of heart, ‘Let us go, priestess’ ™. Having
enjoyed her company for seven days, he was conducted by
her to Uruk., According to Anderson’s summary, two priest-
esses came; their names are given as Grace and Persuasion.
Maspero states that Uruk was known as the town of the
Priestesses, the Almehs and the holy Courtesans, These
priestesses bore the title of Qadishu, a2 name which Mme.
Blavatsky sees as the origin of the Hebrew word Kadesh;
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and she then goes on to state that the basic meaning of this
word is the ministry of the rites of the Love-Goddess; “The
true interputation of the word Kadesh is bluntly rendered as
harlot in Deuteroncmy, Hosea, and Genesis . . they were iden-
tical, as to the duties of their office, with the Nautch-girls of
the later Hindu Pagodas™, The Almehs occur in the Arabic
writings. Other titles of these priestesses were Kizireti, Uk-
hati and Kharamati. Maspero mentions that the priestess
who went to Eabani was an Ukhat.

On the Babylonian priestesses Hooke writes: “The priest-
hood was not confined to men, but women formed part of
the staff of the great temples. It was considered an honour
to belong to the order of priestesses. Their most impor-
tant function was to serve as.,prostitutes at the great sea-
sona] festivals. Their Akkadian name, Qadishtu, corresponds
to the Hebrew qedeshah who figures in early Hebrew relig-
ion. The Temple of Ishtar, naturally, contained a large staff
of such women, who were known by the special name, ish-
taritu”. He also states that several Babylonian princesses were
dedicated as priestesses; they bore the title, “Lady of the
house™ or first priestess,

In the course of time it became customary for every Chal-
dean woman to officiate on one occasion as a Courtesan
Priestess in a temple of Ishtar. These ceremonies were often
performed before statues of the Goddess. It is possible that
these statues may be referred to by the plural name Ish-
tarati or the Ishtars. In a Chaldean text it is mentioned
how “Jshtar assembied her priestesses, her female votaries”.

On Ishtar as a Goddess of Love, Massey writes: “the word
Shta (Champollion) is the Egyptian name of the betrothed
female and Shta denotes that which is most mystical, secret
and holy, the verv mother of mystery. Tshtar was called the
‘Bridal Goddess’. She remained the Mother of Mystery. Thus
Ishtar or Venus, the Goddess of Love, was the Shtar or Be-
trothed, as the pre-monogamic consort or bride, that is, the
Bridal Goddess who is..in Revelation the Gtreat Harlot.”

Ishtar figures in a Ritual Commentary intended for the
use of priests officiating at the New Year festival at Bahy-
lon, The following extract is taken from the version quoted
by Hoocke: “The mahhu-priest who goes before the Lady of
Babvlon, he is the messenger who weeps before her (say-
ing). ‘They have brought him (i.e. Bel, see under Zarpanit)
into the mouniain.” She cries out thus, ‘My brother, my bro-
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thex!’. His garments which they bring to the Lady of Erech,
his adornments (?) which they bring .. The mitk which they ..
before Ishtar of Nineveh, because she nourished him, they
show favour to her, The Lady of Babylon who (carries) black
wool behind her and spotted wool in front of her .. with her
hands . .”

This goddess is one of the deities to whom offerings are
made in a ritual connected with an image (see under Gula).
The following prayer addressed to Ishtar is quoted by Pritc-
hard: “To Thee have I prayed; Forgive my sin, my iniquity,
my shamefu] deeds and my offence. Overlook my shame-
ful deeds; accept my prayer; loosen my fetrers; secure my
deliverance.”

There is a reference in Egyptian history to the worship of
Ishtar. perhaps the Mitannian goddess of that name. Mme.
Desroches-Noblecourt records how Tushratta of Naharin, King
of Mitanni, had heard of the illness of the Pharach Ameno-
phis 1 and agreed to lend him his miraculous statue of Ish-
tar the Great, Mistress of Love and War. The idel was then
carried to him under escort. It seems thar the Goddess work-
ed a cure and the Pharach kept her in his palace. He was
most reluctant to part with such a miraculous remedy,
which was placed in safety at Thebes. Tushratta, however,
would not be withour the statue permanently and it was later
returned.

In art Ishtar is represented in many aspects. In her most
typical arritude, according to Babefon. the goddess is decked
in rich ornaments, somctimes entirely naked, in full face,
with her hands clasping her breasts. She often has bracel-
ets and necklaces, with her hair claborately arranged. Some-
times she is represented in terra cotta figurines, half reclin-
ing on a couch. Her head is often crowned with a cresent.
her proper symbol, in the middle of which a garnet or some
other sparkling stone is set. Sometimes, in her aspect of
Giver of Life, Tammuz is also shown as being reanimated on
her knees.

Among the attributes of Ishtar is the ecight pointed star.
which is sometimes depicted in the hand of the Goddess. Ac-
cording to Sayce. this star is, in Chaldaea, an emblem of div-
inity. It is also a very powerful symbol in magic; the eight
rays arc sometimes taken to represent the eight larger fem-
inine members including the maternal section of the umbili-
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cal cord; the angles betwcen represent the cight feminine
apertures (see also under Neith).

As Goddess of The Fertile Earth with its green vegetation.
Ishtar is often represented with branches or with ears of
grain. Scorpions, found associated with images of Chaldean
goddesses are also believed to be among her symbols. An-
other item of her insignia is the sceptre surmounted by the
eight pointed star, as is depicted on some cylinder seals.

The following hymn of about 3,500 years ago, quoted by Miss
Sandars praises Ishtar in these words: “Reverence the Queen
of Women, the greatest of the deities: she is clothed with
delight and with love, she is full of ardour, enchantment, and
voluptuous joy; in her Lips she is sweet, in her mouth is Life,
when she is present felicity is greatest: how glorious she
looks, the veils thrown over her head, her lovely form, her
brilliant eves™.

Parallels are seen between Ishtar and Inanna and alse Ninlil,
Aruru, Belit-llanit and Astarte. Massey secs a parailel be-
tween Ishtar and Isis: in a list of correspondences between
Egyptian and Chaldean namies, he compares 'Isis as the Scor-
pion’ with ‘Ishrar as the Scorpion’. For the possible Egyptian
and Semitic origin of the name Isis, see under that entry, Ish-
tar in some of her aspects is compared by Miss Sandars with
Circe. She also in many ways corresponds to Aphrodite and
Venus.

NAME: NINSUXN,

ETYMOLOGY: Sumer. Ninsun, frem Sumer. Nin, Rady.
GENEALOGY: wife of Lugulbanda; mother of son: Gilgamesh
{see also Aruru).

OFFICES AND TITLES: The Great Queen.

ASSOCIATED PLACES: Chaldaea, CUruk (Erech).

Ninsun, the mother of Gilgamesh, appears to be distinet
from Ninsun, the mother of Gestinanna and Durmuzi.

This deity, according to Miss Sandars. is regarded as
ane of the mote obscure Chaldean goddesses, noted for hert
wisdom,

This goddess figures in The Epic of Gilgamesh, Enkidu, hav-
ing just been overthrown by the greac strength of Gilgamesh,
savs to him. “Ninsun, who is as strong as a wild ox in the
byre, she was the mother who bore you”. Gilgamesh on sev-
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eral occasions comes to his mether for advice. She is describ-
ed in this epic as having great wisdom and as “one of the
great deities .. Ninsun is wisc with deep knowledge, she will
give us counsel.”

The name of Ninsun's temple-palace in Uruk is given as
Egalmah, The Great Palace. A description of Ninsun in her
palace is given in the Epic in the following passage: “Ninsun
went into her room, she put on a dress becoming to her
body, she put on jewels to make her breast beautiful. She
placed a tiara on her head and her skirts swept the ground™.

Lugulbanda, husband of Ninsun, is sometimes called a mor-
tal, sometimes a semi-divine being, sometimes a god. He is
the third king in a list of Uruk, Gilgamesh being the fifth; he
is also described as chief priest.

In The Epic of Gilgamesh, Ninsun speaks of “my women,
my votaries and hierophants.”

NAME: SILTLL

ETYMOLOGY: Chald. Silili.
GENEALOGY: mother of a colt {oal.
OFFICES AND TITLES: A Divine Mare.
ASSQCIATED PLACES; Chaldaea,

According to Miss Sandars, Silili may be a divine mare.
She is referred to in The Epic of Gilgamesh as the mother
of a stallion, one of the lovers of Ishtar.

Silili has similarities to the Indian Vadaba.

NAME: NINAZU.
ETYMOLOGY: Chald. Ninazu; cf, Sumer. Nin, Lady,
GENEALOGY: dau. of Ereshkigal.

OFFICES AND TITLES: The Mother, Earth-Goddess, Darkness,
Mother Darkness.
ASSOCIATED PLACES: Chaldaea, The Underworld.

Ninazu is mentioned in The Gilgamesh Fpic. According to
Maspero’s summary, Gilgamesh laments his companion Eab-
ani who was killed and is now in the Lower World. He in-
tones the final chant of the funeral solemnities in which oc-
curs this passage, quoted by Maspero: “The resounding earth
lies heavy upon thee, She who is dark, She who is dark, Nin-
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ayu the mother, She who is dark, whose side is not veiled
with the splendid vestments, whose bosom, like a new-born
animal is not covered ..Eabani has descended from the earth
to Hades. It is not the messanger of Nergal who has snatch-
ed him away: it is not the plague which has carried him off:
it is not consumption which has carried him off: it is the
earth which has carried him off.”

In the test of the Lament of Ishdubar, quoted by Anderson,
is the following passage: “The might of the earth has swal-
lowed thee, O Darkness, Darkness, Mother Darkness! thou
enfoldest him like a mantle, like a deep well thou enclosest
him!™

NAME: THE SCORPTON-WOMAN.
GENEALOGY; wife of the Scorpion-man,

ASSOCIATED PILACES: Chaldaea, The Land of The Mashu
Mountains, The Berderland Region of the Underworld.

In the account by Maspero of the journey of Gilgamesh to
The Underworld a description is given of how he leaves the
Fuphrates. He plunges boldly into the desert; and then, by
nightfall of the next day, hc reaches a ravine in the moun-
(ains. He then takes the road revealed to him in a vision and
reaches the entrance of a dark passage which leads into
the Mountains of Mashu, west of the Euphrates. He comes
to the gate of this land which is guarded night and day by
preternatural beings, “The Scorpion-people, of whom the sta-
ture extends upwards as far as the supports of heaven and
of whom the breasts descend as low as Hades, guard the
door. The terror which they inspire strikes down like a thun-
derbolt: their looks kill: their splendour confounds and over-
turns the mountains . . Gilgamesh saw them, his features were
distorted with fear and horror: their savage appearance dis-
turbed his mind. The Scorpion-man said to his wife: “He who
comes towards us, his body is marked by the deities’, The
Scorpion-woman replied to him, ‘In his mind he is a god, in
his mortal covering he is a man’. The Scorpion-man spoke
and said: ‘. . he has travelled over distant regions before join-
ing us, thee and me’ . Gilgamesh learns that the guardians
are not cvilly disposed towards him and he becomes reassur-
ed: he implores permission to pass beyong them, Apparently
he is allowed to do so and he proceeds en his way.
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NAME: SABITU.
ETYMOLOGY: Chald. Sabitu.
OFFICES AND TITLES: Sea Goddess, Underworld Goddess.
ASSOCIATED PLACES: Chaldaea, The Sea of The Underworld.

In The Gilgamesh ELpic, according to Masperg’s summary.
the hero, having been allowed to pass through “The darkness
enveloping the Mashu Mountains™ traverses The Borderland
Region in the depths of darkness for long hours. Eventually
he approaches the neighbourhood of a marvellous forest upon
the shore of the ocean which encircles the world. Gilgamesh
begins te grieve and to curse the Ocean which stays his steps.

As he approaches, Sabiru, the Virgin who is seated on the
throne of the seas, perceiving him from a distance, returns at
first to her castle. He calls to her from the strand, asking her
to help him in his vovage, “If it can be done, T will cross the
sea: if it cannot be dene, T will lay me down on the land and
die”. The goddess is at length touched by his tears, and
speaks to him, “Gilgamesh, there has never been a passage
hither . . Shamash the valiant crossed the sea: afrer Shamash.
who can cross it? The crossing is troublesome, the way diffi-
cult. Perilaus is the Water of Death, which like a baolt is drawn
between thee and thy aim. Even if, Gilgamesh, thou didst
cross the sea, what wouldest thou do arriving at the Water
of Death? .if it be possible thou shalt cross the sea with
him (Arad-Ea), if it is not possible, thou shalt retrace thy
steps”. Arad-Fa and Gilgemesh then took ship; forty days of
tempestuous crossing brought them to the Waters of Death,
which, with a great effort they crossed.

Sabitu is in many ways parallel to Siduori.

NAME: SIDTRI.

ETYMOLOGY: Hurrian, Siduri, Young Woman,

OFFICES AND TITLES; Divine Wine-Maker and Brewer, Ale-
Wife.,

ASSOCIATED PLACES: Chaldaea, The Sea Bordering The Un-
derworld.

The name Siduri, according to Miss Sandars, means in the
Hurrian language, young woman, Of Siduri she writes: “In a
house beside the sea he (Gilgamesh), finds the woman Sid-
uri with her vinevards and wine-vats, She is an enigmatic fig-
ure never explained, but her language is like that of Circe
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. whose island home lay in the sea, where the east and west
were confused, and which grew magic herbs .. Like Circe and
her son Comus, Siduri dispensesthe ‘philisophy’ of eat,
drink and be merry ‘for this is the lot of man’. . From Siduri
Gilamesh received instruction on how to cross the waters of
death, much as Odysseus had directions from Circe for the
way to Hades, actoss “The River of Ocean’ ™.

In the Gilgamesh Fpic, the hero arrived at the shore of the
sea and the Waters of Death; according to Hooke's summary,
he meets with another guardian. She is the goddess Siduri,
the Ale-Wife. She tells Gilgamesh of the difficulties of the
crossing; In the words of the Epic: “Beside the sea she lives,
the Woman of the Vine, the Maker of Wine: Siduri sits in
the garden at the cdge of the sea, with the golden bowl and
the golden vats..She is covered with a veil, and where she
sits she sees Gilgamesh coming towards het”. Gilgamesh tells
her the reason for his journey and Siduri gives him her ad-
vice in these words:

“Cilgamesh, whither rovest thou?

.. Then, Gilgamesh, let full be thy belly,

Make thou merry by day and by night.

Of each day make thou a feast of rejoicing,

Day and night dance thou and play ..

..DPay heed to the little one that holds thy hand,
And make happy thy spouse. .

.. For this is the task of mankind.”

Finally, however, Siduti tells Gilgamesh how to continue his
travels, Siduri is in many ways similar to Sabitu. Hooke sees
her as connected with Ishtar.

NAME: THE LADY OF THE ISLAND PARADISE.

GENEALOGY: wife of Shamashnapishtim (Utnapishtim),
ASSOCIATED PLACES: Chaldaea; The Underworld Island of
Paradise.

In The Gilgamesh Epic, according to Maspero’s account, Ar-
ad-Fa and Gilgamesh having passed over the Waters of Death
rested for a while; The Happy Island appeared before them
and Shamashnapishcim stood upon the shore of this mysterious
paradise. Gilgamesh was not, however, allowed to land. Dur-
ing their conversation Gilgamesh says to him, T lock upon
thee Shamashnapishtim, and thy appearance has not changed,
thou art like me and not different’”, Gilgamesh then sleeps
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for six days and seven nights, “for sleep had fallen on him
like a blast of wind. Shamashnapishtim spoke to his wife,
‘Behold this man who asks for life, and upon whom sleep
has fallen like a blast of wind’. The wife answets Shamash-
napishtim, the man of distant lands, ‘Cast a spell upon him,
this man, and he will eat of the magic broth, and the road
by which he has come forth, he will retrace it in health of
body: and the great gate through which he has come forth, he
will return by it to his country’. Shamashnapishtim spoke to
his wife, ‘the misfortunes of this man distress thee; very
well, cook the broth, and place it by his head’. And while Gil-
gamesh still slept on board his vessel, the material for the
broth was gathered; on the second day it was picked; on the
third day it was steeped; on the fourth Shamashnapishtim
prepared the pot; on the fifth he put into it ‘Senility’; on the
sixth the broth was cooked, on the seventh he cast his spell
suddenly on the man, and he consumed the broth™. The ef-
fect would not have been lasting if other ceremonies had not
followed in addition to this spell from the sorcerous kitchen.
Gilgamesh could now, after these preparations, land upon
the shore of The Happy Island: and there he was curced cof
his disease. When he was ready to leave, Shamashnapistim
would not send him back to the Upper World without giv-
ing him a princely present. “His wife spoke to him, to him,
Shamashnapishtim, the inhabitant of distant fands, ‘Gilgamesh
has come, he is comforted, he is cured: what wilt thou give
to him now that he is about to return to his country® Sham-
ashnapishtim spoke to him, to Gilgamesh.. T am about to re-
veal to thee, Gilgamesh, a secret and the judgment of the dei-
ties T am about to tell it thee. There fs a plant similar to
the Hawthorn in its flower, and whose thorns prick like a
viper, If thy hand can lay hold on that plant.. break from it
a branch, and bear it with thee: it will secure for thee an
eternal youth®”. Gilgamesh gathers the branch and in his joy
speaks to Arad-Ea, “Arad-Fa, this plant is the plant of reani-
mation by which a man obtains life; I will bear it with me
to Uruk, the Well-Protecred. I will cultivate a bush from it..
[ will eat of it and 1 shall repossess the vigour of my vouth™.
On his way back to Frech, he stops by a pool; and while
he is deing so, a serpent notices the attractive smell of the
flowers, and carries away the branch. Gilgamesh re-embarks
and finally returns to Erech.

The great importance here attached to the hawthorn has
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its counterpart in the religious practices of many cultures. The
blossom of the hawthorn, or may, has a smell of great occult
potency, and is particularly associated with the worship of
the Goddess. The magical properties of the may or whitethorn
have always been recognised throughour Ireland, and also in
the British and orher European May-day celebrations whose
dominating figure is the Queen of The May. According to
Graves these flowers are associated with marriage celebrations
in Turkey at the present time. “Hawthorn blossem™, he
writes, “has . . a strong smell of female sexuality™.

NAME: SIRIS.
ETYMOLOGY: Chald, Siris.
GENEALOGY: mother of son: Zu.
OFFICES AND TITLES: Bird-Goddess, Lady of The Rain and
Clouds.
ASSOCIATED PLACES: Chaldaea.
Siris appears in The Epic of Zu. She is described as being
a bird, like her son. These preternatural fowl held, as Mas-
pero states, an important place in Chaldean religion. They are
usually representated as enormous Dbirds flocking on their
swift wings from below the horizon, and breathing flame and
torrents of water upon the countries over which they hover-
ed. Zu is described as living with his wife and children. Mas-
pero records that among their numerous family were “some
extraordinary species which might puzzle a modern natur-
alist, but were matters of course to the ancient priests.”
Certain parallels can be seen between Siris and the Hart-
pies.

NAME: THE EAGLE-GODDESS.

OFFICES AND TITLES: Eagle-Goddess.

ASSOCIATED PLACES: Chaldaea, The Heaven of Anu and Ish-
tar.

In the Epic of Etana and The Fagle, as recorded by Maspero,
it related how the hero Etana, awaiting the birth of an
heir, “addressing himself to the eagle, asked from her the
plant which helps the child-birth of women”, Etana is includ-
ed in the early Sumerian King lists; the thirteenth King of
Kish. of the Dynasty of Kish, is listed as “Etana rthe Shep-
herd. who ascended to heaven.”
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According to Maspero’s summary, between Etana and the
eagle there has already been a friendship, and many benefits
Etana had obtained from and rendered to the bird.

The plant which Ftana needed was to be found in the
Heaven of Anu and Ishtar, and the eagle offers ro carry him
there. Then “He places his heart against the breast of the
eagle, he places his two hands upon the pinions of the wings,
he places his side against her side, adjusts himself firmly.
and his weight was great”. The Chaldean artists have repre-
sented his departure. According to Maspero’s descriptions,
“They exhibit him closely attached to the body of his ally.
and holding her in a strong embrace. A first flight has already
lifted them above the earth, and the shepherds scattered over
the country are stupefied at the unaccustomed sight: one an-
nounces the prodigy to another, while the dogs seated at
their feet extend their muzzles, ‘For the space of a double
hour the eaple bore him; then the eagle spoke to him, to
him Etana, “Behold, my friend, the earth what it is; regard
the sea which the ocean contains. See the earth is no more
than a mountain., and the sca is no more than a lake” . They
at length arrived at the heaven of Anu and Ishfar and rest
there for a moment. Etana sees space all around him; he is
struck with terror, but the eagle reassures him. and tells him
to proceed on his way to the heaven of Ishtar. ‘Come my
friend, let me bear thee to Ishtar—and I will place thee near to
Ishtar, The Lady—and at the feet of Ishtar, The Lady thou
shalt throw thyself® .

Hooke suggests that the episode had a fortunate ending.

There are some similarities between this eagle and the Per-
sian Simorgh.

NAME: ALLAT, BELTIS-ATLAT,

ETYMOLOGY: Chald. Allat; cf. Assyr. allatu, goddess; and

Beltis-Allat, prob. The Lady Allat.

GENEALOGY: mother of twe children.

OFFICES AND TITLES: The Lady of the Great Land, The

Queenof Hell

ASSOCIATED PLACES: Chaldaea; The Underworld, The Dark

Country, The Aralu. _
The Land of Aralu has among its rulers the god Nergal

and the goddess Beltis-Allat. The latter, usually referred to as

72



Allat, is considered the actual soverign of the country. (See
also under Ereshkigal).

According to the descriptions of her, as interpreted by Mas-
pero, Allat passes through her empire, not seated, but stand-
ing on the back of a horse, which seems oppressed by her
weight. Sometimes she goes on an expedition upon the river
which communicates with the lighter countries, in order to
meet the newly arrived souls ceaselessly being despatched to
her. On these journeys she is described as embarking an en-
chanted vessel which makes its way without sails or oars, its
prow projecting like the beak of a bird.

A requirement of these realms is that those entering must
avow themselves subject to Allat’s authority,

Many kinds of being have their home in these regions.
Some have a medley of human and animal parts in which
these features are artistically combined. Lions heads stand
out from the bodies of scorpion-tailed jackals, whose feet are
armed with eagle’s claws, Enormeus birds flutter around.

Writing on the spirits, ghosts or manes of the departed, Mas-
pero states: “The dead man, or rather that part of him which
survived—nhis ‘ckimmu’ dwelt in the tomb, and it was for his
comfort that there was provided, at the time of sepulture or
cremation, the provisions, clothing, the ornaments and wea-
pons, of which he was considered to stand in need. Furnish-
ed with these nccessities . . he preserved for the donors the
same affection which he had felt for them..and gave evidence
of it in every way he could, watching over their welfare, pro-
tecting them from malign influences., with the faculty of
roaming at will through space, and of going forth from and
returning to his abede; it was impossible to regard him as
condemned to dwell in the case of terra-cotta,.he was
transferred therefore, or rather he transferred himself, in-
to The Dark Land—The Aralu—situated very far away—ac-
cording to some, beneath the surface of the earth; accord-
ing to others in the eastern or northern extremities of the
universe. A river which opens into this region and separates
it from the sunlit earth, finds its source in the Primordial
Waters into whose bosom this world of ours is plunged..
These are the ‘Waters of Death’ mentioned at the end of
the poem of Gilgamesh. This dark country is surrounded by
seven high walls, and is approached through seven gates”. Mas-
pero considers that the ekimmu or ikimmu is equivalent
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to the ka of the Egyptians. It would appear also to corress
pond both to the etheric double or doppelganger and also per-
haps to the mare subtle astral bedy,

In the Epic of Ishtar and Tammuz it is in these lower reg-
ions that much of the drama takes place. Tammuz was cast
into the realm of Allat, and Ishtar resolved to follow him. In
the absence of Ishtar, Ea and some of the other gods send
Uddashunamir to the Underworld as a substitute; “May Allat
behold thee and rejoice in thy presence”. On his arrival at
the Palace of Allat and his presentation before her, “Allat flew
into a terrible rage ..she becat her sides and broke out into
curses against the messenger of misfortune. ‘Thou hast ex-
pressed to me a wish which should not be made. Fly Uddas-
hunamir, or T will shut thee in—the mud of the drains of the
city shall be thy drink—the gutters of the town shall be thy
drink—the shadow of the walls shall be thy abode—The thres-
holds shall be thy habitation’ *. The account given of subse-
quest events is confused. The conclusion of the epic is de-
scribed under Ishtar,

Allat is represented with the body of a woman, the bead
of a lioness and the claws of a bird of prey. She brandishes
in each hand a large serpent which Maspero describes as an
animated javelin, whose poisonous bite inflicts a mortal wound
upon the enemy. Her children are two lions which she is de-
picted as suckling.

There are many parallels between Allat and the earlier
Sumerian goddess Ereshkigal.

NAME: THE GODDESS OF THE DESERT.
OFFICES AND TITLES: The Goddess of the Desert.
ASSOCIATED PLACES: Chaldaea.
From an inscription in the Maqlu series of tablets is the fol-
lowing extract:
“Tacantation. Beil, boil, burn, burn!
Who art thou, whose son, who art thou, whose
daughter?
Whao sit and vour witchcraft and your spells weave . .7
[with these] have you (i.e. sorceresses) bewirched
me, caused me to be bewitched . .
You have delivered me into the power of a family
ghost,
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You have delivered me into the power of a strange
ghost ..
To a ghost inhabiting falien ruins . .
To the goddess of the desert and the high places
have you handed me over;
Ta the oven, the hearth, the furnace, and the
beliows, you have handed me over . .”
The Gaoddess of the Desert may correspond to Freshkigal,
pelit-seri and Allat.

NAME: TAMASHTU.

ETYMOLOQGY: Chald. Tamashtu; ¢f Gk. Lamia.

GENEALOGY: prps. dau. of Anatu wife of Anu.

QFFICES AND TITLES: Demoness.

ASSOCIATED PLACES: Chaldaea, Babylonia, Asgyria; The Un-
derworld.

The female demon, Lamashtu, according to Hooke, is de-
picted in Chaldean sculpture. On one tablet she is shown as-
cending from the underworld. A representation of her is also
inciuded amoeng the four pictures referred to by a scribe in
the reign of Ashurbanipal: writing to the king, he reports that
he has caused these pictures to be prepared.,

NAME: AMENIL

ETYMOLOGY: Clald. Meni, (Fever.} N, of a Babylonian
Goddess (Venus); ¢f. Heb, (BD.B.) manah. n. fem. part. por-
rion, esp. choice portion and (Keuchenjus) Sem. meni, a
nmultitude of idols; cf. Irish, mna, n. pl. women.

OFFICES AND TITLES: Love-Goddess, Goddess of Fate and
Apportienment.

ASSOCIATED PLACES: Chaldaea, Judah.

Meni is described as a Babylonian Goddess of Love. It is
probable that this goddess is referred to in the Hebrew scrip-
tures. The passage is as follows: “Ye that furnish the drink
offering to that number”, (alternative translation to that
namber: “Meni™). As this passage comes from whar iz gen-
erallv considered to be a post-Exilic writing, it is probable
that Meni was one of the deities worshipped by the Jews in
Babylon.
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NAME: GADDA.
ETYMOLOGY: Chald. Gadda. prps. She-Goat.
GENEALOGY: prob. wife of Gad.
OFFICES AND TITLES: Goddess of Fortune.
ASSOCTATED PLACES; Chaldaea, Babylon,
Both Gadda and Gad are Babylonian Jeities of Fortune.

NAME: KIRISA.
ETYMOLOQGY: Chald, Kirisa.
ASSOCIATED PLACES: Elam.

From the UGoddess Kirjsa is derived the Persian proper
name Zeresh, “The Gilded one”, wife of Haman, mentioned
in the Book of Esther.

NAME: BELATSUNAT.
ETYMOLOGY: Chald. Belatsunat; cf. Bab, Belit, Lady,
ASSOCIATED PLACES: Chaldaea.

According to Maspero, Belatsunat is the name of a god-
dess: this name was previously considered to be chat of a
queen.

NAMES: CESSAIR, CE3SAIR, CESAR, CEASAR, CESARA, CES-
AREA, CEASARA.

ETYMOLOGY: prps. Heb —Irish, Cessair.

GENEALOGY: dau. of wife of Bith; sister of (brother): Lad-
ru (Ladhra); wife of Fiontan; {Keating} wife of Bith Fiontan.
QFFICES AND TITLES: One of The Mothers of the Nations,
The Magna Mater of The Irish People,

ASSQCIATFD PLACES: Mara Hen, The Sea of Hen, The Isles
of Meroe, Egypt, The Nile, The Caspian Sea, The Cimmer-
ian Sea (prps. The Black Sea), The Alpine Mountain, Spain,
Treland, Dun na mBarc. Corco Duibne. Western Treland, Cul
Chesra, Cesair’s Nook.

Cegsair is generally regarded in the ancient ITrish histories
as a contemporary of Noah. Anticipating the Flood, she built
her own ark and founded the first of the major settlements
in Ireland. Keating refers to an earlier immigration led by
three Cainite women (see under Nathair Parrthuis).

According to Macalister, “In the original (pagan) legend Ces-
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sair must have survived her Flood: in fact, her voyage to Ire-
land is essentially her flood-vovage.”

Keating, writing about 350 vears ago, quotes from the an-
cient manusceipts and traditions still available at that time.
He states: “The manuscripts of Ireland give this account of
Ceasar’s first coming into this island. When Noah was build-
ing the Ark..Bith sent to him to desire an apartment. Noah
.. denied his request. Upon this Bith Fiontan, the husband
of Ceasar, and Ladhra, her brother, consulted among them-
selves what measures they should take in this extremity; but
coming to no conclusion, Ceasar thought it proper to apply to
an idol, and know how they should secure themselves and
their families .. They consented unanimously to this advice.
The oracle enjoined them to build a ship in the form of the
Ark that Noah was preparing, and that when they had Iaid
In provisions for a long voyage, they should commic them-
selves to the mercy of the waves .. they immediately applied
themselves to the work and with great labour and applica-
tion at length completed the vessel and put to sca. The
persons that went on board in this manner were Bith, Lad-
hra and Fintan, with their wives Ceasar, Barran and Balbha and
fifty of the most beautiful women that would venture among
them. Thesc raw sailors, for want of skill in navigation were
rossed and driven from sea to sea. for the space of seven
vears and a quarter. till they arrived ar last upcn the west-
ern coast of Ireland.”

The medieval Lebor Gabala Erenn gives the following ac-
count of Cessair’s advice: “Thereafter Bith came into coun-
cil with Fintan and Ladra and they said ‘..how shall we
make us ready?’

“ "Easy!’ said Cessair .. ‘Give me submission and headship’,
said she, "and I shall give you counsel’.

" *Thou shalt have thy request’, said they.

* ‘Take then an idol {i.e. a portable household deity} to
vourselves', said she, ‘worship it and sunder you from the
God of Noe'.

“Thereafter they took to themselves an idol.. And Noe
said unto them. ‘Rise’, said he. ‘and go] to the western bor-
der of the world: perhaps the flood will not reach it

“Thereafter on Tuesday, the fifreenth of the Moon, she
went from the isles of Meroe (text: Mara Hen. 'of the Sea of
Hen)’ upon the river of Nile in Egypt. She was ten vears,
[or seven], in Fgypt. Twenty days had she upon the surface
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of the Caspian Sea. Twelve days had she upon the Caspian
Sea itself, till she reached the Cimmerian Sea. One day had
she in Asia Minor to the Torrian Sea. A sailing of twenty days
had she to the Alpinc Mountain: for a space of nine days
had she thence to Spain. A sailing of nine days had she from
Spain to Ireland, [namely at Dun na mBatc], in Corco Duibne
she took harbour. On the fifth unit of the moon, on a Sat-
urday (o be precise, she tock port in Ireland, as the learned
saith,

It is there that they came to harbour,

the woman-crowd, at Bun na mBarc.

In the Nook of Cessair, in the lands of Carn,

On the fifreenth, on Saturday.”
another version of the verse text is as follows:—

“Forty days of rapid search

was Ireland found before the Flood:

Cessair found it in its fair shape,

The crew of her canoe of clean hide . .

Three men, fifty tall maidens,

that was her tally with very rough fury:

a wind drave them, pleasant the fashion,

to Erin a-wandering ..”
Cessair is referred to again in another verse text, in the
passage:—

“Cessair (or Cesair) ..

the first valorous woman who set forth,

who took Ireland before the Flood.”

According to Hanmer’s account, “one Cesara (say they} ac-
cording unto others Cesarca, a Neece of Noeah . . rigging a
navy, committed her selfe with her adherents to the seas..”

The character of Cessair mav be seen in the verse text of
Lebar Gabala Erenn which speaks of “fair (or beloved) Ces-
sait”,

Of the place of Cessair in Trish history, Macalister writes:
“It is obvious that the Cessair story stands on a different
footing from the subsequent tales of invasion. These are tales
of history .. The Cessair tale, however, is essentially cosmo-
gonic . .

“We now understand the sipnificance of the fifty (footnote:
or thrice fifty, according to the Druim .Sneachta Banba stoty)
women who were in het company. Originally they were the
mothers of the various nations of the earth, the list being a
counterpart of the list of languages in the preceding section:
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their names are badly corrupted, but some of them are sug-
gestive of an eponynous significance . .

“We must assume that originally Cessair and her cempan-
ions survived the Flood and re-peopled the earth .. The fifty
women were undoubtedly meant to be the mothers of the
post-diluvian human communities: one line in the ‘Ladra’ list
shows this quite clearly—

‘Gothiam, German, Aithne, Inde,
where it is easy to see names eponymous of Gothia, Ger-
mania, Athenae, and India. Flsewhere we have Cipir (=Cyprus},
Torrian (=Tyrrhenia), Traige (=Thracia) and possibly some
others which corruption has rendered less obvious . .

“And undoubtedly Cessair is the Magna Mater of the Irish
people. Although her name does not seem to be used epony-
mously, that of her doublet, Banba, is g well-known by-name
of Ireland: Mac Firbis, in his preface to Chrenicum Scotorum,
calls her Heriu no Berba no Cesar: and a glossator of The
Book of Lecan has inserted the words ‘i.e. Ere' above the
name of Cessair, in almost every place where it occurs.

“The identity of Cessair with Eriu is underlined in the story
of the Adventures of Tadg mac Cein (Silva Gadelica), where
that perscnage is represented as being greeted by Cessair
{who here shares the immortality of Fintan) with precisely
the same sentence—'it is long since thy coming was prophes-
ied'—with which Eriu greets the arriving Milesians in a later
section of Lebar Gabala.”

Cessair corresponds closely to Sambethe of the Sibylline
Books. They are both described as near relations of Noah,
and both escape the Flood. In Floyer’s The Sibylline Oracles
is the following passage: “O the great Joy that I had when
I escap'd the great Destruction, when my Husband with me,
and his Brothers .. suffer’d much by being long toss’d by the
Flood!” de Gabalis quotes the tradition that Sambethe is the
most ancient of the Sibvls. Macalister sees a close correspon-
dence between Cessair and the Greek Pyrrha.

NAME: SEMIRAMIS,

ETYMOLOGY: Chald.-Greek, Semiramis; (Enc. Brit. IV) in Sy-
rian signifies ‘a wild pigeon’, also an epithet of the moon,
from Shem or Sem ‘a sign’ and Ramah ‘light'; (LR.) cf
Shemiramoth ‘The Height of the Meavens', older form of Heb,
pr. n. fem. Semira: hence (W.R.) Lat. Semiramius,-a,-um, of
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or belonging to Semiramis, Semiramian, meten. Babylonian.

GENEALOGY: dau. of Derceto; wife of Menones (Onnes)
and Ninus; mother of son: Ninyas (Zames).

OFFICES AND TITLES: Queen of Assyria.
ASSOCIATED PLACES: Assyria, Nineveh, Bactria, Babylon,
India, Egypt, Libya, Ethiopia,

The reign of Semiramis is usually dated at about 4,000
years ago, though Herodotus assigns to her a later period,
(see below).

According to tradition the Goddess Derceto gave birth to a
daughter. Being exposed in the desert the child was preserved
by doves for one whole year, 71} Simmas, one of the shep-
herds of King Ninus, found her and took her into his house-
held: there she is described as growing into a woman of
great beauty.

According to Lempriere’s summary, Semiramis married Meno-
nes, the Governor of Nineveh and accompanied him to the
siege of Bactria, where by her advice and prudent directions,
she hastened the success of the King's operations, and the
city was taken. Her ability coupled with her beauty drew the
king’s attention to her. Having become enamoured, the king
asked Menones to hand her over to him. Menones, who him-
self greatly loved her, refused to do so, and being threatened
by the king, killed himself, Semiramis then married Ninus,
who at her request resigned the crown to her and commanded
that she be proclaimed Queen and sole Empress of Assyria.
She thercupon had Ninus put to death,

As Queen, Semiramis then began to repair the capital of
her empire, Babylon; and by her means this city is said to
have become the most noble and magnificent in the anc-
fent world. Some historians have attributed to her the found-
ing of the city. Thus, according to Dr. Alexander’s account
“the scheme she fell upon was to build, in the space of one
year, the mighty city of Babylon.. two millions of men are
said to have been constantly employed on it during the time
it was erecting”.

Writing on the monarchs of Babylon, Herodotus states:
“Among them two were women. Of these, the earlier, called
Semiramis, held the throne five generations before the later
princess (i.e. Nitocris). She raised certain embankments well
worthy of inspection, in the plain near Babylon, to control the
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river, which, till then, used to overflow and flood the whole
country round about.™

Semiramis is mentiored by Ovid as follews: "Pyramus and
Thishe, the one the most accomplished youch, the cther the
most amiable of the Eastern nymphs, lived in houses contig-
uous to each other, when Semiramis is said to have sur-
rounded a stately city with walls of brick..” Commenting
on this passage Davidson writes: “The magnificence and
greatness of Babylon is taken notice of by almost all ancient
wrirters .. its walls are said to have been 60 miles in cir-
cumference. 87 feet thick, and in height 350 feet”. Herodotus
speaks of “the gates of Semiramis’ in Babylon.

According to Lucian the temple of Hieropolis was helieved
by some to have been built by Semiramis and dedicated to
her mother Derceto.

The energy of this queen is elaborated on by Lempriere,
who wrirtes: “She visited everv part of her dominions, and left
everywhere immortal monuments of her greatness and bene-
volence. To render the roads passable and communications
easy, she hollowed mountains and filled up valleys, and water
was conveved at great expense by large and convenient ague-
ducts to barren deserts and unfrujtful plains”, She also foun-
ded many cities and built palaces and other great huildings.
She is also said to have sunk a large artificial lake in Baby-
lon. With regards to her military prowess Lempriere states
that “she was no less distinguished as a warrior, many of
the neighbhouring nations wcre conquered’”. Included in the list
of her conquests is Fgypt, the greater part of Libya and Ethi-
opia. She is said to have foughe with an Indian king on the
Indus.

On onc occasion, as Lempriete describes. "When Scemiramis
was once 1old, as she was dressing her hair. that Babilon
had revolted, she lcft her toilette with precipitation, and
though only half-dressed, she refused to have the rest of her
head adorned before the sedition was quelled and tranquii-
ity re-established.”

According to the Encvlopaedia Britannica “The Assyrian Em-
pite in the time of Semiramis was noted for its wealth ..
The riches of Semiramis, therefore, were accumulated by
the Fast Indian trade entering for some time in her capital.”

Semiramis is described as a lady of very liberal morals, and
as having a strong pascion for her son, Ninyas.
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Tradition asserts that after a reign of forty two vears Seinir-
amis departed to Heaven in the shape of a dove. She was ac-
corded Divine honours by the Assyrians.

Semiramis is regarded by Ovid in his Metamarphoses as
the daughter of Derceto: she, “taking wings, spent her lat-
ter vears in the high towers of Babyion™,

In the Mish Lebor Gabala Frenn, this queen is referred to
as follows: “Samiramis, wife of Ninus, in the rovalty after
himself 45 vears., Zaineys, that is, Ninias.. Samiramis was
his mother”. On this Macalister comments “‘the reign of Sem-
iramis is wrongly written xlv; it should be xlii, For Zaineus,
the alternarive names of Ninias, we should read Zames, as
we find it in che relevant fragment of the Greek, preserved by
Syncellus, and alsn in the Armenian translation. Hierooymus
has Zameis".

Actording to Dr. Alexander, “Semiramis had influence
enough .. to have temples erected and the worship of a god-
dess addressed to her by a numerous crowd of adorers”.

A representation, painted on  brick, showing Semiramis
on horseback hunting with her husband Ninus, is described
by Ctesias and Dicdorus. The scene was on the walls of the
palace of Nebuchadnerzzar, which. according to Diodorus, was
built by Semiramis.

Among the actributes of Semiramis is the dove, which was
dedicated to her.

Some mythologists regard the name Semiramis as apply-
ing to more than one person. Thus Walton (Oxford Classi-
cal Dictionary} writes: “The historical figure behind this
legend is almost certainly Sammuramat wife of the Assyrian
king Shamshi-Adad ¥, and herself regent . .in the minority of
her san Adad-Nirari TIL"

A reference is made by Fagan to Sammuramat as follows:
“Ar Kalakh twin statues of Nabu were discovered by Rassam
in a motilared condition, but bore a dedication by the city
governer Bel-Nirari, King of Assyria, his lord and ‘for the life’
of Sammuramet. ‘Lady of the palace, the Queen mather’ ™

The name of this queen has passed into several languag-
es. In the form of an adjective Semiramius-a-um, it is used
sometimes in Latin as a synonym for Babylonian, Her name
is also applied to Margaret of Denmark, Sweden, and Nor-
way, "The Semiramis of the North” and is also used as an
epithet of Carherine 11 of Rusda,
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NAME: HIR NINEVEH.

ETYMOLOGY: Heb. (h)ir, n. fem. tower, town, city, capital:
Heb. Nineveh, from Assyr. Niou. Nina, Ninua, the City ot
Nineveh,

OFFICES AND TITLES: The City of Nineveh, The Goddess
personifying The City of Nineveh, The Well-Favoured Hatlot,
The Mistress of Witchcrafts.

ASSOCIATED PILACES: Assyria, Nincveh, Tsrael, Samaria.

The goddess personifying Nineveh is mentioned in the earlier
Hebrew scriptures. Among the referenves made to her is the
passage describing “the multitude of whoredoms of the well-
favoured harlot, the mistress of witcherafts.”

NAME: AMYITIS, AMYTTE, AMYTIS, AMYTE,

ETYMOLOGY: prps. Gk, rend. of Median or Mandian, Amy-
itis.

GENEALOGY: dau. of wife of Huwakhshatara (Cyaxares); sis-
ter of brother: Astyigas (Astyages or Tshtuvegu); wife of Neh-
uchadnezzar IT; mother of son: Evil-Merodach.

ASSOCIATED PLACES: Media, Babylonia,

OFFICES AND TITLES: Median Princess, Babylonian Queen.

In classical history two princesses of the name Amyte are
mentioned. This first i5s Amyee. sister of the Median king
Astyages and wife of Nebuchadnezzar: the earlier historians
tegard her as the sister of Mandane. The second, a niece
of the frst, is Amyte the sister of Mandane and wife of che
Persian king Cyrus.

The cvents leading to the marriage of Nebuchadnezzar and
the first Amyte are described by Williams as follows: “In or-
der to protect himself against his allv (i.e. Cyaxares) who by
the fall of the Assyrian Empire had grown too powerful, the
Chaldean (i.e, Nabopolassar) had recourse to a double pre-
caution: he married . . Nebuchadnczzar, to Amyite or Amyitis ..
he also erected extensive fortifications’”.

In Les Voyages de Cyrus Ramsay recounts an episode which
may record some ancient tradition. According to this account
“Cambyses (i.e. the Elder) .. proposed to go himself to treac
with Amytis, wife of this prince and sister of Mandane. She
governed the realm during the madness of the king.. Cyrus
had no sooner arrived in Babylon, than he went to find
the queen Amytis™. In this connexion Freret writes: “Cyrus
went to Babvlon to negotiate with Amytis towards the end of
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the iliness of Nebuchodonosor™; he also speaks of “the medi-
ation of Amytis whom, cne can suppose, worked to reconcile
the Medes and the Persians”™.

Amyte is sald to have retained a strong affection for the
mountains and forests of the land of her birth. In compliance
with his wife’s wishes Nebuchadnezzar made the Hanging Gar-
dens of Babylon as a reminder. in Babylon, of the terrain of
Media, These gardens formed a square four hundred feet
each side, and consisted of terraces carried up to the height
of the city wall; these terraces are described as consisting
of a series of substantial arches, The whole structure was
strengthened by a wall twenty feet thick, surrounding it on
every side. There was an elaborate svstem of irrigation. The
gardens were said to be able to give root to the greatest
trees, together with a great variety of shrubs, flowers, and
other vegetation. These gardens are still remembered as being
one of the Seven Wonders of the World.

In a description of the Hanging Gardens and the ancient
Chaldean sites at the present day, Miss Boland writes:

“Only a very small area of the ruins of the Hanging Gar-
dens has bheen excavated. In the past this was usually done by
foreigners, who brought the treasures to the museums of their
own countries. Now the Iraqi people are realizing the impor-
tance of such an endeavour. Fortunately, a great area of the
site fs as yet untouched, and work has begun, at the initia-
tive of the Government.

“The Hanging Gardens have rooms underneath them, small
thick-walled rooms. with passages running through them. The
Gardens are on the roofs, as it were. The building is so con-
structed, as to imply a sort of layered effect.

“[ thought it was rather ingenicus of the King, in his effort
to please his lady, pining for her own country, to conceive such
an idea. Situated in the white sands of the desert, in the
blazing sun, ene sces the rcason for thick walls and small
windows. The restoration of the age-old monuments on the
same site, has also begun.

“As we wandered around, a steward pointed out some frag-
ments of stone with cuneiform writing on them, which were
laying on the ground. We purchased some ancient coins from
a herd, for a few shillings. Nearby, a teashop, one cannot go
far in Traq without finding a teashop. One sits in the sun.
feeling that one has somehow arrived too late, Somewhere
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in the mystery called Time, between then and now, have 2
great many secrets been forgotten.”

NAME: NITOCRIS.

ETYMOLOGY: prob, Gk. rend. of Chald: Nitocris.

GENEALOGY: wife of Evil-Merodach: mother of son: Nabon-
idus (Nabonahid, the Labynetus of Herodotus, and prps. the
Belshazzar of the Hebrew scriptures).

QFFICES AND TITLES: Babylonian Queen.

ASSOCIATED PLACES: Babylonia.

Nitoctis is described by historians as a woman of great
abilities. According to Lempriere's summary, she took the bur-
den of all public affairs upon herself, and did all that could
be done to sustain the greac Babylonian Empire. She perfected
the works which Nebuchadnezzar had begun for the defence
of Bahvlon and according Diodorus caused a vault or tun-
nel to be made under the river twelve feet high and fifteen
feet wide, leading from the old palace to the new; this was
done by turning the course of the river, She alse built a bridge
across the FEuphrates in the middle of the city and was re-
sponsible for dipging a number of reservoirs for the super-
fhious waters of that river. She alsp had several other build-
ings constructed which were sometimes ascribed to Nebuch-
adnezzar,

Of the two women sovereigns of Babylon mentioned by Hero-
dotus, the second is Nitocris, Of her he writes: “The latter of
the two gqueens.. not only left behind her as memorials of
her oeccupancy of the throne, the works which 1 shall presen-
tly describe, but also observing the great power and restless
enterprise of the Medes, who had taken so large a number of
cities, and among them Nineveh and expecting to be attacked
in her turn, made all possible endeavours to increase the
strength of her empire. and first whereas the river Fuphrates,
which traverses the city, ran formerly with a straight cotrse
tc Babylon, she, by certain excavations which she made at
some distance up the stream, rendered it so winding that it
comes three several times in sight of the same village, a vil-
lage in Assyriz, which is called Ardericca: and to this dav.
they who would go from our sea to Babylon, on descending
to the river touch three times, and on three different days, at
this very place. She also made an embankment along each
side of the Fuphrates, wonderful both for breadth and heighe,
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and dug a basin for a lake a great way above Babylon, close
alongside of the stream, which was sunk everywhere to the
point where they came to water, and was of such breadth that
the whole circuit measured four hundred and twenty furlongs.
The soil dug out of this basin was made use of in the em-
bankments along the waterside. When the excavation was
tinished, she had stones brought, and bordered with them
the entire margin of the reservoir, These two things weze
done, the river made to wind, and the lake excavated, that
the stream might be slacker by reason of the number of
curves, and the vovage be rendered circuitous. and that at the
end of the vovage it might be necessary to skirt the lake
and so make a long round. All these works were on that side
of Babvlon where the passes lay, and the roads into Media
were the straightest, and the aim of the queen in making them
was to prevent the Medes from holding intercourse with the
Babvlonians, and so to keep them in ignorance of her af-
fairs.

“While the soil from the excavation was being thus used for
the defence of the city, Nitocris engaged also in another un-
dertaking, a mere by-work compared with those we have al-
ready mentioned. The city, as I said, was divided by the river
into two distinct portions. Under the former kings, if a man
wanted to pass from one of these divisions to the other, he
had to cross in a boat: which must, it seems to me, have
been very troublesome. Accordingly, while she was digging the
lake, Nitocris bethought herself of turning it to a use which
should at once remove this inconvenience, and enable her to
leave another monument of her reign over Babylon. She gave
orders for the hewing of immense blocks of stone, and when
they were ready and the basin was excavated, she turned the
entire stream of the Euphrates into the cutting, and thus for
a time. while the basin was filling, the natural channel of the
river was left drv. Forthwith she set to work, and in the first
place lined the banks of the stream within the city with
quays of burnt brick, and also bricked the landing-places op-
posite the river gates, adopting throughout the same fashion
of brickwork which had been used in the town wall; after
which, with the materials which had been prepared, she built,
as near the middle of the town as possible, a stone bridge,
the blocks whereof were bound together with iron and lead.
In the davtime square wooden platforms were laid along
from pier to pier, on which the inhabitants crossed the stream;
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but at night they were withdrawn, to prevent pecple passing
from side o side to commit robberies. When the river had
filled the curting. and the bridge was finished, the Euphrates
was turned back again into its ancient bed; and thus the
basin, translormed suddenly inte a lake, was seen to ans-
wer the purpose for which it was made, and the inhabitants,
by help of the basin, obtained the advantage of a bridge.”

Nitocris is said to have built a monument to herself over
cne of the most important gates of the city, with an inscrip-
tion to the following effect: “H any King of Babylon after
me shall be jn distress for money he may open this and take
as much as may serve him: but if he be in no necessity. let
him forbear”,

This monument is said ro have remained untouched until
Babyvlon came under foreign tule. Darius, or according tu
others, Cyrus, hoping to find great treasure, broke apen the
monument and found within another inscription: “If thy av-
arice had not been insatiable thou wouldest never have vio-
lated monuments . "

Of this queen Dr. Alexander writes; “Nitocris, took upon
her the care of the state, and managed it so as to give un-
iversal satisfaction: a circumstance. which was not likely to
have happened, had not a women possessed a tolerable share
of public esteern and confidence: which, when we consider
the intluence of female society among the Babylonians: and
that their women were admitted to convivial meetings,
where they lived in a free and unrestrained manner, with
more opportunities than their neighbours of exerting the var-
ious arts of pleasing, and consequently of gaining that as-
cendancy which will ever fall to the share of beauty and
sense .. The Babylonians were a wise and cultivated people.
and we mayv with truth assert, that proper culture of the
fiuman mind has never yer existed, without extending itself
to the interests and conveniences of the fair sex”.

After the period of the Persian rule the ancient Babylonian
religion was re-establishd by Alexander The Great. In this
connexion Hume, in his Natural History of Religion, writes:
“The tolerating spirit of ideolaters both in ancient and mod-
ern times, iz very cbvious to any one, who is the least con-
versant in the writings of historians or travellers.

“after the overthrow of that (i.e. the Persian) empire. we
find Alexander, as a polvtheist. immediately re-establishing
the worship of the Babvlonians, which their former princes,

87



as monotheists, had carefully abolished. Even the., devoted
attachment of that conqueror to the Greek superstition hin-
dered not but he himself [officiated] according to the Baby-
lonish rites and ceremonies."”

NAMES: MYLITTA, MELITTA, MELITA, MYLETTA, MOLIS,
ETYMOLOGY: Assyvr.—Gk. Mylitta, (Wilkinson) Mylitta, ie.
“the child-bearing"" goddess.

OFFICES AND TITLES: Moun-Goddess, The Goddess of Fer-
tility. Goddess of Child-birth, the Goddess of Beauty, The
Goddess of Carnal Love.

ASSQCIATED PLACES: Assvria, Babylonia.

Much of the information concerning Mylitta is given by
Herodotus, Berosus and Strabo.

According to Berosus this goddess is 2 Lupar Deity; she is
also associated with the planet Venus.

In the account by Herodotus, Mylitta had temples, and it
seems that on at least one occasion every Babvlonian woman
acted in the capacity of her priestess. “Every woman born
in the country must once in her life go and sit down in the
precinet of Venus and there consort with a stranger, Many of
the wealther sort.. driven in covered carriages to the pre-
cinct, followed by a goodly train of attendants, and there
take their station. But the larger numbers seat themselves
within the holy enclosure with wreaths of string about their
heads—and here there is always a great crowd, some coming
and others going .. till one of the strangers.. take her with
him .., he says these words. ‘The goddess Mylitta prosper
thee'. (Venus is called Mylitca by the Assyrians). The woman

. rejects no one. When she has gone with him, and so sat-
isfied the goddess, she returns home.. A custom very much
like this is found also in certain parts of the island of Cy-
prus’.

There is considered to be a reference to these ceremonies
in The Book of Baruch., "The women also with cords about
them. sitting in the ways, burn bran for perfume.” According
to Dr. Alexander, when 2 woman goes to the temple of the
Babylonian Venus, for this purpese, “on her arrival there, her
head should be crowned with flowers”.

According to Frazer, married women also officiated as holy
courtesans; he writes; ““At Heliopolis or Baalbec in Syria, the
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matrons as well as maids testified their devotion to the god-
dess in the same manner”.

In an account in the Encyclopaedia Brittannica, “Belesis
{Nanybrus) founder of the Babylopian Empite swore by the
[deities] Belus and Molis, or rather Mylitta,”

NAME: LEVIATHANAH.
ETYMOLOGY: prps. Chald. or Syve. and Heb. Leviathanah. n.
fem. female leviathan, serpent, dragon, huge sea-monster,
ASSOCIATED PLACES: Chaldaea, Syria.

The female Leviathan may be associated with one of the
forms of Tiamat.

NAME: THE IDOL OF THE MOON.

OFFICES AND TITLES: Moon-Goddess.

ASSOCIATED PLACES: Chaldaea, The Land of The Nabath-
eans, Edom.

There is a tradition of an ancient Chaldean manuscript,
The Nabathean Agriculture, of Qu-tamy. In this work Qu-
ramy according to The Secret Doctrine receives communica-
tipns frem, and 18 insrructed by, the Moon-Goddess. The met-
hod by which she communicates is described as follows: “The
Moon gives the message to her ido! and she in turn trans-
mits it to her scribe Qu-tamy.”

NAMES: BABELAH, BARYLON.

ETYMOLOGY: Assvr. Babili; Heb. Babel, Babelah, pr. n. fem.
Babylon, also Heb. Madheba and Marah, Babylon.

OFFICES AND TITLES: *-Babylon, The Goddess personifyving
Babylon, The Queen of Babyvlon, The Whore of Babvlon, Mys-
tery, The Scarlet Lady, The Mother of Harlots, The Lady of
the Nations, The Great Whore.

ASSQCIATED PLACES: Babylon, Judah,

The Goddess personifying Babylon is mentioned frequently
in the Hebrew and Hebrew-Greek writings.

The magnificence of Babvlon is often described; O thou
that dwellest upon many waters, abundant in treasures” and
“that great ciry wherein were made rich all that had ships in
the sea by reason of her costliness ., and the merchants of
the earth are waxed rich through the abundance of her del-
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icacies. And every shipmaster. and all the company in ships
and sailors and as many as trade by sea . . how much hath she
glorified herself and lived deliciously.. that great city of
Babylon. that mighty city .. what city is like unto this preat
city ™. '

Within this ¢ity is “The merchandise of gold, and silver,
and precious stones. of pearls. and fine linen. and purple,
and silk, and scaelet, and all thyine wood, and all manner
vessels of ivory, and all manner vessels of most precious
wood. and brass, and iron, and marble, and cinnamon, and
aodours. and ointments, and (rankincense, and wine, and oil,
and flour, and wheat.. and all things .. dainty and goodly ..
and beasts, and sheep, and horses. and chariots, and hodies
and souls of men’’,

In her maore persenal aspect Babylon is addressed; 0O Vir-
gin Daughter of Babylon .. O daughter of the Chaldeans, call-
ed tender and delicate .. The Tady of Nations ., thou saidest,
1 shall sit a lady for ever .. thou that delightest in pleasures,
that dwellest in case . . for she saith in her heart. Tsit a
Queen”.

Babylon is also tegarded as the repository of the arts,
knowledge and magic. In her is “The voice of harpers and
pipers and trumpeters .. the craftsmen of whatsoever craft
he be and che sound of a millstone”. Reterences are also made
to “"The wisdom of thy knowledge .. the great abundance of
thine cnchantments . . the multitude of thy sorceries where-
in thou hast laboured and the graven images .. [Babvlon] is
become the habitation of devils and the held of cvery dark
spirit and . . a place for every ominons bird™,

As a Love-Goddess she is thus described: “I saw a woman
sit upon a scarlet coloured beast full of names.. having
seven heads and ten horns, and the seven heads are the seven
mountains on which the woman sitteth”. She is also, like
Tiamat, connected with the waters and che sea. “Her waves
do roar like great waters, a noise of their voice is uttered ..
The great whaore that sitteth upon many waters”. The descrip-
tion continues: “And the woman was arrayed in purple and
scarlet colour and decked with gold and precious stones, hav-
ing a golden cup in her hand full of lasciviousness and the
allurements of her whoredom: And upon her forchead was a
name written ‘Mystery, Babylon the Great, The Mother of
Harlots and Wharedoms of the Earth’ .

The worship of this goddess is described as becoming world-
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wide: “The ocean which thou sawest where the whore sitteth
is an ocean of peoples and multitudes and nations and
tongues . . the kings of the earth who hath enjoyed her har-
lotry and lived deliciously with her.. by thy sorceries are
all nations enticed .. Babylon the Great.. She who hath
made all nations to drink the strong wine of her whoredom ..
The great Whore who pervades the earth with her whore-
dom”.

Babylon, as previously mentioned, has some connexion with
Tiamat.

NAME: TELITA.

ETYMOLOQGY: prob, Gk, rend. of Chald: Telita.
OFFICES AND TITLES: Queen of The Moon.
ASSQCIATED PLACES: Babylonia.

According to Berosus, Telita, The Queen of The Moon, is
identified with Thalatth or Omoroca (see Tiamat}, Mme.
Blavatsky sees a possible connexion between Telita and Mel-
ita.

NAMES: ARETIA, TITAE-ARETIA, TITAEA MAGNA, HORCHIA.
ETYMOLOGY: prob. Gk. rend. Aretia; cf. Chald. Ara, Earth:
cf. Heb. Aretz (q.v.) Earth; prob. Gk. rend. Titaea (for ety.
see Titanides); prob. Gk, or Lat. rend. Horchia.

GENEALCGY: prps. (Sicanus) dau. of wife of Janus; poss.
(Diodorus Siculus) mother of the Titans.

QFFICES AND TITLES: The Earth, The Goddess presiding over
The Earth.

The name Aretia applied to this goddess appears to be
closely connected with the Hebrew Aretz, the Earth. Berosus
says that Titaea Magna was afterwards called Aretia and wor-
shipped with the Earth. Sicanus declares Aretia to be a god-
dess, calling her Horchia and regarding her as of the family
of Janus,

There are parallels between Titaea—Aretia and the Phoe-
nician and Greek goddesses Rhea, and also Vesta.

NAME: ADERENQOSA.
ETYMOLOGY: poss. rend, of Chald. Aderenosa; cf. Chald.

Adra Nedefa (g.v.).
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OFFICES AND TITLES: Constellation, The Virgin, The Cel-
estial Virgin.

ASSOCIATED PLACES: Chaldaea, Arabia, Egypt: The Zodical
Zone.

In a tradition recorded by the Arabian Albumazar, the
Chaldean sphere or globe shewed in its heavens the Celes-
tial Virgin holding in her arms a newly-born babe. Kircher
quotes Albumazar as follows; “In the first decan of The Vir-
pin rises a maid, called Aderenosa .. sitting upon an embroid-
ered throne, nursing a boy”.

According to Mme. Blavacsky, it was this Virgin that Erat-
osthenes, the Alexandrian librarian gave the name of Isis, Mot-
her of Horus.

Aderenosa has parallels to Adra Nedefa, the Maidens or
Virgins of the Egyptian Zodiac, Virgo and the Indian Kanya.

NAME: ADRA NEDEFA.

FTYMOLOGY: prps. Chald. Adra Nedefa; cf. Aderenosa {q.v.).
OFFICES AND TITLES: Constellation

ASSOCTATED PLACES: Babylonia; The Constellation Adra
Nedefa.

In Zodiacs Old and New Fagan writes: “In the Magian
version of the Sphera Barbarica written by Teukros of
Babylon, the ascension of Virgo is described in this manner:
‘Next there ariseth the first decan of virgo, the adra nedefa.
She holds in her hands two ears of corn (Spica} and a child
on her arm. She feedeth him and giveth him suck’”. Adra
Nedefa corresponds to, and may perhaps be identified with
Aderenosa.

NAMES: MARA, MARAH,

ETYMOLOGY: Sumer. Mara; cf. (Keuch.) Chaid. merar and
mar, bitter; cf, Heb., marah, n. fem. bitterness and Mara or
Marah, pt. n. fem. The Bitter One¢ and Marah pr, n, fem. a
bitter spring in Sinai; <f. French, mer, n. fem. the sea: Irish,
muir, n. usu. fem. the sea; cf. also (Kcuch.) Arab, marah,
woman, wife and amriah, the desire for women, libido; see
also below.

OFFICES AND TITLES: The Great Sea, The Bitter One, The
Great Mother.

ASSCCIATED PLACES: Chaldaea.
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The main sources of information concerning Mara are the
occult traditions,

On Marah, Dion Fortune writes: “In the beginning was
space and darkness.. All shall return thereto when the
night . . draws in. This is The Great Sea, Marah, The Bitter
One, The Grear Mother”.

On the symbelogy of salt and the sea Metzner writes:
“Salt, because of its association with the sea and hence the
moon, wag secn as a feminine lunar principle, salc is the
structural feminine, magnetic principle; also the wisdom prin-
ciple . .”

This <luse connexion berween Mara and the Sea and with
sea-water shows itself in the ritle of The Virgin Mary, Stella
Maris.

The Chaldean name Mara is probably the origin of the
feminine names Marah, Maria, Marie, Marion, Mary, Maire
and their variants.

Marah has a parallel in the Roman goddess Salacia.

NAME: NUAH.

ETYMOLOGY: Chald. Nuah; cf. Heb. Noah (Book of Num-
bers). pr. n. fem: cf. Heb. navah. n. fem. house, habitation,
dwelling-place.

QFFICES AND TITLES: Universal Mather.

ASSOCIATED PLACES: Chaldaea.

In The Secret Doctrine Mme. Blavatsky refers to the Chal-
dean Nuah, the Universal Mother, and sees her as closely con-
nected with the Ark. The same writer suggests that the name
Nuah passed to the Hebrew Noah as a kind of metroaymic.

The Ark symbolism occurs in many traditions. As Mme.
Blavatsky writes, “The Ark is the symbel of the Matrix of
Nature”, and this symbolism she applies to the Ark of the
Israelites, the Argha of the Hindus and alse to the Navi-
form vessel used in the worship of Isis, Astarte, Aphrodite
and Venus, Graves also connects the Holy Ark of the Canaan-
ite Arkites with the worship of the Moon-Goddess Astarte.
Writing further on chis subject Mme. Blavatsky states thar
“"The Navis, or ship-like form of the crescent, which blends in
itself ali these common symbols of The Ship of Life, such as
Noah's Ark, The Yoni of the Hindus, and the Ark of The
Covenant, is the female symbal of the Universal ‘Mother of
the Gods’ and is now found ..as the nave (from navis)..
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Timaeus the Locrian, speaking of Arka (Arche) calls her “The
principle of best things’. The word atcane ‘hidden’ or secret,
is derived from this.. Aesculapius .. was called Archagetas
‘Born of Archa, The Divine Virgin—Mother of the Heavens.””
For a further aceount of the word Arche, see under Rashith,

The name Nuah may be etymologically connected with the
Sapskirt word nau, a feminine noun meaning ship, boat or
skiff and also with the Greek, Latin and Jrish names for
ship: naus, navis and naoi; all these are also feminine nouns.
O'Connor states that the Irish word naoi is derived from the
Phoenician dialect. The word naoi is also piven by him as
the Scythic name for ship.

On the symbolism of the ship Neumann writes: “The fer-
tility rite in which the ship in the form of a boat-shaped
cart is drawn over the land is also bound with the feminine
symbol of the ship, which for the mariner combines the pro-
tective character of the womb, cave and house with the char-
acter of the 'beloved’. That is why ancient ships are always
‘conceived of as feminine’ and why their names stem from
the saving function of womanhood. Thus Greek ships bore
such names as Salvation, Grace, Victorious one, Virgin, Dove,
Saviouress, Providence and Peace.”

NAME: LEVANAH.

ETYMOLOGY: Sumer. Levanah; cf. Heb. Lebanah, n. fem. the
Moon, and Skr. lavana, adj. briny. salty: and (Keuch.) Heb.
labani, milky; {see also below),

OFFICES AND TITLES: The Moon, The Moon Goddess.
ASSOCIATED PLACES: Chaldaea.

The name Levanah is seen by same etymologists to be con-
nected with the Chaldean word Libnah, a brick or tile, (Heb-
rew; lebanah, n. fem. brick. tile); these are said to be of a
pale shiny appearance reminiscent of moonlight.

The knowledge available concerning Levanah has come
down mainly through ocecult sources,

In The Song of Solomon there is the passage, “Who is she
that looketh forth as the morning. fair as the moon [Leban-
ah) and terrible as an army with banners™. This passage
would suggest that Levanah is particularly associated with
the latter half of the lunar cycle, when the moon is ap
proaching her dark phase: the old maon is especially notice
able in the eastern quarter of the sky at dawn.
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On the place of the moon in the Babylonian calendar
Hooke writes: “The Babvlonian religious calendar, while de-
termined in part by the agricultural scasons, was criginally a
lunar calendar, like all early calendars, and the phases of
the moon were carefully observed and were the subject of
many omens™. The thirtieth day, the day of the dark moon,
was known as Bubbulu or Bubbulum: this was regarded as
particularly significant and was marked by many rites. The
fiftcenth day was known as Shabattum.

In the Assyrian period the 7th, 14th, 21st. and 28th. and
also the 19th days of the moon were celebrated by special
ceremonies. In this connexion Anderson writes: “Each month
had a Sabbath, called Sabbatu, on 7th. 14th. 21ist. and 28th.
days, besides a fifth one on the 19th . .)”

The worship of the moon formed part of Sabian religion.
According to the Encyclopaedia PBritannica: ‘“the Sabians
praved thrice a day; and the temple of the moon at Haran
was the term of the pilgrimage.”

Levanah, as the Lunar Goddess, is connected with the fem-
inine monthly cycle. Of this it is said in the Secret Doc-
trine: .. The feminine physiological phenomena occur every
lunar month of twenty eight days, or four weeks of seven
davs each, so that thirteen occurrences of the pericd should
happen in three hundred and sixty four days™.

In The World of the Witches, Baroja writes: “The close re-
lationship which exists in many communities between the
moon, the lunar month, the idea of the month itsclf, and the
menstrual cycle of the woman, must have decisively influen-
ced the view that the moon as a divinity and the woman
as a human heing are closcly linked. This basic relationship
may well have led on to more complex ones, in less ob-
vious, subconscious ways which involve sexuality.”

Of Tevanah, Dion Fortune writes; “The moon called .. by
the wise, Levanah, for thetein is contained the number of
her name. She is the ruler of the tides of flux and reflux.
The waters of the Great Sea answer unto her: likewise the
waters of all earthly seas . .”

The characteristics of the Moon have, cherefore, alwavs
been associated with the worship of the Goddess. Thus the
number thirteen, and, in the Northern Hemisphere, the wid-
dershins or tuathal maonthly rotation of the moon in relation to
the Zodiac are powerful influences in magic and witchcraft.
Thus in Irish the werd tuathchuird, derived from tuathal (a

95



turning to the left), according to O'Reilly, means “sorcery’.
The same occult significance applies also to the quarter of the
North, which in this hemisphere is the position at midnight
of the moaon in her dark phase. This interval between che old
and the new moon correspands approximately to the per-
iod of the feminine courses. The copper-red colour of the
dark moon and also its symbol is mentioned under Hathor. It
is perhaps in reference to this, that passages in the Hebrew
scriptures and the Johannine Revelation refer thus to the
moon: “The sun shall be turmed to darkness, and the moon
inta blood” and “The sun became black as sackcloth of hair,
and the moon all red as blood”. Hence the second half che
moon's cvcle, leading to the dark phase, is particularly effec-
tive for workings in witchcraft and magic (See also under
Shekinah and Kefa).

The esoteric character of Levanah is implied in the related
Hebrew word listed by Keuchenius: Iibun, the pannus albus
menstruatae.

There are  correspondences between Levanah and the
Moon-goddesses of other Pantheons. Among these are the
Phoenician Astarte and Tanit, che Arabian Alilat, the Chinese
Heng-o. the )apanese Maiden from the Moon and Mivazu-
hime, the Thracian Bendis, the Greek Selene. Phoebe, Arte-
nis and Hecate, the Roman Luna and Diana, the Mensican
Coatlicue and Ix-Huvne, the Mother-Moon of the Celebes and
the 18th. Tarot trump, La Lune,

NAMES: LILATU, LILITU, LILU, LILIT, ARDAT ILiLIT. LIITH.
LILIS, LALLA,

ETYMOLOGY: assvr. Lilatu; {L.R)) East Sem. Litilu. Belong-
ing to the night; Heb. Lilith, (8.D.B.) N. of a female nighe-
demeon: Arab, Lalla; cf. Chald. {Keuch.) leila, night.
GENEALOGY: first wife of Adam; mother of prob. daus: the
Lilith and sons: the Lilim; mother of the Dijinn (see below):
{(in Slavonian tradition) mother of twelve dauphters; (in Irish
tradition) mother of the Sidhe {Shee).

OFFICES AND TITLES: Storm-CGoddess, Air-Goddess, Demon-
ess. Night-Spectre, Goddess of The Night, Goddess of Death,
The Holy Lady, Moon Goddess, The Enticing Sorceress, God-
dess of Aphrodisian Dreams, La Reine Pedauque, The Bird-
Footed Queen. Incuba.

ASSOCIATED PLACES: Sumer, Assyria, Chaldaea. Syria, Fdom,
Arabia, Europe.
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Lilith is said to have been originally an Assyrian storm-
goddess, Three storm-demcenesses of that name are mention-
ed.

Much of the knowledge concerning this goddess comes from
later Hebrew and Arabian sources and from modern occultism.
In the Hebrew scriptures she is described as a night-spectre
haunting Edom. She is mentioned by Isaiah in the f{ollow-
ing passage concerning that country. .. the night monster
(Hebrew: Lilith) alse shall rest there and find for herself a
place of rest. There shall the great on¢ make her nest, and
lay, and hatch, and gather under her shadow; there shail the
vultures also be gathered, every one with her mate”. There is
the old tradition that Lilith is the first wife of Adam; on re-
fusing to submit to him, she is said to have left Paradise
for the region of the air. The Talmud describes her as “A
charming woman .. with long wavy hair”. Arab tradition calls
her “The Holy Lady”.

According to Qabalistic tradition, guoted by Dion Fortune.
Lilith taught wisdom to Adam; and he could not forget her.
This writer also quotes another tradition which holds that
it was Lilith who performed the office of the Serpent in the
Hebrew Book of Genesis. Shaw also identifies this serpent
with Lilith. (Sce also under the Nathair Parrthuis).

In The Secret Doctrine, Lilith is regarded as appearing in
the primordial ages, and is described as “An ethereal sha-
dow .. an actual living female monster millions of vears ago”
and as in many ways parallel to the Indian Chhaya, the
mother of the planet Saturn..She is also seen as the protc-
type of certain female beings rcferred te as “The liliths™
and these “all are credited with the art of ‘walking in the
air’ and the ‘greatest kindness to mortals’ . They also use
the power of enchantment. The lilim are described as spirits,
half human,

In occult teadition Lilith is associated with the angel Sam-
ael. and is regarded as one of the Elohim.

The importance artached to Lilith in witchcraft is shown
by Miss Valiente, who rcgards her as one of the presiding
goddesses of the Craft. The following extracts are taken from
her description of this deity. “The moon goddess Lilith is ..
the personification of the .. feminine glamour of the moon ..
Lilith is .. the enticing sorceress.. Her loveliness is more
than human .. Her feet are great claws, like those of a giant
bird of prey ...
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"The same figure of humanity’'s dreams recurred in med-
ieval France, where she was known as La Reine Pedauque,
the queen with a bird’s foot, a mysterious figure of legend
who flew by night at the head of a crowd of phantoms,
something like the Wild Hunt.

" . .she became the mother of all the uncanny beings who
share this planer., and are known as the fair race of the
djinn.

“She is the personification of the erotic dreams, . the sup-
pressed desire for . . delights.

“Charles Godfrey Leland, in his Etruscan-Roman Remains,
identifies Lilith with Herodjas, or Aradia. He notes that in
the old Slavonian spells and charms. Lilith is mentioned, and
that she is sald o have twelve daughters . This is ancrher
instance of the witches’ thirteen.”

On the place of Lilith in Irish tradition Miss Gordon writes:
“Her children arc the ‘shee” found in the Irish language and
mrthology and others—half spirit, half human .. She has a
generaus, melanchaly, bewitching Romantic image™. She vis-
its men amotously in their dreams; and accotding to Miss
Gordon’s account gives her favours especially to “celibates,
mystice and hermits™.

There is, according to Gardner, a tradition of the continuous
warship of Lilith to the present time in witcheratt; hers is
one af the names sometimes given to the Goddess being
personified, by ritual, by the coven Priestess.

In a representation of Iilith from Sumer dating from the
Larsa Dynasty, about 4000 vears ago. this goddess is pre-
sented full-faced and naked; her arms are held outwards and
in a position similar to that often adopted by Egyptian god-
dessce. She is bird-footed and winged, and wears a kind of
conical head-dress. Tn each hand she holds what appears to
he a loop somewhat resembling the original Fgvptian ankh.
which is described under Kefa, She is flanked by two owls
and rwo animals which appear to be monkeys.

In his Dictionary of Asrrology, Lee mentions Lilith ag
“a name sometimes given to Asteroid No. 1181 .. Also, some
astrologees believe there s another planct in our systom, be-
tween Sun and Mercury, and its name is Lilith . ™.

Similarities are seen between Lilith, Lamia and Empusa.
Mme. Blavatsky sees parallels between her and the Indian
Pramlocha and Sangve Khado |Buddha Dakini) of Tiber.
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SECTION TWOQ

The Hittite, Phoenician, Syrian,
Hebrew and Arabian Goddesses

NAME :THE SEA-GODDESS.

GENEALOGY: mother of a daughter.

OQFFICES AND TITLES: The Sea. The Sca-Goddess.

ASSOCIATED PLACES: The Lands of the Hittites, The Sea.

In The Fpic of Ullikummis the god Kumarbis is described
as 1rving teo find an effectve rival to a Storm-god with whom
he is in conflict. According to Hooke's summary he sends
his messanger Imbaluris to The Sea to seek her advice. She
summons Kumarbis to her house and makes a feast tor him;
and it appears that he subsequently gets married to the Earth-
Goddess. Another version, however. is mentioned by Gur-
ney who writes of Kumarbi: “He enlisted the support of “The
Sea’ in his plan and according to one version of the myth
{ot possibly another myth) marries The Sea’s daughter, but
the principal version names as his mate a ‘Great Mountain
Peak' ™.

According to the version as summarized by Gutetbach, “Ur-
kish, Kumarbi's home town, was in North Mesopotamia, the
heartland of the Hutrians. After a gap follows a passage in
which Kumarbi is invited by the Sea: he follows the invita-
tin and after seven drinks, dispatches his vizier, Mukishanu
to the waters with a message, the contents of which are lost
.. Alter ancther gap we read thar the Rock bore a child”.
Guterboch considers it probable that the two deities Kum-
arbi and the Sea agree that the future child should grow in
the sea.
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NAME: THE EARTH-GODDESS.

GENEALOGY: prps. wife of Kumarbis; mother of two child-
ren; prps. mother of son: Ullikummis,

OFFICES AND TITLES: Earth, Farth-Goddess, The Great Moun-
tain Peak, The Rock.

ASSOCIATED PLACES; The Lands of the Hitrites,

In the principal version of the Song of Ullikummi, the
wife of Kumarbi is called the “Great Mountain Peak™: Gur-
ney suggests that this mountain was of diorite stone. In the
Song are the following lines:

“His (Kumarbi’s} mind sprang forward,
he slept with the Rock™.

The birth of two children to Earth is mentioned in a Hur-
rian tablet referred to by Guterboch,

The Earth-Goddess may correspond to, or perhaps be iden-
tified, with Lilwani.

NAME: ISHKHARA.

ETYMOLOGY: Hitt, Ishkhara.

QFFICES AND TITLES: The Mother,
ASSOCIATED PLACES: The Lands of The Hittites.

Ishkhara appears in the prologue of the Epic of Kumarbi;
she and her husband whose name is missing, are among the
deities called on to listen.

NAME: THE FATE-GODDESSES.
ASSOCIATED PLACES: The Lands of the Hittites,

These goddesses appear in the Epic of Kumarbi. According
to Guterboch’s summary: “After another gap we read that
the Rock bore a child:

“[The midwives] brought him to birth, and the Fate-God-
desses and [Mother-Goddesses lifted the child} . .”

The child, Ulikummi, is later spoken of by Kumarbi as the
gift of the Fate-Goddesses and Mother-Goddesses.

NAME: THE MOTHER-GODDESSES,
ASSOCIATE DPLACES: The Lands of the Hittites.
See under the Fate-Goddesses.
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NAME: WURUSEMTU.

EIYMOLOGY: Hitt. Warusemuy.

GENEALOGY: wife of Taru; mother of daus: Merulla, Hulla,
and prps. Inaras.

OFFICES AND TITLES: Sun-Goddess, The Sun-Goddess of Ar-
inna, Queen of the Land of Hartti, Mistress of the Kings, Dit-
ectress of the Government of the King and Queen of Hatti,
Goddess of Battles, The Greac Goddess of the Hittites.
Queen of Heaven and Earth,

ASSOCIATED PLACES: The Land of the Hatei, The Lands of
the Hittites, Arinna, Ferahettin (Franktin); The Underworld.

Wurusemu, the Sun-Godeess, is described by Gurney as the
principal deity of the Holy City of Arinna, the grear relig-
ious metropolis at the heart of the homeland of the Hat-
tians. According to the same writer she is the deity presiding
over the Hittite state and monarchy. There are many refer-
ences in Hittite history te this special relationship between
the Sun-Goddess and the kings and gqueens. Gurney states that
the king always turned first ro her for aid in batile or in
time of national danger. and quotes a passage from the
Annals of Mursilis 11 from which is taken the follewing ex-
tract: "and those 9.000 men whom Pitapeatallis had brought
with him joined batcle with me. And the gods stood by me,
the proud Storm-God. mv Lord, the Sun-Goddess of Arinna,
my Lady..and I destroved che cnemy”. In the same An-
nals is another passage, as fallows: ' . before | moved against
any of the hostile countries which had declared war upon
me, I attended to the recurrent festivals of The Sun-Goddess
of Arinna, my Lady, 1 raised my hand and spoke thus: ‘Sun-
Goddess of Arinna, the surrounding hostile countries which
called me a child and made light of me and were constantly
trying to seize thy territories, O Sun-Goddess of Arinna, my
Ladyv—come down, O Sun-Goddess of Arinna, my Lady, and
smite these hostile countries for me’. And the Sun-Goddess
of Arinna heard my praver and came to my aid..and I
conquered those hostile countries. . All these hostile coun-
tries I conquered in ten vears with my own hand: the hos-
tile countries which the princes and lords conquered are
not included. Whatsoever the Sun-Goddess of Arinna, my
Lady. further vouchsafes for me. I will record it and lay it
before het™. It may be to chis goddess whom Hattusilis re-
fers when he writes in his autobiography: “The goddess, my
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lady, always held me by the hand; and since [ was a div-
inely favoured man, and walked in the favour of the deit-
les, I never committed the evil deeds of mankind.”

As with the Rittite Kings. also, as Gurney writes, "“Cne
ritual text suggests that a special relation between the Sun-
Goddess and The Queens of Hatti was recognized”. For a
further account ¢f this connexion sec under Puduhepa.

A reference is made by Gurney to a deity, perhaps a Sun-
Goddess of The Underworld; through this region the sun was
believed te pass on the wav from west to east during the
hours of darkness,

Guterbock includes “the Sun-Goddess of the Earth™ among
rhe Hattic deitics {(see under the Throne Gaddess).

There is a close correspondence between the Sun-Goddess
and Hebat, especially from the time of Queen Puduhcpa on-
wards {See Puduhepa).

There are also parallels between Wurusemu, Sun-Goddess
of Arinna, the Syrian Sun-Goddess Shapash and those of
uther Pastheans,

NAME: MEZUTLLA.

FIYMOLOGY: Hitt. Mezulla.

GENEAT.OGY: dau. of Wurusemu. wife of Taru, prps. miother
of dau; Zintuhi (See Hulla).

ASSOCIATED PLACES: The Land of Hatri, The Lands of the
Hittites, Arinna.

NAME: HULLA.

ETYMOLOGY: Hitt. Hulla.

GENEALOGY: dau. of Wurusemu, wife of Taru; prps. mother
of dau: Zintuhi, (See Mezulla).

ASSOCIATED PLACES: The Land of Hatti. The Lands of the
Hittites, Arinna,

NAME: ZINTUHI,

ETYMOLOGY: Hitt. Zintuhi.

GENEALOGY: prob. dau of either Mezulla or Hulla.
ASSOCIATED PLACES: The Land of Hatti, The Lands of the
Hittites, Arinna,
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NAMES: HEBAT, HEPATU, HEPAT, HEPIT.

ETYMOLOGY: Hure.-Hitt. Hebat.

GENEALOGY: wife of Teshub: mother of son: Sharrama
{Sharma).

OFFICES AND TITLES: The Goddess of Kummanni,
ASSOCIATED PLACES: The Lands of the Hittites, The Hurri
Lands, Kizzuwatna or Kummanni (prob. Comana Cappadoc-
tae); Samuha, (prps. Malatya)., Uda (Hyde), Aleppo, Hurma,
Kummiva, Yazilikava, Apzisna, Yazi, Northern Syria, Mitanni
(Aram Naharaim),

The presiding goddess of the Hurrian Pantheon bears the
name Hepatu. The Hurri lands lie to the North-West of
Chaldaea and to the North-East of the land of Mitanni.
According to Gurney: “At Kummanni she takes first place:
And it i8 significant that Comana was the city of the War-
goddess Ma-Bellona. Bur the goddess of Kummanni in the
Hittite texts has apparently no warlike characteristics™,

In the Song of Ullikummis, according to Hocke’s summary,
Teshub was attacked by Kumarbis and during the conflict
Hebat was driven from her temple. She sends a message to
her husband who goes to seek help from Ea in his house
Apsu.

According to the summaries of Gurney and Guterboch, Ul-
likummi. the agent of Kumarbi, then reached the very gates
of the city of Kummiya: and Teshub was forced to abdicate.
Meanwhile Hebat is in the city worrying about her husband.
A maidservant sent out by her returns without news. After
another gap, it is Tashmishu who, from the top of the tower,
tells Hebatr, who is on the roof, that her husband will have
to yield his rule. Gurney goes on to describe how “His
queen, Hebat, received the bad news while watching from
a tower and nearly fell off the roof in horror™.

“When Hebat saw Tashmishu,

she almost fell from the roof,

If she had made a single step

She would have fallen from the roof;
But the palace women held her

and she did not fall.”

Teshub then went and appealed for help to Ea in his city
Abzuwa, Ea summoned a council and called Kumarhi to ac-
count, but the latter boastfully revealed his plot, and the
council apparently dispersed in bewilderment. Eventually Ea
devised a plan by which Ullikummi was rendered powertless.
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Though the end of the epic is missing, it is presumed by
Gurney that it concluded with the restoration of Teshub and
Hebat,

Hebat is closely connected with the great Hittite queen
Puduhepa, a princess and priestess of Kummanni in Kizzu-
watna, cne of the main places of the worship of Hebat:
her name suggests her being a devotee of this goddess. A
praver is made by her husband King Hattusilis, in which
Hebat appears to be identified with the Sun-Goddess of Arin-
na (see also under Puduhepa).

In art Hebat is represented, according to Gurney, as a
matronly figure, sometimes standing on a lion. an animal
specially holy to her. This goddess appears in the most im-
portant monument of Hittite religion, the great gallery of
Yarzilikaya. Here every deity of the official pantheon, “The
thousand deities of Hartti” is depicted. They are ranged in
whav appears to be two converging processions, one behind
Teshub, the other behind Hebat. As Gurney describes the lat-
ter procession. “Behind Hebat and her son Sharruma follows
a long line of female figures whose symhols are largely ab-
literated and who can only be conjecturally identified with
Hurrian Goddesses.” The goddesses wear a long pleated
skirt, a lease upper garment draping the arm. the char-
actacistic upturned shoes and a kind of mural crown; they
are adorned with earrings and bracelets, and are unveiled. Ac-
cording to Garstang's suggestion this scene may depict the
divine nuptials of Hebat and Teshub apparently re-enacted on
the pccasion of the marriage of Hattusilis I to the priest-
ess Puduhepa. The other deities ranged in the processions
may represent the retinues of the divine bride and bride-
groani.

Hebat corresponds, especially in later Hirttite history, to
Wurusemuy. the Sun-Goddess of Arinna.

NAMES: SHAUSHKA. SHATISHGA, THE HURERIAN ISHTAR,
FETYMOLOGY: Hurr.-Hict. Shauska. Chald. fshrar.,

GENFALOGY: sister of (brothers); Teshub, Tashmishu and the
Storm-god Hadad.

OFFICES AND TITLES: The Geddess of Samuba,

ASSQCIATED PLACES: The Lands of the Hittites, Samuha.
Yazilikaya, Mount Hazzi (The Mons Casius near Antioch}
Mitanni (Aram Naharaim), Nineveh, Assyria.

104



Shaushka Is an important deity of the Hurrian Pantheon.
She is represented among the Hurcian goddesses of the great
gallery at Yazilikaya, where she is depicted twice, apparently
in her dual forms of manifestation. She became identified
with Ishtar and her name is usually so written in the texts.
Her worship was established at Samuha and a number of
other cities in the Taurus region.

In The Epic of Ullikummi it is recorded how Teshub, after
being attacked by Ullikummi, with his sister Ishtar climbed
to the top of Mount Hazzi, from whence they could see
the monstrous Ullikummi rising cutr of the sea, Teshub wept
bitterly and Ishtar cried te comfort him. According to Gutec-
bach’s swnmary; “the twa brochers, Teshub and Tashmisha,
decide to go and look for themselves; they are joined by
their sister, Ishtar (Shaushga in Hurrian), who sees them leav-
ing. All three ascend Mount Hazzi, a mountain on the shore
of narthern Syria known from Classical times as Casius and
from Semitic sources as Zaphon.

“They took one another by the hand

and went up to Mount Hazzi.

The king of Kummiva set his face,

he sets his face upun the Jreadful stone ..

and his tears flowed forth like streams . .

‘Whe will any lenger endure this ene's viclence?’
Ishtar replied co Teshub;

‘0 my brother! He does not know . . .

But bravery has been tenfold given him! .. .

“The continuation of Ishtar's speech is first fragmentary,
then lost. Probably she tries to console and encourage her
brother. After the gap we find her by the seashore, adorning
herself and singing . .

The same goddess also appears in the fragmentary Myth
of Hedammu. According to Guterboch’s summary the sers
pent Hedammu is a voracious monster who is checked by the
goddess Ishtar’s womanly charms, He then becomes enamour-
ed of the goddess,

Ishtar figures in a Hittite version of the Canaanite or Sy-
rian Narrative of Elkunirsa and Ashertu. Here, according to
Guterboch’s summary, “a goddess called Ishtar, which again
stands for the West-Semitic Astarte or Anat, in the guise of
a bird overhears a bedroom canversation of El and Asherah
and tells it to her brother, the Storm-God (Hadad).”

The Hurrian Ishtar, like the Sun-Goddess Wurusema was

10
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closely connected with the Hicttite rulers. King Hattusilis Il
regarded her as his presiding goddess and his aurobiography
is dedicated to her thus: "1 tell the divine power of Ishtar;
let all men hear it, and in the future may the reverence of
me .. be given to Tshtar among the Deities”. He describes
how in his childhood he was dedicated to her, how he was
surrounded by jealous enemies, and how Ishtar c¢nabled him
always to prevail against them, The main purpose of his auto-
biography appears to be. according to Gurney, a justifica-
tion of his seizure of the throne and his expulsion of the
legitimate king: and the case he presents is that he acted
under great provocation and at the direct bidding of the god-
dess Ishtar of Samuha. As Gurney comments, there is herc
shown a political conscience developed to a degree unique
in the ancient world. In his autobiographv he writes of the
matter as follows: “But outr of respect for mv brother (that
is, his predecessor King Muwatallis 1) 1 did not act selfish-
Iv and for scven vears I complied. But then that man (that
is, his nephew, Urhi-Teshub or King Mursilis II) sought to
destroy me .. and he took away from me Hakpissa and Her-
ikka, and then I complied no more but revolted from him.
Yer though I revolted from him, I did nor do it sinfully, by
rising against him in the chariot or in the house, bur I
[openly] declared war on him saving, ‘You started a quarrel
with me—vou are the Great King, while as for me, of the
one fortress vou have left me, of just that one fortress T am
king. Up now! let Ishtar of Samuha and the Weather-god of
Nerik pass judgement on us’.

"Now whereas T wrote thus ro Urki-Teshub. if some cne
savs: ‘Why did yvou previously allow him the throne, vet ncw
you are writing to him to make war on him?* Yet [I reply] if
he had never quarrelled with me, would the deities have
made him, a great king, lose to a petty king? But because
now he has srarted a quarrel with me, the deities by their
verdict have made him lose to me.. And because my Ilady
Ishtar had previously promised me the throne, so now she
visited my wife in a dream saying. T am helping thy hus-
band, and all Hattusas will turn ro the side of thy husband’ ..
Then I saw grcat favour from TIshtar, She deserted Urhi-
Teshub. and in none other buc [her own] city of Samuha she
shut him in like a pig in a sty.. and all Hattusas returned
to me”. Hattusilis then. according to Gurney’s suminary, tells
how he disposed of Urhi-Teshub and his other enemies with-
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out vindictiviness, by banishment, and recapitulates briefly his
criumphal progress under Ishtar's guidance, There follow two
paragraphs recording the dedication of certain buildings to
Ishear amd of the prince Tudhalivas as her priest; and in con-
clusion the text returns to the original theme with the words,
‘Whoever In future .. may succecd, ler him be a worshipper
of Ishtar among the deities” ”

The Hurrian Ishtar, like other Hittite divinities, was regar-
ded as giving aracles. Sometimes these would bhe received
through dreams, sometimes through the possession of a
medium by the deity and sometimes through augury and lot-
tery, the last method being the speciality of certain female
soathsayers. The science of divination was, according to Gur-
nev, inherited by the Hirrites from the tradiricnal lore of
Babylonia. The Hittites. like the other ancient peoples always
consulted the omens before undertaking an important enter-
prise. The tollowing is an example of a question put (a the
aracle of [shrar: “Whereas they have written to me (ie. the
officiating priest) from the palace saving 'The oracle has
declared that Ishtar of Nineveh is angry in ler temple’ we
consufted the priests and they said: ‘A singer stole a golden
iug, and it has not been replaced .. "

In the religious cetemonies of cthe Hittites, mention is
made of the “lshtar”-instruments. Gurney gquotes some in-
structions for a ritval from which the following extract is
taken: “The King and Queen come out of the Halentuwa-
house .. The King and Queen sit down on the throne .. The
Master of Ceremonies goes inside and announces o the King.
They bring forth the 'Ishtar’-instruments—the King says. ‘Let
them bring them forth!" The Master of Ceremonies goes out-
side to the courtvard and says to the verger, 'They are ready,
thev are readv!” The verger goes out to the gate and says to
the singers, "They are ready. thev are ready!' The singers
pick up the ‘Ishtar’-instruments. The verger walking in front,
the singers bring the ‘Ishtar’-instruments in and take their
position”.

Shaushka is represented as a winged woman standing on a
fion, and accordingly may be identified with the winged god-
dess on certain seal-impressions and other monuments. Gur-
ney describes another image of the goddess thus: * ‘Ishtar’
(probably a special type of this goddess) was a sitting fig-
ure with wings coming out of her shoulder-blades. holding
a golden cup in her right hand and in her lefc a svmbol
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of ‘guod’, standing on a pedestal which rested on the back
of 3 winged lion or griffon, with figures of the atrendant
goddesses Ninatta and Kalitta vn either side”™,

Shaushka appears to correspond to the Babylonian Ishtar,
and may be identified with the Mitannian Ishtat.

NAME: NINATTA.
ETYMOLOGY: Hict. Ninatta; cf. Sumer Nin, Lady.
ASSOCIATED PLACES: The Lands of the Hittites, (see also
under Shaushkal.

Ninatta, with Kulitta, is one of the two attendant goddess-
es of Shaushka, the Hurrian lshear.

These two goddesses are represented as handmaids of
Shaushka among the Hurrian deities depicted in the main gal-
lery at Yazilikaya,

NAME: KULITTA.
ETYMOLOGY: Hitt. Kulitta.
ASSOCIATED PLACES: The lands of the Hittites, ({see also
under Shaushka).

Kulitta, with Ninatta, is one of the rwo attendant goddess-
cs of Shaushka. (See also under Ninatta).

NAME: THE HURRIAN COW.
GENFALOGY: prps. wife of Hittite Sun-god; mother of a child
ASSOQCIATED PLACES: The Lands of the Hittites.

Ameng the Hittite songs and epics concerning Hurrian dei-
ties Guterboch refers to “a myth about the Sun-god and a
cow’,

According to Guterboch’s summary, “the cow bhears a human
child that is later found by a fisherman (possibly these two
fragments belong to the same story as indicated by the end
of the Appu text, where a cow is introduced and the Sun-
god makes a prediction concerning it)".

NAME: ZALIYANU,

ETYMOLOQGY: Hitt, Zaliyanu.
GENEALOGY: wife of Zaskhapuna,
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OFFICES AND TITLES: The MMountain Zalivanu, The First of
All,
ASSQCIATED PLACES: The Lands of the Hittites, The Moun-
tain Zaliyanu, The City of Nerik.
This goddess appears in the Epic of Uluyankas. From a ver-
sion as quoted by Guterboch is the following extract;—
"Mount Zalivanu is the first of all.
When it has apportioned rains to Nerik ..
Commenting on this narracive, the same writer states: “At
the end of this second—and more sophisticated version there
follows a wvery difficult text, of which only one detail is of
iterest here; Zaliyanu, mentioned earlier in the text as a
mountain, is here said to be the wife of Zaskhapunu™.
Zalivanu has a similarity to the Hittite Earth-Goddess.
known as “the Great Mountain Peak™.

NAMES: INARAS, INARA.

GENEALOGY: dau. of wife {prps. Wurusemu) of Taru.
ETYMOLOGY: Hict. Inaras.

OFFICES AND TITLES: The Lady of Tarukka.

ASSOCIATED PLACES: The lands of the Hitrites, Tarukka.

In the Epic of Iluyankas, according to the older version as
summarized by Hooke. the Storm-god having heen defeated
by the dragon Illuyankas appeals to the assembly of deities
for help. This Hitrite Pantheon includes some of the familiar
figures of Chaldaea, such as Ea and Fnlil. As a result of his
appeal the goddess Inaras offers him her aid., She fills many
vesscls with wine and various kinds of drink and invites a
man named Hupasivas to help her; he agrees to do so on
comdition that she allows him her favours. She grants this and
then hides him near the dragon’s lair, beautifies herself, and
having enticed the dragon out, the latter drinks all che vessels
dry. Hupasivas comes out of his hiding-place and binds the
dragon with a rope. There then follows another apparently
unrclated episode in which Inaras builds herself a house on
a cliff in the Jand of Tarukka. Hupasivas comes to live
there, and Inaras is unwilling tn Jet him leave. Here the tab-
let becomes fragmentary.

Tnaras also figures in a narrative perhaps related to the
Poem of Telepinu. Referring to the larter, Guterboch writes:
"In a story that differs greatly in detail we find the Bee
sent out to search for Inara.”
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Inara helps the Storm God



NAME: ASHMUNIKAL,

ETYMOLOGY: Hitt, Ashmunikal; of. Hite, Nikkalmati (g.v.).
OFFICES AND TITLES; Queen,

ASSQCIATED PLACES: The Lands of the Hittites.

Ashmunikal is mentioned in one of the versionsof the
Poem of Telepinus. In this account, quoted by Guterboch, the
god who disappears is the great Storm-god: and the natrative
is therefore named by Guterboch “The Myth of the God Who
Disappeared”. Commenting on this narrative the same writer
states: “The best-preserved versions of this myth are in Hit-
tite, but the locale as well as the dramatis personae clearly
point to a Hattic background™.

In the version referred to, it is stated that che Storm-
God “was angry at (queen) Ashmunikal . , and left”.

NAME: HANNAHANNAS.

ETYMOLOGY: Hitt. Hannahannas. Grandmother.
OFFICES AND TITLES: The Great.

ASSOCIATED PLACES: The Lands of the Hittites.

Hannahannas appears in the Poem of Telepinus, of which
there are different versions. (See under Ashmunikal). The ver-
sion summarized by Hooke begins by describing the anger of
the God Telepinus: but owing to the fragmentary state of
this text the cause is not given. In consequence of his anger
he goes away into the steppe country and gets lost; and fin-
ally he falls asleep. Meanwhile anxiety is felt about his ab-
sence. A scarch is made, and after an unsuccessful attempt by
an cagle to find him, the goddess Hannahannas urges the
Storm-god to do something himself about it, He only man-
ages to break his hammer, butr does not find the missing god,
and so returns from the search, Then Hannahannas suggests
sending the bee to find him, but the Storm-god derides the
idea. The goddess, however, keeps to her plan and sends the
bee with orders to sting Telepinus on his hands and feet. The
bee finds him after a long search and fulfils the orders of
the goddess: Telepinus is awoken from his sleep and be-
comes infuriated,

In the version quoted by Guterboch, the elder Storm-God
“went to Hannahanna of the Gulsas (The Mother-Goddess)™.
She asked him why he came. In reply he explained that che
vounger Storm-God (i.e. Telepinu} had become enraged and
had left. The text continues:
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Shati now this bee go and search for him? it's
wings are weak, and it is weak itself
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* ‘Now how shall 1 proceed? What has happened?’

Hannahanna replied ‘Fear not!

If it is your fault T shall put it in order.

and if ic s not your fault T shall (alsa) put it in
order.

Go, search for the Storm-God |,

‘Where shall I go and search?’

Hannahanna replied;

‘I shall hand him over ta you,

Go, bring {me) [the Bece].

T myself shall instruct it and it will search for [the
storm-god] . .

‘The great gods and the small gods searched for
him and did not find him;

Shall now this Bee go and search for him?

Its wings are weak and it is weak itself;

Shall now this Bee go and search for him?

‘They will...” Hannahanna replied...” (here the

text is broken).

According to Guterboch it seems likely that Hannahanna,
in the speech that originally followed, dispelled the misgiv-
ings expressed by the elder Storm-God about the Bee's fit-
ness and after the Bee was broughe intg her presence, gave it
instructions for the search.

In his summary of the Telepinu version Guterboch writes:
“Following Hannahanna’s instructions, the bee searches every-
where until it finds the god sleeping in a grove at Lihzina.
The Bee stings the god, thus awakening him . .”

For the conclusion of this narrative see under Kamrusepas.

Gurney suggests that the bee may be holy to this goddess,
and there might thus be a link with Cybele whose priestesses
were called melissai, bees.

Hannahannas is associated with the Gulsas goddesses,

NAME: THE GULSES GODDESSES, THE GUISAS GODDESSES.
ETYMOQLOGY: Hitt, Gulses, prps. Fates.
ASSQCIATED PLACES: The Lands of the Hittites,

In the Poem of Telepinue, according to Gurney's summary,
an episode occurs in which the Gulses goddesses. together
with Hamnzhannas, are called vpon to help in the search for
the absent god.
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It appeacs that the Weather-god sends various messangers
to Hahhimas, but each one in turn is seized. “Then [said he]:
‘Summon Gulses and Hannahannas' . They are given as an
escort the brothers of Hasammelis, a god whose office is to
protect travellers.

NAMES: KAMRUSEPAS, KAMRUSEPA.

ITYMOLOGY: Hitt. Kamrusepas.

OFFICES AND TITLES: Goddess of Healing. The Goddess of
Magic.

ASSOCIATED PLACES: The Lands of the Hittires, The Steppe
Country,

In the Poem of Telepinus, it appears that in the final sta-
ges of the search for Telepinus. Kamrusepas, the Goddess of
Healing. is called upon for help. According to Hoouke, after
she has conducted her rites. Telepinus returns; she then calms
him and soothes his rage. [t is possible that Telepinus spent
some of the time of his absence in The Underworld. In the
spell pronounced on his return are the words: “The doorkeep-
er has opened the seven doors ., Down in the dark earth there
stand bronze cauldrons, their lids are of Abaru metal, their
handles of iren”. The text ends with the return of Telepinus
to his housg,

Commenting on the Poem of Telepinus and other Hittite
texts Guterboch writes; “What matters is that in the texts
mentioned .. the mythological tales are closely connected
with ritual. The texts themselves were handbooks to be used
whenever the occasion arose for the performance of the magic
rites described in them. Thus they fall inte a large group of
magic rituals .. To mention only two examples of many: 3
ritual against paralysis contains the story of how nature was
‘bound’. how the news reached Kamrusepa, the goddess of
magic, and how she ‘loosened’ everything thar was ‘bound’ .
For the second example see under the Throne Goddess.

NAME: THE THRONE: THE THRONE GODDESS.
OFFICES AND TITLES: The Throne.
ASSUOCIATED PLACES: The Land of the Hatrd, Anatolia; The
Nether World.

One of the narratives cited by Guterboch (see under Kam-
rusepa) is as follows;—
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“When the king enters the house (the new palace) the
Throne calis the Eagle; ‘Come' I send you to the sea. But
when vou go (there), look in the green forest {and see) who
is sitring (there)?”

“The Fagle replies; T looked. Istustaya and Papaya, the
primeval Netherworld Goddesses, are sitting there .. The
Throne answers: ‘And what are they doing?’ The Eagle replies
‘(One} holds a spindle, they (both) hold filled mirrors. And
thev are spinning the kings’ vears. And of the vears there is
ne limit of counting!™ ™

Commenting on the text Guterboch writes: “The Throne is
a Hactic Goddess; Istustava and Papaya are Hattic deities,
too, who are elsewhere mentioned together with other Nether-
world deitics, the meost prominent of whom is the Sun-God-
dess of the Earth. Here we ger a glimpse of the Anato-
lian concepts of the Netherworld, which includes goddesses
spinning the thread of life like the Parcae. This similarity
should. however, not be taken as cvidence for Indo-European
ntigin. since the goddesses are Hatric .. The whole passage
is twpical of the device of using a brief mythological tale in
a ritual: it is, of course, teld in order to secure long life for
the owner of the new palace; the tale itsclf has magic powers
here as in the other rituals™,

NAME: ISTUSTAYA,
ETYMOLOGY: Hattic, Tstustava.
QFFICES AND TITTES: Primeval Netherworld Goddess.
ASSOCIATED PLACES: The Land of the Hatri. Anatolia: The
Netherworld.

See under the Throne Goddess.

NAME: PAPAYA.
ETYMOLOGY: Hatrtic, Papaya.
OFFICES AND TITLES: Primeval Netherworld Goddess.
ASSOCIATED PLACES: The Lands of the Hatti. Anacolia; The
Netherworld.

See under the Throne Goddess,

NAME: LILWANI,
ETYMOLOGY: Hitt, Lilwani.
(FFICES AND TITLES: Goddess of che Earth.
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ASSOCIATED PLACES: The Lands of the Hittites, Hattusas.

The Earth Goddess Lilwani is closely connected with the
great Purulli-Festival, held in the spring.

On this festival Gurney writes: “One of the major festivals
of the Hittite calendar was called Purulliyas, probably a Hat-
tian word, Purulli, meaning “of the earth’, with Hittite geni-
tival suffix .. Its importance can be judged from the fact that
King Mursilis 11 considered it necessary to celebrate it in the
midst of a campaign.” As the text states: “"When spring came
round, because, . .1 had not vet celebrated the Purulli-festival,
the great festival, in the mausoleum in honour of Lilwani. 1
came up to Hattusas and celebrated the Purulli-festival, the
zreat festival, in the mausoleum™,

Gurney states that the chthonic character of the festival is
evident not only in its name but also in its dedication to Lil-
wani, who was goddess of The Farth.

Mention is made of a temple of Lilwanis where solemn ocaths
were sworn (see under Puduhepa).

Tilwani mav correspond to. or perhaps be identified with.
the Hittite Earth-Goddess.

NAME: SAHASSARAS, HUWASSANAS. TASIMIS.

ETYMOLOGY: Hitt. Sahassacas. Huwassanas, Tasimis,
GENEAT.OGY: prob. wife of Teshub.

ASSOCIATED PLACES: The Land of che Hittites, Tuwanuwa,
{Tyana).

Writing on the different regions of the Hitrite realm Gur-
ney states: "To the west of the Hurrian country, lay a group
of important cities of which the best known is Tuwanuwa,
the classical Tyvana. Here the Weather-god was vencerated. pro-
bablvy under another name which we do not know, for his con-
sort appears nc longer as Hebatr, but under such names as
Sahassacas, Huwassanas, Tasimis ™.

NAME: KUEBAEA,

ETYMOLOGY: Hitt, Kubaba: from this name is deriv. Cybebe.

Cybele.

ASSOCIATED PLACES: The Lands of the Hittites. Carchemish,
Kubaba. while originally the local goddess of Carchemish,
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became the chief goddess of the Neo-Hittite countries which
iooked to Carchemish as their metropolis. On her name Gur-
ney writes: “In the form of Cyvbebe-Cybele the name was
then taken over by the Phrygians fior their great Mother-god-
dess, whase culc was later cransplanted to Rome.”

NAME: TAWANNANNAS,

ETYMOLOGY: Hitt. Tawannannas.

GENEALOGY: wife of Labarnas.

OFFICES AND TITLES: Hittite Queen, Queen of Hatti,
ASSOCIATED PLACES: The Lands of the Hitrtites.

Of the position of the Hittite Queen Gurney writes: "An-
other peculiar feature of the Hittite monarchy is the strongly
independent position of the queen. Her title Tawannannas
[is] derived from the name of her ancestor, the wife of
King Labarnas ..”

The reign of Labarnas, one of the earlier Hittite Kings, is
dated at about 3,600 years ago.

In an example given by Gurney of Hittite legal procedure,
the Queen is one of those taking part. The text opens: “Re-
garding the stores which [the queen] entrusted to Great - Is -
the - Storm-God .. o wit [chariots] utensils of bronze and
copper, garments and materials, bows, artows, shields,
[clubs,] civilian captives. oxen. sheep, horses and mules—the
stores which he had issued to anybedy he had not sealed..
50 the queen said: “Let the “golden pages” and the chamber-
lains of the queen and Grear - is - the - Storm God and (?) Uk-
kuras the leader of ten go and swear selemn oaths in the
Temple of Lilwanis’ ™. Great - is - the - Storm-god is then ques-
tioned: “Thus saith Maruwas: ‘One pair of mules you gave to
Hillarizzi’. Great -is - the - Storm-god  replied: “T took the
mules from Hillarizzi himself (?) and gave them back safe
and sound (3)' Then said Maruwas: "You gave mules to Piha ..
Great - is - the - Storm-god replied: ‘They were not from the
stable’, Thus said Yarrazalmes the ‘Golden Page’: “Zuwappis
sold a horse and got a talent of bronze’. Great - is - the -
Storm-god replied: ‘He told me ir was dead!” After various
witnesses had given evidence, the text ends abruptly. As Gur-
neyv states, the text shows a concern for careful and unbias-
sed investigation which may perhaps be taken as typical of
Hittite administration as a whole.
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NAME: NIKKALMATI.

ETYMOLOGY: Hurr.-Hitt. Nikkalmati: cf. Hitt. Ashmunikal
{g.v.) and Can, Nikkal {g.v.).

GENEALOGY: wife of Tudhalivas.

OFFICES AND TITLES: Hictice Queen, Queen of Hatti.
ASSOCTATED PLACES: The Lands of the Hittices,

At the beginning of the Fmpire Period of Hittite history,
dating from about 3,400 years ago, Gurney mentions the pre-
sence of strong Hurrian infhiences.

The first recorded member of the royal family to bear a
Hurrian name is Nikkalmati, Gurney describes her as the wile
of one of the kings named Tudhaliyas, whom he identifies as
the king who artacked and destroved Aleppo.

NAMES: MITEMUIA, MUTEMT A, MUTEMWIYA. MUTEMWIYA,
ETYMOLOGY: Egy. Mut-em-ua, prps. Mut or Mother in the
Boat.

GENEALOGY: prps. dau. of wife of Artatama; wife of Tahut-
mes (Tuthmosis) IV; mother of son: Amenhotep II1.

OFFICES AND TITLES: Princess of Mitanni, Egvptian Queen.
ASSOCIATED PLACES: Mitanni (Aram Naharaini, Naharina).
Egypt, Thebes, Luxor,

Of Mitanni Gurney writes: “Mitanni .. was ruled by a dyn-
asty of kings whose names have an Aryan etymology, and
Indian deities figure prominently in its pantheon. It is thus
clear that in Mitanni a population of Hurtians was domina-
ted by a ruling caste of Indo-Arvans”. At the time of the
greatesy power of Mitapni, known te the Egvprians as Naharina,
he writes: “the world of Western Asia had drawn together
and was controlled by three grear powers: Egypt (Misti, Miz-
raim}, Babylonia (called at this period Kar Duniash) and Mic-
aoni .. These powers achieved a state of equilibrium and
their diplomauc  correspondence found at Tell el Amama
shows that they were on excellent terms with one another ..
and their triendships were regulatly cemented by diplomatic
martiages . .".

It is considered by some historians that the Asian princess
mentioned in the first of such alliances is Mutemna. As Bai-
kie writes: “'She is possibly, though not certainly to be id-
entified with Matemua, whose pronounced leaning towards
non-Egvptian custors .. would thus be largely accounted for™,
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Mutemua held the position of “Great Wife”, It is known
thar Tuthmosis !V on occasions impersonated the god Amen-
Ra. and it would appear from her name. thar Muremua would
correspondingly impersonate the goddess Mut, It is recorded
that the Harhors attended at the confinement of this queen.

NAME: GILUKHIPA, KIRGIPA.

ETYMOLOGY: Mitannian, Gilukhipa; ¢f. Hurr. Hepat (g.v.).
JENEALOGY: dau. of wife of Shutarna (Satirna); sister of
{brather): Tushratta; wife of Amenhotep {Amenophis) III,
OFFIEES AND TITLES: Mitannian Princess, Egyptian Queen.
ASSOCIATED PLACES: Mitanni (Naharina), Egypt, Thebes.

It is recorded that on his marriage to the Mitannian prin-
cess Gilukhipa, Amenophis III made a special issue of com-
memorative scarabs; these were dispatched to the governors
of the provinces and to the Pharach’s foreign territories. One
such incised scarab records: “Ycar 10 of the majesty of Amen-
ophis III, Ruler of Thebes, who is granted life; and the Great
King's Wife, Tive, who liveth .. Marvels brought to his maj-
estv—Life! Prosperity! Healch! Kirgipa . . (and) the chief of her
attendant ladies, 317 persons”. In the correspondence between
the Mitannian king Tushratta and Amenophis II, it is men-
tioned that the former sent presents to his sister Gilukhipa.

NAME: TADUKHIPA.

ETYMOLOGY: Mitannian, Tadukhipa; cf, Hurr, Hepat {q.v.).
GENEALOGY: dau. of wife of Tushratta; wife of Amenhotep
{Amenophis) III and Amenhotep 1V-Akhenaten.

OFFICES AND TITLES: Mitannian Princess, Egyptian Queen.
ASSOCIATED PLACES: Mitanni (Naharin), Egypt, Malkata, The-
bes, Tell-el-Amarna,

In the Teil-el-Amarna correspondence there is a letter from
Tushratta, King of Mitanni (Naharin) to Naphuria, King of
Egypt. According to Mme. Desroches-Noblecourt, it may be
assumed that Naphuria is the Akkadian version of Neferkhe-
prure. the coronation name of Amenophis IV. This letter men-
tions the Mitannian princess who became a wife of Ameno-
phis IIf and subsequently of Amenophis IV (Akhnaken),

Some details of the financial arrangements connected with
these marriages are given. Upon that of Amenophis I1I and
Tadukhipa, Tushratta writes to the Pharaoh reminding him that
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on his earlier marriage to Gulukhipa, the Pharaoh sent “a
namkar of pure gold, and a kiru of pure gold”. On the pre-
sent occasion he had been expecting something more; “I said
to my brother ‘Jet my brother make our friendship ten times
greater .. and [ asked of my brother a great deal of gold..
but thou sentest me only a table of gold that is, as it were,
alloved with copper.. So let my brother send gold in very
great quantities .. For in my brother’s land gold is as com-
mon as Just”,

Ot the possible identity of Tadukhipa and Queen Nefertidi,
Corteell writes of the latter: “At one time it was suggested
that she was none other than the Mitannian princess Taduk-
hipa™, On Nefertiti Mme. Desroches-Noblecourt writes: “To
this day no one can say exactly who she was. For a Jong
time she was thought to be identical with Tadukhipa..Was
she even Egyptian? There is no evidence to the contrary and
her beauty was of the noble Theban type seen in the necrop-
olis paintings; but the coloured bust now in Berlin shows the
cosy tint of her complexicn, which suggests thar she was care-
ful to avoid sunlight. or alternatively, that she was of north-
etn stock”.

In the correspondence between Tushratta and Amenophis
I, the former refers to Ishrar in a context which would sug-
gest that he regards her as the national deity of Mitanni.
This goddess may be either the Babylonian or the Hurrian
Ishtar (Shaushka) or perhaps a separate Mitannian deity of
that name. The episode concerning Tushratta’s magical sta-
tue of this goddess is given under Ishtar. It would also ap-
pear. from the ¢tymology of the namwes of these Mitannian prin-
cesses, that the Hurrian goddess Hepat (q.v.} held an impor-
tant position in Mitanni.

NAME: PUDUHEPA.
ETYMOLQGY: Hitt. Puduhepa; cf. Hurr. Hepat {q.v.).
GENFATOGY: wife of Hatrusilis II; mother of daus: Mane-
frure (Maat-neferu-Ra), Bent-reshet and of son: Tudhalivas V.
OFFICES AND TITLES: Princess, Priestess, Hittite Queen,
Queen of Hatti.
ASSQOCIATED PLACES: The Lands of the Hittites, Kizzuwatna,
Hattusas, Yazilikaya, Ferahettin, (Fraktin), Egypt.

Puduhepa, 2 princess and priestess of The Land of Kizzu-
watna matried the prince, later to become Hattusilis IIT while
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he was returning from his brothec’s campaign in Egypt; it is
recorded that he was forty years old at the time, It is pos-
sible that the scene depicted in the main gallery at Yazilikaya,
may commemorate this marriage (see under Hebat),

Puduhepa plaved an important part in affairs of state and
is regularly associated with her husband in all state docu-
ments. She conducted an independent correspondence with the
Queen of Egypt, and the text of the Treaty with Egypt testi-
ties that she possessed her own seal. Of this treaty Gurney
writes: “Not only the kings but also the queens of the two
countries exchanged congratulatory messages, one of which
is preserved.” When the capital was moved back to Hattusas,
the city was rebuilt and the archives re-copied, and as the
same author writes: “An impression of order and prosperity
is created by the large number of religious and administra-
tive decrees issued by the king and his queen Puduhepa”.

The influence of this queen on the Hittite religion is de-
scribed by Gurney as follows; “In the later years of the Hit-
tite Empire the state religion came under strong Hurrian in-
fluence. Doubtless that remarkable personality Queen Pudu-
hepa plaved a great part in this movement, for she was a
princess of Kummanni in Kizzuwatna, one of the chief cult-
centres of Hebat, and her very name suggests that she was
a devotee of this goddess. It is in a prayer ascribed to this
Queen’s husband King Hattusilis that the goddess Hebat is
expressly identified with the Sun-Goddess of Arinna, and act
of syncretism of which there is no trace before this date. Con-
versely on the royal seal whose impression is described in the
Egyptian version of the treaty of Hattusilis with Egypt, the
queen was shewn in the embrace of the Sun-Goddess of Arin-
na; this intimate relationship can be understood on the assum-
ption that the name of ‘the Sun-Goddess of Arinna here stands
for the Hurrian Hebat the.. goddess of the Queen’s native
town, though one ritual text suggests that a special relation
between the Sun-Goddess and the Queens of Hatti was recog-
nized ..” In her correspondence with the Queen of Egypt, Pud-
tthepa is shewn making offerings to the Great Goddess of
the Hittites, the Sun-Goddess of Arinna, at Ferahettin.

NAMES: MAAT-NEFERU-RA, MANEFRURE.
ETYMOLQGY: Egy. Maat-Neferu-Ra, from Maat (q.v.).
GENEALOGY: eldest dau. of Puduhepa wife of Hattusilis IiL;
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sister of (sister): Bent-reshet and of (brother): Tudhalivas IV:
wife of Rameses i,

QFFICES AND TITLES: Hittite Princess, Egyptian Queen.

ASSOCIATED PLACES: The Lands of the Hittites. The Coun-
try of the Kheta, Hattusas, Egypt, Thebes, The Fayvum, Miwer,
Karnak, Elephantine, Abu Simbel.

As a result of the Treary between the Egyptians and the
Hittites, the alliance between the two nations was confirmed
by the marriage between Rameses If and the eldest of the Hit-
tite princesses.

The journey of the princess and het large escort is record-
ed by Rameses Il in many stelae at Karnak, Elephantine. Abu,
Simbel and elsewhere. The inscriptions go into great detail
and according to Cottrell’s summary, the Pharach, fearing snow
and rain, offered prayers to ensure favourable weather. His
pravers were answered and the winter was mild.

According to Baikie’s description of the journey, the Hittite
King, accompanicd by the Princess, the King of Qedi and a
numcrous escort of soldiers arrived at rhe frontier. The Jocal
Egyptian commander hesitaced to admit so large a party and
wrote to the Pharanh for instructions, as follows: “Here is
the Prince of Kheta. now this Princess and the Chief of
the country of the Kheta, after having crossed many moun-
tains, and undertaken a difficult journcy from distant parts.
have arrived at the frontiers of His Majesty, May we be in-
structed how we ought to act with regard to them”. The
Pharaoh gave glad instructions for their admission and te-
ceived them with great honours.

It is recorded that the Egyptians watched with wonder the
troops of the Hittite escort mingling with the soldiers of
Egypt. against whom they had fought so stubbornly; “The men
of Egypt having but one heart with the chief of the Kheta, a
thing which had not happened since rhe days of Ra™.

The Princess, after the marriage. was given the cpithet
Maat-neferu-Ra, and held the position of the King’s Great
wife.

Anderson describes this event as “'a grand state function,
when the lord of Khita himself attended in national costume.
The bride, who now received an Egyptian name. is, in this
nscription, celebrated for her bheauty”. Cottrell refers to the
great beauty of Manefrure and quotes Gardiner’s comment:
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“If the wonderful statue of her roval hushand in the Turin
Museum tells the truth, they must have been a handsome
pair’.

NAMES: BAAU, BAEV.

ETYMOLOGY: Phoen. Baau; cf. Chald. Bau (q.v.), Egy. Buto
{q.v.) and Gk. bathus,-eia, adj. deep.

GENEALOGY: wife of Kolpia; “mother of the divine races”.
OFFICES AND TITLES: Night, Mother of the Races of the
Deities,

ASSOCIATED PLACES: Phoenicia.

Phoenician religion holds Baau as a goddess personifying
primitive substance and as mother of the divine races, In one
account she is stated to be the wife of a wind god.

According to Massey, “the Phoenician Baev points back to
the Egvptian Bab™ (See under Bau).

Mme. Blavatsky sees a connexion between Baau and the
primordial Egvptian mother-goddess Muth (Mut).

NAME: GENEA.

ETYMOLOGY: prob. Gk. rend. Genea; cf. Gk. genea n. fem.
birth.

GENEALDGY: prps. sister and prob. wife of Genus; “mother
of the first human beings;” (see also below).

OFFICES AND TITLES: Mother of the First Humanity,
ASSOCIATED PLACES: Phoenicia.

Genea, with her associate Genus, is mentioned in the his-
tory of Phoenicia recorded by Sanchoniathon, the Phoenician
philosopher and historian who is said to have lived before the
Trojan War. Various fragments of his history remains, being
translated or quoted by, among others, Philo, Porphyry and
Eusebius.

Genus and Genea are stated as having lived in Phoenicia
and a reference is made to them being “scorched with the
heat™.

NAMES: BERUTH, BERITH, BARUTH.

ETYMOLOGY: Phoen, Beruth; cf. Heb. baruth, n. fem. food,
nourishment,

GENFALOGY: wife of Eliun (Hypsistos); mother of dau: Ghe
and of son: Quranos (Epigeus).
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QFFICES AND TITLES: Progenitrix of the Race.
ASSOCIATED PLACES: Phoenicia, Bybius, Berith (Beirut).

Reruth and Eliun are recorded as having lived originally in
Bvblus, said to be the oldest city in Phoenicia.

According to The Encyclopaedia Brittanica (4th Ed.): “Boc-
hart conjectures, that Berith is the same as Beroe, the daugh-
ter of Venus: and that she gave her name to the city of Bor-
ith in Phoenicia and afterwards became the goddess of it”. Of
this city The London Encyclopaedia states: “Beroth, or BRer-
othai, a city of Syria supposed to be the same with Chun
{Berothai) which was conquered by David, and from which he
carried off a great deal of brass. Some reckon it the same
with Berytus". Brass has been traditionally associated with the
worship of the Goddess, and is, according to The Secret Doc-
trine the symbol of the Nether World and the womb. This city
was known to the Greeks as Berytus and Jater named by Aug-
ustus, Colonia Felix Julia. It became also known as Colonia
Felix Berytus, its present name being Beirut.

NAMES; GHE, GE.

ETYMOLOGY: Phoen. or Gk. Ghe: cf. Gk Ge, n. fem. Earth;
{O'Cennor} Phoen. ce, a land or region; Sumer. Ki, Earth-
Goddess: O'R. Irish, ce, n. fem. the earth.

GENFALOGY: dau. of Beruth wife of Fliun {Hypsistes): sister
and wife of Ouranos (Epigeus); mother of daus: Astarte, Rhea
and Dicne, and sons: Cronus, Betylus, Dagon (Siton) and
Atlas.

DFFICES AND TITLES: The Earth, Earth-Goddess,

ASSOCIATED PLACES: Phoenicia, Byblus.

Sanchoniathon states in his History that the Earth was
named after Ghe, wife and sister of Ouranos, and that she
and Curanos lived at Byblus; this was the original city of
Beruth and Eliun, '

The same author refers to the Jater history of Ghe as fol-
lyws: “Quranos ..taking the realm of Hypsistos..was mar-
ricd to Ghe his sister..they parted from each other.,h But
Curanos, by force invading her .. attempted to kill the child-
ren. She also defended or avenged herself. gathering auxiliary
powers unto her, But when Cronus came to man's age, us-
ing Hermes Tresmegistus as his counsellor and assistant (for
he was his secretary) he apposed Guranos, avenging his mot-
her. Then Hermes speaking to the assistants of Cronus with
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enchanting words, wrought in them a keen desire to fight
against Ouranos on behalf of Ghe; and then Cronus, warring
against Ouranos, drove him from the realm and succeeded in
the imperial office and crown”.

Many parallels are noticeable between the Phoenician Ghe
and the Greck Goddess Ge or Gaia.

NAMES: ASTART, ASTERT, ASTARYTE, ASTERETH, ACHTORET,
ACHTAROTH, ASHTORETH, ASHTAROT, ASHTAROTH, ATH-
TAR, ASTIRATI. ESS-TORRADH.

ETYMQLOGY: Phoen. Astarte; Heb. Ashtoreth: (B.D.B.) cf, As-
syr. Istar {see Ishtar); cf. Heb. ashtoreth, n. pl. fem. ewes or
voung of Hocks and prps. seM-warering or fertile land; Arab.
Athtar; Egy. Astirati; Gk. and Lat. Astarte:; (0’Connor) Irish,
Ess-Torradk, The Guardian of the Ship, Ashtaroth; from Irish
ess, 1, fem. ship and torradh, watching.

GENEALOGY: dau. of Ghe wife of Ouranos (Epigeus); sister
of (sisters); Rhea and Dione and of (brothers): Cronus, Bety-
lus, Dagon (Siton) and Atlas; wife of Cronus, El, Adon, (Cic-
ero) Adonis, and (in Egyptian history) Set: mother of daus:
the seven Titanides (also called Artemides) and sons: Pothos
and Eros; “mother of the deities (of Syria)”,

OFFICES AND TITLES: Goddess of the Zidonians, Virgin of
the Sea. Blessed Mother and Lady of the Waters, The Guat-
dian of the Ships, Moon-Goddess, Queen of Heaven, Venus
Urania, Mather of the Deities of Syria, Goddess of Fertility,
Goddess of Love.

ASSOCIATED PLACES: Phoenicia, Byblus, Sidon, Tyre, Mount
Lebanon, Syria, Ugarit, Hieropolis, Canaan, Bashan, Ashtaroth
in Edrei, Ashtaroth Karpaim, Philistia, Askalon, Gath, the
Lands of the Rittites, Carchemish, Judah. Jerusalem, The cit-
ies of Judah, lsrael., Samaria, The Land of the Arkites, Sab-
aca, Mecca. Assyria, Babylon, Cvprus, Dali (Idalion), Paphos,
Golgoi (Athieno), Sicily, Eryx, Gaulos (Gozo), Egypt, Mem-
phis, Pathros, Carthage, Rome, Ireland; the Sea, the Moon,
the Planet Venus.

The opinion is generally held that Astarte was originally a
goddess of Phoenicia, Thus, in the Hebrew scriptures, under
the name of Ashtoreth, she is called “the Goddess of the Zid-
onians™ although her worship had long been established in
Southern Canaan.

The Pheenicians appear ro have regarded this deity as a
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Sea and a Moon Goddess. A praver is preserved, which was
used by Phoenician mariners to the Virgin Goddess Astarte: “0
Virgin of the Sea, blessed Mother and lady of the Waters,
stay thy waves”

In Sanchoniathon’s History there is a passage referring to
this goddess: this is as follows: “In the process of time Our-
anos {Epigeus) being in flight or banishment sent Astarte with
her two other sisters Rhea and Dione, to cut off Cronos by
deceit, whom Cronus taking, had these sisters as wives”.

Astarte had temples in both Tyre and Siden; in the latter
city there is a record of a magnificent temple devoted to her.
There iy alse mention made of edifices built in her honour
by Hiram. King of Tyre. In Sidon Astarte was identified with
the Moon and it is likely on this account that she was given
the titles, Queen of Heaven and Venus Urania,

Ramsay in Les Voyages de Cyprus gives a reconstruction
of the Phocnician rites of Astarte and Adenis as follows: “On
the Jdavs following., Cyrus accompanied the king of Tyre at
Byblos to celebrate the festivals of the death of Adonis. All
the people in mourning enter a deep cave where the image
of a young man rests on a bed of flowers and fragranc hechs.
Several days are spent in prayers and lamentations; then the
public grief changes to jov: happy songs succeed to laments:
evervwhere ane hears the sofemn hymn: "Adonis has returned
to life. Urania weep no more..'. The Tyrian ceremonies on
the death of Adonis appear to Cyrus as an imitation of those
of the Egyprians on the death of Osiris; and corresponding
to the tears of Isis . ."

According to Frazer. in the great Phoenician temple of As-
tarte at Byblus “the death of Adonis was annually mourned . .
but next day he was believed to come to life again.”

In connexinn with the date of these rites in Syria. Frazer
mentions that they were apparently taking place as the Em-
peror Julian was entering Antioch. He writes: “When the Em-
peror drew near to the city he was received with public pray-
ers as if he were a god. and he marvelled at the voices of a
great multitude who cried out that the Star of Salvation had
dawncd upon them in the Tast .. Now Astarte, the divine mis-
tress of Adonis, was identified with the planet Venus, and
her changes from a morning star to an evening star were care-
fully noted by the Babylonian astronomers, who drew omens
from her alternate appeatance and disappecarance. Hence we
may conjecture that the festival of Adonis was regularly timed
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to coincide with the appearance of Venus as the Momning or
Evening Star. At Aphaca in Syria, where there was a famous
temple of Astacte, the signal for the celebration of the rites
was apparently given by the tlashing of a metoer which on a
certain day fell like a star from the top of Mount Lebanon
into the river Adonis. The meteor was thought to be Astarte
herself, and its flight through the air might naturally be in-
terpreted as the descent of the amorous goddess.. At Anti-
och and elsewhere the disappearance of the Morning Star on
the day of the fescival may in like manner have been hailed
as the coming of the goddess of love vo wake her dead leman
from his carchly bed”.

Frazer states thar the temple of the great Syrian Astarte
of Hicropolis. “frequented by swarms of pilgrims and enrich-
ed by the offerings of Assyria and Babvlonia, of Arabia and
Phoenicia. was perhaps in the days of its glory the mast
pepular in the East™.

The temple of Mount Lebanon was founded, according to
Frazer, by Cyniras in honour of Aphrodite or Astarte. In his
description, the same author writes: “The spot was probably
Aphaca. at the source of the river Adonis, halfway between
Biblus and Baalbec .. The site of the temple has been discov-
ered bv modern travellers .. The temple, of which some mas-
sive hewn blocks and a fine cojumn of Syenite granite still
mark the site, occupied a terrace facing the source of the
river and commanding a magnificent prospect”. Frazer also
mentians a grove and temple of Astarte at Aphaca.

According to Anderson Carchemish was. in the later Hirtite
period, dedicated to Astarte, Moon-Goddess of the Hittites.
He equites Astarte with the Moon and the Farth,

In Canaan and in the Land of the Philistines the wortship of
Astarte was established from verv early times. Hcre she
seems to have been associated primarily with fertility and, ac-
cording to tradition, ok the form of a ewe. Herodotus sraces
thar the oldest scat of her warship was at Askalon. On the
wotship of Astarte among the Philistines, The Encvclopaedia
Britannica states: “Ashtaroth or Astarte was worshipped by
this people.. we are ready to place her at Gath, and the
rather as this of all their cities may have had the most com-
munication with Tyre and Sidon.”

In Syria Astarte had a famous temple at Hieropolis, served
by three hundred priests. Her name figures in the Ras Shamra
tablets. where she is described as the wife of El and mother
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of the gods. In an incident mentioned in Hooke’s summary,
Baal raunts the gods for their cowardice and attacks the mes-
sengers of Yam-Nahar, but is restrained by Anath and Ash-
toreth. Baal lacer proposed to kill Yam-Nahar, but is remind-
ed by Ashtoreth that the latter is now their captive; Baal is
ashamed and spares his vanquished enemy.

In Cyprus, the cults of Astarte and Aphrodite are closely in-
terwoven, Tn the temple of Paphos, according to Frazer, cet-
tain women would act as courtesan priestesses; the proceeds
of their offices would be dedicated to Astarte.

In the Hebrew scriptures the worship of Ashtoreth is fre-
quently mentioned. The Israelites are recorded as worshipping
her from the early days of the Judges onwards. Her worship
appears to have been established along with that of other
deities in Jerusalem, during the reign of King Solomon. “Sol-
omon went after Ashtoreth the goddess of the Zidonians..”
Among the many women associated with him are mentioned
those of the Maobites, Ammonites, Edomites, Zidonians and
Hittites, nations among whom the worship of Astarte had an
important place; and this may have added to the zeal of
Solomen in following the Goddess.

The part played bv women in cultivating religion is refer-
red to by Hume in his Natural History of Religion. Quoting
Strabo. he writes: ™ ‘The leaders and examples of every kind
of superstition’, says Strabo, ‘are the women. These excite
the men to devotion and supplications, and the observance
of religious days. It is rare to meet with one that lives apart
from the females, and vet is addicted to such practices’”

A place or places of worship built by Solomon to Ashtoreth
are recorded as having survived to the davs of Josiah, when
menticn is made of “the high places that were before TJer-
usalem which Solomon the king had builded for Ashtoreth™.
Since these two reigns were separated by about three hund-
red years, the presence of these fanes of Ashtoreth would have
covered most of the period of the Kings.

Under the name of “The Queen of Heaven™ Astarte was
worshipped in Jerusalem during the last petiod of the Kings
of Judah, though some scholars are of the opinion that the
goddess referred to under this title may be Ishtar, Details of
the ceremonies of her worship are given, and it appears that
the ceremonial use of special cakes formed part of this wor-
ship. It is described how in the cities of Judah and in the
streets of Jerusalem the children gather the wood, the men
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kindle the fire and the women knead the dough, to make
cakes to the Queen of Heaven. It is also thought that the
“new moons and feasts” so often referred to were connected
with Ashtoreth as Moon-Goddess. This worship was continued
by the Jewish community in Egypt. According to Jeremiah the
Jews settled in Migdol, Tahpanhes (B.D.B.. Taphnais, Daph-
nae, Tel Defenneh}), Noph (Moph, Memphis) and Pathros
{Southern Egypt}, It is recorded that “all the men and all the
women that stood by, a great multitude. even all the people
that dwelt in the land of Egypt in Pathros answered Jeremiah,
saying . . we will certainly do whatsoever thing goeth forth out
of our own mouth, to burn incense unto the queen of heaven
as we have done . .in the cities of Judah and in the streets of
Jerusalem, for then we had plenty of victuals and were well
and saw no evil. But since we left off to burn incense to the
queen of heaven, we have wanted all things and have been
consumed by the sword and by the famine. And when we
burned incense to the queen of heaven, and poured out drink
offerings unto her, did we make our cakes to worship her and
pour out drink offerings unto her without our men?” The re-
ply made to this by Jeremiah indicates how widespread and
powerfully maintained was this worship. “Then Jeremiah said
unte all the people, to the men and to the women and to all
the people which had given him that answer, sayving, The in-
cense that ve burned in all the cities of Judah and in the
streets of Jerusalem ..vour kings, your princes and the peo-
ple of the land..Ye and vour wives have both spoken with
your mouths and fulfilled vour hand, saving, we will surely
perform our vows that we have vowed, to burn incense to
the queen of heaven, and to pour drink offerings unto her; ve
will surely accomplish your vows and surely perform your
vows.”

In the Jewish community in Chaldaea, during the reigns of
Nebuchadnezzar and his successors, the worship of Ashtot-
eth seems to have continued and may perhaps have been re-
inspired by contact with the Chaldaens. Mention is made in
the book of Daniel of the word Chemdah, a feminine noun
translated ‘‘the desire of women™ and is thought by Brown,
Driver, and Briggs to refer to some object of idolatrous wor-
ship. Meinhold considers this to be Astarte, though it is un-
certain from the context whether the worshippers were Chald-
eans, Jews or perhaps both.

In Egvpt a temple was built, as early as the XIXth Dynasty
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in honour of Astarte, and it is supposed that ic was about
then that her worship was brought into Egypc. Herodotus,
speaking of a precinct in Mcmphis, states: “Phocnicians from
the city of Tyre dwell all around this precinct .. Within the
enclosure stands a temple, which is called that of Aphrodite
the Stranger..” Blakeney considers that this was ecvidently
Astarte. In the account of the search for Osiris we read how
Isis went to Phocnicia. There the queen, Astarte, entrusted to
her the care of her newly born son. She is mentioned again
during the account of the tribunal deciding between the
claims of Set and Horus. The goddess Neith declares that
Set should have two more wives. Astarte and Anar, describ-
ed as Syrian goddesses.

The worship of Astarte spread throughout the islands and
coasts of the Mediterranean, Mention is made of temples to
her in Cyprus. Gezo and Sicily, In the Phoenician colony of
Carthage she was one of the chief deities, together with her
counterpart Tanith.

In Greece the place of Astarte was for the most part taken
by Aphrodite, both these goddesses in many wavs being
cInselv connected. Mention is made of the rites of Astarte hav-
ing been introduced into Rome. Gibbon records that the Em-
peror Eleagabalus (Heliogabalus) a priest from Syria. introduc-
ed into Rome many of the deities of his own cauntey, Agcor-
ding to his account. "A crowd of deities atcended in var-
iour stations the majesty of the god of Emesa: huat his
court was still imperfect, dll a female of distinguished rank
was admitted to his bed. Pallas had been chosen for his con-
sort; but as it was dreaded lest her warlike terrors might af-
fright the soft delicacy of a Syrian deity, the Moon, adored
by the Africans under the name of Astarte was deemed a more
suitable companion . . Her image, with the rich offerings of
her temple as a marriage portivn, was transported with sol-
emn pomp from Carthage to Rome. and the dav of these
mystic puptials was 3 general festival in the capital and
throughout the empire.. The subjects of the empire were
obliged to make liberal preseats to the new-married couple.”

There has been, according to Gardner, a continuous wor-
ship of Astarte to the present time in witcheraft; this came
through the Greeks and was thence transmitted through the
medieval covens. Astarte is still often used as the first in a
list of names of the Goddess impersonated by the coven
Priestess.
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In her representations, Astarte is often depicted in the ty-
pical attitude adopted by Ishtar {q.v.) and many goddesses of
Syria and the Eastern Mediteranean region. A Hittite sculp-
ture also shows her in this way, full-faced, naked and helding
her breasts, and with the peculiarity of her being winged and
wearing a conical tiara; she thus closcly resembles the Sum-
erian image of Lilith (q.v.). Sometimes she holds flowers or
a dove. In a medal she is shown with a long habit with a
mantle over it tucked up on her left arm, Sometimes also As-
tarte is shown having the attitude, the dress, and the attri-
butes of lsis.

Details of the construction of some of the temples of As-
tarte are given by Babelon, from a close examination of their
representation on coins of the Roman period, He describes
thus the celebrated temple of Astarte at Paphos. “"We arc
able to distinguish a court surrounded by a balustrade, and
bevond the court a structure which reminds us of the pvlons
of the LCgyptian temples: it is a gigantic gate between two
towcers, provided with a large aperture through which we per-
ceive the stone (see below) flanked by two candelabra: above
hover the star and crescent. The roof, on which doves are rest-
ing, is supported by columns forming a portico.” Tacitus, who
records the visit of Titus to the temple of Paphos says that
the goddess was represented under “the form of a circular
stone rising in the form of a cone”. This figure would scem
to have a resemblance to the tvpical image of the Cretan god-
desses with flared skirts rcaching to the ground. According
to excavations this building was almost two hundred and
twenty feet long by one hundred and sixty four feet broad,
the peribolus measuring six hundred and eighty eight feet by
tive hundred and forty feet. The principal gate. perhaps that
which figures on the coin, has an aperture more than six-
teen feet broad. In the temple of Golgoi (Athieno) Babelon de-
scribes the interior as being laden with the richest orna-
ments, In the middle was the stone of the goddess. similar
to that at Paphos. He writes: "Round the mystic cone, a
whole population of stone statues painted in brilliant colours
set in a long line along the wall or ranged in files in the cen-
tre of the building, formed, as at Tello, the devout train of
worshippers of the goddess. Votive offerings were hung on the
walls above a row of bas-reliefs, analagous to these of Assy-
rian palaces. Stone lamps in the form of shrines, fastened
to the walls, lighted this curious scene”. Babelon notes that
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the fanes of Cyprus are generally in the plain, in the midst
of fertile fields, Yike those of Egypt.

Among the animals particularly associated with this goddess
are the lion, the horse, the boar, the dove and the lobster;
and among the plants, the rose, the lotus and probably also
the tamarisk. the cedar, the alder and the acacia.

An association between Astarte and the planec Venus s
mentioned by Lee, who in his Dictionary of Astrology refers
to “Astarte—ancient name for the planet Venus™.

Numercus parallels have been seen between Astarte and
other goddesses, There are many similarities between her and
Ishtar, their rites having much in common. Herodotus links
her with Mylitta: with Ma, Anaijris and Alilat she also has
same simifarities. Mme, Blavatsky sees her as sharing some
of the characteristics of the Chaldean Nuah. Her close link
with Tanith and with Approdite has already been mentioned,
The Romans see her as a counterpart of Venus, giving her
the titles af the Syrian and the Cyprian Venus.

NAME: The Phoenician RHFA.
ETYMOLOGY: prob. Gk. rend, Rhea; ¢f, Gk. pr. n. fem, Rhea:
prob. der. (LS by transposition from era, n. fem. earth, and
poss. from rheo, vb. flow.
GENEALOGY: dau. of Ghe wife of Quranos (Epigeus): sister
af (sisters}: Astarte and Dione and of (brothers): Cronos, Bety-
lus, Dagon (Siton) and Atlas: wife of Cronos; mother of seven
sons: including prob. Cronos (the younger), Zeus Belus and
Apolio.
ASSOCIATED PLACES: Phoenicia, Peraea.
In Sanchoniathon's History it is recounted that Rhea, toget-
her with her sisters, goes to Cronus (see under Astrate).
Of Rhea’s sons the voungest is described as being recog-
nized as a ged as soon as he was born. Cronos {the voung-
er), Zeus Belus and Apollo are stated as having been born in
Peraca.

NAME: The Phoenician DIONE.

ETYMOLOGY: prob. Gk. rend. Dione; prob. connected with
Gk. dia. adj. divine.

GENEALOGY: dau. of Ghe wife of Quranos (Epigeus): sister
of (sisters]: Astarte and Rhea and of (brothers): Cronus
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Betylus. Dagon (Sican) and Adas; wife of Cronos; mocher
prps. ct daus: Persephone and Achena.
ASSOCIATED PLACES: Phoenicia.

According to Sanchoniathon’s History Dione, being sent with
her sisters, goes to Cronus (see under Astarte).

NAME: The Phoenician PERSEPHONE.
LTYMOLOGY: prob. Gk, rend. Persephone; (L.S.) usu, der. from
Gk. pherein and phonon, Bringer of Death:; (SD.) prps. deriv.
trom Skr. Parasu-pani {i.e, Bhavani).
GENEALOGY: Jaw. prps. of Dione wife of Cronus; sister of
(sister]): Athena.
ASSOCIATED PLACES: Phoenicia,

In Sanchoniathon’s History Persephone is described as a
virgin.

NAME: The Phoenician ATHENA.

ETYMOLQOGY: prps. Gk. rend. Athena; cf. Gk, Athena, Athene,
the goddess Athena, contracted (L.S.) from Athenaa, Athenaia:
cf. Gk. Athenai, n. fem. pl. Athens; prps. deriv. by trans. from
Egy. Nejth, Neitha (g.v.).

GENEALQOGY: dau., prps. of Diene wife of Cronus; sister of
(sister): Persephone.

ASS0CIATED PLACES: Phoenicia.

In Sanchoniathon’s History Athena is associated with Her-
mes Tresmegistus: “by the counsel of Athena and of Hermes,
Cranus made of iron a scimitar and a spear..” in order 1o
help him fight on behalf of Ghe.

NAME: EIMARMENE, HEIMARMENE,

ETYMOLOGY: prob. Gk. rend. Heimarmene, (Sanchoniathon)
Fate; cf. Gk. heimarmene, n. fem. that which is allotted, des-
tiny, necessity; Gk. from meiro, vh. allot; cf. also Gk. Moira,
Fare, the goddess of Fate.

OFFICES AND TITLES: Fate,

ASSOUCIATED PLACES: Phoenicia.

It is recorded by Sanchoniathon that Ouranos, in order to
defeat Cronus by guile, arranged that Astarte and his sisters
Rhea and Dione should go to him, They. however, remained
with Cronus and became his wives, Thereupon “Curanos, un-
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derstanding this, sent Eimarmene and Hore, Fate and Beauty,
with other auxiliaries to war againsc him: but Cronus, hav-
ing gained the affection of these also, kept them with him-
self™.

NAME: HORE.
ETYMOLOGY: prob. Gk. rend. Hore, {Sanchoniathon) Beauty:
cf. Gk. hora. hore, n. fem. season, esp. the blooming season;
cf. also Gk. Horae, the Hours.
OFFICES AND TITLES: Beauty.
ASSOCIATED PLACES: Phoenicia.

Fur the place of Hore in Phoenician religion see under Lim-
armene.

NAMES: The Phoenician TITANIDES. THE ARTEMIDES.
ETYMOLOGY: prob. Gk. rend. Titanides: ¢f. Titanides, pl. of
Gk. Titanis, female Tiran:; ({Ilesiod) the Titans., Strerchers.
Strivers, from Gk, titaino, vb. stretch, spread; {L.5.) Tiranis.
prob. from Gk. titene, queen; cf. also Gk. titthe, n. fem. the
teat of a woman’s breasr, a nurse. prob. Gk. rend. Artemides,
ck. artemidos, gen. of Artemis.

GENEAT.OGY: the seven daus. of Astarte wife of Cronus; sis-
ters of (brothers): Pothos and Erns: one of the Titanides
{prab. Cabire): wife af Svdyc; mother of son: Asclepius {Aes-
culapius); prob. mather of the Cabiri.

ASSQCIATED PLACES: Phoenicia,

The alternative name of these goddesses, the Artemides,
may be associated with Asrarte’s aspect as Moon-Goddess. Sy-
dyc. the husband of one of these sisters, was given the name
of “the just™. Mme. Blavatsky sees a connexion between him
and Melchizedek, the king and priest of Salem,

NAMES: CABIRD, CABIRA.

ETYMOQLOGY: prob. Gk. rend. of Phoen, Kabeiro; (E.H.B. and
SD.) prob. conn. with Sem. kebir, great; {(S.D.) prps. Gk.—
Phoen. from Gk. kaio, vh. turn, Powertul through Fire, {sec
also below); cf. Irish, gabha. a smith.

GENEALOGY: prob. dau. of Astarte wife of Cronus: prob. one
af the seven sisters, the Titanides (Artermides) and prob. sis-
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ter of (brothers): Pothos and Eros; wife of Sydyc and Hep-
haistos: maocher of daus: Axiokersa and prob, the three Cab-
irian Nymphs and of sons: the male Cabiri (see below): mot-
fier prob. of Asclepius {Acsculapiug).

OFFICES AND TITLES: The Cabirian Mother,

ASSOCIATED PLACES: Phoenicia (see also under Axickersa).

On the derivation of this name Mme. Blavatsky writes:
“Kabirl. as a name is derived from Habir, great, and also
from Venus. this Goddess being called to the present dav
kabar, as is also her star™.

In many different cultures the Cabirian deiries have found
a place; this fact, together with cthe characteristic confusion
of Semitic and Greek names, accord with Sanchoniathon's
view that they are of Phoenician otigin. The Phoenicians are
celebrated for their widespread commercial and culrural
links with other nations.

Writing nn the Cabiri Neuman states: “The classical my-
thographic cradition . . calls che primordial mother of the Cab-
iri Cabiro and also speaks of three ‘Cabirian nymphs. ™

In his Classical Dictionary Lempriere writes thus: “Cab-
ira, wife of Vulcan . . she had three sons.”

As to the number and names of these Cabirian deities Lem-
Rricre writes: “The number of these deities is uncertain. Some
say these were only two. Jupiter and Bacchus: others men-
tion three, and some four, Aschieros, Achiochersa, Achiocher-
sus and Camillus”, Tn another list these four names are given
as “Axierns, Axiocersa, Axiocersus, and Casmilus”. In The
Secret Doctrine the number of the Kabiri is given as seven.

A paralle] is seen by Neumann between Czbiro and Demet-
er. In Thebes the latrer is known as Demeter Cabiria.

NAMES: THE CABIRIAN NYMPHS,
ETYMOLOGY: (see Cabiro).
GENEALOGY: prob. three daus. of Cabiro wife of Sydic and
Hephaistos; sisters prps. of (sister: Achiochersa (see below)
and prps. of (brothers): Aschiergs. Achiochersus and Kasmilos
{Casmilus),
ASSOCIATED PLACES: Phoeenicia (see also Axiokersa),

The Cabirian Nymphs appear to be daughters of Cabire and

hence may be regarded as female Cabiri. Thev may perhaps
include Axiokersa in their number.
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NAMES: ACHIOCHERSA, AXIOKERSA.

LTYMOLOGY: prob. Gk. rend. of Phoen. Achickersa; cf. Heb.
esh, ash, asch, n. usu, fem, fire; cf. Chald. Kitisa .the God-
dess Kirisa (g.v.).

GENEALOGY: dau. of Cabiro wife of Svdye and Hephaistos:
sister prps. of the Cabirian Nymphs (q.v.} and of (brothers).
Aschieros, Achiochersus and Kasmilos (Casmilus),

ASSOCIATED PLACES: Phocnicia. Samothrace, Imbros, The
Lands of the Pelasgians, Greece, Thebes, Lemnos, Macedonia,
Phrygia, Palestine, Hebron, Egypt, Memphis.

According to Sevifert’s summary the Cabiri have a close
connexion with “the beneficient powers of Nature”. The ele-
ment of fire is that particular power with which the Cabirian
deities are associated. In the Semitic tradition. according to
The Secret Doctrine, Tubal-cain is cailed a Kabir; in the
Hebrew scriptures he is described as “an instructor of every
artificer in brass and iron”. In the Graeco-Roman traditions
Hephaistos and Yulcan are closelv associated with the Cab-
iri. Lempriere stated that the Cabiri are skilled in the know-
ledge of metals; on a coin there is a representation of onc
of them with a hammer and what is considered to be an
anvil,

The Cabirian Mysteries, the Cabiria, have always been re-
garded as being of a most occult nature. Herpdotus recovds
how the Persian king, Cambyses, during his madness, went
into the Cabirian temple at Memphis. According to the trad-
ition based on this account, and recorded in The Secret Dac-
trine, he saw a man with a woman standing on the top of
her head before him. Mme, Blavatsky compares this with an
engraving connected with the Kabalah and the Zohar, show-
ing a black woman reversed with hexr legs extending beyonsd
the shoulders of a male figure, Her position is correlated by
Lévi with an inverted triangle; it can also be scen as an in-
verted pentagram. In more detail, the limbs are sometimes
symbolized by a hepragram or Star of Venus, and in another
aspect, by an eight raved star. The inverted triangle is also
often scen carved rn female images; this represents the area
of the membra muliebria. These geometrical figures are used
in witchcrafc and, in geneeal, in the worship of the Goddess.

The Cabitian Mysteries, according to Seyffert, were ranked
during the Macedonian and Roman periods in importance
next only to the Eleusinian Mysteries of Demeter and Perse-
phone. Herodotus epeaks of these mysteries in Memphis as
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“holy rites and long established usages™; and he himself im-
plies that he is personally well acquainted with them, when
he writes: “Whoever has been initiated into the mysteries of
the Cabiri will know what I mean”. For the place held by the
Cabirian Mysteries in the ancient religion of Ireland see un-
der Samhain, who is described as a Cabirian Divinity. These
Mysteries were gencrally regarded as giving protection against
shipwreck.

In the rituals of the Order of the Stella Matutina known
also as the Order of the Golden Dawn, as recorded by Reg-
ardie, Axiokersa is described as “the third Kabir™; in the old-
er lists she appears as second {See under Cabiro).

Axiokersa is seen in the Golden Dawn Order to correspond
to Anael, Demerer, Persephone, Isis and Nephthys.

NAME: The Phoenician VENUS,

ETYMOLOGY: {O'Connor) rend. of Phoen: Venus; ¢f. {0'Con-
nor} old Irish, fen, woman, and Irish, Feni, Venus; cf. (Plau-
tus) Carth. Bene, Venus; cf. Irish, bean, woman; cf. also
Chald. Banitu, ep. of Ishtar,

GENEALOGY: sister and wife of Vulcan (Bael-cean, Cyniris);
prob. mother of son: Gingris.

ASSOCIATED PLACES: Phoenicia, Ireland.

There is a widespread tradition preserved in the older
Irish histories of a clese connexion between Phoenicia and Ire-
land. The abilities of the Phoenician sailors is confirmed in
the account of their circumnavigation of Africa about 2,600
vears ago,

Among the Irish historians who specialized in the study of
the Phoenicians was O’Connor, writing about one hundred and
fifty vears ago. Of his sources he states: “Having availed
myself of the earliest opportunity of reclaiming from the
bowels of the earth the most ancient manuscripts of the his-
tory of Eri..1 beg leave to observe, that I do not presumie
to affirm that the very skins..are of a date so old as the
events recorded; but this I will assert, that they must be
faithful transcripts from the most ancient records™.

In a commentary on these annals O'Connor draws the fol-
lowing conclusion: “It is evident that the people of Sydon
and the Gael of Iber had one and the same religion™.
Moore, a contemporary of the former writer holds the same
opinion. He writes: “We have seen . .at what an early period
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Ireland attracred the notice of that people, who were. in
those times, the great carriers. not only of colonies and com-
merce. but alse of shrines and divinities, to all quarters of
the world, So remote indeed. is the date of her first emer-
gence into celebrity. that at a time when the Carthaginians
knew of Albion but the name. the renown of letne as a seat
of holingss had already become ancient”. He alsa refers o
“Her devotion to the form of worship which had been trans-
ported. perhaps from Samothrace to her shores..” and “to
the station then held by her {i.e. lerne or Ireland) as a sort of
emporium of idolatry .. Moare gives this Jeep rogred de-
vorion to religion as a reason for Ireland being designated
“The Holy Island™.

Of the Phoeniclan Venus 'Connor writes: “Venus, (corres-
ponding Irish word): Fen, Wnman, This was the Phocnician
name of the female, called Venus, who was a Phoenician, the
sister and wife of Vulean: "us’ is a termination™. Of Vulcan
he writes: "It is an historical fact that the person called vul-
ran, was of Phoenician extraction: in that language is his
name to be defined. Bael-cean (lrish) pronounced Yulcan "The
chief of fire’, has also another Phoenpician name of Cyniris:
{Irish) Ceann-iris, The Chicf of Brass. Of Gingris he writes:
“Gingeis: (Trish) Gein-gris O the race of Fire’. Gris means
that particular kind of fire, that flies in sparks from heated
metal”,

Another possible reference to this Phoenician Venus is given
by O'Connor in his tables showing the parallels berween the
Phoenician and Gaelic languages. The relevant passage is as
follows:—

YA comic writer of Rome. named Plautus, amongst otcher
of his works, wrote a piece, called Poenulus. anglice the Cat-
thaginian .. You are to note, that the first line is Carthagin-
fan, the sccond line is Iberian or Fri. and the third is the
servile translation thereof into English . .

* "Handone silli hanum bene, silli in mus-tine.

Anden sillel anam feni, sillet san banis rergne.

Althaugh Venus instils vigor, she also instils the
fire of concupiscence’ ™.

The Carthaginian name, Bene, appears to refer to the Car-
thaginian Venus {Astarte or Tanit). [t closely resembles the
Irish name for woman, bean. The Carrhaginian word for fire.
tine, also closely resembles the modern Iiish reine (n. fem.
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fire. fire-brand; cf. Punic. Tanit and English tinder, and prps.
tin] .

A connesion between the Punic goddess Tanit (Tanith or
Tanat) and Cornwall is seen by Miss Valiente. In her ABC of
Witchcraft she speaks of "Tanat, the Phoenician moon god-
Jess, whose worship, it was claimed, was =ull carried cut in
Cornwall and the West of England, being celebrated by ritual
benfires on the old pagan festival dates.” It is possible that
the greac Celtic festival of Beltane, on Alay Ist. mav derive
its name from the first two deities of the Carthaginian Triad,
Baal-Hammon, Tanit and Eshmun.

These close similarities between the Phoenician of Plautus
and the Gaelic were also noted by Vallancey, Lord Rosse and
Bentham, Mme, Blavatsky quotes from Vallancey as follows:
“I had nor been a week landed in Ireland from Gilbraltar
where 1 had studied Hebrew and Chaldaic under Jews of var-
ious countries. when [ heard a peasant girl say to a boor
standing by her ‘Feach au Maddin Nag’ (‘Behold the morning
stat’). pointing to the planet Venus, the Maddena Nag of the
Chaldcans".

A connexion berween Chaldaea and Ireland is seen in the
following rradition summarized thus by Rollestan: “Now che
wife of the wizard Calarin, whom Cuchulain slew at the Ford,
brought forth, after her husband’s death. six children at a
birth. namely, three sons and three daughters .. and Maev,
hearing of these, sent them to learn the arts of magic, not
in Ireland only, butr in Alba; and even as far as Babylon they
went to seek for hidden knowledge, and they came back
mighty in their crafr, and she loosed them against Cuchulain.”

The close similarity between Syrian and Irish antiquities is
commented on by Borlase in The Dolmens of Ireland: in the
section om Svria he writes: “The resemblances between Irish
antiquities and those of Syria by no means stop short at
the dolmen epoch .. So struck, indeed, have I often been with
these resemblances, and with thase of the concurrent sup-
erstitions which accompanied them, thar I have somctimes
thought that a chapter must have been lost to history .. if
ance we are disposed to grant that such striking coinciden-
ces are not accidental, but point to some primitive connection,
involving the derivation of these superstitions from one orig-
inal source. we may look to the deserts of these castern
lands for rhe explanation of other customs and beliefe, for
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the causes of which we may search in vain in the western dis-
eeicts in which we find them rooted”,

it is possible that the Irish Shiela-na-gigs. naked female
figures displaying themselves, may be jmages of goddesses of
Phoenician origin. Their attitude has many similarities to that
adopted by Ishtar, Asthoreth and other gaddesses of the Eas-
tern Mediterranean (see under Ishtar).

’'Connor sces Venus as corresponding to, or perhaps id-
entified with Naamah the sister of Tubal-cain.

NAME: MIN.

ETYMOLOGY: prob. Phoen. or Gacl. Min.

GENEALOGY: dau. of wife of Dubar: husband of Calma; prob.
mother of son: Duil.

OFFICES AND TITLES: Phoenician-Gaelic Queen.,

ASSOCIATED PLACES: Pheenicia, Tbh-er in Gael-ag. Buaisg
{prps. Biscay), Ireland.

In Sanchomiathen's history of Phoenicia transcribed by later
authors, there is, as already been mentioned, a confusion
of Phocpician and Greck names. This characteristic also ap-
plies to the history of Phoenicia in the ancient Irish chron-
icles: in this case Phoenician and Irish names appear toget-
her.

G'Contnor, in his translation of these documents, gives an
account of Calma from which is taken the following extract:
“And Calma spake unto bis brother, and he said, ‘Cealgac, we
be brethren .. from the same womb came we into the pre-
sence of Baal..If thou wilt promisc in the hearing of the
people .. to call arcund thee the brave and virtuous .. and to
respect justice, let Cealgac keep his seat. Calma wiil depart’ ..
and the waords were pleasing to the ear of Cealgac, and it
was so ..

“And thev struck their tents, and moved towards Sgadan
{O’Connor: Zidon, Sydon). And there they made enquiry for
the children of their race, and it was told unto them. that
they had taken to the right side of the sea, over which louk-
oth Sgadan queen of ships. and Nargal was chief of Aci-mag
at that time. And whilst the Gaal tarried in Sgadan, Nargal
tock delight in listening to rales of other times from the lips
of Feitam, the words of whose mouth were sweet. And fain
would he have him abide in Sgadan, that he may be ranght
to set down his words on tables to endure for ever. But Fei-
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tam would not be persuaded, howbeit he promised to return,
if it so pleased Calma, and the way exceeded not the time
of one moon. And Calma and Ro'n-ard gave and received
from Nargal the hand of friendship and kindred, and they
took their departure from Sgadan.

“And when the host had moved . .they directed their steps
.. till they reached the tents of their race and their chief was
Dubar. From hence did Gaoi-ata-eclac conduct them from
Naoi-maid-eisiat, and therein did they abide, calling their por-
tion Alg-er-ba, afrer our race.

“And Calma and Ro'n-ard were reverenced by Dunbar and
the Gaal of Iber within Buaisce, for Dubar was not of the
race of Ardfear..And Calma took Min [as wife] And Calma
ruled over the Gaal in Gael-ag for the course of fifreen rings
{O°Connor: years of thirteen months).”

It appears that Min married Calma in Gael-ag in Iber. Two
Iberias are mentioned in ancient history; the first corresponds
approximately to Spain, the second to a region in Scythia, be-
tween the Black Sea and the Caspian Sca.

NAMEL: CARMA, CARMAN.

ETYMOLOGY: prob. Phoen. or Gael. Carman; hence Loc gCart-
man, Loc Garman (Wexford).

GENEALOGY: dau. of wife of Failb: (O’Connor) wife of Duil;
(Botlase) wife of Diban; {O'Connor) prob. mother of son: Airt,
(Borlase) mother of sons; Dian, Dubh, and Dothar,

OFFICES AND TITLES: Phoenician-Irish Queen,

ASSOCIATED PLACES: Phocnicia, Athens, the Tand of Th-er,
Gael-ag, Eire, Loc Garman (Wexford).

In the Chronicles of Eri, translated by O'Connor, Failb is
described as the brother of Calma and Ro™n-ard. Carman and
Failk were married in the land of Tb-er and from there they
came to Gael-ag. According to these chronicles, “Duil ruled
for the course of one score and eleven rings.”

In writing of Carman, Borlase describes her in a different
context from that given by O'Connor and it is possible
that the latter author mav be referring to some other lady of
that name. Borlase’s reference is as follows: “We have al-
ready noticed the association of witches with dolmens and
cairns in the Iberian peninsula and Holland .. The position
held by certain veneratcd women in the social systems, as
well as in the mythology of the northern nations, is a sub-
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ject (oo wide to be entered upon here”; then, alter giving
several instances he continues: “‘similarly .. Dian, and Dubh
and Dothur, who came from Athens te Wexford, had their
mother Carman with them, who, by ‘charms and spells and
incantations .. " In another reference Boclase wrires: “Three
men from Athens, with their mother. Carman, were said to
have attempted to form a settlement here (the Bay of Wex-
ford) .. it was their mother's name which this place bore, In
a poem called the ‘Fair of Carman’ Greek merchants are said
to have traded there.”

According to Macalister, Carman was one of the chief places
of the Assemblies. Those in Carman tnok place in Lugnasa
fAugust 1st}. Concerning the Fair of Carman. Macalister
quotes some verses from the Dindshenchas from which the
following is an extract:—

“Carman. site of generous Fair,
Here is music—trumpet, horn,
Drum and pipe the Faic adorn.
Here is poetry—the bard
Secks and gains his due reward.
Here romance—exhaustless theme,
Tegends. vague as in a dream:
Here is wisdom—proverbs sage,
Satires, lore of seer and mage.
Here is history—tales of old.
Ever new, though often told . .7

Acvording to Dr. dnne Ross, “the feast was held in her
honaur afterwards according ro her wishes™.

Of this type of festival Macalister writes: “They were
doubtless the festivals of a pastoral and agricultural people.
desimned Lo increase by magizo—religions means che fertility of
flocks, herds and fields.”

The present Wexford Festival may be inspired feom this
solrce,

The name Loc Garman for the county and town is now
again cofficially recornized.

Patallels may be secn between Carromn and Thisza or Dide.
Carman also has a similaricy to Cessaic,

NAME: RE.
FTYMOLOGY: Trish re, n. fem. the moon: (O'Cennor} Re, of
Phoen, origin.
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GENEALOGY: mother of a son oc sons,

OFFICES AND TITLES: The Moon, The Goddess personifying
the Moon.

ASSOCIATED PLACES: Phoenicia, Scychia, Gael-ag, Ireland.

In a2 commentary on the Chronicles of Fri, translated by
O’Connor. there is a rcference ta maon-worship among the
Scythians, who in these writings appear to be closely assoc-
iated with both the Phoenicians and the Gaals or Gaels. Ac-
cording to O’Connor the Chronicles of Eri were written “in
the Scythian dialect of the Phoenician language”, O’Connot
writes as follows: “The Gaal Sciot Ib-er . . their chronicles will
inform vou .. that the people were fire worshippers and paid
adoration . . to the moon, which they called Re, and to the
stars, all characteristics of the Scvthian race, to which religion
they adhered.”

The Moon and the QOcean are shown in a more personal as-
pect in a passage in the Chronicles of Eri; a description is
there given of an episode which took place after the death
uf Lugad.

“Cean-mor, his brother, was chosen, And as he examined
che tent of Lugad, he found writings. And Cean-mor sent un-
to me Dol to come unto him, and I looked upon the words,
and they were concerning the sun, the moon, and the stars,
the world of land and the world of waters, And Cean-mor
said, what if three of the Qlam come unto thee, and that ve
look upon the writing carefully. And Dol called unto him
Gol, Feil, and Monad to the tenr of the chief, and the writ-
ings were brought forth. ‘“The words told of things on which
Realt-Cosgrac had thought’ . . saith he .. ‘Have nort I raised my
tent upon the margin of the Land, whence the fresh Duor kis-
seth Ocean’s salt lips: have 1 not watched their amorous dal-
liance, and leave taking, constant in meeting at the assigned
place, save when the moon proud in her strength. doth in-
spirit her favourite son, now partaking of her lustiness . .and
then grown pale. her face half hidden from the sight of man,
do T not note how Ocean lags, as tha’ in coyness, waiting the
hrisk approach of comely Duor’.

“And Del, speaking for himselt, and for che Olam, answer-
ed "We know not what to think'. And Don, a chief of Gael-
ag, who was nigh unte Cean-mor, said ‘What if the words
were put into the hands of the priests, they belong to Baal’
And Cean-mor said ‘Nay ..let the words be set down on the
chronicles for times to come’,
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Dr. Anne Ross sees a connexion between the Phoenician
priest-lawyers and the druids.

The name for Ocean, also apparently presented as a god-
dess, may be connected with the Irish word, muir, a nuoun,
usually feminine, meaning the sca, or the Irish word fairge,
a fcminine noun meaning sea, brine. or ocean. Fairge Maor {the
Great Sea) is the Atlantic Ocean.

References are made by Moore to the worship of the moon
in ITreland. “In Ireland this luminary was adored under the,.
name Re..Those golden ornaments, in the shape of a cres-
cent, which have been found frequently in the Trish bogs, are
supposed to have been connected with this Junar worship and
to have been borne by the Druids™. Evans states that these
cresents or lunulae are characreristic of the Early Bronze Ape
in Treland dating back te about 3,700 vears ago.

Of this Moon worship Ware writes: “the ancient Irish wor-
shipped Diana or the moon”. According to O'Connor and
Wood. a common oath in Ireland was to swear by the moon,

NAMES: SAMHUIN, SAMHAIN, SAMHIN, SAMAN.

ETYMOLOGY: Trish {O’R.) Samhuin. n. fem. a deity of the an-
cient Irish; (Moore) Samhin. of Phoen. origin; (Din.) Sambhain,
n. fem. the feast of the dead in pagan .. times, signalizing the
close of harvest and the initiation of the winter season last-
ing till May; from it the half vear is reckoned .. the faities
(Aos Sidhe) were imagined as particularly active at this sea-
son . . the month of November.

OFFIZES AND TITLES: a Cabirian Divinity,

ASSQCTATED PLACES: Phoenicia, Ireland.

Writing on the ancient Irish religion Moore states: “The Fes-
tival of Sambhin .. the great Cabiric divinity ., marked one of
the four divisions of the Irish year.”

Samhain has the characteristic Cabirian association with
fire. On Navember Eve, the Teine Shamhna, the ritual fire of
Samhain, still forms part of current Irish custom. The word
teine. meaning fire (see under the Phoenician Venus: cf. Irish,
tethin, n. fem. the sun} is used in connexion with several of
the seasonal festivals of Ireland. Again, as in the Cabirian
tradition, the smith is regarded in Jreland, as in many coun-
tries as having inherently priestly and magical powers. As
mentioned under Cabiro, there may be an etymological con-
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nexion between that pame and the Irish word for smith,
gabha.

Writing on the Cabirian Mysteries in Ireland Moore states:
“it may be inferred that Ireland had become the Samothrace,
as it were, of the western seas; that thither the ancient Cab-
iric gods had been wafted by the early colonisers of that re-
gion .. we have likewise the traditions of Ireland herself—
pointing invariably in the same eastern direction—her monu-
ments, the names of her promontories and hills, her old us-
ages and rites, all bearing indelibly the same oriental
stamp”’, He also guotes Faber who in his work on the Cabiric
Mysteries writes: ““That the Atlantian or Cabiric superstition
prevailed in Ireland, there cannot be a doubt.”

It is said that the festival, from October 31st to Nov-
ember 2nd. and the month of Samhain is a time when the
doors are open between the world of spirits and the upper
world,

NAMES: ASRATU, ASIRTU—ASRATU, ASIRAT, ASHERTU, ASH-
ERA. ASHERAH.

ETYMOLOGY: Assyr. As-ra-tu, pr. n. fem. with sign for deity;
cf. Assvr. asirat, adj. fem. gracious; Hitt. rend. Ashertu; Heb.
Asherah, the goddess Asherah, an idol of Asherah, a grove
holy to Asherah; cf. Heb, esh, ash, asch, n. usu. fem. fire,
GENEALOGY: wife of El; mother of son: Ashtar; mother of
seventy children; mother prps. of twin sons: Shahar and Sha-
lim, and prps. two other twin sons: (sea gods; see also Rah-
maya).

OFFICES AND TITLES: The Gracious, Goddess of Presperity,
Goddess of Fertune and Happiness, Grove-Goddess, The Lady
of the Sea.

ASSOCIATED PLACES: Assyria, Syria, Ugarit, Mount Zaphon,
The Lands of the Hittites, Phoenicia, Sidon, Canaan, Judah,
Jerusalem, Israel, Samaria.

Asherah, originally an Assyrian goddess, became particul-
arly associated with Syria and Canaan. Among the chief
sources of information about this goddess are the Ras Sham-
ra Tablets found on the site of the ancient North Syrian city
af Ugarit: these include many traditions concerning the
Canaanite Pantheon. Writing on the Canaanite religion, Gor-
don states that “Fl and Asherah are the chief god and god-
dess of the whole Pantheon™.
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Other sources of information are the Hebrew scriptures,
where Asherah is frequently mentioned, starting from the
Evadus and continuing theough the days of the Judges and
the Kings.

In the Ras Shamra Tablets, Asherah, The Lady of the Sea,
appears in the Epic of Baal, where she is shown as wanring
the throne of Baal for her son Ashtar. In the conflict between
Baa] and Yam-Nahar she and Ashtorcth restrain Baal from
attacking the envoys of Yam-Nahar,

In the account of the Building of House for Baal, as sum-
marized bv Hooke, Baal and his sister Anath beg the Tady
Aslieralh of the Sea to intetcode with Fl and obeain his con-
sent tn the building of the house. It appears chac although
Raa! already had a house built of cedar and brick he Jdoes not
consider it worthy of that position among the gods to which
he aspires. Asherah accordingly saddles her ass and travels
nurthwards to Mount Zaphon. to the pavilion of El. She flat-
ters him and gains his consent. The completion of the build-
ing is celebrated bv a great feast to which Baal invites all
his kinsfolk and the seventy children of Asherah. According
to Gordon's account Asherah sends two messengers to Caph-
tor; there thev are to tell the craftsman Kothar-and-Hasis
1o build the palace.

fater jn the cpic Baal dies and apparently descends into the
Underworld. During his absence from earth the question of
his successor is considered and Asherah nominacres her son
Ashtar for the vacant throne. Ashrar takes it, but considers
himiself unable to rule. This episode ends with the return of
Baal to the upper world where he reassumes the Kkingship.
The writing of this poem is Jated at about 3,300 vears ago,
but Heoke censiders that the material is probably much more
ancient.

In the Epic of Hadad. according to Hooke's summiary. it is
Jdescribed how the handmaidens of the goddess Asherah, the
Lady of the Seca, are sent to entreat the help of El against the
attacks of certain monstrous creatures sent by Baal. The hand-
maidens, according to El's plan, go into the wilderness and
there give birth ro wild beasts with horns and humps like a
buffaloes. Baal {Baal-Hadad) is seized with a desire to hunt
these animals. The chase, however, proves disastrous to him;
he is caught by the monsters and disappears for seven veats,
sunk in a bog and helpless. A search is made for him. ap-
parently by his brothers, and he is at last found with jov.
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In the Epic of Keret, according to Hooke's summary, King
Keret of Hubur makes an expedition to Udom (thought to be
Edom} to seek in marriage rthe Princess Huriva. On his way
he vows to Asherah of Sidan ro give her much gold and sil-
ver If she will prosper his enterprise. Keret, atriving in Udom,
manages to force the King. Pabil, to allow him to ask the
princess in marriage. The nuprials ace celebrated with a great
feast in which El prophesies that one of the sons to be born
will be suckled by the goddesses Asherah and Anath and so
qualify him to succeed Keret on the throne. These promises
are fulfilled, but Keret fails to pav his vow to Asherah and
disasters follow which are understood as being due to the
wrath of this goddess. The subseguent events are recorded un-
der Thitmanat.

In connection with suckling, Gordon writes; “On a carved
panel on the roval bedstead from Uparit, two princes or
kings are seen sucking the breasts of a goddess thereby im-
bibing the milk thac imparts divinity to them™,

Asherah is mentioned in the Hittite transcriptions of some
Canaanite traditions: as Gurnev writes of the Hittite litera-
ture: “There are alsn a few fragmoents of Canaanite myths,
such 2s thart concerning the goddess Ashertu and her hus-
band Ei-Kunirsa.,” Guterboch mentions a fragmentary Hittic
narrative in which a god, probably Baal-Hadad, visits Elkun-
irsa while the latter is camping out near the Euphrates. He
tells Elkunirsa that when he came (o his house Asherah made
advances to him. A sccond Hiitite {ragment records that Anat,
in the guise of a bird overhears a bedroom conversation of Fl
and Asherah,

The information concerning Asherah from the Hebrew scrip-
tures s concerned mainly with her worship., The mention of
her in the book of Exodus would imply that this was estab-
lished in Canaan before the immigration of the Israelites. Im-
ages of the goddess, possibly in the form of holy trees, or
groves holy to the goddess, appear to have had an important
part in her ceremonies. Accerding to Anderson trees are holy
to goddesses. Tn the time of Gideon a reference is made to
the grear indignation of the local Israclite inhabitants when
Gideon had cut down his family's Asherah grove. Throughout
the period of the Kings of both Judah and Tsrael frequent re-
ferences are made to the worship of Asherah, Queen Maachah,
the mother of Asa, Xing of Judah, had made an Asherah idol.
Queen Jezehel. originally a Phoenician princess, the wife of
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Alab, King of Israel, is stated to have promoted the worship
of this goddess; mention is made of “the prophets of the As-
herah groves, four hundred, which eat at Jezebel's table™
and Ahab also made an Asherah idol. During the reign of Man-
assch, the worship of Asherah was established along with
many other associated rites; Manasseh “observed times and
used enchantments .. and used witcheraft and dealt with fam-
iliar spirits and wizards..and he set up a graven image of
Asherah that he had made in the house” (i.e. the Temple of
Jerusalem}. The idols made by Manasseh appear to have been
retzined by Amon who succeeded him. An image of Asherah
is mentioned as being in the Temple in the time of Amonr’s
successor, Josiah; Asherah groves are also mentioned at the
beginning of the reign of the latter king. The Israelities are
also recorded as having an Asherah grove, dating from the
time of Jeroboam. The remaining inhabitants of Samaria, after
the deportations by the Assyrians, are stated as having made
an Asherah image,

Some information is also given in the Hebrew scriptures
about the forms of worship connected with this goddess. There
were vessels made for Asherah. kept in the Temple at Jerus-
alem and the women are described as weaving hangings for
hec, It is considered by some scholars thac there is a refer-
ence here to the draped Asherah figures, similar to one
tound in Mesopotamia.

Neumann refers to a ritual forming part of the worship of
Asherah.

This goddess probably gives her name to the Elysian Fields
of Ugarit, Gordon quotes the text:

“The field is the field of the deities
The field of Asherah and Rabmai . .”

In annrher version the second line reads:

"The field of Asherah and the Maiden”,

Commenting on this Gordan writes: “The Elvsian Fields of
Ugarit arc thus defined as the field of Asherah (consore of
El} and the Girl {apparently Anath)”.

NAME: ANATH, ANATHA.

ETYMOLOGY: Syr. Anath: of. Chald. Anat,

GENFALOGY: sister and wife of Baal: mother of two sons
{see below),

OFFICES AND TITLES. Rahmai. The Maiden.
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ASSOCIATED PLACES: Syria. Ugarit, Mount Zaphon, Canaan,
The Field of Asherah and Rahmai (The Elvsian Fields of
Ugarir),

Anath plays an important part in the epics of the Ugaritic
records and is the heroine in the Baal and Anath Cycle.

A passage from the Narrative of Baal and Yam-Nahar de-
scribes how Anath together with Ashtoreth, restrains Baal
from attacking the messengers of Yam-Nahar,

According to Gordon's summary;

"Baal flies into a rage and
‘[seiz]es [a knife] in his hand
A butcher knife in his right
To slay the messengers . . .
[Ana]th grabs fhis right hand]
Yea Astarte grabs his left’ "

The Anath Texc describes the slaughter of Baal's enemies.
In this the goddess Anath. according te Hooke’s summary,
orders a pgreat feast to be prepared in celebration of Baal's
defeat of Yam-Nahar. The teast is held in Baal's palace on
Mount Zaphon, the mountain of the deities in “the sides of
the north”. Having adorned herself wich rouge and henna for
the feast, Anath shuts the doors «f the palace and proceeds to
slay all the enemies of her brother and wades in blood up to
her knees.

A detailed account of this is given by Gordon as follows:
“One of the large subdivisions of ‘The Baal and Anath Cycle’
is called the “Anath’ text. which opens with a banguet scene . .

“Col, IT begins with a reference to the scent of game,
around the double doors of Anath's house. This is appro-
priate because she is a goddess of the hunt and of battle.
Suddenly troops confront her:

* ‘And lo, Anath fights violently

She slays the sons of two cities;

She fights the people of the seashore
Destroys mankind of the sunrise’,

“Sekhmet of Egypt was stopped by flooding the area with
beer dyed blood-red with ochre .. Anath, somewhat similasly,
is depicted as wading in the blood of her human victims..

“She battles on with club and bow until she reaches her
palace . . She thereupon remews the barrle. adding new tactics:

* ‘She fights violently,
Battles the sons of two clties.
She hurls chaics at the soldiers,
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Hurling tables at the armies,
Foolstools at the troops’ ..
“With her tactics in the second round. Anath scores the vic-
tory ..
* “Much she fights and looks:
Slays, and views.
Anath swells her liver with aughter.
Her heart is filled with joy;
For in the hand of Anath is victary . .’
“But the bhlessings of peace follcws the ravages of war:
* *She draws water and washes:
Dew of Heaven
Fac of eacth . "™
“Baal next disparches his messengers to Anath ..
“ "The message of Aliyan Baal . .
“(Bury) enmity in the earth of battles . .
Pour (a} peace {offering} into the minds of the earth,
Conciliation into che uiidst of the fields . .
To me let thy feet race,
To me let thy legs hasten . .”

“Wwhen Anath beholds the messengers coming she is strick-
en by misgivings that some ill may have befallen Baal. Bcfore
thev had time es deliver chedr fovous message Anath Tifts
her voice and shouts:

“Why have Gupan and Ugar come? ,

“Anath then recounts her past victories over Baal's enemies.
Then thev deliver the message and invitation .. Anath accepts
the invitation, and instead of wasting time sending further
messages back and forth, she decides to race ahead of Gupan
and Ugar.

“ “Then she sets her face towards Baal
On the heights of Saphen;

By the thousand acres,

Yea myriad hectares’.

There then follows the narration of “The Building of Baal's
house”, in which Anath again plays an important part.

A Jetailed account of this iz given by Gordon as follows:
“Diplomacy in divine circles is as devious as among men.
Baal's tactics were to get Anath to appeal to Asherah to ask
El..to authorize Kothar-and-Hasis to construct a palace for
Baal. His newly won kingship required his possessing one™.
He makes the plea that ahmest all the deites had palaces:

150



“‘There is the dwelling of EI. .

The dwelling of Lady Asherah of the Sea.
The dwelling of Pidrai, Maiden of Light,
The shelter of Tallai, Maiden of Rain,
The dwelling of Arsai, Maiden of Ychdr,
The dwelling of the famed brides’.

“anath assures Baal chat she willl if necessary, compe! El ta

prant the request, by dire threais of violence.
“*And the Virgin Anath declared | .
"He will vield for my sake and his own.
For I shall trample him like a sheep on the ground ..
Unless he grants Baal a house like the deities
Yea a court like the sons of Asherah’,

“Anath departs for the abode of Fl where the two cosmic
rivers. the sources of the two Deeps. have cheir origin’. Then
she threatens .. with physical violence. El afraid .. has hid-
den in the innermost chamber; the eighth chamber within
a chamber,

* 'El answers {rom seven chambers,

Out of che eight compartments;

T know thea to be impeluous . .

For there is no restraint among goddesses.

Whart Jost thaa desire, O Virgin Anath?’

And the Virgin Anath rephicd:

‘Thy word, O EL is wise.”
“Anath’s appeal was carefully planncd. Asherah and her brood
were already there to add their voices to Anath’s in getting
ET’s authorization for building Baal’s house.

** "There shout Asherah and her sons.

The Goddesses and the band of her kin:

"Baal has na house like the deitles

Nor a court like the sons of Asherah | .

.."El has no choice but to authorize the construction..
The definitive authorization is sent through Anath to Baal
with instructions to invite certain creatures (their identity is
not vet clear, for we cannot translate their names) whereupon
nature itself will fetch the building materials for him." Anath
iovfully darts through space to Mount Saphon to tell the
goad news to Baal.

" ‘Be informed, O Baal!

1 bring thy tidings.

A house will be built for thee like thy brethren
Even a court, like thy kin . .

151



So that the mountains will bring thee much silver
The hills, the choicest of gold

And build a house of silver and gold

A house of lapis gems' .

“From the majestic trees of Lebanon. and the choicest ced-
ars of Antilebanon, the palace was erected. Then a mighty con-
flagration . .is applied to the house for a week, ar the end
of which the palace emerged resplendent with gold and silver™.

After the death of Baal, Anath goes wandering in search of
her brother; and having found his body, with the help of the
Sun-Goddess Shapash, carries it to Zaphon where it is buried.
After numerous ceremonies she makes a great funeral feast
in his honour, Anath then seized Mot, an enemy of Baal and
apparently responsible for his Jeath, and killed him. Like Baal,
Mot also Jater reappears in the npper world.

The following words of Mot are considered by Gordon to
refer to what Anath did to him:

““On account of thee, O Baal, 1 have seen shame.

On account of thee I have seen scattering by the
sword,

On account of thee 1 have seen burning by fire,

On account of thee I have seen grinding in the
millstones . . ." "

Atter a period of probably seven years from the death of
Baal, EI dreamis that Baal is alive on earth. He laughs for
joy and proclaims that Baal again lives on earth: he shouts
the news to the virgin Anath and te Shapash.

Another episode of which a fragment remains is summar-
ized by Hooke. This recrords that on one occasion Anath asks
where Baal is to be found, and being told by his servants
that he is away hunting. she follows him, taking the form of
a cow. When they meet, Baal is overcome with love for her.
From this episode Hooke infers that brother-sister marriages
were the practice in.at least some parts of Syria as well as
in Egypr. The fragment ends with the announcement by Anath
to Raal that she has given birth to a wild ox and a buffalo:
and Raal rejoices.

In the Epic of Aghat, according to Hooke's summary, Anath
seeing Aghat skilfully using a bow, wishes to have it and of-~
fers him much gold and silver; but he refuses to part with
it. The goddess persists and promises to give him immortal-
ity like Baal if he will yleld the bow to her. Aqhat rudely
rejects the offer. Anath then goes to EI and, after threats,
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gains his acquiescence in her plans for gaining possession of
Aghat’s bow. She then goes to Yatpan, who seems to be a
kind of minor god with a warlike nature, and proposes to
change him imto a vulture (or perhaps eagle) so that he
might fly over Aghat, strike him down and get possession of
the bow. Yatpan, however, kills Aqhat and the bow gets lost.
Anath, nor intending Aghat rto be killed, weeps over his
death and savs thac she will restore him. The record of the
subsequent events is fragmentary, Aghat is mourned for seven
vears, and Hooke is of the opinion that the Epic ends, as in
the case of that of Bazl, with the return of Aghat to the up-
per earth.

This goddess appears to give her name to the Elysian Fields
of Ugarit jsee under Asherah). On the name Rahmai, Gordon
writes; "we read that Rahmai ‘Lassie’ (=Anath) goes and
girds (i.e. grapples with) a goodly hero. Anath's engaging in
combat is in keeping with her bellicose character™.

Anatha is described by Graves as a lioness goddess to
whom the Yion is dedivared. He also refers to priestesses con-
nected with her worship.

NAME: SHAPSH, SHAPASH.

ETYMOQLOGY: Syr. Shapash; ¢f. Heb. shemesh, n. sometimes
fem. the sun.

OFFICES AND TITLES: The Sun-Goddess, The Torch of the
Gods.

ASSOCIATED PLACES: Syria, Ugarit, Mount Zaphon,

The Secret Dactrine states that the sun was for a very long
time regarded as feminine among the Semitic races. and ac-
cording to Hooke, “in early Arabifan cult,.the sun is fem-
inine”,

Shapash figures in the Ugaritic Fpic of Baal. Accerding to
Hooke’s summaty, she helps Anath carey the bady of the lac-
ter’s brother Baal to Zaphon, and also to bury it and make
the funeral feast. When El dreams that Baal is again on earth,
in his joy he shouts the news to Anath and Shapash. Although
it is assumed that Baal is now again on earth, there appears
ta be great difficulty in finding where he is, and Shapash, the
Torch of the Gods, goes in search of him. She finds him and
he thereupon re-takes the throne in Zaphon, and his conflict
with Mot starts again. In the great struggle between them
both the combatants fall to the ground; Shapash separates
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them and some sort of reconciliation takes place. According
to Gordon's summary, “Shapsh arrives and intimidates Mot
with a threat of EI's punishment on Baal’s behalf”.

" "Hear, 0 God Mot!

How canst thou fight with Aliyan Baal?.

..Will he not remove the supports of the seat,

Nor upset the throne of thy kingship?® . .

“The god Mot was afraid

The Hero, beloved of El, was scared”.

There are correspondences between Shapash and the Sun-
goddesses of other Pantheons. These include the Hittite Wut-
usema or Sun-gaddess of Arinna, the Japanese Ama-terasu, the
Indian goddess Siryd, the Irish Grainne, the Norse Sonne and
the Woman in the Sun, of Greenland,

NAME: PIDRAL

ETYMOLOGY: Can. Pidrai.

GENEALOGY: prob. dau. of wife of Baal: prps. wife of Baal;
sister of {sisters): Tallai and Arsal.

OFFICES AND TITLES: Natute Gaddess, The Maiden of Light.
ASSOCIATED PI.ACES: Syria, Canaan. Ugarit,

Pidrai and her two sisters appear in the Baal and Anath
Cycle. According to CGordon., “They arc appropriately nature
goddesses: Pidrai stmbelizing Hght: Tallai, dew and rain: ar-
sai, earth.”

These goddesses are among the deities enumerated by Baal
as having palaces of their own; In the text of “The Building
of Baal's House™ is the passage;

“There is . .

The dwelling of Pidrai, Maiden of light,
The shelter of Tallai. Maiden of Rain,

The dwelfing of Arsai, Maiden of Ycbdr,
The dwelling of the famed brides™.

Gordon sees (hese goddesses reflected in the Three Sisters
of early Arabian tradition.

NAME: TALLAL

ETYMOLOGY: Can. Tallai.

GENEALOGY: prob. dau. of wife of Baal; prps. wife of Baal:
sister of (sisters): Pidrai and Arsai.
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OFFICES AND TITLES: Nature Goddess, The Maiden of Rain,
The Girl of Dew and Rain.
ASSOCIATED PLACES: Syria, Canaan, Ugarit.

See under Pidrai.

NAME; ARSAIL
ETYMOILOGY: Can. Arsai; cf. Hite. cres, earth and Heb.
aretz, n. fem. earth, (see Aretz),
GENEALOGY: prob. dau. of wife of Baal; prps. wife of Baal;
sister of (sisters); Pidrai and Tallat.
OFFICES AND TITLES: Nature Goddess, The Maiden of
Ycbdr, The Girl of Earth,
ASSOCIATED PLACES: Syria, Canaan, Ugarit.

See under Pidrai.

NAMES: THE EWE-GODDESSES.
ASSOCIATED PLACES; Syria, Canaan, Ugarit.

The Ewe Goddesses appear in the narrative of The Building
of Baal's House. It is recorded that after the palace was fin-
ished a great feast was held to commemorate the event.

According to Gordon’s summary, among those invited were
“specialized dejties; personified animals and objects, some
of which are paralleled in other literatures of the East Medi-
terranean. Homer tells of animated tripods that come to, and
go from, the banquets..In Hittite rituals, thrones are per-
sonified . .

The text listing the deities present at the feasc includes:

“The ram gods . . the ewe goddesses .,
The bull gods . . the cow goddesses . .
The chair gods . . the throne goddesses | |
The pithos gods . . the jar goddesses . .

The Fwe Goddesses may be compared with ashroreth in her
form of a ewe.

NANE: THE COW-GODDESSES.
ASSOCIATED PLACES: Syria, Cangan, Ugarit.
Sce under the Fwe-Goddesses.

These deities may be compared with the Chaldean Holy
Herd at Lagash (see Ninhursag), the Seven Kine-Deities and
che Uaipi Cow-Goddess of Egypt.
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NAME: THE THRONE GODDESSES.
ASSOCIATED PLACES: Syria, Canaan, Ugarit.

Sce under the Ewe-Goddesses.

These deities may be compared with the Hittite Throne-
Goddess,

NAME: THE JAR-GODDESSES.
ASSOCIATED PLACES: Syria, Canaan, Ugarit.

See under the Ewe-Goddesses.

These deities may be compared with the Chinese Third
Princess.

NAME: HURIYA,

ETYMOLOGY: Syr. Huriya.

GENEALQGY: dau. of wife of Pabil; wife of Keret; mother
of dau: Thitmanat and of seven sonms including Yassib, the
eldest, and Elhu.

OFFICES AND TITLES: a Princess of Udom, Huburite Queen.
ASSQCIATED PLACES: Syria, Ugarit, Udom ({prps. Edom),
Hubur.

In the Epic of Kerer from the Ras Shamra Tablets, accord-
ing to Hooke's summary, Keret the King of Hubur has a
dream; in this El appears to him and tells him to prepare for
an expedition to a city called Udom. Some scholars have id-
entified this with Edom. There he is to seek in marriage the
princess Huriya, He succeeds in his undertaking and the nup-
tials are celebrated with a great feast; here El prophesies
that one of the sons to be born will be suckled by the god-
desses Asherah and Anath; and he would thus be qualified
to succeed Keret on the throne, These predictions were sub-
sequently fulfilled. (See also under Asherahj,

NAME: THITMANAT.
ETYMOLOGY: Syr. Thitmanat, The Eighth One.
GENEALOGY: dau. of Huriya wile of Keret; sister of seven
brothers including Yassib and Elhu.
OFFICES AND TITLES: The Eighth One.
ASSOCIATED PLACES: Syria, Ugarit. Udom (prps. Edom),
Hubur,
In the Epic of Keret it is recorded that Asherah struck
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Keret, King of Hubur, with sickness for failing to fulfil his
vaws to her. According to Hooke's summary Elhu comes to
him greacly distressed. Xeret tells him nct to waste time con-
deling with him but to send for his sister Thitmanar, who is
full of pity. She subsequently takes a part in the procedure
necessary for the king's cure.

NAME: SHATAQAT.

ETYMOLOGY; Syr. Shataqat.

OFFICES AND TITLES: Goddess of Healing,

ASSOCIATED PLACES:; Syria, Ugarit, Udom (prps. Edom),
Hubur.

In the Ras Shamra Tablets a description is given of the met-
hods cried by El for the healing of Keret, king of Hubur, Ac-
cording to Hooke’s summarty, El finally asks a goddess of
healing. Shataqat, to fly over a hundred cities and towns to
find a release for Keret from his sickness. She is successful,
and word goes out that she is victorious over death, Keret's
appetite returns and he resumes his seat of the throne.

NAME: SUMUL.
ETYMOLOGY: Syr. Sumul,
GENEALOGY: mother of vultures.
OFFICES AND TITLES: Vulture-Goddess,
ASSOCIATED PLACES: Syria, Ugarit,
In the Epic of Aqhat, after the death of Aqhat, it was re-
ported that vultures were seen. Ir was found that the body of
Aghat had been eaten by Sumul, the mother of the vultures,

NAMES: PUGHAT, PAGHAT.

ETYMOLOGY: Syr. Pughat.

GENEALOGY: dau. of wife of Hiribi; wife of Yarikh.
ASSQCIATED PLACES: Syria, Ugarit.

In the Epic of Aqghat, the poem opens with the scene of King
Dancl, or Daniel, while at a feast of the deities, being told
that his wife will bear a son. Danel, called the man of Rapha,
appeats to be linked with the Rephaim of the Hebrew scrip-
tures, These beings are considered as either an ancient Canaan-
ite race. or the shades: they may perhaps be both.

According to Hooke’s summary, Danel is shown dispensing
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justice to widows and appears in the threshing-floor; the
craftsman-god Kothar-u-khasis is seen approaching, bringing
with him a bow and artows. The king asks his wife to pee-
pare a feast for Kothar and his companions, and in the course
of this feast the bow and arrows are presented to Aghat. The
events following this are included under Anath,

After the death of Aghar. his sister, Pughat or Paghat, re-
ports that she has seen vultures over the threshing-floor. {see
further under Sumul and Anath).

NAME: RAHMAYA.
ETYMOLOGY: Syr. Rahmaya.
GENEALOGY: prps. wife of El; prps. mother of twin sons:
Shahar and Shelim:; prps. mother of two other twin sons:
(sea gods) (see Asherah).
ASSOCIATED PLACES: Syria, Ugarit.

Rahmaya is closely associated with Asherah in the poem
on the birth of Shahar and Shelim.

NAME: NIKEAL.

ETYMOLOGY: Syr. Nikkal. {Gordan) from Sumer. Nin-gal
{g.v.); cf. Hit. Nikkalmati {q.v.}.

GENEALOGY: dau. of wife of Hiribi; wife of Yarikh.
OFFICES AND TITLES: Lunar Goddess, Goddess of the Fruits
of the Earth, The Goddess of Fruition.

ASSQCIATED PLACES: Mesoputamia. Svria, Ugarit.

Nikkal is described by Gordon as a Mesopotanian lunar god-
dess.

The Poem of Nikkal and the Kathirat describes the mar-
riage between Nikkal, the Goddess of the Fruits of the Farth,
and Yarikh, 2 moon god. Hiribi, 2 god of summer, suggests
other possible brides for Yarikh, but the bridegroom declares
himself determined to be wedded to Nikkal. Yarik's court-
ship of the bride is described in the text, as follows:—

" .. Ishall send jewels af lapis-Tazuli,
I shali make her fields into vineyards
The field of her love into orchards’™.

NAME: THE KATHIRAT.
OFFICES AND TITLES: The Wise Goddesses.
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ASSOCIATED PLACES: Syria. Ugarit,

The Kathirat are mentioned in connexion both with the
marriage of Danel and also, in the Foem of Nikkal and the
Kathirat, with that of Nikkal and Yarikh. In this poem the
wise goddesses, the Kathirat. are called upon to provide the
things necessary for the wedding. The poem ends with an in-
vocation to the Kathirat whe celebrate the rite with joyful
songs. It has been suggested that the bride, Nikkal. is the
youngest of the Kathirat.

The Kathirat are described as “swallows”, birds assnciated
with maternity.

A correspondence is seen by Driver between the Kathirat
and the Greek Graces.

NAME: ELAT,

ETYMOLOGY: Svr. Elat, Lady. Goddess.
GENEALOGY: wife of El
ASSOCIATED PLACEFS: Syria.

Flat is seen by Colledge (Oxford classical Dictionary) as
corresponding to Baalat {q.v.).

NAMES: DERCETO. DERCETIS, DERKETO.

ETYMOLOGY: prps. Gk. rend. of Syr: Derketo.
GENEALOGY: mother of dau: Semirzmis.

QOFFICES AND TITLES: Mermaid. Siren.

ASSOCIATED PLACES: Babyionia, Syria, Philistia. Ascalon.

Derceto. as mouther of Semiramis, has a connexion with
Chaldaea, and perhaps her worship originated in that land;
Ovid refers to her as associated with Babylonia. He writes:
“Thee, Babvlonian Dercetis, whom the Palestines believed to
inhabit the lakes, with thy form changed, and thy limbs cov-
cred with seales.”

Commenting on this passage, Davidson writes: Lucian.
speaking of Derceto, says: [ have seen in Phoericia an im-
age of this goddess, of a very extraordinary kind. It repre-
sents her from the middle upwards a woman, but below she
terminates in a fish. The statue of her which is shewn at
Hieropolis, represents her wholly a woman™,
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A tradition describes Derceto as passionately loving a young
priest, remarkable for the beauty of his features. Another tra-
dition states that she was pursued by a certain Maxus or
Mopsus, and cscaped by assuming her mermaid form.

The worship of Derceto became extensive through Syria and
in neighbouring countries, especially in the land ot the Phil-
istines. The temple of Hieropolis may have been dedicated
to this goddess. (See under Semiramis).

This goddess is usually represented as a beautiful woman
above the waist, her lower part ending in a fish's tail. Ac-
cording to some accounts this was the reason for the rever-
ence for fish among the ancient Syrians.

Some authorities regard Derceto as identical to the Philis-
tine Dagon. The Encyclopaedia Britannica (4th Ed.) refers to
the contemporary suggestions that the Philistine deity Dagon
“was the same as the Dictynrna of the Cretans” and “‘the
same with the Svrian goddess Dercete™. Rackham speaks of
“Atargatis or Derceto (Dagon) a fish with a woman’s face
worshipped at Ascalon”. The Hebrew word dagah, a female
fish, is used in Deuteronomy when referring to the image of
a fish used as an object of worship.

A correfation is noticeable between goddesses of the sea
and goddesses of love. Thus both Astarte and Aphrodite are
closely connected with the sea, and the great Egvptian love-
goddess, Hathor, has the epithet Lux Maris. Similarly, both
mermaids and sirens have strong aphrodisian attractions. Con-
cerning the former Graves writes: “The conventional mermaid
..expresses ‘The Love-goddess rises from the Sca’..In Eng-
lish ballad-poetry the mermaid stands for the bitier-swect-
ness of fove.”

The reason for this connexion between the sea and Iove
may be seen in the fact that sea-water is intimately connec-
ted with women. Tn more exoteric ways this shows in such
episodes as that recounted in the Phoenicion-Irish chronicles.
where “Duor kisseth Ocean’s salt lips: have I not watched
their amorous dalliance:” and similarly in the Arabian tradi-
tion concerning the Whale, Jonah “toek her mouth in kiss-
ing”. Esoterically, sea-water is suggestive of the saline taste
of the vulva,

The goddess Derceto is closely linked with Atargatis and
Astarte,
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NAMES: ATERGATIS, ATARGATIS, ATERGATA.

ETYMOLOGY: Svr. Atargatis, (Vossius) Phoen. Addis Dag, The
Great Fish; (0.C.D.) Aram. Atar-Ata, acc. to Rouzeville, ‘the
divine Ata’.

GENEALOGY: Wife of Hadad.

QFFICES AND TITLES: The Goddess of Generation and Fecun-
dity, Dea Syria, The Syrian Goddess, The Syrian Aphrodire,
The Almighty, The All-Creative. Agne, Holy, Phistyis, of Phis-
tvon, The Constellation Virgo.

ASSOCIATED PLACES: Syria, Ascalon, Hieropolis—Bambyce,
Parthia, Assyria, Egypt, Macedon, Greece, Delos, Aetolia,
Phistyon, Messenia, Thuria, Rome, The Danubian Provinces,
South-Western Europe, England; The Constellation Virgo.

Originally a Syrian Goddess of generation and fertility, At-
ergatis in the course of time manifested many furthet char-
acteristics.

On the cxpansion of the worship of Atargatis in the Hellen-
istic period, Walbank (Oxford Classical Dictionary) writes:
“her cult appears in Fgypr. Macedon. and with civic status at
Phistyvon in Aetolia and at Thuria in Messenia. Natives of
Hieropolis founded a shrine at Delos of which Athens soon
tock contral, Atargatis was wershipped also in a number of
ather Hellenic cities.” According to Sevffert, from the period
of the rule of the Scleucidae when the ancient pagananism
was pgreatly honoured in Hieropalis, the worship of Atargatis
or Syria Dea spread among the Greeks, From them it found
its way to Rome, where the cult was favoured by Nero; here
this goddess had a temple in the days of the Empire. From
there it spread to other parts of Italy and still further west-
wards. Walbank also records a few dedications in other parts
of Italy, the Danubian provinces and England. During this
time, as Sevifert writes, “the old idea of her attributes had
so widened . . that she shared those of Tuno, Venus, Cybele,
Minerva, Diana, the Parcae and other goddesses. Her worship
also appears to have extended into Parthia, Assyriz and
Fgypt. Walbank refers to a ‘creed’ found in England which
accepts the Dea Syria as one of the several names or mani-
festations of the universal goddess.

Among the temples of Atarpatis was that in the city of
Bambyce, . later known as Hieropolis. This had been rebuilt
by Stratonice, wife of Seleucus I. and in the time of Lucian
was considered to be one of the greatest and holiest in Syria.
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It was so rich that Crassus, in his march against the Parth-
ians. spent several davs in weighing the treasure. A temple
at Ascalon is also mentionced, In Rome there was a temple
to this goddess.

The culr of Atargatis in Syria is described by Lucian in De
Dea Syria. This includes che ancient rites still performed in
his time in the Temple of the Great Goddess. The cult of At-
argatis in Thuria is said to have included the celebration of
Mysteries.

Connccted with the rites of the worship of Acergatis wire
certain priests who travelled around in order to extend the
influence of this goddess. They took part in ecstatic dances,
gave prophecies and also collected alms from the pious for
the maintenance of her temples. Like the priests of Cybele,
these are known Dby such titles as Galli and Metragyries.

A detailed account iz given by Lucius Apuleius of the time
he spent with the Galll of Dea Syria. The following extracts
are taken from the Transformations, using Graves’ translation,
with a few alternative renderings. "When they went out,
leading the goddess in procession. he {i.e. a slave) would
walk in front plaving the horn—he plaved extremely well..

“Next morning the Galli prepared 1o go out on their rounds,
all dressed in different colours . . They wore mitre-shaped bir-
etras, salfron-coloured chasubles, sitk surplices, girdles and
vellow shoes. Some of them sported white tunics with an
itregular criss-cross of narrow purple stripes. They covered the
goddess with a silk mantle and set her on my back ..

“After passing througlt several hamlets, we reached a large
country house, where, giving a vell at the gate they rushed
francically in..One of them ler himself gg move e¢static-
ally than the resr. Heaving deep sighs from the very bottom
of his luags, as if filled with the spirit of the Goddess, he
pretended to go stark mad. They worked the whole district in
this way ..

“One of the leading citizens, a very religious-minded man,
heard the tinkle of our cymbals the banging of our tambour-
ines and the melancholv Phrvgian music of the horn, He
came out to meet us and devoutly offered to take the God-
dess in his mansion. We all entered with her and he tried to
win her favour by offering her the deepest possible vencra-
tion,

Apuleius then describes how the priests claimed to act as
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oracles of the Goddess and to tell fortunes. He quotes ane of
the standard oracular answers:

“Yoke the oxen, plough the land.

High the golden grain will stand.”

Thus if a man came to ask the goddess if he oupht to
marry, the answer was plain; he ought to take on the voke
of matrimony and see a good crop of children. The same
oracular fermula also served as an answer to those wanting
to know whether they ought te buy land, to go on a business
journey or to undertake other such enterprises,

The last episode which Apuleius records describes how “a
body of armed horsemen suddenly charged down on us .. and
asked, ‘Whete is the golden chalice that vou dared to steal
from the Temple of Juno with the excuse of conducting a
solemn service behind closed doors.?*

“Presently one of the horsemen came to me and putting his
hand into the pocket of the Goddess’s robe produced the lost
cup and held it up for everyone to see..They turned the
whole affair into a joke. ‘Tsn’t that just the sort of accident
that would happen to honest men like ourselves? For the sake
of one miserahle littie chalice which Tuno gave as a keep-
sake to her sister the Syrian Goddess |, .

“The chalice and holy image I had carried were solemnly
placed in the temple of Juno . .~

An example of one of the caths used by these priests is
given by Apuleius, as fellows:— “May the almighty and all-
creative Queen of Heaven, with the blessed Sabasius and Bel-
lona and the Idaean Mother too, and Venus with her Adenis
—and all the rest of them . .”

Amoune the various forms in which Atergatis is represented
is that of a siren. Sometimes the upper part of her body is
that of a woman, the lower part ending in a fish's (ail. as at
Ascalon. In Egvptian representations she is pictured with
snakes. In a Roman statue she is shown as a woman. and
on Roman monuments she appears seated on a throne be-
tween two lions.

Among the other attributes of this goddess are fish and
doves. Her precinets generally contained fishponds and she
is described as punishing eaters of fish with illness,

There are carrespondences berween Arergatis and Derceto.
Britomartis. and also with Astarte, Aphrodite and Venus.
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NAMES: RASHITH, RESHITH, RASIT.

ETYMOLOGY: Heb. Rashith, n. fem. beginning, source, origin,
chiei; (Lévi) Nature, Genesis: {Parkhurst) Rasit includes in its
meaning, wisdom.

ASSQCIATED PLACES: Israel,

The Hebrew Book of Genesis begins with a word which is
rendered B'rashith. This word is composed of the preposition
B. wvsually translated, in, (but see Lévi’s rendering below) and
the feminine noun Rashith, While in many of the current
translations this word is rranslated “In the beginning”, there
are several other renderings of this passage. Lévi translates
the opening sentence of Genesis thus: “Nature (or Genenis)
created the ferces. heavens and earth”. Aceording to The
Secret Doctrine it could also be rendered “In the Essence’,
or “In the Womb”. These translations show a cotrespondence
to the religious philosophy of Chaldaea, the original home-
land of the Hebrews, In the Chaldean Cosmogogy both the
carth and the heavens are described as being formed from
the body of Tiamat (q.v.).

The word Rashith is rendered in Greek by the feminine
noun. Arche. According te Liddell and Scott this latter word
inchides among its meanings “a firsc cause. origin, a first prin-
ciple, ¢lement”, [n his Greek Dictionary, Parkhurst, under this
word writes as follows: "Arche in this application answers
to the Hebrew Rasit or wisdom . .a word which had the mean.
ing of the emblem of the female generative power, the Arg or
Arca .. This definition of Rashith corresponds to the Occult
teaching which connects the Ark wich the N'Cabvah, a ward
sometimes used in the Hebrew scriptures as a synonym for
women (see also under Nuah), and basically meaning the
vulva,

In later tradition Rashith appears to be connected with
Aima. the Mather.

There is also a parallel between this Hebrew noun Rashich
appearing in the first words of Genesis, and the cotrespond-
ing Greek noun Arche appearing in the first words of the
Johannine writings: “en arche™. While usually trarslated "In
the beginning” they could also, using arche in che wider Heh-
rew-Creek and Gnostic sense, be translated, “In the Source”,
“In the Ark” or perhaps, "In the Matrix.”

A connexinn is also seen in The Secret Doctrine berwcen
Rashith and Mulaprakritd, the Root-matter of I[ndian Religion.
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INAME: THE FEMALE ELOHIM.

ETYMOLQGY: Heb. Elohim, n. pl. occas. fem. rulers, judges,
gods or goddesses; cf. Assvr. allatu, goddess; Phoen. eloth, id.
Syr, elar, id. and Arab, (Keuch.} alihh, aliha, id.

ASSOCIATED PIACES: Chaldaea, Phoenicia, Svria, Israel, Ara-
bia.

It is often held chat the word Elohim consists of a femin-
ine singular noun with the usuaily masculine plural suffix, im.
In the Hebrew Bible this word is applied to Jehovah, Dagon,
Chemosh, Baal, Ashtoreth and Milcom; thus Ashtoreth is
described as “Ashtoreth the goddess (the elohim} of the Zid-
onians', It is also used to denote the “dieties of the naticns™.
Jeremiah refers to those of Egypt under the name Elohi. Some-
times the pame Elohim is applied to the angels. The passage
in the Psalms, “T have said, Ye are gods (Elohim}”, is later
cited by Tesus; he interprets this word as including human
beings also,

In the later traditions. including the Gnostic, Kabalistic and
other occult teachings the Elohim are associated with Aima,
the Mother. The Gnosrics taught that the sevenfold Inferior
Flohim derived their birth from the Great Mother, who pro-
duced them spontancously, In the Sepher Yetzirah, The Book of
Formation, occur the words “Achath—Ruach—-Elohim-Chiim
"{One is She the 3piric of the Living Elohim)"”, Achath being
the feminine form of the number one, Ruach {q.v.) meaning
breath, wind or spirit and Elohim-Chiim, The Living Elohim.

Later traditions also include among the number of the Elo-
him such deities and angels as Satan, traditionally regarded
as the first-born, Samae] and Iilich, Sophia-Achamoth and Iid-
abaoth, Michael, Gabriel, Uriel. Raphael, Azrael, and many
maore,

NAME: ARFTZ, FRETZ.
ETYMOLOGY: Heb. aretz, eretz, n. usu. fem. eacch, soil, ground,
land, terricory, the earch; cf. Chald, Aretia {g.v.) (see also be-
Tow).
QFFICES AND TITLES; The Earth, The Personification of the
Earth.
ASSOCIATED PLACES: Chaldaea, Israel,

The Hebrew word Aretz is Jerived, according to Mme.
Blavatsky, from the Chaldean word Aretz (also given as Ara)
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taken from the name of the goddess of that name (the Arc-
tia described by Berosus).

Aretz, in the Hebrew scriptures, is sometimes regarded a3
the earth and sometimes as a woman personifying the earth.
In her latter aspect she is regarded as a fertile morher bring-
ing forth her increase; “and the land shall yield her fruit
and ye shall eat your fill and dwell therein safely”. Sometimes
she is addressed and called upon to bear witness, She is also
described as having a mouth; “And the earch opened her mouth
and swallowed them and their houses and all that apper-
rained unto Korah and al] their goods™, The mouth of Aretz
is here regarded as the entrance to the Underworld, Sheol.
The mouth of Aretz, like that of Sheol appears to have bar-
red gates; “I went down to the bottom of the mountains:
the earth with her bars was about me forever.”

The figure of Earth as a woman is also seen in the Sec-
ond Book of Esdras. in part of a dialogue between the angel
Uriel and Ezra. Uriel tells Fzra . .'speak to the earth and
humbly ask her: she will give you the answer. Say to her:
“You produce gold, silver and copper, iren, lead and clay.”’
Then 1 said: ‘Mother Earth, what have wvou broughe forth!
Is the mind of man like the rest of creation, a product of the
duse:"”

NAME: ADAMAH.

ETYMOLOGY: (B.D.B.) Heb. adamah, n. fem. ground, land {(as
tilled, yielding sustenance), piece of ground, earth as a mat-
erial substance. ground as earth’s visible sutface, land, terri-
tory, country. the whole earth: personfication; cf. Assvr. Ad-
amu and nther related words {see Adamu).

OFFICES AND TITLES: The Earth, The Personification of the
Earth,

ASSOCIATED PLACES: Chaldaea, Israel.

Adamah, like Aretz (g.v.) in the Hebrew scriptures is some-
times seen as a woman personifving the earth. Thus the earth
{Adamah) “uvpened her mouth” to receive Abel In the episode
connected with Korah, both Adamah and Aretz are used re-
spectively in two parallel passages. In the first of these are
the words: '..and the earth (Adamah) open her mouth and
swallow chem, with all that appectain untc them and they
go down quick into the pit."” In a passage in the Book of
Joel are the words “C land (Adamah) be glad and rejoice.”
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From the root word, Adm, the proper names Adam and pro-
babiy Edom have their origin.

In The World of the Witches Baroja writes of the earth as
fnllows: “The carth is the mother of rthings .. the earth her-
selt is associated with a beiicf in beings who [ive beneath
her, in regions that we may call “internal .. "™

NAME: RUACH.

ETYMOLOGY: Heb. Ruach, n. usu. fem. breath, mind, spirit.
OFFICES AND TITLES: The Heolvy Ghnst, The Holy Spirit.
ASSQCIATED PLACES: [srael.

Ruach, in the Hebrew Scriptures is seen to manifest in many
different ways.

Early in the Book of Genesis the Spirit (Ruach) is described
as “hovering” or “brooding™.

Ruach js regarded sometimes as the wind or as the agency
personifving the wind, and sometimes as the breath of life:
Brown, Driver and Briggs cite two instances in which Ruach
might be *air, gas from womb”. Virality, animation and
vigour are seen as the attributes of the Spirit.

In the Proverbs there is a passage in which the Spirit is
spoken of as being poured out by the Divine Wisdom, or
Chokmah {g.v.). "Wisdom uctereth her voice in the streets ..
behold [ will pour out my spitic unto you™, This Power is
alsa regarded as the inspiration behind prophecy, the arts
and technical skills, and is sometimes given the epithet,
Holy,

In the Gnostic tradition Ruach is regarded as being, to-
vether with Nephesh. the seatr of the passicns, and is also
seen as associated with the groweh of the intellect and with
laws and their formulation (see also under the Holy Ghost).

Ruach holds an important place in Kabalistic and other oc-
cult traditions. For the significance of the words Achath-
Ruach-Elokim-Chiim in the Book of Formation, see under the
Female Elchim. Rabbi Yehvdah associates this Power with
the Garden of Eden. Regarded as an element or essence
Ruach is seen as having a density between that of the heav-
ier Nephesh and that of the lighter Neshamah, and like Nep-
hesh can form an astrosome or phantom.

The Spirit is presented in another aspect by Bohme; his des-
cription as quoted in The Secret Doctrine, of the everlasting
Mother Nature with her seven properties is linked by some
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with the sevenfold aspects seen in Ruach. He writes: “We
find the seven especial properties in Nature whereby this
mother works all things. There are the seven forms of the
Mother of all beings, from whence all that is in the world is
generated”.

According to McIntosh “the Ruach is said to enter the boy
at thirteen years and ome day..it is the soul of adultship”.

There is a close correspondence betwcen Ruach and the
Holv Ghost of the Gnostic and other related traditions.

NAME: SHEOIL.

ETYMOLOGY: Heb. Shecl, n. fem. the underworld, the depth,
the abyvss, the realm of departed spirits; ety. dub. (B.D.B.
poss. “place of enquiry” (ref. to necromancy), poss: “hollow
land” then “hollow place”; cf. Germ. holle, n. fem. hell; cf.
also Norse Hela or Hel, the goddess of hell; cf, Eng. hell;
also personification.

OFFICES AND TITLES: The Underworld, The Lady personify-
ing the Underworld.

ASSOCIATED PLACES: lsrael; Sheol. The Underworld.

Sheol is mentioned very often in the Hebrew scriptures
either as the Underworld or the Goddess personifying this
reaim,

According to Hebrew  philosophy Sheol s  situated
beneath and within rhe earth and receives all departed spirits.
Like the Chaldean Underworld there are entrance gates; “'I
shall go to the gates of Sheol”. A characteristic of this land
is darkness and shadews “Where the light is as darkness™.
There are regions in this Underworld of different depths and
a reference js made of “the lowest hell”. Fire is mentioned
in connexion with Sheol, burning down to the lowest depths.

A few details are given as to the kind of life led by the
inhabitants of Shecl. “There the wicked cease from troubling,
and the weary be at rest. There the prisoners . . hear not the
voice of the oppressor, The small and the great are there
and the servant is free from his master”. There is also some
continuation of former activities, and some men are described
as going down inta Sheol with their weapons of war,

The method of entry into this realm of Sheol is not only
through physical death. Korah and his associates are describ-
ed as poing down alive: “They and all that appertained to
them went down alive into the pit”. A return from Sheol into
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the Upper World is also possible by means of witcheraft
(see the Witch of Endor). Communication with the spirits in
Sheol can be effected by necromancy and other magical met-
hods,

Sheol is seen also in the form of a lady. With her, agree-
ments may be made. She has an insatiable appetite; “There-
fore hell (Sheol) hath enlarged herself and opened her mouth
without measure.” And just as Sheol is shewn under the fig-
ure of a4 woman so any woman mayv manifest in this way;
and hence Sheol may already be enjoyed through feminine in-
timacy. Thus the guests of the “¢lamorous woman™ are al-
ready in “the depth of Sheol”; the stepsof the strange
woman lead to Sheol and her housc is on the way. At the end
of The Proverbs the words of Agur are recorded, in which he
places together Sheol, the womb, carth and fire. These four
all have a voracious appetite. From this passage Graves sug-
gests that Sheol and the womb are sisters, both daughters of
Alukah (g.v,).

The close connexion between the Underworld and the womb
is seen in the Second Book of Esdras. The angel Utiel tells
Ezra; “The storehouses of souls in the world below are like
the womb,” Another possible reference to this connexion is
found in Ecclesiasticus. as follows: “work is the lov of every
man . . trom the day when chey come forth from theic mot-
her’s womb untl che Jdav of their recurn (o the mother of
all.”

Writing on the connexion berween the lower worlds, the
womb and the vagina, Neumann states: “The underworld . . is
atlwavs ‘symbolically feminine' as the vessel that sucks in.

“The opening of the vessel..is the womb, the gate, the
gullet, which actively swallows .. Its sucking power is mvth-
ologically symbolized by its lure and attraction .. The vawn-
ing, avid character of the gullet and cleft represents in myth-
ological apperception the unity of the Feminine, which as avid
womb attracts . . and draws in all living things.

“For this woman (i.e, the Dark Mother) who generates life
and alt living things on earth is the same who takes them
back into herself.”

The association of heat with the Underwotld is seen in the
Revelation of John in the passage referring to the bottomless
pit. It is described how “there arose a smoke out of the
pit, as the smoke of a great furnace: and the sun and the air
were darkened by reason of the smoke of the pit.” It appears
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that. connected with the Underworld.there is alsa the lake
of fire and brimstone”.

In later Hebrew and Kabalistic cosmology, hell is described
as Dbeing Jdivided into seven regions, which are listed by
Brewer as follows: "Hell, or Arka of the Jewish Cabalists.
divided into seven lodges, cne under another: Gehennom, The
Gates of Death, The Shadow of Death, The Pit, The Mire of
Clay. Abaddon. Sheol.” Each onc of these has its own par-
ticular intensicy of heat,

In Arabian tradition there are also these sc¢vent divisions,
which Brewcr lists as Jahannam, The Flamer (Latha). The
smasher (Hutamah), The Blazer (Sair). The Scorcher (Sakar).
The Burner (Jahim) and the Abyss (Hanivah).

There is a close correspondence between Sheo] and Shac-
hath, and in mediaeval philosophv. between Shee] and the
matden Alibech ol the Decameran,

NAME: SHACHUTH.

ETYMOLOGY: Heb. shachuth. n. fem. pit. hollow place, cav-
ern; pers. of rhese.

OTTICES AND TITLES: The Pit, The Pit of Sheol. the Lady
personifying the Pit.

ASSOCIATFD BrACES: [srael: Shenl, Shachurh. The Underwartd.

According to Brown, Driver and Briggs, the distinction be-
tween the two divisions of Sheol, the Underworld, became an
important part of Jewish religion. Shachuth appears to be
one of these divisions.

The pit and the related forms of this are scen personif-
ied several umes in the Proverbs: “For a whore is a deep
ditch: and a strange woman is a narrow pit. . the mouth of
strange women is a deep pit™.

NAME: THE CAINITE MATRIARCHS.
ASSOCIATED PLACES: The Lands East of Fden, The Land of
Nod, Ireland.

The following Cainite women are mentioned in the Heb-
rew scriprores and other related traditions:—
ADAH (Ecy: see Adah, Edomire).
ZILLAH, SELIA (Ety: Heb. Tsillah, Zillah, (B.D.B.) from root
Salal, be or grow dark: cf. Assyr. sillu, shade; Gk. rend:
Sella),
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NAAMAH, NOEMA, NOEMMA (Ety: Heb. Naamah; cf. naem,
to be lovelv. precious, charming and Naomi, N. fem; Gk.
rend: Noema).
PIB. PIP {Ety. dub.).
THE THREE CAINITE WOMEN.

Fur further details, sce under Nathair Parrthuis.

NAME: HAGAR.

ETYMOLOGY: prps. Heb. rend. Hagar; (8.D.) Hagar, This is
Reward.,

GENEALOGY: second wife of sbram; mother of son: Ishmael.
OFFICES AND TITLES: Princess, Ancestress of the Ishmaelites.
ASSOCIATED PLACES: Egypt, Canaan, Arabia, the Mountains
Safa and Marwah, the site of Mecca, Mount Sinai, Jerusalem.

In the Hebrew scriptures Hagar is described as an Egyptian
and the second wife of Abram. According to this account.
having left Canaan for Arabia she found an Egyptian wife
for Ishmael. Another tradition states chat he was also mar-
tied to a princess of Hejaz.

[n Rabbinic literature Hagar Is represented as an Egyptian
Frincess.

The Arab traditicn recounts that Abraham came with Hagar
and Ishmael to the place where Mecca now is. She is said to
have been associated with two mountains nearby, Safa and
Marwah.

In the Pauline writings there s a passage referring to
Hagar: “For this Agar is Mount Sinai in Arabia and answer-
eth to the Jerusalem that now is7. She is here associated with
life ““after the flesh”.

Occult tradition links Hagar esoterically with the Moon.
Graves connects her with the goddess-worshipping tribes of
the Southern Desert. He considersthat the name Ishmael
may niean “the beloved man, the goddess’s favourite™,

NAMES: YEHUDITH, JUDITH.
ETYMOLOGY: prps. Heb. rend. Yehudith. Judith, (L.R)

“Praised".
GENEALOGY: dau. of wife of Beeri: wife of Esau.

ASSOCIATED PLACES: The Lands of the Hittites, Canaan,
Edom, Mount Seir.
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Judith is the first of the wives of Fsau to be mentioned.
She is recorded as being of the daughters of Canaan and or
the family of Beeri the Hittite; she married Esau while they
were still in Canaan.

A description is later given of Esau and his household
moving from Canaan to Edom, together with all their posses-
sions. “"his cattle and all his beasts and all his substance,
which he had got in the land of Canaan; and went inte the
country from the face of his brother Jacgb., For their riches
were more than that they might dwell together, and the land
wherein they were strangers could not bear them because of
their cattle. Thus dwelt Esau in Mount Seir.”

NAME: ADAH.
ETYMOLOGY: prps. Heb. Adah, (L.R.) Tiara, Crown, QOrna-
ment or Aram. Ada, Morning.
GENEALOGY: dau. of wife of Elon; prps. sister of (sister):
Basemath; wite of Esau; mother of son: Fliphaz.
ASSOCIATED PLACES: The Iands of the Hittites, Canaan,
Edom, Mount Seir.

Adah is described as a Canaanite of the family of Flon the
Hittite. She married Esau while they were still in Canaan
and went with him and her son to Edom (see Judith).

NAMES: AHOLIBRAMAH, OHOLIBAMAH.

ETYMOLCGY: prps. Heb. rend, Aholibamah, Tent of the High
Place.

GENEALOGY: dau. of wife of Anah; peob. sister of {brother}:
Dishon; wife of Esau; mother of sons; Jeush, Jaalam and
Korah.

ASSOCIATED PLACES: Canaan, Edom, Mount Seir.

Ahelibamah, a Canaanite, is in one place described as being
of the family of Anah, *that Anah that found the mules in
the wilderness”. Her three sons are stated to have been beorn
in Canaan before the family of Esau went to Mount Seir in
Edom,

It is possible that Aholibamah was connected with the ori-
ginal inhabitants of Seir, later known as Edom. Anzh was of
the family of Seir the Horite. Dishon. probably her brother,
is called a duke of the Horites, of the family of Seir in the
land of Edom.
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NAME: BASEMATH.

ETYMOLOGY: prps. Heb. rend. Rasemath; {B.D.B.} prps. Per-
fume,

GENEALOGY: dau. prps. of wife of Elon or prps. of wife of
ishmael; prps. sister of (sister): Adah and of (brother): Ne-
baioth; mocher of son: Reuel.

ASSOCIATED PLACES: The Lands of the Hittites, Canaan,
Edem. Mount Seir.

In the fitst mention of Basemath, she is described as being
of the family of Flon the Hittite. In the second reference to
her she is called a Canaanite, of the family of Ishmael. She
and her son accompanied Esau to Mount Seir in Edom.

NAMES: TIMNA, THAMNA.

ETYMOLOGY: Edom. Timna: Gk. rend. Thamna.

GENEALOGY: dau. of wife of Seir; sister prob. of (brothers):
Lotan, Shebal, Zibeon, Anah, Dishon. Fzer and Dishan: moc-
her of son: Amalek.

ASSOCIATED PLACES: Seir, Edom.

Timna was among the original Horite inhabitants of Seir.
It appears that these were regarded as having equal rank with
the tantily of Esau. Timna's brothers are described as “the
dukes that came of the Horites”, the son of Timna being
known as duke Amalek. The same title was applied ta the
family of Esau.

NAME; MABALATH, MAELETH.
ETYMOLOGY: prob. Heb. rend. Mahalath: Gk. rend. Maeleth.

GENFALOGY: dau. of wife of Ishmael; sister of ([brother):
Nebaioth: wife of Esau.

ASSOCIATED PLACES: Edom.

NAMES: MATRED, MATRAD, MATRETH.

ETYMOLOGY: prob. Heb., rend. Matred; Gk. rend. Matrad,
Matreth,

GENEALOGY; dau. of wife of Mezahab; mother of dau:
Mehetabel,

ASSQCIATED PLACES: Edom,

173



NAME: MEHETABEL.

ETYMOLOQGY: prps. Heb, rend, Mehetabel.
GENFALOQGY: dau. of Matred; wife of Hadar.
OFFICES AND TITLES: Edomite Queen,
ASSOCIATED PLACES: Edom, Pau.

Mehetabel is recorded as being the wife of the last of the
kings of Edom1 mentioned in the genealogies of the Hebrew
Books of Genesis and the Chronicles. The city of this king
was Pau or Pai.

NAME: RABRA, RABBAH.
FTYMOLOGY: prob. Heb, rend, Rabbah (Feyer.), n. fem. the
great, the chief one, the chief town of the Ammonites; Gk.
rend. Rabbatamana.
OFFICES AND TITLES: Rabbah; The Tady personifying Rab-
hah.
ASSOCIATED PIACES: Rabbah, Ammon.

In the Hebrew scriptures Rabbah is seen and addressed as
a woman glorving in her vallevs and trusting in her treasures.

NAMES: AS-NEIT, ASENATH, ASENNETH, ASSENATH.
ETYMOLOGY: prob. Heb. rend. Asenath; Egy. As-Neit; (B.D.B.)
prob. Belonging to the (goddess) Neith, Favourite of Neith ot
poss. Isis-Neith (i.e. Aset-Neithy; Gk. rend. Asenneth. Asse-
neth,
GENEALOGY: dau. of wife of Potiphera (Petephre); wife of
Joseph (Zaphnath-Paaneah); mother of sons: Manasseh and
Ephraim.
ASSOCIATFED PLACES: Egypt, On (prob. Annu or Helipolis).
The city of On is generally considered to have been on
the border of the land of Goshen in Lower Egypt, and is us-
vally identified with Heliopolis. According to The Secret Doc-
trine Potiphera or Peterphre was priest and governor of On,
which is here also identified with Heliopolis, Manasseh and
Ephraim are stated as having been born in Egypt.

NAME: HEGLOTH BETH-AVEN.

ETYMOLOGY: Heb, hegloth, n. pl. heifers.

OFFICES AND TITLES: Heifer-Goddesses.

ASSOCIATED PLACES: Northern Israel, Samaria, Beth-aven.
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There is a reference in the Book of Hosea to the worship of
the heifers of Beth-aven.

There is also a tradition which regards the golden calf, wor-
shipped by the Israelites in Sinai, as the red heifer of the
Hebrew scriptures,

The Book of Exodus has the following passage:—

“And Aaron said unto them, Break off the golden earrings ..
and the people brake off the golden earrings which were in
their ears. and brought them unto Aaron. And he received
them at their hand, and fashioned it with a praving tool,
after he had made it a molten calf.. And when Aaron saw it
he built an altar before it..and the people sat down to eat
and drink and rose up to play . .

“And when Joshua heard the noise of the people as they
shouted he said. .t is not the voice of them that shout for
mastery .. but the noise of them that sing do T hear. And
it came to pass, as soon as he came pigh unto the camp,
that he saw the calf and dancing™ . .

“And Aaron said ..l said unto them, Whosoever hath any
gold. let them break it off. So they gave it to me; then I cast
it into the fire and there came out this calf”,

In the Arabian scriptures, treating of the history of the Is-
raelites in the time of Moses, there is the following passage:
“Surely she is a vellow cow; her colour is intensely yellow,
giving delight to the bheholders”. In a commentary on this
passage the writer states: “the Israelites held the cow in
great honour and even worshipped it, as is clear from their
worship of the golden calf”; and referring to the yellow cow
previcusly mentioned he states: it was delightful in appear-
ance . . this shows that this particular cow was likely to be-
come an object of worship among them”.

In the Hebrew account the golden calf is spoken of in the
plutal, as if representing many deities, According to the Arab
tradition this image was “a calf. . which had a hollow sound.”

Corresponding Cow-Goddesses are the Cow-Goddess of
Canaan, the Egyptian Kine-Deities and Uaipi Cow-Goddesses,

It seems probable that this cow worship had grown dur-
ing the four hundred vears which the Israelites had spent in
Egypt. Egyptian influence is shown by the fact that Joseph
had also the Egvptian name of Zaphnath-Paaneah and was
married to the Egyptian Asenath (g.v.). Moses, whose name
is considered by many to be of Egvptian origin was married
to two wives, both of whom are likely to have been associa-
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ted with Egyptian religion. The first, Zipporah, was from
Midian; the second according to both the Hebrew scriptures
and the Arab tradition was from Ethiopia or Cush and is de-
scribed as a princess.

There appears to be a close correspondence, perhaps an id-
entification, between the Golden Calf and the Goddess Hat-
hor, one of the chief divinities of Sinai, The latter is often
represented in her aspect of cow-goddess. This asscciation be-
tween Hathor and the Israelites, resulting probably from their
passage through Sinai, is transmitted to the Tarot traditions.
Under her name Ator this goddess is linked with Tora; Torah,
a Hebrew feminine noun, usually rendered as the law, is, ac-
cotding to Brown, Driver and Briggs, possibly in the first
instance derived from casting lots. In this connexion Case
writes; “Bv transposition the letters of TARO may be ar-
ranged, to make the following five words: ROTA TARQO ORAT
TORA, ATOR. ‘Ator’ is an old Latin form of the name of the
Egvptian goddess Hathor. This rather barbarous Latin sentence
may be translated ‘The Wheel of Tarot speaks the law of
Hator (the law of Nature)’”. In some Tarot packs the 2nd
Trump, the Priestess, shows a woman wearing the head-dress
of Hathor, a disc flanked by twe horns; she carries a scroll
marked TORA. See also under Hathor.

A connexion between the Golden Calf and Hathor is pro-
bably seen by Massey who writes: “The great Mother, to
whom the planet Venus was dedicated, was represented by
the Heifer . .the Golden Calf as it was called..a type for
Venus. as Hathor or Ishtar.”

On the cow aspect of Hathor, Anthes writes; “The idea of
the heavenly cow appears to have survived, in her name as
‘Gold’, ‘the golden one’, as that of the cow in the wilder-
ness of the Delta, which was looked on as the tutelary deity
of lovers..She was then identified with Hathor”. The gilt
image of a cow was also used in the worship of Isis {q.v.).

Ancther connexion between the Egyptians and the Heb-
rews jis seen in the history of Alchemy, which, as its name
suggests, is believed to have originated in Egvpt (Chem), Mir-
iam the prophetess, sister of Aaron and Moses, is tradition-
ally regarded as one of the early teachers of this science, The
bain-Marie (Greek, kaminos Marias; Latin, balneum Mariae) or
“furnace of Maria” was invented by Mary the Jewess. Accord-
ing to Tester (Oxford Classical Dictionary] “Mary the Jew-

176



ess..is said also to have invented the tribikos, or three-
spout still, and the kerotakis, originally a warmed plate on
which wax-mixed colours were kept soft for working”.

The close similarity between Egyptian and Hebrew religion
was also apparent in the Roman cra. In his Natural History
of Religion, Hume writes: “It is strange rhat the Egyptian re-
ligion . . should vet have borne so great a resemblance to the
Jewish, that antient writers even of the greatest genius were
not able to observe any difference betwixt them, For it Is
very remarkable that both Tacitus and Suetonius, when they
mention that decree of the senate..by which the Egyptian
and Jewish proselvtes were banished from Rome, expressly
treat these religions as the same; and it appears that the
decree itself was founded on that supposition .. These wise
heathens, observing something in the general air, and genius,
and spirit of the two religions to be the same, esteemed the
differences of their dogmas too frivolous to deserve any at-
tention™.

NAMES: KOZBI, COSBI, CHASBEL

ETYMOLOGY: prps. Midianite, Kozbi.

GENEALOGY: dau. of wife of Zur; prps. wife of Zimri.
OFFICES AND TITLES: Midianite Princess, Priestess.
ASSQCIATED PLACES: Moab, Midian, Shittim, Israel.

From the context in which Cozbi is mentioned it appears
that she was closely associated with the religious rites of
Moab. The ceremonies in which many of the Israelites were
taking part appear to have been conducted by the “daugh-
ters of Moab” and to have been similar to those of the wor-
ship of Ishtar. Cosbi appears to have been one of the offic-
iants of these rites.

Zur is described as a prince of a chief house in Midian,
and Zimri, who appears to have been the husband of Kozbi,
a prince of the Israelite tribe of Simeon.

A possible reference to Moabite religion in the Book of
Ruth is referred to by Professor George Anderson, He men-
tions the view of some that “Elimelech is equated with the
dyving god, Naomi with the mother goddess”, and Ruth with
a holy prostitute.

In his description of the dolmens of Syria, Borlase writes:
“Near Heshbon .. the slopes beneath are sown with dolmens.
some being the finest found in all Moab.
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"Most singular and interesting is it to find that not only
are these structural resemblances to the rude stone monu-
ments of Western Europe so close, but that the superstitions
which prevail in the dolmen-bearing districts of Svria and
Moah are identical with those of the dolmen-bearing districts
of the West. Captain Conder .. states that in Moah the prac-
tice prevails among the superstitious of ‘passing between
stones’ | |

“In Moab’. proceeds the explorer, ‘the hollows are found,
not on the delmen itself, but on a flat stone beside it’, for
parallels to which phenomenon we may turn ro the instances
in Cornwall . . and in Clare ar the dolmen at Newgrove, neat
Tulla.” The Moabite practice of “passing between stones™ is
paralleled in a current Irish belief, This holds that one of the
modes of entey inte The Land of the Shee is passing through
a dolmen, or between two trees,

In esoteric tradidlon the supporting or eatrance stones of
the dolmen are seen as representing the labia vulvae. Tn this
connesion Neumann writes: “The feminine principle of the
dolmen or gate is always cannected with rebirth through the
mother’s womb. This is cvident from the folklore of the coun-
tries where such dolmens occur and where the sick are drawn
thraugh them even today.”

NAMES: DELILA, DELILAH.
ETYMOLOGY: Philistine or Heb. tend. Delila, Tender.
GENFALOGY: wife of Samson.

ASSQCIATED PLACES: The Land of the Philistines. The Valley
of Sorek.

In the Baok of the Judges a recaed is given of the intermil-
tent warfare between the Philistines and the Jsraelices of whom
Samson is described as a leader or judge. Afrer describing a
raid by Samson on Gaza. the narrative goes on: “And it came
to pass that he loved a woman in the valley of Sorek, whose
name was Delilah. And the lords of the Philistines came up
unto her, and said unto her, Entice him and see wherein his
grear strengch lieth .|

“And Delilah sald unto Samson, Tell me, I pray thec where
thy great strength lieth . . and she said unto him, how canst
thou sav, 1 love thee, when thine heart is not with me? thou
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hast mocked me these three fimes. and hast not told me
whetein thy great sceength lieth.

“And it came to pass, when she pressed him daily with
her words and urged him. so that his soul was vexed unto
death, that he told her all his heart..And when Delilah saw
that he had told her all his heart, she sent and called for the
lords of the Philistines. Come up this once, for he hath
shewed me all his heart .. And she made him sleep upon her
knees; and she called for a man, and she caused him te shave
off the seven locks of his head™.

According to Graves, Samson befonged to some Palestin-
ian “exogamic and therefore matrilincar society;” both Sam-
son's first wife and also Delilah remained in their own coun-
try after magriage. It may afso be possible that he adopted the
custem of the Philistines in that respect.

A similarity is scen by Graves between Delilah and Bludeu-
wedd,

NAME: THE WITCH (F ENDOR.

ETYMOLOGY: Heb, Baalith-Ouh, Mistress of Necromancy.
OFFICES AND TITLES: Mistress of Necromancy, The \Witch
of Endor. Pythonissa. Pythoness.

ASSOCIATED PLACES: Isracl. En-dor.

Saul. King of Israel, before his last battle with the Phil-
istines, is recorded as locking for some message of advice
from Samuel, who had recently died. "Then Saul said unto his
servants, Seek me a woman thar hath a familar spirit, that
T may go ta her and cnguire of her.

“And his servants said to him, Behold, there is a woman
that hath a familiar spirit at En-dor. And Saul disguised him-
self and put on other raiment, and he went, and two meu
with him. and they came to the woman by night . .

“Then said the woman .. Whom shall | bring up unto thee?

“And he said, bring me up Samuel.

“and when the woman saw Samuel she cried with a loud
voice and the woman spoke to Saul saving, why hast thou
deceived me? for thou art Saul.

“And the king said unto her .. What sawest thou?

“And the woman said unto Saul. T saw gods ascending out
of the earth.
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“And he said unto her, what form is he of?
“And she said. An old man cometh up: and he is covered
with a mantle.

“And Saul perceived that it was Samuel, and he stooped
with his face to the ground, and bowed himself. And Samuel
said to Saul, Why hast thou disquieted me to bring me up?

“And Saul answered, for the Philistines make war against
me ., therefore I have called thee, that thou mavest make
known unto me what I shalldo,.”

Having received a message predicting his defeat, “Then Saul
fell straightway all aleng the earth, and was sore afraid, be-
cause of the words of Samuel . .

“And the woman came unto Saul, and saw that he was sore
troubled and said unto him..let me set a morsel of bread
before thee, and eat, that thou mavest have strength, when
thou goest on thy way.

“But he refused and said, I will not eat. But the ser-
vants together with the woman compelled him and he heark-
ened unto their voice, So he arose from the earth and sat
upan the bed. And the woman took flour . . and kneaded it, and
did bake unleavened bread thereof. And she brought it before
Saul and before his servants: and they did eat. Then they
rose up and went away that night.”

The Hebrew word oub, has for one of its meanings “a man
also or woman that hath a familiar spirit, that iz a wizard”.
They are represented as chirping and muttering in the prac-
tice of their art, Qub is also used for a ghost or spirit, as in,
“Thy voice shall be as a ghost {or oub} from the ground and
from the dust. thy speech shall chirp”. Oub is also used to
denote the art of sercery and necromancy.

In connexion with the Witch of Endor Massey writes:
“The Witch of Endor is called a2 woman who was mistress of
Aub. Aub is also an Assyrian word which means the serpent
..In short the Witch was a pythoness, a serpent-woman’.

Another Hebrew word, keshephim, is applied to incantations
and sorcery, It is used in connexion with Babylon and Nine-
veh, figured as a woman, and with Queen Jezebel, “Jezebel
and her witcherafis™.

According to Bojardo, “the authors of the Talmud .. fre-
quently made statements like: ‘Women are naturally inclined
to witchcraft’, ‘the more women there are, the more witch-
craft there will be’, ‘most women are witches’ and so forth™.
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NAME: SUWA.
ETYMOLOGY: Arab, Suwa.
ASSOCIATED PLACES: Arabia.

In the Arabian scriptures Suwa is described as an idol in
the form of a woman, worshipped by the Arabian tribe of
either Hamdan or Huzail.

The worship of Suwa appears to go back to a very early
date, By tradition this was already established in the time
of Noah; a passage referring to this period is as follows:
“And they say; By no means leave your gods, nor leave Wadd,
nor Suwa; nor Yaghus, and Yauq and Nast™.

NAME: THE UNSAS,

ETYMOLOGY: Arab. unsa, female, female idol, feminine divin-
1ty.

ASSOCIATED PLACES: Arabia,

According to Hasan, every one of the Arabian tribes had
an idol, known as the Unsa of such a tribe,

The names of some of these Unsas are given in the Arab-
tan scriprures and are as follows: LAT, UZZA and MANAT.
“Have you then considered the ILat and the Uzza, and
Manat .. ? © They are described as powerful females “whose
intercession is to be sought after”, and pravers were said to
be offered to them by their devotees. It appears that these
idols were bedecked with ornaments.

There may be a connexion between the Unsas and the Arab
female angels.

NAME: THE FEMALE ANGELS.
OFFICES AND TITLES: Female Divinities.
ASSOCIATED PLACES; Arabia.

Several references are made in the Arabian scriptures to
the female angels; thev appear to have a close connexion
with the Unsas (q.v.).

The female angels may have an association with the Ara-
bian Paradise. In describing this realm one of the clder his-
torians writes: “But all these glories will be eclipsed by the
resplendent and exquisite beauty of the girls of paradise, the
enjovment of whose company will constitute the principal fel-
icity .. "

The Female Angels of Arabia may have some correspond-
ences to the Persian Peris.
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NAMES: ALILAT, ALITTA.

ETYMOLQGY: Arab, Alilat: Gk. or Lat. rend. Alitta.

OFFICES AND TITLES: Moon-Goddess, Nature-Goddess, Urania.
ASSOCIATED PLACES: Arabia.

Alilat is described as being basically a Moon-Goddess wor-
shipped by the Arab tribes.

Herpdotus mentions this goddess in connexion with making
pledges. The ceremony attached to such pledges appears to
have been associated with seven stones and “calling the
while on Bacchus and Urania . . Bacchus they call in their lan-
guage Orotal. and Urania, Alilat.”” He also mentions that “the
Arabs keep such pledges more religicusly than almost any
other people”.

According to Brewer, Alilat is represented as a cresent: “Al-
ilat is the name by which the Arabsadore nature, which
they represent by a cresent moon™.

The belief that the Moon is a source of occult power was
one of the basic beliefs of the ancient Arabians. Muhammad
Ali, in a commentary states: “the moon was the motto of
the Arabs, Saffiva..had seen in a vision that she received
the moon in her lap . .Hence the meoon represented the power
of the idolatrous Arabians™.

Frazer describes the Arabian calendar as entirely lunar.
without adjustment by intercalation.

Writing on lunar symbology Mme. Blavatsky states: “The
mystic word ALM, which the prophet Mahomet prefixed to
many chapters of the Quran, alludes to her as the Alm..
Virgin of the Heavens..it is from this root Alm that we have
to derive the word Almeh—the Egyptian dancing gitls . . of the
same type as the Nachnis in India and the female Kadeshim.
the ‘holy ones” of the Jewish temples™.

Borlase mentions “the dance of the dervishes, who, eight
in number, move round in an orbir in a [widdershins] direc-
tion”". This might be taken as a symbol of the monthly rota-
tion of the moon round the zodiac.

A description of a moon dance as performed near Sen-
naar in Nubia is described thus by Jaufaey: “'Suddenly loud
cries mixed with the sound of an instrument were heard at
a distance. As soon as the Nubas heard them they rose and
went out. We followed ..

“Afrer following the Nubas to the top of the neighbouring
hill, he found that all these cries were only demonstrations
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uf jov at the sight of the silver disc of the new mwoon, for
whom these people have a particular veneration .. "This’, re-
plied Montval, ‘is a ceremony of their religion, derived from
the practice of pagan nations in the remotest antiquity. The
eacliest inhabitants of the world assembled together every
new moon to celebrate their festivals’..As he spoke, the
Nubas were preparing to dance in a round, and one of them
took Segnier br the hand to make him share the common
joy .. the Nuba who offered his hand was the governor of the
village . . He therefore felt himseli obliged to dance like the
rest. He was forced to vun in a ring fer a whole hour.”

NAML: THE QUEEN OF SHEBA.

OFFICES AND TITLES: The Queen of Sheba.

ASSOCIATED PLACES: Sheba. Arabia Felix, Saba, The Scuth,
Ethiopia, Jerusalem,

Sheba is generally considered to be both a territory and a8
tribe in Spurh-Western Arabia. famous for its trade. Muham-
mad All identifies Sheba with Saba. A tradition asserts that
the tribe of Sheba or a branch of it is descended from Ketu-
rah. the third wife of Abraham.

The visit of the Queen of Sheba to King Solomon is de-
scribed in the Hebrew Books of the Kings and the Chronicles
as follows: "And when the Queen of Sheba heard of the fame
of Sclomon she came to prove Solomon with hard questions
at Jerusalem. And she came to Jerusalem with a very great
train, with camels that bare spices, and gold in abundance
and precicus stones; and when she was come to Solomon,
she communed with him of all that was in her beart. And
Solomon told her all her questions: there was not anything
hid from the king which he told her not, And when the
Queen of Sheba had seen all Selomon’s wisdom, and the
hause that he had built .. and the sicting of his servants
and the attendance of his ministers . . she said to the king.
it was a crue report that 1 heard in mine own land of thy
acts and of thy wisdom, and behold. the one half of the great-
ness of rhy wisdom was not told unto me: thy wisdom and
prosperity exceedeth the fame which 1 heard. Happy are thy
men, happy are these thy servants, which stand continually
befere thee, and that hear thy wisdom .. And she gave the
king an hundred and twenty taleats of gold, and of spices
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very great store, and precious stones: there came ne more
such abundance of spices as thuse which the Queen of Sheba
gave to Solomon . . And king Selomon gave unto the Queen of
Sheba all her desire, whatsoever she asked, beside that which
Solomon gave her of his roval bouncy. So she turned and went
to her awn country, she and her servants.”

In the Koran the Queen of Sheba is described as a rich and
powerful monarch. A passage concerning her reads: "1 have
brought te vou a sure information from Sheba. Truly I found
a woman reigning over them . . and she has a mighty throne™
She was sent a letter by King Sclomon and subsequently
visited him,

This visit is referred to by Jesus in the words, "The queen
of the Souch..came from the uttecmost parts of the earth
to hear the wisdom of Solomon™.

The traditional association of the Queen of Sheba with
Ethiopfa is referred to as follows in the Encyclopaedia Brit-
annica (4th Ed.): “The history (i.e. of Abyssinia) commenced
with the Queen of Sheba, who came to visit the Jewish mon-
arch, and whom the Abyssinians suppose to have been the
sovereign of Ethiopia Propria; but Mr. Bruce is of the opin-
ion that she was only sovereign of that territory on the Eas-
tern coast of Africa named Saba, which he says ocught to be
hee ritle instead of Sheba. In favour of this opinion, he like-
wise urges that it was customary for the Sabaeans, or in-
habitants of the African district named Saba, to be govern-
ed by women.

“The Abyssinians, as has been already hinted. claimed her
for their sovercign .. having received an account from Tamer-
in an Ethiopian merchant, of the surprising wealth and wis-
dom of Solomon, she undertook the journey .. to ascertain the
truth of the report..In this she was attended by a great
many of her nability, carrying along with her also magnifi-
cent presents for the monarch she intended to visit.,”

Anderson wrires-on certain Abyssinian traditions as follows:
Geez', the Ethiopic or ancient language of the Abyssinians,
resembles the Yemier Arabic more than that of Northern Ara-
bia, and the chronicles written in Geez preserves some cut-
ious traditions relating to the wvisit of the queen of Azab [or
Saba] to the northern king of Jerusalem ., The Queen seems
to have gone by sea from Egypt to Phoenicia™. It appears
that this event took place during the reign of Hiram, king of

e ®
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Tyre. The Queen was accompanied by a royal princess from
Tyre to Jerusalem,

On the close connexion between the Yemen and Abyssinia,
the same author writes: ““de Sacy, a French writer of auth-
ority, concludes .. that the popular legends respecting Solo-
mon and the Sabaean Queen were brought to Abyssinia. Whe-
ther it was from the Arabian Yemen that the Queen of Sheba
came, or from the neighbouring country of Abyssinia..we
know that in early times there were queens in the former
country. Lenormant rclates that even in modern warfare some
of the Arabian tribes marched with a young woman on camel-
back in their midst . . to encourage bravery.”

NAMES: BALKIS, BELKIS, BULKIS, MAKEDA.

ETYMOLOGY: Arab. or Ethiopian, Belkis, Makeda,

GENEALOGY: mother of son: Menilek,

OFFICES AND TITLES: Queen of Arabia, Queen of Ethiopia,
Queen of the South.

ASSOCIATED PEACES: Arabia, Saba, Fthiopia.

In Arablan tradition Belkis is regarded as the cighteenth
monarch afrer Hamvar and is often identified with the Queen
of Sheba [g.v.).

This queen is said to have given to her son the name of
Menilek, Menelech or Menclehech, and to have occupied the
throne for forty years. As in Arabian tradition, she is in Fth-
iopian history often identified with the Queen of Sheba.

NAME: THE THREE SISTERS.
GENEALOGY: daus. of wife of Allah.
ASSOCIATED PLACES: Arabia.

An carly Arabian tradition is referred to by Gordon, in
which these sisters appear. He sees them as corresponding to
the three Canaanite sisters, Pidrai, Tallai and Arsai.

NAME: AL-UZA,

ETYMOLOGY: Arab Al-Uza: cof. Uzza (qv.) and Husa,
Aphrodite.
OFFICES AXD TITLES: The Arabian Venus, The Venus of
Mecca, Urania Corniculata.
ASSOCIATED PLACES: Arabia, Mecca; The Planet Venus.

In a description of the Kaaba, Jennings writes: “The fam-
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ous ‘Stone of Cabar’, Kaaba, Cabir, or Kebir, at Mecca, which
is so devoutly kissed .. is a walisman. It is called the Taber-
nacle’ {Taberna, or Shrine) of the Star Venus, 'It is said that
the figure of Venus is seen to this day engraved upon it
with a2 crescent.” The very Caaba itself was ar first an idol-
atrous temple, where the Arabians worshipped "aAl-Uza'—that
is, Venus. See Bobovius, Dr. Hyde Parker, and others. for par-
ticulars regerding the Arabian and Svrian Venus, She ix the
Craniae-corniculatae . . (Sclden, De Venere Syriaca) . .

“The colours of Turkey .. are strictly those of Mohammed,
and upronsciously honeur the female element in displaying
the green, or the vert, or the woman's colour, or Fridav ccl-
our, that of the Mohammedan Sabbath. This green is the
vert. or “Venus', of Mecca . . the green of the Hadgi . .7

NAME: NESREM.
ETYMOLOGY: Arab. Nesrem.
ASSOCIATED PLACES: Arabia,

Nesrem 15 described In Arabian tradition as a colossal ids]
in female form, fifty feet high.

This image was said to be hollow, so that she could bet-
ter tnspire auny one within and rransmir her secret oracles.

NAME: THE PALM-GODDESS OF NEJRAN.
OFFICES AND TITLES: Palm-tree Gioddess.
ASSOCIATED PLACES: Nejran. Arabia,

The Palm-tree of Nejran was adored by the Arabians as a
goddess. This tree is described as being annually draped with
women's clothes and ornaments.

This Tree-goddess has a similarity to Hathor and other
Egvptian goddesses sometimes taking that form.

NAME, THE WHALE-GODDESS.
OFFICES AND TITLES: Whale-goddess.
ASSOCIATED PLACES: [sracl, Arahia, Tarshish, Nineveh, The
Sea.

In Arab tradition the great fish, whale or sea-monster,
described as having swallowed Jonah, is stated to be female.
In a commentary on the Arabian scriptures Muhammad Ali re-
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fers to a lexicon's interpretation of this passage: “he took
her mouth . . in kissing".

Eicher this or another tradition is alluded to by Neumann
when he writes: “She {the Feminine) is the beliv of the
‘whale-dragon” which, as in the story of Jonah, swallows ..”

According to Brewer, the Pistris was usually employed in
art to represent the great fish or whale which swallowed
Jonah.

NAMES: AHOLAH, OHOILAH, SHOMERON, SAMARIA.

ETYMOLOGY:Heb. Ohola, She who has a tent. Tent-woman.
prob. Heb. rend. Shomercn, pr. n. fem. Samaria; Gk. Samareia,
pr. n. fem; Lat, Samaria, pr. n. fem.

GENEALOGY: pers. as dau. of a Hittite wife of an Amorite:
elder sister of (sister): Aholibah: wife of Jehovah; mother of
daughters and sons,

OFFICES AND TITLES; Samarcia, The Lady personifying Sam-
aria.

ASSOCIATED PLACES: Canaan, The Land of the Hittites, The
Land of the Amorites, [srael, Samaria.

Aholah, in the Hebrew scriptures, is described as follows:
"There were two women the Jaughters of one morther; and
they commirted whoredoms in Egypt: they commirted whore-
doms in their youth..and the names of them were Aholah
the elder and Aholibah her sister..and they bore sons and
daughters. These were their names: Samaria is Aholah and
Jerusalem Aholibah.

“And Aholah played the harlot ..she doted on her lovers,
on the Assyrians, her neighbours., Neither left she her whore-
doms brought from Egypt..and she became famous among
women” .. “and furthermore. Aholah and Aholibsh. ve have
sent for men to come from far, unte whom a messanger was
sent, and lo, they came: for thou preparedst thy eves and
deckest thyself with ornaments, and satest upen a stately bed,
and a table prepared before it”.."And the voice of multi-
rude being av ease was with her: and with the men of the
common sort were brought Sabacns from the wilderness . . they
went in unto her as thev go in unto a woman that plaveth
the harlot: so they went in unto Aholah and unto Ahclibah,
the volupruous women'.

Israel is also personified in Hosea's wife, Gemer, She is
deseribed as a wife of whoredoms™. In another reference,
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either to her or Israel, mention is made of “her mirth .. her
feast davs, her new moons, and her sabbaths. and all her
selemn feasts.”

NAME: AHOLIBAH.

ETYMOLOGY: Heb. Oholibah, Tent in her.

GENEALOGY: pers. as dau. of a Hittite wife of an Amvorite
vounger sister of (sister): Aholah: wife of Jehovah; mother of
daughters and sons.

OFFICES AND TITLES: Jerusalem, The Lady personifving Jer-
usalem.

ASSOUCIATED PLACES: Canaan, The Land of the Hitrites, The
Land of the Amarites, Judah, Jerusalem.

Aholibah, in the Hebrew scriptures, is described as follows:
“Thy birth and thy nativity is of the Land of Canaan,.as for
thy mativity . . thou wast in thy blood . thou hast increased
and waxed great, and thou art come to cxcellent ormaments:
thy breasts are fashioned, and thine hair is grown. Now when
I passed by thee, and looked upon thee, behold thy time
was the time of love..and thy renown went forth among
the heathen for thy beauty .. Thou didst trust in thine own
beauty, and playedst the harlot because of thy renpwn, and
pourest out thy whoredoms on every one that passed by: his
it was, And of thy garments thou didst take, and deckedst
thy high places with divers colours and playedst the harlot
therupon . . thou hast made thee a high place in every street.
Thou hast buile thy high place at the head of the way..
and hast opened thy feet to everyone that passed by, and
multiplied thy whoredoms. Thou hast alsn committed harlotry
with the Fgyptians thy neighbours and increased thy whore-
doms .. thou hast plaved the whore also with the Assyrians.
because thou was insatiable™ .. “and she sent messangers in-
to Chaldasa. And the Babylonians came to her into the bed
of lave”,."Thou hast moreover multiplied thy haclotry in
the kand of Canaan unto Chaldaea, and vet thou wast not sat-
isfied herewith .. thou doest all these things, the work of an
imperious whorish woman . . in that thou scorned hire .. and
hast not been as a harlot in that thou scornest hire ., thou
givest thy gifts to all thy lovers, and hirest them, that they
may come unto thee from every side of thy whoredom .. thou
givest a reward . Behold, evervone that uscth proverbs shall
use this proverh . As ic the mother, so iz her daughter”.
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In another passage in the Hebrew scriptures this Lady, un-
der the nmame of Jerusalem, is described as being in the form
of a mare: “I have seen..thy neighings, the voluptuousness
of thy whoredoms™; alsp, in another aspect, she appears as
a woman in her courses: “her nidah is in her skirts".

NAME: THE MIPHLETSETH.

ETYMOLOGY: Heb. Miphletseth, n. fem. thing to shudder ar.
monster, awesome idol; (B.D.B.) some object of idolatry, nat
precisely known.

ASSOCIATED PLACES: lsrael.

The Miphletseth is referred ta in the Books of the Kings
and the Chronicles as follows: “And also concerning Maac-
hah the mother of Asa..she had made an ido! (Miphletseth)
in a grove {Asherah)”.

Queen Maachah is generally considered to be the mother of
Abijam and grandmother of Asa, kings of Judah.

It would appear that this idol was connected with the wor-
ship of Asherah,

NAME: DODAH,

ETYMOLOGY: prob. Heb, or Mozbite, Dodah: cf. Sem. root,
Dod. prps. primitive caressing word, swing, rock, dandle,
fondle, love. and Sem. dad, teat, nipple, breast, woman's
breast: cf. Heb. dodah, aunt.

ASSOCIATED PLACES: lsrael, Keriath, Moab.

The Moabite Stone records the successful revolt of Mesha,
king of Moab, against Omri, king of Israel. Tn an enumera-
tion of the deities of lsrael Mesha mentions “the arel of
Dudah . . Nebo™, and the “arels of jehovah™.

Of Dodah Sayce writes: “Dodah must have been a deity
who received divine honours in . . Israel”. According to one ac-
count, "“Arcl signifies a hero. So probably there were certain
‘hernes’ who acted as champions of the deity to whom they
were attached.”

NAMES: KIUN, CHIUN, KEN.
ETYMOLOGY: prob. Heb. rend. Kiun.
OFFICES AND TITLES: Goddess of Love.
ASSOCIATED PLACES: Egypt, Israel.
Among the suggested identilications of this deiry menrion-
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ed in the Hebrew scriptures in the passage: “ye have borne
the tabernacle of your Moloch and Chiun your images..” is
that of Brewer. He writes: “Ken or Kiun; An Egyptian god-
dess similar to the Roman Venus. She is represented as stand-
ing on a lion and holding two serpents in one hand and a

flower in the other (see Amos v. 26)7.

NAME: SUCCOTH-BENQOTH.

ETYMOLOGY: prob. Heb. rend. Succoth-Benoth: {B.D.B.) cf.
Chald. Zir-banit, the goddess Zirbanit: cf. Chald. banitu, ep.
of the goddess Ishtar,

ASSOCIATED PLACES: Babylon, Samaria.

It is recorded in the Hebrew scriptures that aftec the final
defeat of the Israelites by Shalmaneser, King of Assyria,
many of the inhabitants of Samaria were carried away. The
Jand was subsequently resettled by Esarhaddon with peoples
of other nationalities. The resultant mixed population includ-
ed Chaldeans, who like other races, continued to practice their
own religion. “And the men of Babylon made [graven images
of] Succoth-Benoth.”

NAME. ASHIMA.

ENYMOLOGY: prob. Syr. Ashima; cf. Heb. ashemah, n. fem.
inter alia, an idol.

ASSOCIATED PLACES: Hamath, Samaria.

The population of Samaria under Assyrian rule included,
among other peoples. those from Hamath. In commen with
the rest these kept to their native religion; thus “the men
of Hamath made [graven imagcs of] Ashima™.

It would appear that these images of Ashima were connec-
ted with the female idols of Samaria {the ashmath Shomeron)
by whom people would swear,

Graves regards Ashima as being connected with the Moeon.

There would also seem to be a correspondence between
Ashima of Samaria and Ashima Baetyl {g.v.).

NAME: ASHIMA BAETYL.
ETYMOLOGY: prab. Svr. Ashima, (see also below).
ASSOCIATED PLACES: Elephantine, Fgypt.
After their emigration from Judah in the reign of Nebuch-
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adnezzer, the Jewish community at Elephantine in Egypt is
said to have had, among its deities, Ashima Baetyl. Graves
regards this gocddess, together with Anatha Baetvl, as wives
of Jehovah,

The ephithet Baetrl may be connecred with the word
bactyl. perhaps of Gteek derivation, applied to a venerated
IELeoTic stone.

Ashima appears to have been originally connected with
Hamath,

NAME: ANATHA BAETYL,
ETYMOLOGY: prob. Svr. Anatha {quv.}.
ASSOCIATED PLACES: Elephantine, Egypt.

Anatha Baetyl is closely linked with Ashima Raetyl (q.v.)
as one of the deities. probably of Syrian origin, of the Jew-
ish colony ac Elephantine.

NAME: MAZZALOTH.

ETYMQUOGY: prob. Heb. rend. of Assye: Mazzaloch, n. pl
fem. (BD.B.) constellations, prps, signs of the Zodiac
(Fever) wandering stars. planets, or the twelve constellations
ot the Zodiac.

ASSOCIATED PLACES: Judah.

It iz recorded in the Hebrew scriptures that during the
reigns of certain kings of Judah. probably including those of
Manasseh and Amon. the Mazzalath reccived worship,

In a descriptinn of the Sabians, Peppercorne writes as fol-
lows: "By the most learned Jews who have written in Greek,
Josephus and Philo, and by others, it is asserted that the
Teraelites, whilst performing their religious ceremonies, were
surrounded with the Emblems of Sabaism. The Sun, the Moon.
the X1l Signs of the Zodiac, the Two Hemispheres, the Planets.
the Solar-light, are said all to have been typified in the
Tabernacle.

“The Sabaists held that the Celestial-bodies were conscious
and intelligent beings, moving through space: and in all
their courses, by powers, properties and qualities existing in
themselves, preserved order and regularity. To these material
powets and propertics, they offered Homage”.

According to Lee, the study of astrolopy appears to have
contintied among the Essenes, In this connexion he writcs:
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“The Fdgar Cayce readings revealed that they were well
versed in astrology; that a woman among them named Judi
(probably an abbreviation of Judith) had taught astrology to

a

Jesus”,

NAME: AYISH.
FTYMOLOGY: Heb. Avish, n. fem. a certain constellation.
prob. the Great Bear.
ASSOCIATED PLACES: ludabh.

It seems likely that Avish, as the Great Bear, would have
been among “all the host of heaven” who received worship by
the people of Judah in the reigns of Manasseh and Amon.

NAME: KIMAH.
ETYMOLCGY: Heb. Kimah, n. fem. prob. the Pleiades.
ASSOCIATED FLACES: Judah.

The word Kimah is usually rendered as either “the Seven
Stars™ or ‘“the Pleiades”, the latter being the translation in
the Book of Job: “the sweat influence of the Plejades™.

Kimah is likely to have been worshipped in the same man-
ner as Mazzaloth and Avish (q.v.).

Kimah cotresponds to the Indian Krirtika, the Greek Pleda-
des and che Roman Vergiliae.

NAME: HEPHZIBAH.

ETYMOLOGY: Heb. Chephtsi-bah, Hephzi-bah. My delight is
in her.

GENEALOGY: wife of Jechovah: pers. also as mother and wife
of the men of Jerusalem.

OFFICES AND TITLES: Zion, the Lady personifying Zion.
ASSOCIATED PLACES: Jerusalem, Zion.

Hephzibah is mentioned in the following passage from the
Book of Isajah: “Thou shalt be called Hephzi-bah, and thy
land Beulah: for Jehovah dclighteth in thee, and thy land
shall be married. For as a young man marrieth a virgin, 50
shall thy sons marry thee”.

There appears to be a continuacion of the same theme in
anciher passage from the same book, which follows shortly
afrerwards: ““Zion .. brought forth her children . . Rejoice with
Jerusalem. and be glad with her, all ve that love her..thar
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ve may suck and be satisfied with the breasts of her consola-
tions: that ve may milk out, and be delighted with the abun-
dance of her glory..then shall ve suck, ve shall be botrne
upon her sides, and be dandled upon her knees.”

NAME: GEPHEXN,

ETYMOLOGY: Heb. gephen, n. fem, vine; c¢f. Assyr, Gapnu and
Aram. gephen; id. and (Keuch.) Chald. Gaphnan. n. fem. lab-
ruscae, wild vines; (B.D.B.) in simile of wife, fig. of Israel.
OFFICES AND TITLES: The Vine, Israel, Moab, The Vine of
Sibmah,

ASSOCIATED PLACES: Israel, Moab, Sibmah. The Sea of
Tazer.

In the Hebrew Scriptures, the vine is sometimes regarded as
symbalizing a wife, as in the Psalms: “The wife shall be as
a fruitful vine by the side of thine house.”

In another figure. Tsrael is seen as a “vine out of Egypt..
and when it had taken root it filled the land. The hills
thereof were covered with the shadow of it, and the boughs
thereof were like the goodly cedar trees, She stretched out
her branches; and her boughs unto the river.”

The vine is also scen as the mother of Israel. Ezekiel de-
lares to the princes of Isracl: “Thy mother is like a vine ..
she was fruitful and full of branches..and she had strong
rods for the sceptres of them that bare rule, and her stature
was exalted among rhe thick branches and she appeared in
her height with the multitude of her branches,”

The same personification is applied to Moab. Jeremiah
writes: "0 vine of Sibmah..thy plants are gone over the
sea, they reach even to the Sea of Jazer.”

According to Massey: “The Vine was a feminine symbol;
Wisdom says; ‘As the vine brought I forth® (Fcclesiasticus)™.
There is a reference to the vine in the Johannine Rewvelation,
as follows: “and gather the cluster of the vine of the earth:
for her grapes are fully ripe..and blood came out of the
wingpress .. by the space of a thousand and six hundred fur-
longs.”

Gephen corresponds to Sophia in her form of the wvine.

The possible matriarchal derivation of the name Isrzel is
referred to by several autheors. Brown, Driver and Briggs, un-
der this mame, write: “On a possible relation of Israel to n.
pr. Sarai, Srah, vide. W. Robertson Smith.” In The White
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Goddess Graves writes: “"Jacob married Rachel the Dowe-
priesiess aad became Ish-Rachel or Israel.—'Rachel’s man,”
The supposition that Rachel cfficiaced as a Chaldean ptiest-
ess is supported by the following passage in the Hebrew
Book of Genesis. “and Rachel had stolen the images (tera-
phim) . . And Laban zaid to Jacob .. wherefore hast thou stolen
my deities (Elohi)*

*..Jacob knew not that Rachel had stolen them. And
Laban went into Jacob’s tent, and into Leah’s tent, and into
the two maidservants” tents: but he found them not. Then
went he out of Leah's tent, and entered into Rachals tent.
Now Rachel had taken the images, and put them in the
camel's furniture, and sat upon them. And Taban searched
all the tent, but found them not.

“And she said .. Let it not displease myy lord thar 1 cannot
rise up before thee, for the custom of women is upon me.
And he secarched, but found not the images.” The posture
taken by Rachel is one adopted by priestesses in rituals (see
under Shekinah).

Another possible reference to the ctymology of the name
Israel may be scen in the following passage in The Secret
Doctrine. “The Afghans call themselves Ben-lssrael, children
of 1s(sa)-rael, from Issa, 'woman and also earth’, sons of
Muother Earth™.

References to Rachel in the figurc of the Mother of Israel
occur in the Hebrew Bible, In the RBook of Ruth, the friends
of Boaz wish to see Ruth “like Rachel and like Leah, which
twe Jdid build the house of Israel”. Jeremiah writes as fol-
lows concerning the Israelites: A voice was heard in Ramah
.. Rahel weeping for her children’. This passage is also cited
by Martthew.

NAME: ARIEL.

ETYMOLOGY: Heb. Ariel. (B.D.B.) pr. n. fem. lioness of El,
name applied to Jerusalem; prps. hearth of EL

QFFICES AND TITLES: Jerusalem, The Lady personifying Jer-
usalerm.

ASSOCTIATED PLACES: Jetusalem.

Arie]l is described in the Hebrew scriptures as the city
where David dwelt, and references are made in connexion
with her to “the multitude of thy strangers..and the multi-
tude of thy terrible ones™ and to “her munitions",
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NAME: LEBIYAH.

ETYMOLOGY: Heb. Lebivah, Lioness; (B.D.B.) fig. mother of
Israel.

GENEALOGY: pers. as mother of the princes of Israel,

OFFICES AND TITLES: Israel, The Lioness personifying Israel.
ASSOCIATED PLACES: lsrael, Tudah.

In the Book of Exckiel the princes of Israel are asked: “What
is thy mother? A lioness: she lay down among the lions, she
nourished her whelps among voung lions. She reared one of
her whelps: it became a young lion .. The nations also heard
of him; he was taken in their pit, and they brought him with
chains unto the Jand of Egypt. . then she took another of her
whelps and made him a young Jion..Then the nations set
against him..he was taken in their pit. And they put him
in ward in chains, and brought him in chains to the king of
Babylon™.

It appears that these two pringes referred to were the kings
vf Judah: Jehoahaz, his mother’s name being Hamutal, and
Jehoiachin, his mother's name being Nehushta.

NAME: NOADIAH,

ETYMQLOGY: prps. Heb. rend. Noadiah.
OFFICES AND TITLES: Prophetess.
ASSOCIATED PLACES: Palestine.

Noadiah, according to the Hebrew scriptures, appears to
have belonged to the foreign population placed in Palestine
by the Chaldeans. These peoples retained the religions of
their native countries.

Noadiah is called a prophetess [nebiah). In Hebrew litera-
ture some prophetesses are said to give their message through
song, some in answer to consultation, and some were the
wives of prophets, as in the case of the wife of Isaiah.

NAME: ALUKAH, ALUQAH.
ETYMOLOGY: prps. Heb. rend. of Aram. Alugah: from Aram.
root Alq. to adhere.
GENEALOGY: mother of two daughters.
OFFICES AND TITLES: Demoness, Incuba.
ASSOCIATED PLACES: Syria, Israel.
Graves associates Alukah with Lamia who has rhe same at-
tributes. There is a reference to her in the Proverbs: “Alukah
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hath two daughters”, Graves sees the names of these daugh-
ters as Sheo!l and the Womb,

NAME: METSULAH,

ETYMOLOGY: Heb. Metsula, n. fem. (Feyer.) shady place, tent;
{B.D.E.) depth. deep, depths of the sea.

ASSOCIATED PLACES: Israel.

Metsula. in the Hebrew scriptures, is generally seen in
connexion with the sea.

It appears that this region has some of the characteristics
of the upper world, and some of Sheol. Like Sheol, Metsulah
has the property of swallowing people. This realm is described
as a place of wonders; it is here that the leviathan is said
to dwell.

There are parallels between Metsulah and the goddess Tia-
mat. who in onc form is the Great Deep of the Sea.

NAME: CHOKMAH.

ETYMOLOGY: Heb. chokmah, n. fem. wisdom, knowledge,
intelligence, insight, judgment: pers. of these.

GENEALOGY: pers. as “sister of all”.

OFFICES AND TITLES: Wisdom, The Lady personifying Wis-
dom. Divine Wisdom, Primordial Architect, Giver of the Div-
ine Spirit. Instructress. One of the Sephiroth.

ASSOCIATED PLACES: [sracl.

Chokmah, in the Hebrew scriptures, is shown as manifes-
ting in many different forms. These include, as well as those
listed in the etymolngy, administrative and technical skills,
and teligions and ethical knowledge.

Sometimes this name appears in the plural form, Chok-
math.

In the Proverbs Chokmah is described in her more personal
aspects. She is shown as being active in the primordial ages.
“I was .. [from everlasting, from the beginning, or ever the
carth was . before the mountains were settled, before the
hills . .”

Chukmah gives her teaching publicly: "Wisdom {Chokmoth,
alt, trans: Wisdoms) crieth without, she uttereth her voice in
the streets. she crieth in the chiel places of the concourse, in
the vpenings of the gates: in the city she uttereth her words
.. Doth nut wisdom cry .. She standeth in the top of high
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places. She crieth at the gates at the entry of the city, at the
coming in at the doors™.

Chokmah invites cvery one to hear her: "Uato you, O men
T eall .1 will make known my words unto vou, O ve simple
widerstand wisdom and ve fools be of an understanding heart.
Hear, for I will speak ot excellent things. For my mouth shall
speak truth .. They are plain to him that understandeth . . Re-
ceive my instruction . . Them thac seek me early shall find me
.. I have stretched out my hand . .”

Not only is wisdom promized by Chokmah, but also gen-
eral ability, material prosperity and happiness to those that
seek her. She describes her gifts: [ wisdom dwell with pru-
dence and find out knowledge of witty inventions, counsel is
mine and sound wisdom: [ am undecrstanding: T have strength.
By me kings reign and princes decree justice, by me princes
rute and nobles and even all the judges of the carth..l
lead in the midst of the paths of judgment, that I may cause
those that love me to inherit substance: and T will fill their
treasures . . riches and honour are with me. vea durable riches
and goodncss .. whoso hearkeneth unto me shall dwell safely
and shall be quiet from fear of evil. Now therefore hearken
unto me O ve children, for blessed are they thar keep my
wavs .. blessed is the man thar hearest me. watching daily
at my gates, warching ac the pasts af my daors .. T will pour
aut my spirit unto vou .. For whoso findeth me findeth life”,

Chokmah has built a palace and spreads a feast for all
those who accept her invitation. "Wisdom hath builded her
house, she hathl hewn out her seven pillars; she hath also
furnished her table. She hath sent focth her maidens: .. Come,
eat of my bread, and drink of the wine which I have min-
gled”.

The author of the Proverbs, traditionally believed to be
Solomon, himse encourages the seeking of Chokmah and
adds what appears to be his own cxperience: “If thou seek-
est her as silver and searcheth for her as hid treasure..
happy is the man that findeth wisdom . . She is more precious
than rubies..and all the things that thou canst desire are
not to be compared unte her. Length of days is in her right
hand and in her left, riches and hopour, Her ways are ways of
pleasantness and all her paths are peace. She iz a tree of life
to them that lay hold upon her; and happy is every one that
retaineth her. . forsake her not and she shall preserve thee:
love her and she shall love thee .. say unto wisdom, thou art
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my sister ., she shall bring thee to honour when thou dost
embrace her, She shall give to rthine head ap ornament of
grace . . a crown of glory shall she deliver ca thee”.

In the Kabalistic traditions Chokmah is regarded as one
of the Sephiroth and is associated with Binah.

In some occult teachings Chokmah is seen as the cause of
souls appearing in dense matter and becoming increasingly
involved in time and space. According to The Secret Doctrine
Chokmah is connected with the Ophanim and perhaps the
Cherubim,

There is a close correspondence, especially in the Proverbs,
between Chokmah, Binah and Tebunah, and in the Gnostic
and other traditions, with Sophia.

NAME: BINAH.

ETYMOLOGY; Heb. hinah, n. fem. understanding, insight. pru-
dence; pers. of these: (B.D.B.) conn. with Heb. tebunah, n. tem.
understanding.

GENEALOGY: pers, as “kinswoman of all”

OFFICES AND TITLES: Understanding, The Lady personifying
Understanding, Instructress, One of the Sephiroth, The Great
Sea, The Dark Mother, The Lady of Darkness.

ASSQCIATED PLACES: lsrael.

Binah, especially when she is referred to in the Proverbs,
is shown to have charactetistics similar to those of Chokmah.
Sometimes they are scen as identified; I wisdom (Chok-
mah) , . am understanding (Binah)”. Like Chokmah she is de-
scribed as being present in the primordial ages as architecy
and counsellor,

Encauragement is given to seek Binsh and so find happ-
ness and security; “incline thine ear ro understanding .. get
understanding . . go in the way of understanding .. if thou lft-
est up thy voice to understanding ..understanding shall keep
thee . .”

Binah can also be seen in a personal relationship: “call
understanding thy kinswoman'™.

In the Kabalistic tradicion Binah holds a place as one of
the Sephitoth and is linked with Chokmah.

There are correspondences, as already mwentioned, between
Binah and Chokmah, and also with Tebunah. In the Tarot, ac-
cording to the Enochian attribution quoted in The Gelden
Dawn. Binah cotresponds to the Priestess. Dion Fortune as-
sociates her with the Greek Ge.
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NAME: TEBUNAH.

ETYMOLOGY: Heb. tebunah, n. fem. insight, prudence, under-
standing, intelligence; pers. of these; (B.D.B.} conn, with Heb.
binah, n. fem. understanding.
OFFICES AND TITLES: Understanding, The Lady personifving
Understanding, Instructress.
ASSOCIATED PLACES: Tsrael.

Tebunah has characteristics similar to those of Chokmah
and Binah.

Like Chokmah, Tebunah is described in the Proverbs as giv-
ing her invitation. “Doth not..understanding (Tebunah)] put
forth her voice?” The finding of Tebunah is a source of hap-
piness; “Happy is the man that getteth understanding .. he
that keepeth understanding shall find good”. Encouragement
is given to seek Tebunah; “if thou liftest up thy voice for un-
derstanding, if thou seekest her as silver and searcheth for her
as hid treasure ..then shalt thou understand judgment and
equity: vea every good path.”

NAME: SQPHIA,

ETYMOLOGY: Gk. <oohia. n. fem. wisdem, ¢leverness, skiir,
intelligence. knowledge.

GENFALOGY: mother of daus: Sophia—Achamoth and Enthu-
mesis; mother of the Elchim (see also belew); co-generrix
with Phronesia and Dynamis, of principalities and angels:
(Valentinus) mother of the Holy Ghost,

OFTICES AND TITLES: Divine Wisdom, The Universal Mind,
The Creatress, The Mother, The Mother of All, The Celes-
tial Virgin. The Holy Ghost. The Word, Wisdom Incarnate,
Hagia Sophia, The Holy Wisdom. Aeon, Progenitrix of Mat-
ter, The Saviour of Mankind, The Hemorrhoidal, The Ancient
Mather. The Renewer.

In the cosmogonies of archaic nations, according to Mme.
Blavatsky, the Universal Sou! or Mind was in general regard-
ed as feminine and often seen as the Mother.

Wisdom, personified in the form of a female figure. is a
characteristic of the Hebrew. the Hebrew-Greek and later the
Gnostic literature, In the Apocryphal Books of The Wisdom of
Solomon and Ecclesiasricus. Wisdom appears with many of the
attributes which she has in the Proverbs. The following ex-
tracts are taken mainly from the New English Translation.
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In the Wisdom of Solomon, Wisdom is rhys described:—

“Wisdom is a spirit devoted to man's good . .

"Wisdom shines bright and never fades; she is easily dis-
cerned by those whe love her, and by those who seek her
she is found. She is quick to make herself known ta those
who desire knowledge of her; the man who rises eatly in
svarch of her will not grew weary in the quest. for he will
find her seated at his door. To set all one’s thoughts on
her is prudence in its perfect shape and ro be wartchful in
her cause is the short way to peace of mind, For she herself
ranges in search of those who are worthy of her; on their
daily path she appears to them with kindly intent, and in all
their purposes mects them half-way ..a concern for learn-
ing means love towards her; the love of her means the keep-
ing of her Jaws: tv keep her laws is a warrant of immortal-
ity

“I valued her more than sceptre or throne and reckcned
riches as nothing beside her..T loved her more than health
or beauty; I preferred her to the light of day; for her rad-
iance Is unsleeping. So all good things together came to me
with her, and in her hands was wealth past counting; and all
was mine to enjoy. for all follows where wisdom leads, and
) was in jgnorance before, that she is the beginning of it all.
She is an inexhaustible treasure for mankind . .

“A knowledge of the structure of the world and the opera-
tion of the elements; the beginning and end of epochs and
their middle course: the alternating solstices and changing sea-
sons; the cvcles of the vears and the constellations: the nat-
ure of living creatures and behaviour of wild beasts; the vio-
lent force of winds and the thoughts of men: the varieties of
plants and the virtues of roots, 1 learned it all, hidden or
manifest, for [ was taught by her whose skill made all things,
wisdom.”

“For wisdom moves more easily than motion itself, she
pervades and permeates all things . . She is but one, yet can do
everything: herself unchanging, she makes all things new; age
after age she enters into holy souls..She is more radiant
than the sun and bevond everv constellation; compared with
the light of day she is found greater..She spans the world in
power from end to end, and orders all things benignly.

“Wisdom 1 loved; I sought her when [ was young and
longed to win her for my bride, and I fell in love with her
beauty . .
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“The fruit of wisdom’s labours are the virtues: temperance
and prudence. justice and fortitude, these are her teaching ..
If a man longs, perhaps, for great experience, she knows
the past, she can infer what is to come; she understands the
subtleties of arguments and the answers of problems, she can
read signs and pertents and can foretell the results of events
and periods. So I determined to bring her home to live with
me, knowing that she would be my counsellor in prosper-
ity and my comfort in anxiety and grief. Through her, I
thought. [ shall win fame in the eyes of the people and hon-
cur among older men. voung though I am .. Through her I
ghall have immortalitv. and shall leave an undying memory
to those who come after me..I shall show myseif a good
king and on the batclefield a brave one. When I come home,
I shall find rest with her: for there is no sorrow in her
company, no pain in life with her, only gladness and joy.

T thought about this in my mind, and ! saw that in kin-
ship with wisdom lies immortality and in her friendship is
true delight; that in doing her work is wealth that cannot
fail, to be taught in her schocl gives understanding, and an
honourable name is won by converse with her, So I went
about in search of some way to win her.

“For she knows and understands all things and will guide
me prudently in all T da, and guard me in her glory™.

In Ecclesiasticus, written by Jesus ben Sirach, Wisdom is
thus described:

“Who hath laid bare the toot of wisdom?

Who hath understood her subtlety? ..

She has built an everlasting home among men..

She gives them draughts of her wine.

She stocks her home wirh all that the heart can
desire

and her storehouses wicth her preduce,

“Wisdom brings her sons to greatness

and cares for those who seek her,

To love her is to love life.

To rise early for her sake is ta be filled with joy.

The man whe attends her will win recognition

because he listens to her his home will be secure.

“Come to her like a farmer ploughing and sowing;

then wait for her plentiful harvest.
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If you cultivate her you will labour for a litcle
while

but soon vou will be eating her crops.

“Put vour feet in wisdom's fetters

and your neck inco her collar.

Stoop ta carry her on your shoulders

and do not chafe at her bonds.

Come to her whole-heartedly

and keep to her wavs with all your might.

Follow her track and she will make herself known
to You ..

In the end you will find the relief she offers:

She will transform into a joy for vou.

Her fetters will became your steang defence

and her collar a gorgeous robe.

Her yoke is a golden ornament

and her bond a purple cord.

You shall put her on like a gorgeous robe

and wear her like a splendid crown . .

Happy the man who fixes his thoughts on wisdom

and uses his brain to think,

the man who contemplates her wavs

and ponders her secrets . .

The man who peers in at her windows

and listens at her kevhole.

who camps beside her house,

he will camp beneath her branches

sheltered by her from the heat

and dwelling in the light of her presence.

“She will come out to meet him like a mother;

she will receive him like a voung bride.

For food she will give him the bread of
understanding

and for drink the water of knowledge.

He will Tean on her and not fall;

he will rely on her to save him from disgrace..

She will find words for him when he speaks in the
assembly,

“Hear the praise of wisdom from her own mouth,

as she speaks with pride among her people . .

it was I who covered the earth like a mist . .

Alone I made a circuit of the sky

and traversed the depths of the abyss.
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The waves of the sea, the whole earth,

every people and nation were under my sway.

“There I grew like a cedar of Lebanon,

like a cypress on the siopes of Hermon,

like a date-palm at Engedi,

like roses at Jericho,

I grew like a fair olive tree in the vale

or like a plane-tree planted beside the water.

Like cassia or camel-thorn, I was redolent of
spices;

I spread my fragrance like choice myrrh,

like galban, aromatic shell and gum resin .,

like a terebinth [ spread out my branches,

laden with honour and grace.

I put forth lovely shoots like the vine,

and my blossoms were a harvest of wealth and
honour.

I give birth to noble love, reverence, and holy
hope . .

“Come to me, you who desire me,

and eat your fill of my fruit . .

Whoever feeds on me will be hungry for more,

and for whoever drinks from me will thirst for
maore ., .

“Her thoughts are vaster than the ocean

and her purpose decper than the great abyss .,

T shall seek her to the end.

From the first blossom to the ripening of the
grape

she has been the delight of my heart . .

I strove for wisdom with all my might,

and was scrupulous in whatever I did . .

With her I gained understanding from the first;

therefore I shall never be at a loss,

Because 1 passionately vearned to discover her,

I won a noble prize.”

Commenting on the passage in which wisdom identifies
herself with trees (Edersheim’s version); Graves writes: “Tc-
clesiasticus has mixed alphabetical trees with aphrodisiac pet-
tumes and trees of another category; but H for cypress and
M for vine suggests that the last-mentioned, or only, trees in
verses 13, 14, 16 and 17 spell out Chokmah, the Hebrew
word for Wisdom: Ched. Kaf, Mem, He. If this is so the olean-

203



der is CH; and the plane is the surrogate for the almond K,
which, as the tree of Wisdom herself cannot figure as part of
the tree-riddle of which it is the answer; in the time of Ec-
clesiasticus the plane had long been associated by the Greeks
with the pursuit of Wisdom. The four other trees, cedat,
palm, rose. and sweet olive. represent respectivelv, sovereignty,
motherhood, beauty and fruitfulness—Wisdom's characteristics
as a quasi-Goddess.”

Wisdom is also seen as a woman in the words of Jesus of
Nazareth. “Wisdom is justified of all her children”,

According to the philosophy of the Gnostics and other sects
contemporary with them, Sophia was prevailed upon to help
humanity. This she does by overshadowing the initiate and
thereby transmitting wisdom from herself to him.

Other aspects af Sophia in Gnostic ghilosaphy are mention-
ed by Massey as follows: "In the “Shepherd of Hermas' here
the Spirit or Word, who iz an old woman, ie. The Ancient
Wisdom .. of her it is said: ‘She is an old woman because
she was first..and the world was made by her.' Wisdom
the woman was first at the head of the seven planetary
powers and was called ‘Ogdoas’. as mother of the firsc and
infericr Hebdomad.” This accords with the Goostic tradition
also quoted by Massey: “The Elohim were childcen of the an-
cient Mother called Sophia™ and “the inferior seven derived
their origin from the Great Mother alone”. The same author
also cites Irenaeus who held that “the Gnostics . . insisted that
Moses began with the seven powers and their Mother, who s
called Sophia”. (See also under Sophia-Achamoth).

On an esoteric aspect of Sophia as seen by the Gnostics,
Massey writes: “For the Female Wisdom had been according
to the flesh, fleshiy .. che fleshly Wisdom, one of whase mys-
teries appertained to feminine periodicity.” In this connexion
the same author refers to * ‘The Hemorrhoidal Sophia’ of the
Gnostics™.

In his own asscssment of the place of Sophia in religion,
Massey writes: * “Wisdom is the Renewer and renovator of
all things: it is she who confers immortality on man. She is
the bringer to re-birth.” And just as, writing on the Coming
Religion, he sces that "Woman has been rhe rrue Saviour of
Humanity” so also “It is Sophia herself who is the Saviour
of Mankind.”

Many of the Greek churches were dedicated to Hagia Sop-
hia, including the great Cathedral Church at Byzantium.
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Sophia closely corresponds to the Hebrew Chokmah, Binah,
Tebunah, Daath and Sophia-Achamoth. There has always been
a close link between Sophia and the Virgin Mary; in a litany
of the Blessed Virgin are the words “Seat of Wisdom™ (Sedes
Sapientiae). In The Secret Doctrine paraliels are seen between
Sophia, the Egyptian Kefa, the Indian Aditi and also with
Tara of Tiber. Metzner sees a correspondence between Sophia
the Divine Wisdom and the 2nd. Tarot trump, the Priesress.

NAMES® SOPHIA-ACHAMOTH., ACHAMOTH.

ETYMOLOGY: Gk. Sophia (gq.v.). Aram. and Heb. achamoth.
n. fem. wisdom, accult knowledge.

GENEALOGY: dau. af Sophia: mother of son: Ildabaoth.
OFFICES AND TITLES: Aeon.

Sophia-Achamoth figures in the Hebrew, the Gnostic and
other related traditions. In the Samaritan Pentateuch the Book
nf CGenesis is denominated Achamoth, and Sophia-Achamaoth
appears in the treatise, Pistis Sophia,

Sophia-Achamoth is regarded in these philosophies as the
Female Agency personifving what occultists would describe as
the Lower Astral Light or Ether. It appears likelv that the pas-
sage in the Epistle of James. “this wisdom is earthly, sen-
sual”, refers to Sophia-Achamoth. She is described as “favour-
ing man” by transmitting to him what appears to be the
Astral Light. Ildabaoth her son is described in The Secret
Doctrine as being closely linked with Jehovah and is called
“The son of Darkness”. In a dialogue between Sophia -
Achamoth and [lldabaoth, parc of which is quoted under the
Female Elohim, Sophia - Achamoth declares: “as it had been
first on earth, so it was afterwards in heaven”. Barbelo is
also closely connected with her.

According to the philosophy of Valentinus, as summarized
by Larson; “There was another eon, Achamoth, whe . . placed
the seed of spirituality within the human soul: and those
who partake of this in full measure are the Elecr”.

NAME: THE FEMALE AFON.
GENEALQGY: pers. as “genetrix of all™.
OFFICES AND TITLES: Aeon, Potency, Angel, the Great Mani-
fested Thought.
According to the cosmology of Simon Magus, the Female
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Acon is the Great Manifested Thought, generating all things.
He regarded his wife Helena (q.v.) as an incarnation of this
Female Aeon.

According to Valentinus there are eight principal aeons and
twenty-two other acons, Mme. Blavatsky states that the or-
iginal number of zeons mentioned by Valentinus, “the pro-
foundest ductor of the Gnosis”, was twenty-eight rather than
thirty. Basilides speaks of 3635 aeons. '

Among the other female Aeons are SOPHIA, ENNOIA, SIGE,
ALETHETA, ZOE, ENTHUMESIS and THE MOTHER OF LIFE

{qq.v.).

NAME: EPINOIA.

ETYMOLOGY: Gk. epincia, n, fem. thought, power of thought,
imventiveness, purpose, intelligence.

OFFICES AND TITLES: Aeon, Principle, Personal Potency,
Angel.

In the cosmology of Simon Magus, Epinoia is regarded as
an aeon or personal potency and one of the first female mani-
festations, being closely related to Fthumesis (g.v)). She is
also spoken of both by Simon Magus and Saturninus ag the
“Principle’” and in that aspect is linked to Aletheia {q.v), the
Truch of the Mysteries. hMme, Blavatsky regards Epinoia as
being connected with the Earth.

Stmon Magus sees Fpinoia as incarnate in Helena of Tvre

{g.v.).

NAMES: ENTHIUMESIS, ENTHYMESE,
ETYMOLQGY: Gk, Enchumesis. n. fem. consideration, estecm.
GENEALOGY: dau. of Sophia.
OFFICES AND TITLES: Aeon. Personal Potency. Angel.

In the doctrine of Simon Mapus, Enthumesis has character-
istics very similar to those of Epincia (g.v.). Valentinus de-
scribes Enthymese as a daughter of Sophia.

NAME: ENNOIA, ENNOE.
ETYMOLOGY: Gk. ennoia, n. fern. thought, intent, design.
GENEALQGY: pers. as “genetrix of the Lower Angels”.
OFFICES ANTDY TITLES: The Divine Mind.
The name Ennocia, as uscd by the Gnostics, is usually ren-
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dered “Designing Thought™., In the cosmology of Menander
Enncia is the genetrix of the lower angels, that is, the angels
of the lower worlds; these are spoken of as emanating from
her. It is Ennoia who taught Simon the Science of Magic and
imparted to him the gift, From Ennoia he also received the
ability te communicate with the angels of the lower worlds,

Simon regarded his wife Helena (g.v.) as an incarnation of
Ennoia.

According to Valentinus, Fnnoe and Sige (q.v.} are among
the earliest principles.

Ennoia has a similarity to the Greek Pronoiz or Provid-
ence, who according 1o Cicern was personified by the Sraics
as a female soothsaver.

NAMES: THE HOLY SPIRIT, THE HOLY GHOST.

GENEALOGY: dau. of Sophia: mother of the Seven Figures:
Mocher of the Seven Stellars.

OFFICES AND TITLES: The Life-Giving Principle, Mens, Mind,
Intelligence, The Mother. The Mother of All, Shakd.

The place of the Holy Ghost in the Hebrew philosophy is
described under Ruach,

Following the Hebrew tradition. the Gnostics and other sim-
ilar sects of the same period regarded the Holy Ghost as
feminine, As in the Zohar and in the Book of Enoch, so in
the Codex of the Nazarenes the same applies; the Nazarenes
saw the Holy Spirit as female and the life-giving principle
of every living creature. furnishing with life human beings,
animals, fowls of the air and evervthing living, Stmon Magus
describes her as Mens, Mind or Intelligence, Mens being re-
garded in Roman religion as a goddess. Simon is sald by
later writers to have called Helena of Tvre {qv.) by this
title. The Fssene Ebionites also regarded the Haoly Ghose as
feminine, the Virgin Mary being her incarmation, In a Life of
Jesus attributed to the Hebrews, Jesus uscs the expression,
“My Mother, The Holy Spirit (Pneuma)”. &nother passage
from this work, preserved by Origen reads: “Tesus says: Even
now mv mother the Holy Spirit took me by the hair and car-
ried me up to the great mountain Tabor.”

Qpe of the more personal aspects of the Holy Ghost is
shown in a passage from the Nazarene teaching as quoted in
The Secret Doctrine. This is as follows: “Thus the Spirit of
the Earth, perceiving that for Fetahil, the newest man. the
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splendour was changed and that for splendour existed de-
ctease and damage, she awakens Karabantos..and says..
‘teme with thy Mother (the Spirit) and free thee from limits
by which theu art held” . . and the offer of the Mother being
accepted, the Spirit conceives Seven Figures and the Seven
Stellars (Planets} .. Seeing this Fetahil extends his hand to-
wards the abyss of matter™.

The Holy Ghost is often associated with Sophia, and, in
The Secret Doctrine with the Indian Shakti.

NAME: THE WOQORD.

GENEALOGY: mother of the Seven Planetary rowers.

OFFICES AND TITLES: The Flesh-Maker, The Mother of Matc-
ter, Feminine Messenger, The Lady.

The earliest manifested Word, according to Mme, Blavat-
sky. was everywhere regarded as feminine. In support ot this
statement she mentions such early goddesses as the Egyptian
Sefekh, Aditi—Vach of India, and Kwan-yin of the Far East.

Later writers record Simon Magus as seeing an incarnation
of the Word in Helena of Tyvre.

On the Word, Massey writes: “in her most accult phase
the feminine messenger was a Word that could be made flesh:
for she was the flesh-maker. the mother of Matter ., . the Ladv.”
As well as the correspondences already mentioned there is a
similarity between the Word and Filia Vocis {qv.). In the
Tarot. Waite states that in most old attributions the third
trump, the Empress, is identified with, among others, the
Word.

NAME: THE FEMALE AIR POTENCY.

Tn the philosophy of Sinion Magus the Air is seen as a per-
sonal potency ot being. who has neither beginning nor end.

For the place of Air in Hebrew religion see under Ruach.

In early Greek thought, as shown by Homer and Hesiod, the
Greek word aer, a feminine noun at this period, was regard-
ed as the lower air, the atmosphere or thick air that sur-
rounds the earth. This air was regarded as distinct from the
aether or upper air. The word aer is also used for haze or
misty darkness.

Of the place of this element in later Graeco-Roman phil-
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osophy Cicero writes: “The air (aer} lying between the sea
and the sky, is according to the Stoic theory deified under the
name belonging to Juno..they made it female and assign-
ed it to Juno”. Augustine alsc refers to the connexion be-
tween this goddess and the lower air.

In The Secret Doctrine this Alr referred to by Simon Magus
is equated with the Ether of Qccultism and also with the As-
tral Light. In some Mpystery systems this lower Alr is re-
garded as the aura of the Farth and esoterically the Astral
Agent of Magic.

NAME: THE MOTHER OF PARADISE.

ASSOCIATED PLACES: The Terrestial Paradise, The Garden
of Eden,

In The Secret Doctrine Mme, Blavatsky summarizes Simon
Magus’ teaching on this subject as follows: “For the terres-
trial Paradise is the Womb, says Simon, Eden the region sur-
rounding it. The river that went out of Eden to water the
garden is the Umbilical Cord: this cord is divided inte four
heads. the streams that flowed out of it, the four canals
which serve to carry nutrition..i.e. the two arteries and the
two wveins which are the Channels for the blood and convey
the breathing air, the unborn child according to Simon, being
entirely enveloped by the Amnion, fed through the Umbilical
Cord and given vital air through the Aorta™.

A similar view applied to the house is expressed in a manu-
script of The Source of Measures also quoted in The Secret
Doctrine as follows: “Therefore the locality of the womb is
to be taken as the Most Holy Place .. and the veritable tem-
ple. Even the part of the ordinary house or home [used for]
the dwelling of the wife was called the penetralia, the sec-
ret .. Carried to an extreme of description by metaphor, this
part of a house or home is described in the..Books as the
‘between the thighs' of the house and sometimes the idea is
carried out constructionally in the great door opening of
churches placed inward between flanking buttresses™. This
symbolism in the structure of temples and other fanes is re-
ferred to at the beginning of the chapter on The Holy of
Holies in The Secret Doctrine when it is stated: “the Ad-
tum—the recess at the West end of the Temple..was com-
mon to all ancient nations”.
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Writing on the symbology of the adytum in Semitic relig-
ion, Mme. Blavatsky speaks of “Magom (the Mysterious
‘Place’}—simply the womb, the 'Holy of Holies' with the Sem-
ires”. The same association is seen in her summary: '‘the eso-
teticisim of the Bible. interpreted abalistically, shews unden-
iablv that the Holy of Holies in the Temple was simply the
symbol of the womb.”

NAME: HELENA.

ETYMOLOGY: Gk. Helene, Lat. Helena.

GENEALOGY: wife of Simon.

OFFICES AND TITLES: Female Aecon, Epincia, Ennoia, Sophia,
Niving Thought, Divine Wisdom, The Holy Spirit, The Word,
Shakri,

ASSQCIATED PLACES: Tyre.

Helena is said to have lived in Tvre, where she was met
by Simon Magus.

Helen of Tyre was regarded by Simon as having passed
through a hundred incarmations, in one of which she was
Helen of Trov. Still earlier, in the beginning of the ages,
she was Sophia or Divine Wisdom. Simon alse called her
Epinvia, Thought, {q.v) and either he or later Gnostics de-
scribed her as the Word [ncarnate. In the teaching of Simon,
Helena is “that which has stood, stands, and will stand.”

Simen in his travels was  accompanied by Helena, whom
later traditions refer to as Simon's Shakti. She is described
as heing an “attractive partner”. The greatest magical feats
of Simon are attributed to Helena's amorous influences.

NAME: JEZEBEL.

ETYMCLOGY: Phoen. Jezebel.
GENEALOGY: mother of children,
QFFICES AND TITLES: Prophetess.
ASSOCIATED PLACES: Thyatira, Lydia.

Jezehel is either an actuz] name or an epithet of a prop-
hetess of Thyatira. She is described as teaching the practice
of having free intercourse with women and of eating food de-
dicated to idols. It would thus appear that she also officia-
red as a priestess, conducting amatory and other magical rites.
She is recorded as having formed a following of those who
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took patt in her religious ceremonies, She seems to be asso-
ciated with certain ‘deep secrets’ guarded by Satan.

Several references are made in the Pauline Epistles to what
appear to be Gnostic or other associated doctrines; these are
often associated with women. In the Epistles to Timothy are
the following passages recording the prevalence of these
teachings in Asia Minor, “fables and genealogies, which min-
ister questions”, “old wives’ tales”, “they will wrn to
mythology”. A possible reference to the teaching of Jezebel
of Thyatita or of the Nicolaitans may be seen in the follow-
ing passage concerning the tendency of voung widows. “For
when they have begun to wax wanton .. they will marry.”
They then eventually show themselves as companions of Sat-
an. In Crete, according to the Epistle to Titus, there appeared
to be an interest in “speculations and gencalogies.”

Of the Nicolaitans, mentioned in the Revelation of John,
Brewer writes: “"They were Gnostics in doctrine and Epicur-
eans in practice.” According to the Encyclopaedia Britannica,
“The Nicolaitans .. who assumed this name from Nicolas of
Antioch .. one of the first deacons ., They allowed a commun-
ity of wives, and made no distinction between ordinary
meats and those offered to idols.” A possible reference to
them appears in the Second Fpistle of Peter; he writes (2l-
terpative version, New English translation): “they revel in

their love-feasts. They have eyves for nothing but women..”
Tertullian associates them with the Cainires.

NAME: SIGE,

ETYMOLOGY: Gk. sige, n. fem. silence. secrcey; from Gk
sizo. vh. hiss.

GENFALOGY: (Valentinus) wifc of Bythos: mother of dau
Aletheia (Veritas} and of son: Nous.

OFFICES AND TITLES; Principle. Principal Acon,

The early Gnostics taught that their science, the Gnosis,
rested on a square. One of the angles of this square is
Sige, regarded as a form of Thought and also associated with
the Deep.

According to Valentinus, Sige is among the earliest prin-
ciples,

In The Secret Doctrine Sige is defined as “Matter born
in Silence™. Accordnig to Valentinus Ennae fq.v) and Sige are
among the earliest principles.
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NAMES: ALETHEIA, VERITAS,

ETYMOLOGY: Gk. aletheia, n. fem. truth, reality, Lat. veritas,
n. fem. truth, truthfulness, verity.

GENEALOGY: (Valentinus) dau. of Sige wife of Bythos; sister
and wife of Nous: mother of daus: Vita and Ecclesia, and
of sons: Sermo and Homo (see also undec Vita).

OFFICES AND TITLES: Principal Aeon.

Like Sige, Aletheia was regarded by the earlv Gnostics as
one angle of the square on which their Gnosis or Science rest-
ed. and was also scen as the Truth of the Mysteries. As
Mme. Blavatsky writes on the esoteric Aletheia, the Truth of
the Mysterics: “All of them, we are taught, repeat at differ-
ent times and in different languages the magnificent hymn of
the Egyptian papyrus, thousands of years old: The gods adore
thee, they greec thee, O Thou, the One Dack Truth”,

Marcus, writing about a centurv after Simon Magus. ve-
fers to a visitation by a female form who revealed to
him “‘the generation of the universe”™. Commenting on this.
Mme. Blavatsky writes: “tc one wha is acquainted wich the
mystery language it is quite clear and simple. Esoteric Phil-
osophy, or..Wisdom was symbolised by a female form.”

This close connexion between women and truth is seen in
the follawing passage in the First Bonk of Esdras: “Then the
three voung men of the king's personal bodyvguard said to
each other: ‘Let each of us name the thing which he judges
the strongest: and to the one whose opinion seems wisest
King Darius will pive rich pifts and prizes™ .. The first gave
the position te wine, the second to the King. “The rhiud,
who wrote about women and truth—and this was Zerubbabel—
said: ‘Sirs, it is true the King is great, men are many, and
wine iz strong, but whe rules over them? Who is the sover-
eign power? Women. surely' The king and 21! his people who
rule land and sea were born of women, and from them chey
came .. men cannot do without women. If they have amas-
sed gold and silver and all kinds of beautiful things, and
then see a woman with a lovely face and figure. they leave
all these things to gape and stare at her with open mouth.
and all choose her in preference to gold and silver or beauti-
ful things .. Here is the proof that women are vour masters:
do vou not toil and sweat and then bring all you earn and
give {t to vour wives? ..

" "Certainly the king wiclds great authority: no coun-
try dare lift a finger against him, Yet 1 watched him with
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Apame .. She was sitting on the king's right; she took the
diadem off his head and pur it on her own and slapped his
face with her left hand; and the king only gazed at her open-
mouthed. When she laughed ar him, he laughed; when she
was cross with him he coaxed her..Sirs, if women do as
well as this, how can their strength be denied?’ The king and
the chief men looked at one another.

“"He then went on to speak about truth: * .. But truth toe
is greater than all else..The whole earth calls on truth; the
sky praises her. All created things shake and tremble; for
with her there i{s no injustice..truth abides and is strong
forever: She lives and rules for cver and ever..she chooses
to do justice rather than whac s unjust or evil. All approve
her works; in her judgements there is no injustice. Hers are
strength and rovalty, the authority and majesty of all ages. .

“So he ended his speech, and all the pcople shouted and
said, ‘Grear is truth: truth is strongest!” Then the king said
to him ‘Ask what vou will, even beyong what is in the writ-
ing, and I will grant it vou. Far vou have been proved the
wisest; and you shall sit by me and be called my kinsman.” "

A representation of Aletheia is described by Marcus. He re-
cords how he was shown the Truth in the shape of a naked
woman, with letters artached to every limb of thar figure,
calling her head Alpha. Cmega: and moving downwards the
alphabetical distance between cach pair of letrers converges.

In some forms of worship a naked woman appears as the
central figure, In her ABC of Witcheraft Miss Valiente, refer-
ring to certain rites, states: “there is one genuinely ancient
figure . . the naked woman who is the altar: because this is
her original role .. The use of a living woman's naked body
as the altar where the forces of Life are worshipped .. goes
back to the days of the ancient worship of the Great God-
dess of Nature, in whom zll things were one, under the im-
age of Woman.”

NAMES: ZOE, VITA.

ETYMOLOGY: Gk. zoe, n. fem. ([.5) a living, ie. means of
life, goods. property: life; hence (O.ED.) Eng. Zoism (see be-
low). Lat. vita, n. fem. {W.R.) akin to Skr. jiv, to live; life;
meton . . a living, support, subsistence.

GENEALOGY: (Valentinus) dau. of Veritas wife of Nous; sister
of {brother): Sermo; prps. sister of (sister}; Ecclesia and
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{brother): Homo; prps. mother of dau: Ecclesia and som:
Homo.
{OFFICES AND TITLES: Aeon.

Zoe is included among the Acons listed by Valentinus.

The modern Zoism is a doctrine which sees all lite as based
on a fundamental vital principle; this is associated with ani-
mal magnetism.

There may be a correspondence between Zoe and the fe-
male figure, Life, described in Nictzsche's Thus Spake Zarat-
hustra; the latter Life may be based on a Gnostic o Mani-
chaean prototype.

NAME. ECCLESIA.

ETYMOLOGY: Gk. ecclesia. n. fep. (1.5.) an assembly af citi-
zens summoned by the crier, the legislative assembly; Lat, ec-
clesia, n. fem. an assembly af the people {of the Greek race).
an assembly in general; in later Gk. and Lat. id., also Church.
GENEALOGY: (Valentinus): dau. of Veritas wife of Nous; sis-
ter of {sister): Vita and of (brothers): Sermo and Homo; see
also Vita.

OFFICES AND TITLES: Aenn.

Ecclesia, as Israel or the Bride, is seen by many as tigured
in the Song of Solsmon (sec nunder Malkuth). She also ap-
pears as a bride in the Pauline Epistles,

In a description of some illustrations in Medieval manu-
scripts. Neumann writes: “This central stream [of nourish-
ment] flows from Sophia in our Philosophia, in the Ecclesia,
and also in the represemtation of the Indian World Mother.
A new ‘prgan’ becomes visible. the heart char sends forth the
spirit-nourishing “central” wisdom of feeling . .

The representation of Ecclesia referred to by Neumann is
from a German manuscript: it shows a crowned weman with
seven streams flowing from her heart in the mouths of men
representing the different professions.

Ecclesia has similaritics to Malkuth and Tiphereth.

NAME: THRONESIA.

ETYMOLOGY: Gk. Phronesia. from Gk, phronesis. n. fem.
putpose, futention. thoughtfulness, good sense, practical wis-
dom: (sumetimes used by Gnostics) Providence.
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GENEALOGY: cuo-genetrix, with Sophia and Dynamis, of prin-
cipalities and angels.

Phronesia, in Gnostic philusophy. is associated with Sop-
hia and Dynamis. The principalities and the angels are among
the many beings deseribed in Gnostic cosmology as active in
both the lower and higher worlds, These would appear to cor-
respond to some of the many similar names or offices men-
tioned in the Pauline Epistles, such as “principalities, powers,
the rulers of the darkness of this world, spirits of high (or
heavenly) places and angels™,

NAME: DYNAMIS.
ETYMOLOGY: Gk. dynamis, n. fem. (L.8)) power, strength,
abilily, force.
GENEALOGY: co-genetrix, with Phronesia and Sophia, of prin-
cipalities and angels.

Dynamis is mentioned in the Gnostic cosmolagy,

NAME: DIANOIA.
ETYMOLOGY: Gk. dianoia, n. fem. (I.8.] chought, intencion.
purpose, meaning,

In the Gnostic cosmelopy Diancia s regarded as similar 10
the Word.

NAME: CHARIS,

ETYMOLOGY: Gk, Charis, n. fem. (1.5.) inter alia; favour.
peace, beaury, kindness, goodwill. gratification, delight; Cha-
ris, pr. n. sg. N. of wile of Hephaistcs: Charites, pr. n.
pl. the Graces; cf. Gk. eucharis. pleasing. charming, winning,
agreeable, pleasant; and Gk. cucharisna, n. fem. thanks, gra-
titude, (see below),

In the doctrine of Marcus, Charis is described as being
greater than all things. According te Massey, Marcus spoke
of the “blood of Charis” and taught that “the Fucharist was
a celebration of Charis.”

NAME: ANAEL.
ETYMOLOGY: prps. Heb. Anacl; ¢f. Sumer. an. heaven and
Chald. Ana, Anat (g.v.}. For el, see under the Female Elohim.
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OFFICES AND TITLES: Angel, Ruler of the Astral Light, Re-
gent of the Planct Venus.
ASSOCIATED PLACES: The Planet Venus,

Hebrew angelology is generally considered to be of Baby-
lonian origin, and much of it acquired during the period of
the Exile.

These angels held an important place in the Hebrew and
Gnostic cosmolagies and in the occult traditions based upon
them, The activities of angels ate several times mentioned
in the Pauline writings: they appear to have played a part in
the worship of the Colossians.

In a Golden Dawn rirual. recorded by Torrens, this angel
is described as follows: “The right-hand figure befow is An-
ael, the Ruler of Astral Light. She is also Axiokersa, the third
Kabir, Ceres and Persephone, Isis and Nephthys. She, there-
fore is represented in duplicated form and rising from the
waters.”’

Saime autharities consider thar a female angel of this kind
figures in the 14th Tarot trump. Of this Waite writes: "Ll4.
Temperance. The winged figure of a female..is usually allo-
cated to thic order of ministeting spirits .. Dr. Papus de-
picts a woman wearing an Egvptian head-dress™.

NAMES: SANDALPHON, SANDOJPHOXN,

ETYMOCLOGY: prps. Heb. Sandalphon.

OFFICES AND TITLES: Archangel. Archangel of the Planet
Earth, The Great Feminine Kerubic Angel. The Reconciler for
Earth, The Preparer of the Pathway.

ASSOCIATED PLACES: The Farth.

Sandalphon is by tradition regarded as the archangel of the
Eacth, and as presiding over the elementals assisting in the
strucure of this planet; these may be connecred with che
“elements (or rudjiments) of the world” mentioned in the
Pauline writings. In The Golden Dawn she is called the
“Great Feminine Kerubic Angel Sandalphon on the left hand
of the Mercy Seat of the Ark™. She is depicted as a winged
woman wearing an Egyptian head-dress and horns,

In later symbology the rose has become associated wich
Sandalphon, Mme, Blavatsky describes the rose as “the great-
est and most unveiled of all sexual symbols™ and quotes the
following words of Jennings: “The Rose is feminine .. The
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Rose 1s the most beauddful of flowers. The Rose is the

Queen..”
Traditicnally Sandalphen is seen to correspond closely to
Demeter, and also in the Golden Dawn Order, to Isis,

NAME; ZURIEL.

LTYMOLOGY: prps. Heb. Zuciel; cf. Heb. zur, vb, to be a
stranger, inclined towards, visit; to press together, For el, sec
under the Female Elohim,

OFFICES AND TITLES: Angel, Puelia, The Maiden.

ASSOCIATED PLACES: The Planet Venus, The Constellation
Libra.

In the Angelic or Enochian Geomancy quoted in The Gol-
den Dawn, Zuriel or Puella is described as a figure of the
Planct Venus in Libra,

Zuriel is associated with the element Air and appears as
a beautitul girl.

NAME: BAR-JUCHNE.
ETYMOLOGY: Heb. Bar-Juchne.
ASSOCIATED PLACES: Babylon.

Bar-Juchne appears in the Second or Babylonian Talmud.
According to Peppercorne, this Talmud is a Rabbinic compil-
ation completed about fifteen centuries ago and received its
name from the Province in which it first originated. The
word, Talmud, signifies learning or wisdom,

In Peppercorne’s summary, Bar-Juchne is described as a bird
of such enormous size that “her extended wings invariably oc-
casion total eclipses of the sun”. Her eggs are in proportion
to her size.

Bar-Juchne may have a connexion with those zoomorphic
beings who figure so frequently in Babylonion tradition. For
an account of these see under Tiamat,

NAME: THE MOTHER OF LIFE.
OFFICES AND TITLES: Aeon.

According to the tenets of Mani, propounder of the Mani-
chaean teachings, there is an Aeon called *the Mother of
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Life” who generated primeval humanity. She is also describ-
ed as the agency through which the present universe came
into dense manifestation.

Manichaean images are mentioned by Neumann, He writes:
“according to Grunwedel, Manichacan monuments in Tork-
estan and Jaina works in India show a cosinic woman, a bean-
tiful. richly ornamented girl with her bodv apen in such a
way as to disclase the stylized entrails, representing the disc
of the world.”

NAME: THE FIVE FEMININE POWERS,
GENEALOGY: prob. wives of the Chief Archon; mother or
mothers of dau: Eve (see below) and son: Adam.

In a summary of the Manichaean svstem, Larson writes:
“We find Persian cosmology combined with the same primitive
Chaldean myth..which Manes obtained directly from the
Assyrian-Babylonian sources.”

In this svsrem appear the Yive Feminine Powers, with whoem
a certain beoing referred to as the Chief Archon is said o
have cohabited. From these Powers were born Adam  and
Cve. The lacter is described as having a nature in which the
heavier elements predominate. In the Manichaean system. ac-
cording to Dresden, Eve corcesponds to the Persian Murdiv-
anag.

Eve then allied herself wich the Prince of Darkness; he ap-
pears to correspond to the lofer Niger of the Irish and
other accounts. According to a Rabbinic tradition the angel
Samael cchabited with Eve. She then made amatory over-
tures to Adam, and according to Larson’s account, he rejec-
ted these blandishments. She then gave birth to four child-
ren, described in Larson’s summary as “the terrible red-haired
Cain: and later the fair-haired Abel. and two daughters, whom
the two young men married.” Eve then resumed lher advances
to Adam. and with the help of the Archon, and through the
emplayment of witcherafr, succeeded in making him her hus-
band. The last of the children born to her, according ro this
saurce, was Seth.

For a further account of the traditions concerning Fve and
her family see under the Serpent of Paradise, the Nachair
Parrthuis.
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NAME: SADWES,
ETYMOLOGY: Pers. Sadwes.
OFFICES AND TITLES: The Maiden of Light, Rain Goddess.
The place of Sadwes in the Manichaean system is described
by Dresden as follows: “[I] assigned to Sadwes the fuaction
cf the Maiden of light .. She is a rain goddess who causes
rain, hail, frost, snow, thunder and lightning to come from
the clouds .. ™
In his summary of the teachings of Manes, Larson refers to
a “light-maiden of TIshtar”. According to Manichaeism, an
adept at his death receives “a guide, who is one of Ishtar’s
light-maidens, to escort him”, Under her protection he
rcaches Paradise,

NAME: AZ.

ETYMOLOGY: Pors. {Pahlavil: Az,

OFFICES AND TITLES: Female Demon, Ladv personifying Con-
cupiscence and Greed.

In the Manichaean svstem e place of Az is described by
Dresden as follows: “In the Pahlavi books..Az, a female
demon, [s knawn as the prototvpe of lyse, greed L. Of a sim-
ilar nature is the role assigned to Az in Manicheism. She is
the personification of concupiscence and greed . .”

NAME: THE PARIGS.
ETYMOLOGY: rend, of Pers: Parig: cf. Pers. (Avestan} pairika,
witch.
OFFICES AND TITLES: Witches,

In Manichaeism. according to Dresden. many tradirions were
borrowed from early Persian Hterature. Included in Dresden’s
list of the beings common to both writings are the Parigs.

NAME: THE DRUXSANS.
ETYMOLOGY: Pers. Druxsan,
QLFICES AND TITLES: Female Demons.

The Druxsans are among these beings commaon to both the
ancient Persian and the Manichaean swritings. They appear to
be connected with enchantment.
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NAME: THE NATHAIR PARRTHUIS, THE SERPENT OF PARA-
DISE.

ETYMOLOGY: Irish, nathair, n. fem, snake, adder, viper, ser-
pent, asp.

ASSOCIATED PLACES: The Paradise of Pleasure, The Plain of
Aron.

A Medieval leish and Latin version of the Hebrew Baok of
Genesis is included in the Lebor Gabala Erenn. According
to Macalister, the editor and translator, “Lebor Gabala Frenn,
2 title which we can best translate literally ‘The Book of the
taking of lreland” is a compilation which professes to narrate
the history of the successive colonists of that country.™

The earliest history connected with these colonists follews
the Hebrew account as far as “the dispersal of the nations™.

In one of the redactions is the following passage: “[At that
time] there was a serpent, the wiliest, the craftiest, and the
subtlest of all che beasts of the carth.

“And [it is she, that serpent who] said unto the woman..”

The female gender of the Serpent of Eden is also suggested
in other traditions. Thus Mme. Blavatsky, referring to one
particular method of acquiring occult knowledge writes as
follows: “An Adam, or Man, uses his intuitonal faculties, and
prompted by the Serpent—Woman or Matter—tastes of the
tree of knowledge, the esoteric or secret doctrine.” The same
writer also sees, as a prototype of Eve, the Chaldean Tiamat
(g.v.) one of whose forms is the snake. Shaw equates the ser-
pent of Eden with Lilith (q.v.). Another possible identification
of Eve with the Serpent is suggested in the connexion between
the Hebrew names Chavah {sece below) and the Syrian word
for Serpent. chevyah. A similarity may be seen between the
Serpent of Eden and the Egyptian snake-goddess Buto, the
f'L]Traeus. and also the Indian goddess Kundalini, the Serpent-

re.

The name given to the garden of Eden in the Irish account
is the Paradise of Pleasure. Tt is described as being situated
“on the Southern coast of the East in the Plain of Aron”, and
is the region over which flow the rivers of Paradise. In the
verse text a reference is made to “Pairtech, Mountain of Par-
adise”.

The Tree of knowledge, according to the Ethiopian “Book
of Mysteries of Heaven and Earth” is named Sezen. In the
verse text of Lebor Gabala Frenn it is thus described:—
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“Daisia, that was the name of the tree
with much and beautiful fruit
in the Plain of Aron in Paradise”.

According to the Irish prose text, “Eve made enticement
upon Adam™ and he took the fruit “with his crooked left
hand”, and so, as the verse texe states,—

“There is the reason—it is familiar—

why men say ‘Left beyond right” ™.

The day of the taking of the fruit is named as Friday and
the time is piven as “at the end of six hours and a half of
the dayv”. A parallel to chis account is seen by Mme. Rlav-
atsky, who writes: “Juno's giving Jupiter, on her marriage,
a Tree with golden fruit, is another form of Eve offering
Adam .. the Tree of knowledge”. Neumann describes a med-
ieval represencation of a tree which “has its roots in the head
of the Babylonian hatlot with the golden cup and is crown-
ed with the image of Luxuria holding her naked bosom—a fig-
ure resembling Eve, Astarte and Gaea™.

Among the many names of Eve are the following: Chavah.
Hauvah. Hawwah, Havah, Hayvah, Heva, Eue, Eve, Eua, Eva.
The Hebrew name Chavah, according to Feyerabend, means
“life”". In the English Authorized Version of the Hebrew
Rook of Genesis Eve signifies ‘the mother of afl living’ (mar-
gin: Heb, Chavah, i.e. living]. Brawn, Driver and Briggs refer
to Noldeke, “who suggests setpent as possible meaning™.

In the Irish account Eve is described as “The vellow-haired
wife of Adam™; she is younger than him by eighteen or nine-
teen vears. Concerning the time spent by them in Eden, there
are various traditions. In the Talmud, cited by Brewer, the
period was no more than twelve hours. The tradition in the
Lebor Gabala Erenn is as follows:—

“When he (i.e. Adam) saw noble Eve,
then he made his first lavgh.

Fifteen days, it is no idle tale,

had Adam and Eve together™,

An Arabian tradition asserts, that having Teft the Garden of
Eden, Eve went to Iodda on the Red Sea, then to Ceylen,
where she rejoined Adam. [n the verse text of Gabala Erenn
a different course is given. Here they went “into the lofty
land of Egypt..The one palm-tree fed and clothed them”.

Commenting on the traditions concerning Adam and Eve,
Graves writes: “Clearly, Jehovah did not figure in the origi-
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nal myth, It is the Mother of all living, conversing in triad.
who casts Adam out of her fertile riverine dominions because
he has usurped some prevogative of hers—whether caprifying
fig-trees or planting grain is not clear—lest he should alse
usurp her prevogative of dispensing justice and uttering orac-
les. He is sent off to till the soil in some less bountiful
region. This recalls what seems to be an intermediate version
of the same mvth: Triptolemus, a favourite of the barley-
goddess Demecter, is sent off from Eleusis in Artica..”
Graves also sces a connexion between Fve and “the naked
goddess Anatha of Ugarit watching while Aleyn, alias Baal,
drives a curved knife under the fifth rib of his twin Mot”.
(See also under Ninti).

In The Secret Doctrine Eve is spoken of as “the mother
of all living, or the procreatrix, Earth and Nature™ and is as-
sociated with “the perfect female circle or Yoni, 20612, num-
erically’”; and hence she is scen also as an orginator of
measurcs. In her elementary aspect she is assocfated with the
Indian Aditi; as Mme. Blavatsky writes: “if Aditi is the Mot-
her of the Gods, Deva-Matri, Eve iz the Mother of All Liv-
ing; both are the Shakti. or Generative Power ..” In this aspect
the -same writer describes her as “the grossly marterial per-
sonal female, called Fve, the primitive woman of Irenaeus™.

Among the prototypes of Eve menticned in The Secret
Docrrine are the Chaldean Tamtu (Tiamat). Belita and the
Egvptian Kefa. Concerning the last named, Massev writes:
“"The Egyptian mother Kefa Jor Kepha] whose name signifies
‘mystery’ was the original of the Hebrew Chavah, Qur Eve™.
Another parallel appears in The Secret Doctrine in the pas-
sage: “lo is the Moon-Goddess of generation—for she is Isis
and she is Eve, the great Mother”.

Concerning the children of Eve, there are varying traditions.
In this connexion The Encyclopaedia Britannica states: “Ac-
cording to some FEve had twenty, according to others only
eight, deliveries; bringing forth at each time twins, a male
and a female, who afterwards married. The rabbins imagine
that Eve brought forth Cain and Abel at a birth”, In a poem
of Gwion, “Yr Awdil Veaith” (Diversified Song) quoted by
Graves, is the following passage concerning Eve:—

“Twice five, ten and eight,
She was self-bearing”.

Cain is generally considered to be one of the first-born

twins. having either a twin brother Abel or a twin sister. The
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name of this sister in Arabian tradition is Aclima; accord-
ing to Macalister it is sometimes given as Calmana, and in
one Irish version it appears as Catafola. Abel’s twin sister in
the Arabian tradition is named Jumella, while Keating gives
the name as Delbora “according to the computation of the
Welsh in the Polychronicon,”

Among the other sons of Eve mentioned in the Lebor Gab-
ala Erenn are Sile, Pendan and Seth.

On the matrimonical relationships betwcen these brothers
and sisters various accounts are given. As previously men-
tioned, one of these states that in each pair of twins, the
brother and sister became husband and wife. In an Arabian
tradition cited by Brewer, “Cain was born with a twin sister
who was named Aclima and Abel with a twin sister named
Jumella, Adam wished Cain to marry Abel’s twin sister and
Abel to marry Cain’s..” According to this account, as a re-
sult of the opposition to his marriage to Aclima, Cain slew
his brother. The same cause of the conflict between Cain and
Abel is given in one of the Irish traditions, According to Mac-
alister there was “a dispute in which Adam took the patt of
Abel as he considered that Cain’s consanguinity was too
close for a permissable marriage”, In the Lebar Gabala Frenn
is the passage: “Catafola who was born along with Cain, and
wife of Pendan..she it was who wove raiment before any-
cne else; about her was the jealousy excited.” Tn the Hebrew
Book of Genesis it is stated that the wife of Cein gave birth
to Chanoch (Enoch). Different names are also given in the
I.chor Gabala Frenn, in the verse text which reads:

“Scth, Sile, Cain,

their three wives, victerious strength!

were Olla, Pip and Pithib.”
Alternative readings for the last two are Pib, and Pithib or
Pitib. Commenting on this passage. Macalister writes: “Sile
and the three wives || reappear in the “Sex Aetates Mundi’, but
whence they reached that text [ have failed to discover. Ol-
la was Seth’s wife, Pip was Cain’s, Pithib was Sile’s. Evidently
there is some confusion between Seth and Shem, just as Cain
and Ham (Cham) are somctimes interchanged. Pip and Pithip
must therefore have some kinship with Oliva and Olivana,
but the nature of the kinship is not clear”.

Concerning the Cainites Macalister refers to a tradition in
The Cave of Treasures. Here it is stated that Adam had com-
manded that the Sethites should remain on Mount Hermon
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apart from the Cainites. This command was followed until
the time of Jared, when the Sethite men went down to the
encampment of the Cainites and had as wives the beautiful
Cainite women. Among the other Cainites mentioned in the
Hebrew scriptures is Lamech, who “tocok unto him two wives:
the name of one was Adah and the name of the other Zillah.
And Adah bare Jabal..and his brother’s name was Jubal..
and Zillah, she also bare Tubalain ..and the sister of Tubal-
cain was Naamah”, The Lebor Gabala Erenn follows the med-
ieval tradition which describes Naamah as a weaver or em-
broidress, Thus the prose text states: “And Sella bore a
daughter, Noemma, sister of Tubalcain. She was the first
weaver who fashioned raiment for every one in the begin-
ning”. Macalister also quotes a paralle]l medieval verse, as fol-
tows:

“A sister had this brether alsua,

And sco was heiten Noema,

Scho was the formest webster”.

In his General History of Ireland, written about three
hundred and fifty vears ago, Keating refers to a tradition con-
necting the Cainites with this country. According to his ac-
count. among the first to set foot in Ireland were three fair
Cainite women. He quotes from a medieval Irish book, as fol-
lows: “The White Book, which is called Leabhar Dhroma
Sneachta. informs us that the eldest of these sisters was call-
ed Banba, and she gave her name to the whole country™
these three Cainite women appear to correspond to the three
Tuatha de Danann queens, Banba, Fodhla and Fire: aftet
each of these in turn the country was named.

There are many traditions concerning Noah, his wife and
their family. Among the numerous names of the wife of Noah,
Macalister mentions the following: Haical (Various Jewish and
other Apocryphal writings), Haykel (The Syriac Cave of Trea-
sures), Emzara (The Book of Jubilees), Dalila (Dialogue of
Salomon and Saturnus), Dalida (Master of Oxford’s Catech-
ism}, Noema, Noria and Tithea (Various Jewish and Apocty-
phal writings), Phuarpara (Comestor), Olla and Coba (Lebor
Gabala Erenn), Copha (an Irish Poem), Percoba (The Caed-
mon Genesis). Keating gives the name as Cobha and Brewer
speaks of her as Noraida.

Some details concerning the wife of Noah appear in cet-
tain traditions. A quartel between her and her husband is
suggested. Thus Epiphanius refers to ‘Noria wife of Noah'
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who burnc the Ark while it was being built. There appears 1o
be a reference to this in the Irish Banshenchus. as Coba, she
figures in the verse text of Lebor Gabala Erenn as tullows:

“Noe, there was no hero's weakness,

A story with horror hath been made clear with

keenness—

Sem, Ham, and Jafeth.

Women without evil colour, great excellences,

above the flood without distinctions,

Coba, vigorous was the white swan,

Olla, Oliva, Olivana.”

In the prose text is the passage: “Coba. wife of Noah, she
it was whir wove raiment for every one after the flood”. Coba
is described in the Irish versians as both sister and wife of
Noah. A fourth son, Yonaton, born after this flood is men-
tioned in the Book of the Bee. [n the Irish version his name
is given as lonitus. Another rradition refers to a son, Thuis-
con,

A tradition quoted by de Gabalis gives the name of Noah's
wife as Vesta: she is here regarded as being also the wife of
Oromasis. According to de Gabalis, she beore “a daughter of
rare beautv and wisdom, the divine Eperia, from whom Numa
Pompilius received all his laws". Vesta. in 2 later manifesta-
tan. 5 the Roman goddess of that name.

Among the names of the wife of Shem, Macalister re-
cords the following: Sedeqetelebab (The Book of Jubilees),
Salit (Eutvchus), Pharphia (Comestor), Cata Rechta and Olla
(l.ebor Gabala Frenn), Cateslinna (Master of Oxford’s Catech-
ism), Cllia {The Caedmon Genesis). In the Banshenchus, Olla
is thus described: “Olla, the spouse of Shem, smooth and
feminine”.

Among the names of the wife of Ham, Macalister records
the following: Ne'Elatama'uk (The Book of Jubilees), Nahlat
(Eutvchus), Tatarecta (Dialogue of Salomen and  Saturnus),
Cataftlua, Cata Flavia and Cliva (Lebar Gabala FErenn), Latere-
cta and Ollina (Master of Oxfard’s Catechism). Oliuan (The
Banshshenchus). Keating gives this name as Olvia. In the
Banshshonchus Olivan is thus described: “the wife of Ham,
Oliuan, of free will”. The Lebor Gabala Erenn refers to her as
follows:

“"Cata Flavia, with pleasant love,
was the name of Ham's wife. I conceal it not™.
Among the names of the wife of Japheth, Macalister re-
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cords the follewing: Adatan’eses {The Book of Jubilees), Aris-
isah (Eutychus), Catafluuia and Olibana (Dialoguc of Sal-
omon nd Saturnus), Cataflavia (An Irish poem) Fliva (Com-
estor). Cata Casta, Flavia and Olivana (Lebor Gabala Erenn),
Aurea and Olvhana Master of Oxford’s Catechism). and 0)-
lluani (The Caedmon Genesis). Keating gives the name as
Olibana. In the Lebor Gabala Erenn is a reference to Oliuana,
as follows: “Olivana his [lafeth’s] wife, it is she who also
first fashioned raiment after the flood™,

NAMES: AIMA, AIMAH,

ETYMOQLOGY: Heb, am, alma, mother; from root ummu,
womb, mother: cf, Assyr. ymmu and Aram, am. id. From this
word is deriv, Heb, ammah. mother-city. metropolis,
GENEALOGY: mather of the Inferior Elohim; prps. meother of
the Elohim (see Sophia).

OFT1CES AND TITTES: The Great Mother, Aima Elohim.

The early Kabalistic traditions describe Aima as hiding in
her besom the Stars and Planets. the Angels and other greac
Powers.

The cosmic character of Aima, the great Mother, is seen by
Mme, Rlavatsky in the Johannine Revelation; “And there ap-
peared a great wonder in heaven, a woman clothed with the
sun, and the moon under her feet, and upon her head a
crown of twelve stars”. Further on in this passage she is
described as having two wings of a great eagle.

Aima has as a symbol the Hebrew letter He or Heh (see
Malkuth).

In The Golden Dawn Aima FElohim is seen te correspond
to the Egvptian Goddess Mo-ooth or Maut.

NAMES: The Hcebrew TRES MATRES, THE THREE MOTHERS.
ETYMOLOGY: Lat. Tres Marres, The Three Mathers.
GENEALOQGY: mother of three sons.
OFFICES AND TITLES: Air, Water. Tire; The Three Shalktis.
The Three Mathers figure in The Book of Formation, one of
the oldest of the Kabalistic writings, whose authorship is as-
cribed to Abraham. In the words of Mme. Blavatsky’s sum-
mary of this philosophv: “‘we shall find the idea of a Fem-
inine Trinity in the first place, from whom a masculine Trin-
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ity proceeds; or as it is said in the text ‘Three Mothers ..’
A connextion may be seen between the Three Mothers and
the Three Mother-Letters of the Hebrew alphabet, Aleph, Mem
and Shin,

It has been suggested that the Three Mothers are an arche-
type of *‘the Three Maries”, the Virgin Mary, Mary Magdalene
and Mary Cleopas. Graves records that at Arles in Provence
the cult of the Goddess as a Triad or Pentad of Mothers has
survived to the present time, their festival being celebrated
from May 24th to 28th; her devotees are largely gvpsies.
This latter Triad has hecome known as “The Three Maries of
Provence” or “The Three Maries of the Sea”.

Correspondences are seen in The Secret Doctrine hetween
the Hebrew Three Mothers and the Three Mothers of Hez-
metic teaching, and also with the Feminine Trimurti of Id-
dia: Sarasvati, Lakshmi and Devi.

NAMES: SHEKINAH, SCHECHTNAH.

ETYMOLOGY: Heb. shekinah, n. fom. dwelling, dweliing-
place, habitation,

GENEALOGY: mother of dau: Filia Vocis.

OFFICES AND TITLES: Divine Grace, Divine Glory, The Div-
ine Voice, The Music of the Spheres, Primordial Light, The Re.
fulgent Light. The Brightness, The Glory, The Great Sea, The
Consuming Fire, The Tree of Tife, The Mystic Temale, Shakti,
The Presence.

Shekinah appears in the later Hebrew literature. She is de-
scribed as resting on the Mercy Seat, as a cloud of fire, in
visible manifestation, with the Cherubim acting as supporters
on either side,

The Seat has always been associated with the worship of
the Goddess. It may take many forms. asfor instance, the
chair, stool, tripod, throne or dolmen. The seat is the name
and symbol of the goddess Isis (Aset) and, in the same way,
one of the titles of the Virgin Mary is “Seat of Wisdom”
(Sedes Sapientiae). The Latin word ara, a feminine noun, us-
vally rendered altar, in its older form is asa. White and Rid-
dle derive this latter word from the Sanskrit as. asan. [(cf.
asana) meaning sitting or seat, The root meaning of the
word altar is simply a raised platform or dais. Though in
later times the altar became associated with death, basically
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it has no connexion with death, either actual or symbelic.
The ahar. in the worship of the Goddess, is one of the
many forms of her seat, Thus in Troy, the priestess Cas-
sandra sat upon the alrar; and ducing the French Revolution,
the lady personifving the Goddess of Liberty was ceremon-
ally seated on the altar of the Cathedral of Notre Dame. In
the most occult Mysteries of the present time the presiding
goddess or priestess formally sits in the North; here the pot-
ency associated with the altar, the power of blood, is given
in a natural and living wav by the Goddess in her monthly
courses (see also Levanah).

As the Tree of Life, some occultists see Shekinah as figur-
ing in the Johannine Revelation. In the description of the New
Jerusalem occurs the passage: “and in the midst of the
srreet of it .. was there the Trce of Life, which bare twelve
manner of fruits and vielded her fruit every moenth: and the
leaves of the tree were for the healing of the nations.”

Other aspects of Shekinah are shown in the Zohar, which
contajns many of the ancient Kabalistic traditions. A passage
from this, as guoted by Ncumann, reads as follows:— * ‘Thy
fidelity is great’, thy ‘Hidelity” (that is) the Shekinah, that
consurming fire, by which we are renewed at night. Tt iz in
truth ‘great” and ‘not small’, for it takes all (the souls of
men) the higher and the lower up into itself and encloses
them in itself. It is the great wide place which contains every-
thing in itself and yet is not overfilled . .all {souls) go into
this ‘sea’ and the sea takes them in and consumes them with-
out becoming full: it brings them forth new and they go their
way, and that is why it is said (of the Shekinah) Great is
thy ‘fidelity” ™.

Neumann regards Shekinah as among the goddesses mani-
festing in a maternal aspect. "The Jewish figure of Shekinah
corresponds to a maternal compenent .

Correspondences are seen in the Kabalistic traditions be-
tween Shekinah, Sephira, Matronetha and Malkuth. Other oc-
cule craditions regard Shekinah as mystically personifying Is-
rael as the Bride. Parallels are seen in The Secret Doctrine
between Shekinah and the Indian Aditi and Daiviprakriti. Of
the last Mme. Bravatsky writes: “Shekinah and Daiviprakriti
..are one and the same thing philosophically.” In the Tarot,
Waite sees Shekinah as corresponding to the second trump,
the Priestess or Female Pontiff,
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NAME: FILIA VOCIS.

ETYMOLOGY: Lat. rend. filia, daughter, and vox, n. fem.
voice, speech.

GENEALOGY: dau. of Shekinah.

OFFICES AND TITLES: The Daughter of the Voice, Cracle.

In the Kabalistic tradition Filia Vocis is regarded, accord-
ing 1o Mme. Blavatsky’s summary, as “responding from the
Mercy Seat within the Veil of the Temple”. She is said to be
the articulate preternatural voice from Heaven and to have in-
spired the Hebrew prophets and chief priests, revealing the
traditions and [aws.

According to The Encyclopaedia Britannica (4th ed.) “..the
daughter of a voice. So the Jews call one of their oracles,
which is frequently mentioned in their books, especially the
Talmud; being a..way of divination invented by the Jews
themselves”. She is here described as working through a met-
hod of divination similar to the “Sortes Virgilianae™ of the
Romans. Thus when someone wishes to enquite about a mat-
ter, an appeal may be made to the Daughter of the Voice.
The first words heard thereafter will have an oracular signi-
ficance, giving guidance in the matter about which enquiry is
made.

According to de Purucker this mystical Voice may be heard
eithec through the earthly ears ar interiorly.

NAME: PHLOYX, FLAMMA-VIRGQ.

ETYMOLOGY: Gk. phlox, n. fem. flame, blaze, blarzing fire.
Lat. flamma, n. fem. blazing fire, blaze, flame; Lat. virgo,
maiden, virgin,

OFFICFS AND TITLES: Flamma Durissima, The Most Vigorous
Flame, Lucis Aeterna Mater, The Fternal Mother of Light.

Phlox is regarded in scme Kabalistic systems as a quin-
tessence of the elements.

The word for fire in Hebrew, ash, is in most instances a
feminine noun. It is known that Simon Magus used exateric
and esoteric fire extensively in magical workings. In his phil-
osophy he associates fire with the Mother. Writing in connex-
ion with certain alchemical symbols Mme. Blavatsky states:
“In Alchemy or Western Hermeticism—a variant on Eastern
Esotericism—we find . .[under diagram of “root™ Symbol]
Flamma, Natura, Mater..” Under the Jast of the symbols il-
lustrated, are the words: “The Quintessence, He Phlos, Flam-
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ma-Virgo [Virgin Oil], Flamma Durissima. Virgo, Lucis Aet-
¢rna Mater.”

This connexion between virgins and il may be seen also
in Jesus’ parable of the Ten Virgins.

NAME: THE CELESTIAL VIRGIN.
GENEALOGY: mather of deities and devils.

In The Secret Doctrine a reference is maage to tne Fall to
Carth of “‘the Celestial Virgin® which thus becomes the
Mother of Gods and Devils at one and the same time. for
she is the ever-loving, beneficent Deity to all those who stit
her Soul and Heart.” The passage then goes on te speak of
“her shadowy manifested essence™, which Lévi appears to
identify with the Astral Light,

NAME: AMONA |
ETYMQLOGY: Heb. Amona, ¢f. Heb. aima, mather; cf. Heb.
amonah, emonah, n. fem. firmness, fidelity,
OFFICES AND TITLES: The Mother.

Amona, the Mother, appears in the Kabalistic tradidon and
is either rclated to the Sephiroth or included in their num-
ber. She appears to have attributes similar to those of Binah.

NAMES, MATRONETHAH. MATRGNITHA, MATRONETHAH-
SHEKINAH.
ETYMGLOGY: prps. Lat.-Heb, Matronethah; cf. Lat. matrona,
wife, matron; Heb, Shekinah (g.v.).
GENFALOGY: (as Matronethah - Shekinah) wife of Metatron.
OFFICES AND TITLES: The Mother, The Way.

Matronethah appears in the Kabalistic tradition and is con-
nected with Malkurth. In the Zohar she is referred to as the
wife of Metatron.

NAME: THE MOTHER OF FORMATION.

The “Mother of Formation” appearsin the Science of
Gematria, This scicnce is the interpretation of the numerical
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or hieroglyphical values attached to the Hebrew letters occur-
ring in certain words.

In this system, according to The Secret Doctrine, from a
study of the word Elohim, The Mother of Formation is found;
she is thus included among the Elohim,

NAME: THE FEMININE DIVINITY OF THE WATERS.

This divinity appears in the Science of Gemairia (see the
Mather of Formation) and is included among the Elohim.

In Hcbrew literature wells are often regarded as feminine.
The name, Beer (Heb. n. fem. well, pit} is sometimes used in
a personal sense. In the Book of Numbers is the passage:
“"And from there they went to Beer..Then Israel sang this
song. Spring up, O well (Beer); sing ve unto it.” In the
Song of Solomon the word is used, according to Brown, Driver
and Briggs, as “a figure of fresh delights of woman beloved™.

There are several passages in the Hebrew Bible in which
women are associated with wells. The following refers to the
time of the original migration from Mesopotamia:—

“Behold, Rebekah came out..with her pitcher upen her
shoulder. And the damsel was very fair to look upon..and
she went down to the well, and filled her pitcher, and came
up,

“And the servant ran to mect her, and said, Let me, I pray
thee, drink a little water of thy pitcher,

“And she said, Drink. my lord, and she hasted, and let
down her pitcher upon her hand, and gave him drink .. and
drew Ifor all his camels.”

In the time of the Judges, Achsah, wife of Othniel, got pos-
scssion of certain springs or wells.

The JIohannine Writings record the following event in the
life of Jesus:—

“And he must needs go through Samaria .. Jesus there-
fore, being wearicd with his journev, sat thus on the well:
and it was about the sixth hour.

“Then cometh a woman of Samaria to draw water: Jesus
saith unto her, Give me to drink . .”

The number six, mentioned in the text, is significant in this
context. It mav be seen to be connected with the esoteric
Six Sources of Nourishment typified in the Indian six sisters,
the Kritrikas.
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NAME; NEPHESH.

-ETYMOLQGY: Heb. nephesh, n. fem. breath, life, desire, ap-
petite; (Massey) cf. Egy. nef, breath.

QFFICES AND TITLES: Prima Meteria, The Breath of Life, The
Vital Spark, The Informing Flement, The Quickening Spirit.

Nephesh is the elementary “Prima Materia” and is some-
times known as “the informing element”.

Nephesh is connected with the world of Asiah and is the
seat of the physical appetites, passions and intellectuality.
Nephesh deals with facts and their recording and also works
for the greater condensation of forms. She is described as
the mould of Ruach and is associated with forms of the gereat-
est materiality. In the words of Rabbi Yehudah, from the
Zohar, “in that (outside) garment the Nephesh is clothed, and
she goes and flies in it, to an fro in the world”. The involu-
tionary character of Nephesh is seen by some occultists to be
tigured in Chavah (Eve).

The basis of the “Coagula” of magic formulae is Nephesh,
and from her is formed both the dense body and also the
doppleganger or phantom.

Nephesh would appear to correspond to the Indian Root-
Matter. Mulaprakriti.

INAME: NESHAMAH.
ETYMOLOGY: Heb. neshamah, n. fem. breath, breathing,
OFFICES AND TITLES: Breath, Reason.

One manifestation of Neshamah is as an element or essence
connected with the lighter forms of matter. Neshamah is re-
lated to the world of Briah, Ruach being described as the
mould of her garment. This is considered to be an active ele-
ment.

As well as having an elemental aspect, Neshamah also
manifests as the Reason who inspires, giving logic, intellec-
tuality and idealism.

Neshamah is described by Massey as “the wise soul, or the
Hindu Buddhi, the soul of ascertainment.” He quotes the tra-
dition that “the chird spirit or Neshamah .. enters a man at
twenty years of age ‘if his life has been good.'" He also
refers to a Rabbinic authority which places these elemental
substances in the following order, beginning with the most
dense: Nephesh, Ruach, Neshamah, Cajiah, and Jachida.

A correspondence is seen between Neshamah and Binah.
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NAME: CHAIAH, CAJIAH.
ETYMOLOGY: Heb. chiah, n. fem. that which lives; (in later
literature) life, revival; cf. Heb. Chavah (Eve).

Chaiah meanifests as an element or essence of a density in-
rermediate between that of the heavier Neshamah and the
lighter Yechidah.

In the Gnostic treatise, Pistis Sophia, referred to in The
Secret Doctring, the human entity is described as passing
through the different worlds, beginning in that of greatest
density. “From Asiah it gets the Nephesh..and from Azi-
luth it gets the Chaiah.” Chaiah is here regarded as the
fourth element in order of density and is the last to be men-
tioned. Massey states that “the Cajiah is the spirit that makes
to re-live,”

Chaiah is also described as giving intuition and understand-
ing.

NAME: YECHIDAH,
ETYMOLOGY: Heb. vechidah, n. fem. unique or priceless
soul, life.

Yechidah manifests as an element lighter or more subtle
than Chaiah and is associated with the world of Nature
often described as Heaven.

NAME: ASIAH.
ETYMOLOGY: Heb, asiah, n. fem. support, prop, buttress,
foundation.

Asiah is that realm of Nature having verv dense material-
ity, known as the world of Asizh or the Asiatic world; accor-
ding to some traditions Asizh corresponds to the Farth. Mc-
Intosh describes Asiah as “‘the world of action in which we
live™ and as spatially the lowest of the worlds of emanations.

Asiah is associated with the element Nephesh, the seat
of the physical appetites.

According to The Secret Doctrine the world of Asizh is in-
habited by, among others, the Qlippoth; of these Belial is
said to be a chief and the angel Samael a prince. Asiah
is also “the residence of the Prince of Darkness” and the
abode of the Atlantean sorcerers, and according to some ac-
counts, of the Atlanteans in general.

Asiah is associated with Malkuth.
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NAME: BRIAH.

ETYMOLOGY: Heb. briah, n. fem. cthat which is formed, a
novelty, that which is preternatural.

OFFICES AND TITLES: The Throne.

Briah is that realm of Nature, having matter more subtle
than that of Asiah, called often the Briatic world. This Jatrer
world is sometimes known as “the Throne™. In the Gnosric
cosmology Briah is associated with the element Neshamah,
and especially with the latter’s aspect of Reason,

Among the inhabitants of the Briatic world is mentioned
the angel Metatron.

NAME; ATSILUTH, ATZILUTH, AZIIUTH.
ETYMOLOGY: Heb. atsiluth, n. fem. sloth, sliggishness.

Atziluth is that realm of Nature, having a degree of marer-
ialitv morc subtle than Briah, and known as the Atzilatic
World.

McIntosh describes Arziluth as spatially the highest world
of emanations,

NAME: SEPHIRA.

ETYMOLOGY: {5.D.) Heb. Sephira. der. dub: pos. to pietce.
deepen, hollow; to shine or be beautiful: ¢f. Heb. Siphrah, n.
fem. book of enumeration; (Feyet) Heb. sephorah, n. fem.
only pl. sephoroth, number, measure, limit; (0.E.D.) Sephiroth.
Rarely in sing. sephira, late Heb. from saphar, to number.
OFFICES AND TITLES: The Mother, the Wife, The Crown.

In the Kabalistic philosophy Sephira is regarded, accord-
ing to the summary in The Secret Doctrine, asone of the
Triad which includes also Chokmah and Binah.

Sephira is desciibed as an active Potency spreading in every
direction.

There is a close link between Sephira in her primordial as-
pect and Shekinah. and also berwecn the former and Sophia.
Mme. Blavatsky sees her associated with the Naked Truth, or
Aletheia {q.v.) as shown to Marcus. Indian parallels are alsa
seen in Aditl and Vach.

234



NAME: THE FEMALE QLIPPOTH.

ETYMOLOGY: Heb. Qlippoth; cf. (Keuch.) Chald, qlap. cortex,
shell, husk, lamella, and (Keuch.) lleb. (Rabbinic) glippeth,
husk, rind, shell.

OFFICES AND TITLES: Nightmares, Incubae.

ASSOCIATED PLACES: The Underworld, The Qlippothic
Realms, The Scven Palaces of the Qlippoth.

The Qlippoth, according to Hebrew and related cosmolog-
ies, arc beings of the Underworld (see under Malkuth). They
appear to be akin to the Larvae and Lemures of Roman tra-
dition.

In a Golden Dawn ritual, recorded by Torrens, an allusion
is made to the Qlippothic regions and their inhabitants.
Among the female figures the following are listed in this
order:

THE ELDER LILITH. She is the wife of Samael, and she has
her place in the South-East, (See also Lilith).

AGGARETH. (Ety: Heb. Aggareth; cf. agorah, n. fcm. money.
pavment, reward and [Keuch.] Arab. agorah, handmaid. and
Heb. agor, an idelatrous altar). She is the daughter of Mac-
halath, and has her place in the North-East.

MACHALATH (Ety: Heb. Machalach; cf. Mahalath, q.v. She
is the mother of Aggareth, and shc has her place in the
North-West.

THE YOUNGER LILITH. She is the wife of Ashmodai, and
she has her place in the South-West.

The female Qlippoth correspond to the Egvptian Am-mit.
Thev have similarities to the Canaanite Alukah, and also ta
the Lamiae, the Empusae and the Greek Mormo. In medieval
cosmology they have parallels to Bensozia, the she-devil Bel-
cher described in Marlowe's Doctor Faustus, and also to Ar-
gante and Philotime who appear in Spenser’s Fairie Queens.

NAME: NATIEMA.

GENFALOGY: “mother of spirits and demons™.

OFFICES AND TITLES: One ol the Inverse Sephiroth. Arch-
demcness. Succubus.

Among the Inverse Sehiras, as listed by Hodson, Nahema is
in the tenth place; she is here described as an Arch-demoness
of the Order of the Nahemoth. The same auther states that in
later Kahalism she is “the averse correspondence of Malkuth™,
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Some associate this position with Lilith; others see Lilith as
the ninth Inverse Scphira.

Referring to a passage in the Zohar, Hodson states that
Nahema is "a succubus who brings forch spirits and demons,”
From these accounts it appears that she is particularly active
in conferring her sexual favours.

NAME: MALKUTH.

ETYMOLOGY; Heb. malkuth, n. fem. royalty, realm, domin-
ion; cf, Assyr. Malkatu {q.v.); cf. Heb. meleketh, queen, (ap-
plied to the Queen of Heaven) and Heb. malcah, queen.

OFFICES AND TITLES: The Queen, The Earth, The Terres-
trial World, The Werld, The Inferior Mother, Matrona, The
Ladyv personifving lsrael, The Bride, The Gate, The Gate of
the Garden of Eden, Daleth, The Doot, One of the Sephiroth,
Vitality.

Malkuth is mentioned under this name in the later Heb-
rew occult writings, but is seen figured in the earlier Song
of Sclomon as the Bride personifving lsrael. and also as Lc-
clesia,

In the Song of Sclomon there is the following description:
“I amy black .. comely, O ye daughters of Jerusalem, as the
tents of Kedar, as the currains of Solomon..! am black be-
cause the sun hath looked upon me..they made me the
keeper of the vinevards.

“0 thou fairest among women, go thy way forth among
the footsteps of the flock. and feed thy kids beside the shep-
herd’s tents. I have compared thee, O my love, to a com-
pany of horses in Pharaoh’s chariots. Thy cheeks are comely
with rows of jewels, When the king sitteth at his table, my
spikenard sendeth forth the smell thereof..he shall lie all
night betwixt my breasts,

“Behold, thou art fair, mv love; behald, thou are fair; thou
hast dove’s eves. Behold thou art fair, my beloved, vea plea-
sant: alsp our bed is green. The beams of our house are
cedar, and our rafters of fir.

“I am the rose of Sharon. and the lily of the valeys..

.the voice of my beloved! behold, he cometh..he
standeth behind our wall, he locketh forth at the windows,
shewing himself through the lattice.

“My beloved spcke, and said unto me. Rise up, my love,
my fair one..the flowers appear on the earth; the time of
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the singing of the birds is come, and the voice of the tur-
tle is heard in our land.

“0O my dove, that art in the clefts of the rock, in the sec-
ret places of the stairs, let me see thy countenance, let me
hear thy voice: for sweet is thy voice, and thy countenance
is comely ..

“By night on my bed I sought him whom my soul loveth:
I will rise now and go about the streets, and in the broad
ways | will seek him whom my soul loveth..The watch-
men that go about the city found me:; To whom [ said, Saw
ve him whom my soul loveth? It was but a little that I pass-
ed from them, but I found him whom my soul loveth: T held
him, and would not let him go, until I had brought him into
my mother’s house, and into the chambers of her that con-
ceived me.

“..Go forth, O ve daughrers of Zion and behold King Sol-
omon with the crown wherewith his mother crowned him
in the days of his espousals, and in the day of the gladness
ot his heart.

“Behold, thou art fair, my love; behold, thou are fair:
thou hast dove’s eves within thy locks . .thy lips are like a
thread of scarlet, and thy speech is comely .. Thy two breasts
are like two young roes that ace twins which feed among
the lilies . . thou arr all fair. my love .. Thou hast ravished
my heart, my sister, my spouse: thou hast ravished my heartt
with one of thing eves, with une chain of thy neck. How fair
is thy love, my sister, my spousc! how much better is thy
love than wine! and the smell of chine ointments than all
spices! .. A garden enclosed is my sister, my spouse.A
fountain of gardens, a well of living waters . .

“"Let my beloved come into his garden, and cat his plea-
sant fruits.

"I am come into my garden, my sister, my spouse: I have
gathered my myrrh with my spice.

“ It is the voice of my beloved that knocketh, saving.
Open to me, my sister, my love, my dove.

“My beloved put in his band bv the hole of the door, and
my bowels were moved for him, [ rose up to open to my
beloved; ..I opened to my beloved: but my beloved had
withdrawn himself, and was gone..I called him, but he gave
me no answer.

“Whither iz thy beloved gone. O thou fairest among
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women? Whither is thy beloved turned asider that we may
seek him with thee?

“My beloved is gone down into his garden, to the beds
of spices, to feed in the gardens . .

“Thou art beautiful, O my love, as Tirzah, comely as Jer-
usalem. terrible as an army with banners. Turn away thine
eves from me ,, My dove..she is the only one of her mother,
she is the choice one of her that bore her. The daughters
saw her and blessed her, vea, the queens ..they praised her,

“Who is she thar looketh forth as the morning, fair as the
moon, clear as the sun and terrible as an army with banners?
.. Return, return, O Shulamite: return, return, that we may
took upon thee. What will yc see in the Shulamite® As it
were the company of two armies . .

“"Hew fair and how pleasant art thou, O love, for delights!
This thy stature is like a palm tree, and thy breasts to clus-
ters of grapes. T said, I will go up to the palm tree, T will
take hold of the boughs thereof: now also thy breasts shall
be as the clusters of the vine . .

* . his desire is towards me. Come, my heloved, let us
ro forth into the field; let us lodge in the villazes. Let us get
up early to the vineyards .. there will I give thee my loves ..
and at our gates are all manner of pleasant fruits, new and
old. which T have laid up for thee, O my beloved.

“0 that thou wert as my brother, that sucked the breasts
of my mother! When I should find thee without I would
kiss thee ..l would lead thee, and bring thee intc my mot-
her's house .. would cause thee to drink of spiced wine.

..for love is strong as  death..Many waters cannot
quench love, neither can the floodsdrown iIt: if a man
would give all the substance of his house for love, it would
utterly be contemued. .

“Make haste, myv beloved. and be thou like to a roe or to
a young hart..”

The Bride. personifying the New Jerusalem, is thus describ-
the Johannine Revelation: “And I John saw the holy city, new
Jerusalem .. prepared as a bride adorned for her husband ..
And there came unto me one of the seven angels..and
talked with me saying, Come hither 1 will show thee the
bride . . and he carried me away in the spirit. . and shewed me
that great city, the Holy Jerusalem ..and her light was like
unto a stone most precious, even like a jasper stone..and
had a wall great and high, and had twelve gates; on the east
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three gates; on the north three pates; on the south three
gates; and on the west three gates; and the wall of the city
had twelve foundations..and the city lieth foursquare, and
the length is as large as the breadth . . twelve thousand furlongs
..And the building of the wall of it was jasper..And the
totndations of the wall of the city were garnjshed with ail
manner of precious stones, The fivst foundation was jasper, the
second, sapphire; the thied, a chalcedony; the fourth, an em-
crald; the fifth. a sardonmyx,; the sixth, sardius; the seventh
chrvsolyte: the eighth, beryl; the ninth, a topaz; the tenth,
a chrysoprasus: the cleventh, a jacinth; the twelfth, an ame-
thyst.

“And the kings of the earth do bring their glory and hon-
our into it ..and thev shall bring the glory and honour of the
nations ineo it .

“In the midst of the street of it..was there the tree of
life, which bore ctwelve manner of fruits and vielded her fruit
every month, and the Jeaves of the tree were for the healing
of the nations ..

“aAnd the Spirit and the Bride say. Come”.

It is possible that this revelation may have been seen as
a fulfilment of a prophecy in the Second Book of Esdras. In
a dialogue between the angel Uriel and Ezra. the former pre-
dicts: “"The time will come when..the city, the bride,
which is now scen, shall appear.”

The Bride personifving the New Jerusalem may correspond
t the city described by Paul as “the Jerusalem which is
above ., which is the mother of us all”; of this cirv he sees
Sarah a figure. There tmay also be a conncxion between the
Bride personifying the New Jerusalem and the Holy City sym-
bolized in The Secret Doctrine in the following passage: “And
what is the 'Holy City’?> The Ma.Qom, the Secret Place or
the Shrine. on Earth: in other words, the Human Womb..”

[n the Kabalistic cosmelogy Malkuth is closely connected
with the Farth, being both on and within the Farth’s surface.
In this position she is regarded as presiding over the Lowet
Worlds, including the realms of the densest manifestation of
matter. She thus forms a link between the upper worlds,
with their inhabitants and the lower worlds with their in-
habitants; these latter include the Qlippoth and also the In-
verse Sephiroth mentioned in certain Kabalistic traditions.

Malkuth is regarded in one of her aspects as the door or
womb. Of the Hebrew feminine noun daleth, door, Case
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states: “‘Some writers say Daleth represents the womb, as the
door of life”; the letter Daleth is connected with the Em-
press of the Tarot. Malkuth is also associated in Kabalistic
philosophy with the decagram (see under Neith) and the Heb-
rew letter He or Heh. Of this letter Mme. Blavatsky writes:
“He, the ‘opening’ or the ‘Womb’ according to Kabalistic aut-
hority”, Feyerabend defines this letter thus: “the fifth letter
of the alphabet. called He. air-hole.” Associated with her are
the colours black, olive green, russet brown, red and yellow.

Some occultists see a manifestation of Malkuth in Mary
Magdalene, Both are connected with the earth and with Hades.

On several occasions Mary Magdalene, or a woman often
identified with her, takes her position on the ground. Thus
Luke writes: “Now it came to pass..that he (i.e. Jesus) enter-
ed into a certain village: and a certain woman named Mar-
tha received him into her house. And she had a sister call-
ed Mary, which also sat at Jesus’ feet..” Later, when Jesus
was at the grave of Lazarus, John records: “Then, when
Mary was come where Jesuswas, and saw him. she fell
down at his feet..” and at Bethany, “There they made him
a supper; and Martha served..Then took Mary a pound of
ointment of spikenard, vety costly, and anointed the feet of
Jesus, and wiped his feet with her hair..” Matchew writes:
“"Now when Jesus was in Bethany in the house of Simon
the leper, There came unto him a woman having an alabas-
ter box of very precious ocintment, and poured it on his
head. as he sat at meat.” Mark’s version is similar to that
of Matthew. Luke’s account of this is placed earlier in the
life of Jesus; it takes place when he was in the house of
Simon the Pharisee. Luke records: “And he went into the
Pharisee’s house, and sat down to meat. And behold. a
woman in the city..brought an alabaster box of ointment,
And stoed at his feet behind him weeping, and began to wash
his feet with tears, and did wipe them with the hairs of her
head. and kissed his feet, and anocinted them with the oint-
ment.” She was also one of the women who stood at the
foor of the cross,

The association between Mary Magdalene and Sheol or
Hades is suggested in several ways. She appears as a medium
who has communication with devils. TJesus seesher as a
prophetess who foretells his burial. Matchew records that
when Jesus was laid in the sepulchre, “there was Mary Mag-
dalene. and the other Mary, sitting over against the sepui-
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chre”. According to Mark’s account, “when the sabbath was
past, Mary Magdalene, and Mary the mother of James and
Salome, had brought sweet spices, that they might come and
anoint him™. John writes: “The first day of the week cometh
Mary Magdalene early, when it was yet dark, unto the sepul-
chre..and as she wept, she stooped down. and looked into
the sepulchre ..” When Jesus appears again, she sees him in
the form of the cemetery gardener.

Various interpretations are given to the words of Simon the
Pharisee, "This man, if he were a prophet, would have known
who and what manner of woman this is that toucheth him . .”
Some see in them a reference to her being a courtesan, Others
see an allusion to her as a witch. She is the coven Priestess;
she i3 the Hierophant, the Ancinting One, who imparts her
life-giving Chrism to all who love her,

One of the aspects of Malkuth, as seen by Zain, is Vital-
ity.

According to Mme. Blavatsky, Malkath is connected by some
with the Isheem and bv others wirth the Malachim and the
Muon.

Correspondences are seen in Kabalistic writings hetween
Malkuch, Matronethah and Shekinah, and in the Tarct with
the chird trump. the Empress,

NAME: GEDULAH.
ETYMOLOQOGY: Heb. gedulah, n. fen1. greatness, majesty.
OFFICES AND TITLES: One of the Sephiroth,

Gedulah is one of the Sephiroth of Kabalistic tradition and
1s coupled with Geburah.

According to Mme. Blavatsky Gedulah is associated with the
Chasmalim.

NAME: GEBURAH.
ETYMOLOGY: Heb, geburah, n. fem. strength. power, force.
valour, courage, victory.
QOFFICES AND TITLES: One of the Sephiroth, Severity.

Geburgh, one of the Sephiroth of the Kabalistic tradition.
is coupled with Gedulah.

In Mme, Blavatsky's summary Geburah is connected with
the Chasmalim and the Seraphim. She is assocfated by some
with the planet Jupiter and by others with the planet Mars.
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NAME: TIPHERETH.

STYMOOGY: Heh, ciphereth n. fem. splendour, beauty, man-
niticence, ornament, honour, gloty.

OFFICES AND TITLES: One of the Sephiroth.

In the Kabalistic tradition Tiphereth is associated astron-
ofnically with the sun and by some also with the planet
Venus and by others with the planet Mars. According to Mme.
Blavatsky's summary Tiphereth is associated in some trad-
itirms with the Malachim and in others with the Shinamin.

NAME: DAATH.

ETYMOLOGY: Heb. daach, n. fcm. knowledge, insighr, (B.D.B.)
wiscdom of magicians.

OFFICES AND TITLES: One of the Sephiroth.

Daath is included among the Sephiroth in some Kabalis-
tic traditions and is spcken of as “hidden™ or “concealed”;
she is also described as asserting her independence.

According to Lévi. Daath is knowledge, and is the mirror
containing all the Sephiroth. McIntosh refers to a diagram
showing Daath “placed in the middle of the abyss, that is,
between the two upper triads.” He goes on to write: “Mnd-
era peenlt proups wsing the Cabala .. lay great emphasis on
it. amd this may dJate fram Lévi”” In her Tribas aspece she
cteates Nephesh and other basic elements,

In the Golden Dawn rituals Daath is described as being at
the feet of Aima Elohim iq.v.). In Torrens™ account “the horns
spring from Daath™, and this is the place associated with the
four heads of the rivers of Paradise; Regardie’s version re-
fers to “‘the Infernal Rivers of Daath™

The function of Daath appears to be the making of a var-
ierv of forms for different sorts of beings: and in this pro-
cess she works in conjunction with Malkuth. Tn some accounts
Daath is said to have wotked through Chavah (Eve) and so
led to the further condensation of forms into heavier matter.

It is said that Daath has legions of angels and other
beings of the denser Lower Realms as her followers.

Daath is sometimes assocjated with the Scarlet Ladv or
Babylon and, in a Kabalistic tradition, with the Egyptian god-
dess Sothis.
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SECTION THREE

The Goddesses of Egypt

NAMES: MUT, MAUT, MOUT, MUTH, MOOTH.

ETYMOLOGY: Egy. Mut, mother; trom this js deriv. pr. ns.
fent. Mut-restha. Mut-hetepeth. Mut-Menu and others (see also
below).

GENFALOGY: self-formed; mother and wife of Amon-Ra; wife
af Menes: peps. mother of son: Khons.

OFFICES AND TITLES: The Mather, Our Lady, Queen of the
Earth, Oveen of Heaven, The Virgin,

ASSOCIATED PLACES: Epvpt., Thebes, Luxor, Karnak, Herm-
opidis. Sakkarah.

It is said that the ancient Egypuans, like many primitive
peoples, originally worshipped a universal Mother-goddess; and
it iz thought that this goddess may have been regarded as
the Creatress of the whole Universe by her independent crea-
tive power. This primordial mother-goddess is seen as taking
many forms and many names. Mme. Blavatsky cites Egypt
and China as among the places where this manifestation of
the Mother-goddess is especially evident in recorded history.

Mut i3 generally regarded as a primordial goddess of this
nature. One of her symbols is the vulure, regarded by the
Egvprians as a mother-bird containing within herself the
prwer of reproduction, Wilkinson speaks of her “as pro-
ceeding from herself”,

Of the characteristics of this goddess Stewart writes: “Mut
means ‘Mother’, and symbolizes the binding force of the
Universe of Tove . . She wears the vulture cap because the vul-
ture is kind to its young,,She wears the Crown of the
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South and the North., symbolizing 2 ruler.by the power of
atfection.”

The traditional seat of Mut is Thebes, this goddess being
there regarded as a member of the Theban Triad which also
includes Amon and Khons; one of Amon’s titles is “husband
of his mother”, In a statuette of the Saite period she is seen
suckling Knons, whe was according o some accounts an ad-
opted son, together with Mont.

Mut was closely connected with the Theban royal family.
One of the wives of Thutmosis [ was named Mut-nefert; also
a wife of Thutmosis IV, mother of Amenophis II, bore the
name Muteniweya or Mut-em-ua (perhaps Mut or Mother
in Boat); Mutnedjmet or Nezem-mut, sister of Queen Nefer-
titi, became the wife of Horemheb. After the restoration of
the old religion at the time of Tutankhamen, three temples
where Mut was vencrated were restored.

The closc relationship between Tutankhamen and the deit-
ies Amun and Mut is shown in the following account of Mme.
Desroches-Noblecourt of a portrait of this pharach. “The
most moving of these portraits is a trio of Karnak (now in
Cairo Museum} showing the adolescent wearing the atef
crown, standing between Amun and Mut. who have their arms
on his shculder, and the voung king clasping them round
the waist and gently urging them forward™,

On the name Thebes, Anderson writes: “The native name of
the Capital was Apiu, or Tapiu, ‘the city of thrones’ which
the Greeks afterwards pronounced Theba, after their own
town of that pame.” According to Baikie and others. another
name by which this city is called is No-Amon.

Among the forms assumed by this goddess is the cat figure
of Bast and the lioness head of Sekhmet. In the form of 2
woman Mut wears a head-dress in the shape of a vulture,
the hieroglvph of her name: sometimes she wears a heavy wig
surmounted by the pschent, the double crown. In the Chap-
ter of the Egyptian Book of the Dead. Of the Preservation of
the Body, a rubric states, “[This chapter] shall be recited
over [a figure of] Mut which hath threc heads, the first of
these being like that of Pekhat (q.v.} and having plumes. the
second like that of a [human being] having the crowns of the
WNorth and the South and the third like that of a vulture also
having plumes.”

One of the functions of Mut is given in the same chap-
ter: “Mut, who maketh souls strong (?) and who maketh
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sound bodies™. It is also stated in the text in the royal Pv-
ramids at Sakkarah, that in the recanstitution of the hody
of Osiris, the gaddess Mut gave him back his head and collec-
ted the flesh which had been sliced off him, and brought
back his heart and placed it in his body. In her aspect of
Love Goddess. see under Isis,

Mut figures in the annual festival of Thebes. According to
Mme, Destoches-Noblecourt’s account, “Every year in the
month Paophi, the second month of the floods, came the per-
iod of eleven days during which the capital celebrated the
feast of Opet. Iper {Opet)-resyt was the name given to the
temple at Luxor .. Ipet (Opet)-esut was the name given to
the temple at Karnak ..it was to this temple that Amun and
his spouse Murt, accompanied by the god Khonsu proceeded
ceremonially at the time of this ‘divine emergence’, giving
the crowd a glimpse of the triad of its three great deiries”

Among the different interpretations of meaning of the wings
of the winged disc symbol is that suggested bv Bartlett, He
writes: “The central disc of the sun..is flanked by the
wings of Maut—the beneficent mother . .In the literal Hebrew
text, Isaiah apostrophizes Egypt, (ch. «xviii, 1,) ‘Ho! land
of the winged (Globe)™, In the FEnglish Authorized version
this reads: “the land shadowing wirth wings"™.

Mut was seen bv the Greeks to correspond to Isis, and
Plutarch speaks of Isis-Muth. Among the Greek goddesses she
was seen to correspond to Hera. Mut was also regarded as a
cognomen of Aphrodite and Venus. In the Golden Dawn Order
she is seen to correspond to Aima Elohim.

NAMES: NIT, NEIT, NET, NEITH.

ETYMOLOGY: Egy. Neit; from  this iz deriv. pr. ps. fem.
Neit-hotep. (B.D.B.) Asenath (q.v.). Neitagert {q.v.) and others.
GENEALOGY: self-formed; mother of sons: Ra and two croc-
odiles, one being Sebek (Sovku), and of son: Arihosnofir; (in
later history) a wife of Osiris.

OFFICES AND TITLES: Tehenut (The Libyan), The Goddess of
Sais, The Celestial Heifer, Mother Goddess, Mother of the
Gods, Source and Ruler of the Ennead of Sais. The Producet.
Sky Goddess, The Heavenly Virgin, Queen of Heaven, Our
Lady of the Starry Vault, Goddess of Weaving, War Goddess,
Goddess of Hunting, Protectress of Marriage, Goddess of the
Arts, Protectress of the Dead, Goddess of Magic,
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ASSOCIATED PLACES: Libva. Lake Tritonis. Egypt. Sais. The
Nile Deita, Mendes, Lower Egypt, Deir-el-Bahri. Lindus. Cy-
rene. Matchat, Het-menennet, The Other Warld.

Neith is censidered to be one of the oldest of the divini-
ties: according to Neumann her cult was already ancient dur-
ing the 1sr Dynastv. Her epithet “'the Libyan™ suggests a
Western origin and it is possible that she may have been a
goddess of atlantis, The tradidon of Atlantis, recorded by
Platc. was told to Solon by an old priest of Neith, who, as
Lure suggests. had access to “the house of books™ which was
a normal adjunct of Egyptian temples. Herodotus mentions
a goddess. nrobably Neith. in connexion with Tibva. In his
description of the Ausean tribe near Lake Tritonis he writes:
“The Ausean maidens keep year by year a feast in honour of
Arthene .. and that they honour with them (ancient rites) their
native goddess, who iz the same as the Athene of the
Greeks'; and shortly afterwards he again writes: “The in-
habitants of the parts about Lake Tritonis wotship .. Athene,
the last especially™.

Cancerning the genealogy of Neith, Maspero writes: “The
fact that Nit, Isis, and generally speaking, all the feudal god-
desses. were the chiefs of their local Enneads, is proved bv
the epithets applied to them, which represent them as having
independent creative power by virtue of their own unaided
force and energy”. On the same subject Budge writes: ““The
statements of Greek writers., taken rtogether with the evi-
dence derived from hieroglyhic texts, provesthat in very
early times Net was the persomification of the eternal
female principle of life which was self-sustaining and seif-ex-
istent and was secret..and all-pervading .. Thus Net was the
prototvpe of parthenopenesis”™.

One of the carlv forms of this goddess, according to Mas-
pere and others, was a heifer, and in this form she is closely
connected with the cow-poddess Mehueret (g.v.). In  later
times she adopted the form of a woman.

Neith, like many ancient goddesses, has many different
roles. She is a weaver and as Mallet writes (Maspero’s trans-
lation); “Nit of Sais, who was a weaver, had made the
world of warp and woof, as the mother of a family weaves
her children’s lnen™. Neith is also a spinner of destiny, She
is & warrior goddess and also. like Athena, at the same
time skilled in the domestic arts. Like other goddesses con-
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nected with civilization and culture she is the protectress of
marriage. Stewart associates Neith with desire.

The ancient Egyptian marriage rite is referred to by Dr.
Alexander in his History of Women. He states that some
ancient authors assert that “the husbands were in their mar-
riage-contracts obliged to promise cbedience Lo their wives”.
On the same subject Mme. Blavatsky writes: “In Egyptin
days of old, the marriage service contained an article that the
woman should be ‘Lady of the Lord’ and real Lord over him,
the husband pledging himself to be ‘obedient to his wife'
for the production of alchemical results, such as the Elixir of
Life..” According to The Secret Doctrine, in alchemy man js
ruled by woman, the latter having “‘the full or perfect num-
ber ten”, representing “the ten orifices of the female.” Some-
times this number is given as eight or tweive. In this con-
nexion, Massey writes: “the truth is that woman .. must be
monarch of the marriage-bed.” In The Crock of Gold by
Stephens the two women of Inis Magrath have as one of
their maxims: “Sex is woman’s secrer’”,

This basic dominance of women is due to the fact that
creative power is the exclusive possession of the female sex.
This is the fundamental premiss of religion,

Neith is also. according to The Secret Doctrine a Tunar god-
dess and mistress in magic; Mme. Blavatsky writes of her as
“‘a demiurgical goddess..having her place in Heaven and
helping on the generation of species’—the Moon in short.
Her accult aspects and powers arc numberless:™ and in an-
other place she writes: “we..can understand why Neith
throws radiance on the Sun, while remaining the Moon™.

Neith became particularly associated with the Nile Delta
and Sais. As a goddess of the Nile Delta she bore the two
crocodiles which are sometimes represented on monuments as
hanging from her bosom. A reference to one of them, Sebek
or Sovku, is found in an ancient hymn, “Sovku, the croco-
dile, the child of Nit leaps for gladness”. Ra is called her
first-born, At a later date she is recorded as marrying Osiris
of Mendes. As goddess and protectress of Sais she holds the
dominant place in the Ennead of that city; of her position
Maspero writes: “Nit was the source and ruler of the Ennead
of Sais”. Throughout the history of ancient Egypt Neith held
this position in Sais and according to some authorities was
considcred even in very early times to be the national divin-
ity of Lower Egypt whose red crown she habitually wears.
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This crown was called “Net”, which word may have a con-
nexion with the name of this goddess. During the period of
the Saite Pharaohs the position of Neith again became of
great importance.

Neith is described as playing a part in the tribunal call-
ed to decide between the rival claims of Set and Horus. Ac-
cording to Miss lons’ summary, a position had been reached
in the complicated proceedings when neither the Ram-god of
Mendes nor Ptah is prepared to give a judgment and so an
appeal is made to Neith, as the oldest of the goddesses.
Thoth s instructed to write a formal letter to Neith request-
ing her views. Neith, like the others, favours Horus; she
threatens to cause the sky to collapse unlesshe is made
king; but she declares that Set should be given compensa-
tion in the form of twice his existing preperty and that he
should have two more wives, Astarte and Anat, described as
Syrian goddesses. The deities of the tribunal think once more
that an answer has been found and cry out that Neith has de-
cided well. After fucther difficulties Weith is again approach-
ed. According to Anthes' account, Set also came to Neith:
“He sails downstream to Neit of Sais to urge her to bring
about the final decision”,

As the protectress of the dead, Neith, with Selker, Isis and
Nephthys, is one of the guardians of coffins and canopic
jars, She appears as one of these four protective goddesses in
Tutankhamen's tomb. As she is there represented, Cottrell
suggests that her features are those of the Pharach’s wife,
Queen Ankhesenamun. This would be in accordance with the
common practice in which the wife or near female relation
would ace as priestess impersonating the goddess. Qn enter-
ing the Borderland region of the Underworld, Neith is one
of the goddesses of the West who offers to the departed spirit
or shade, bread and water.

In the after life, Neith is one of the goddesses who is
seen as the mother of the departed. In the Papyrus of Amen-
em-heb, “The scribe Mahu saith T have knowledge. I was con-
ceived by the goddess Sekhet and the goddess Neith gave
birth to me’". She is described as having a plantation appat-
ently in the Other World; "“the goddess Neith hath stood up
within her plantation”.

Neitl is sometimes represented as a heifer, her body spang-
led with stars and her head bearing the lunar and solar discs,
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and in this form closely corresponds to, and is perhaps iden-
tified with Mehueret {(q.v.}.

Neith is usually represented as a woman wearing the red
crown of Lower Egypt, end holding in her hand a bow and
arrows. Later her attribute became a weaver's shuttle, which
she sometimes wears on her head as a distinguishing em-
blem. She is also represented sitting on a throne, naked, ex-
cept for the Nothern crown on her head. In a vignette she is
shown as a woman in a squatting position. Herodotus records
that the pharach Amasis “sent to Cyrene a statue of Athena
covered with plates of gold..To the Athena of Lindus he
gave two statues in stone, and a linen corslet well worth in-
spection”™,

Records concerning the worship of Neith show that her
fetish was carried on the standard of a prehistoric clan. This
fetish is composed of two crossed arrows on a shield or the
mottled skin of a animal. According to Baikie, when a state
religion had begun to make its appearance in the 1st Dynasty
under King Mena, the goddess Neit already held an impor-
rant position. During the late Dynasties he records that Taf-
nekht offered to go to the temple of his own goddess Neit
and take an oath. There appears to have been a close connex-
ion between the rulers of Sais and the goddess; the latter is
spoken of as dwelling in Sais with the princes of Sais. The
name of Neith, according to Maspero, was adopted by two
queens of the 1st Dynasty.

The Temple of Neith at Sais is mentioned often in Egyptian
history. Herodotus writes of it as follows: “First of all, there-
fore, he (Amasis) built the gateway of the temple of Athena
at Sais, which is an astonishing work, being far beyond all
other buildings of the same kind both in extent and height,
and built with stones of rare size and excellency. In the next
place, he presented to the temple a number of large colossal
statues .. of all these wonderful masses, that which I most
admire is 2 chamber made of a single stone, which was quar-
ried at Elephantine, It took three years to convey this block
from the quarry to Sals, The length of this chamber on the
outside is twenty-one cubits, its breadth fourteen cubits, and
its height eight. The measurements inside are the following:-—
The length, eighteen cubits and five-sixths; the breadth, twelve
cubits; and the height, five”,

It is related that Cambyses visited this temple. There is a
record of the words of the commander of the Persian King
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when introducing him to the Saite temple: “T made known to
his majesty the dignity of Sais, which is the abode of Neith.
the great [female] producer, genetrix of the Sun..” Plutarch
records in ehie Temple of Neich the famous inscripticn of that
goddess: “I am all that has been, that is, and that shall be.
No mortal has yet been able to lift the veil which covers
e,

Annexed to the Temple of Neith was a school of medicine
“the Heuse of Lifc” directed by the pricsts. Under the Per-
sians, Darius’ Egyptian doctor claimed that he had reorgan-
ized this schoul under royal protection. The priests of Neirh
were, as Luce considers, also antiquarians and archivists. Her-
odotus speaks of consulting a scribe of the holv treasmv of
Athena at sais. Maspere mentions that some princesses filled
the office of priestesses of the goddess Nit: and starting from
the time of the Ancient Empire, in this city the priestesses of
the goddess held a rank equal, if not senior, to that of the
pricsis, The Queen took the ritle “Prophetess of Neith’.

Festivals of Neith are mentioned by Herodotus, As well
as those in honour of Artemis ({Bast) and Isis, “There is a
third yreat festival in Sais to Athena”, among ochers, It was
pethaps at this festival that the mysteries and lantern proces-
siuns associated with her worship took place. Hercdorus men-
tions an oracle of Athena.

Neith cften appears in conjuncrion with Selket {g.v.), At
Deir-cl-Bahri thev are shown together suppotting the hiero-
glyph of the sky. The two goddesses guarded the canopic jars
containing the enceails of Qsivis, Together theyv are shown pro-
tecting the Queen-Mother and Amon. They also work together
in the rituals of the departed.

A close correspondence has already been mentioned be-
tween Neith and Mehneret, and also berween her and Athcena.

NAMES: NEBETHOTPIT, NEBHET-HOTEP.
FTYMQLOGY: Egy. Nebhet-hotep prps. (Maspero) Lady of the
Mine or Quarry, irom Egy. nebt, Lady.
GENFALOGY: wife of Atum; prps. mother of dau: Rennutcc;
mother of twins: dau. Tefnut and son, Shu,
ASSOCIATED PLACES: Egypt, Memphis, Heliopolis,

The name of Nebthotpit is, accarding to Maspero, found on
monuments of various epochs. In the Luyvnes Papyrus she and
lusasit are shown as standing with their husband Tumu or

Atum.
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NAMES: CERT-HEKEU, TUSASIT, TUSAS, EUS-0S, SAQSIS.
ETYMOLOGY: Egv. Uert-hekeu, Great in Magic; Egy. Iusasit
(Maspero} prob. “She comes, She grows™; Gk. rend. Sansis.
GENEALOGY: wife of Atum; prps, maother of dau: Rennutet.
ASSOCIATED PLACES: Egypt, Memphis, Heliopolis.

This goddess appears to be closelv connected with Hathor,
one of whose epichets is Iusasit,

NAMES: TEFNUIT, TEEXUT, TEENOOT.

ETYMOLQGY: Egy. Tefnutr, (Anthes) a general designation for
“woman” as contrasted with “man™,

GENEALOGY: dau. of Nebhet-hotep wife of Atum: prps. sis-
ter of (sister}: Rennutet; twin sister and wife of Shu; mother
of twins: dau. Nut and son, Seb (Geb}.

OFFICES AND TITLES: Goddess of Dew and Rain, Goddess
of the Atmosphere, The Lady of Heaven. Goddess of World
Order, The Lady of the Lower Shrine,

ASSOCIATED PLACES: Egvpt, Mentkher (Lower Shrine}, Annu
(Heliopolis), Memphis, Thebes, The Desert of Nubia, Dender-
ah. The Constellation Gemini: The Other World, Tefnur, Dev-
achan.

Tefnuit iz a goddess associated with the heavens. She is
described as helping to support the sky and each morning re-
ceiving the sun in the Eastern horizon; and she is among
those shown in the solar bark. In The Secret Daoctrine Tef-
noot iz said to inhabit the realm of Devachan together with
Shoo and Ceb. According to Steware, “Tefuut symbolizes the
principle of water and moisture, and is the nost primary
and permanent of tvpes..Water is the mother of substance,
as CGerald Massey says .. The fountain was the mother-sotrce,
in the mystical sending of the warer of life. . The reed is car-
ricd by the goddesses as a symbol of the source of human
tife gver which they have domiion.™

This goddess and her husband Shu are members of the En-
nead of Heliopolis, which comprises also Atum, Seb and Nut,
Osiris, Set. Isis and Nephthyvs. Tefnut is also a member of
the Theban Ennead.

As a goddess of the Other World, Tefnut is one of the
“Creat Nine” seated on theit thrones in the Judgment of the
Dead: the other members of this group are Ra, Shu. Geb, Nut,
Isis, Nephthys, Horus and Hathor, One of her offices in the
Other World is indicated in the papyrus of Nu: “The Ositis
Nt .. saith .. T have brought to him the Goddess Tefnut and
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he liveth' ", This goddess appears also to personify a region
in the other world; in the Egyptian Book of the Dead a re-
ference is made to “the soul which dwelleth in Tefaur.”

A late tradition concerning Tefnut and Ra is mentioned by
Anthes. According to his summary, Tefnut, on one occasion,
had become separated from Ra for reasons unknown to us.
“She then dwelt in the desert of Nubia..Re, longing for her,
sent the baboon Thoth, who succeeded in persuading her to
return to Egypt. There she appeared as Hathor and was re-
ceived by all the Egyptians, especially in the temples of Hat-
hor-Tefnut. with jubilation. Variants of this story depicts Tef-
nut as a cat, the goddess Bastet. who changed inte a lion
only when she became angry."Telnut is one of the goddesses
whom Anthes equates with the Eye. (See the Uraeus, under
Ruta).

Tefnut, according to Fagan, appears as one of the twins
of the constellation Gemini in the Denderah zodiac; he de-
scribes her as ‘the Honess-headed goddess of the sun’s heat.”

Tefnut is represented sometimes in the form of a lioness,
sometimes as a woman with the head of a lioness, In this
aspect she is shown in vignettes either standing or squatting,
and having on her head the solar disc. Sometimes she is
shown as a woman.

Tefnut was seen by the Greeks as corresponding to Artemis.

NAMES: NUIT, NUT, NOOT.

ETYMOLOGY: Egy. Nut, (see also Naunet); from this (Mas-
pero} is deriv. pr. n. masc, Nun; Wilkinson calls this god-
dess Netpe.

GENEALOGY: dau. of Tefnut, wife of Shu; twin sister and
wife of Seb (Geb); “mother of the gods™; prob. mother of
son: Ra {see alsn Neith and Hathor}; mother of daus: Isis
{Asetj and Nephthys (Nebthet] and sons: Osiris {Usire], Set,
prob. Haroeris (Horus the elder) and prps. Thoth.

OFFICES AND TITLES: The Great Deep, The Celestial Abyss,
The Celestial Vault, The Sky, Sky-Goddess, The Starry Cne,
The Goddess of Heaven, Cow-Goddess, The Divine Cow, Mot-
her-Goddess, Mother of the Gods, Protectress of the Dead,
Mystery of the Heavens. Other names or titles: Shetet-Pet,
Khnemet-urt, Meri, The Lady of Heaven.

ASSOCIATED PLACES: Egypt, Heliopolis, Hermopolis; The
Other World, The Underworld,
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Nut, the Goddess of the Celestial Vault, is described in
Maspero’s summary as “'stretching out her arms, stretching out
her slender leps, stretching out her body above the clouds
with her dishevelled head drooping westward. The carth lies
underneath the starry bedy of the goddess, who, being exten-
ded in space, her head to the West and her loins to the
East, hangs her arms down to earth.” The sun, proceeding “un-
der the belly of Nut™ plunging Westwards into her mouth
and traversing her body by night, is born anew every morn-
ing. The rosy colour of the sky at dawn is described as the
blood from the goddess while giving birth to the sun.

Sometimes Nut manifests in the form of a cow. As this
animal she is described by Maspero as being supported on
her four legs as on so many pillacs. and her belly stretching
cut above the carth like a ceiling, forms the sky. Four gads
are secn as stationing themselves by each of her four legs and
keeping constant watch.

A detailed description of a representation of this goddess
as a great cow, is given as follows by Anthes; "We see a
standing cow, Her belly is decorated with a line of stars.
Two boats travel along her belly .. The belly of the cow is
carried on the raised hands of a man. and each of her legs
is supported by wo mien. It mav be added that the hicro-
glyphs berween the horns and in front of the breast of the
cow read "Heh' which mean either the ‘millions” or the "Heh-
deities’, and the hieroglvphs in (ront of the forchead of the
cow read ‘beauty’. .

“Four different Egvptian concepts of the sky are attested
here: a cow, an ocean, the woman Nut, and a roof .. ™ Re-
ferring to the Pvramid texts in this connexion, Anthes writes:
“In these texts a cow, an ocean, a vulture, and the woman
Nut appear amang other concepts of heaven alternatively
combined in seatences as the tellowing: ‘The star travels
through rthe ocean beneath the body of Nut’ (Pyr. 302) and
He [i.e. the deceased King] is the son of the great wild-cow.
She conceives him and gives birth to him inside her wing.
{(Pvr. 1370) .. The old idea of the heavenly cow protecting her
son. the deceased King, with her *wings'—we have already seen
that this concept of the protecting wings originated in the
idea of the heavenly venture—became most popular in Egv-
ptian iconcgraphy. First the heavenly Nut and then any other
motherly goddess in the shape of a woman was represented
as protecting her child with her wings™,
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Occasionally this goddess is recorded as being in the form
of a sow. A text from a roval tomb, which refers to Nut un-
der that form is quoted by Anthes as follows: “They (i.c. the
stars) sail to the end of the sky {Nut) surrounding her body
at night whilst they show themselves and are seen. They sail
in her inside in the day-time whilst they do not show them-
selves and are not seen. They enter after this god (ie. Ra)
and they come forth after him ..and they entered the mouth
of Nut in the place of her head in the West. So she ate them.
So (Ceb quarrelled with Nut because he was angry with her
because of the eating of her young ones. Her name was call-
ed ‘Sow who eats her piglets’ because she ate them. So..Shu
lifted her and raised her to his head and said: ‘Guard Geb.
Let him not quarrel with her..She shall give birth to them
and they shall live and they shall come forth in the place
of her hinder part in the East cvery day . Anthes writes:
“This translation is based on that of Adriaan De Buck in H.
Frankfort, the Cenotaph. In other versions of this story Nut
appears either as a2 woman or a hippopotamus. The same con-
cept is attested by figurines of either a sow or a hippopota-
mus, and the same identifications of Nut appear in hymns.
Some of the rexts including that which we have quoted were
written down in the context of astronomical treatises, The
oldest ¢lements of the tale are familiar .. as the prehistoric
concept of the heavenly cow which gives birth to her calf, the
sun, every day..”

The reliefs, found on the walls of the tombs of the Kings
from the XVII th. to the XX th. Dynasties, have, according
ro Anthes, “provided uswith the ‘Book of the Heavenly
Cow™ ™.

In some representations Nut is shewn as a woman with
her arms stretched above her head supporting the vault of
the sky. In another she is depicred as a woman with long
slender legs. her body bending forward and with the tips of
her fingers touching the earth. Within the arch thus formed
by her body lies the sidereal disc. In a late relief, of the
Roman period, Nut is shown as a woman arched over the
head of a human fligure below. From her breast flows milk;
and from the region of her membra muliebria there issue rad-
tating wavy lines. apparently representing a  fluid, These
pour on to the head of the figure below.

On these figures Fagan writes: “In the Nut diagrams the
36 dekans span the naked body of Nut, the skv goddess,
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arclica between the eastern and western harizens”. He also
refers to “star tables given on the Nut diagrams of Seri |
and Rameses V™.

Bath *he cosmic and the more human aspects of this ged-
dess are presented in the Papyvrus of Mes-em-neter, in the
passage " .. [l am) Osiris the bretber of Isis .. who journeveth
along before the stars of heaven [which is] the belly of my
mother Nut: she conceived me through her love, and she gave
birth to me because it was her will so to do..” Both aspects
are also seen in a hymn to Osiris shewing tlhe connexien
af the North wind with this poddess: “the beautiful brecze
of the porth wind, even as it ¢ame forth fron the womb
of his mother™.

Botlt Nut and Hathor (q.v.) are referred to as the mocher
of Ra. The former is mentioncd as such in a hymn to Ra.
“Thou goest forth each day over heaven and earth and an
made sirong each dav by thy mather Nut”, and “the azure
gaddess Nut dath compass thee on every side™.

Nut with her husband Seb farm the second couple in the
Ennead of Heliopolis, She also takes her place in the Coun-
cils of the Deities. and on one occasion she is said to have
called Set “a windbap™.

Nut also plavs an amportant part in the life of the Other
World, She is one of the “Great Nine'  present at the ass-
essment of souls. As Protectress of the Dead she is frequently
shown helding the departed spirit in her arms: she is often
depicted on the lids of sarcophaguses and her starry body
stretches above the mummy watching maternally over himi.
When the shade finds himself in the Berderland region of
the Underworld, Nut is one of the goddesses of the West whoe
meetrs his needs. She either inhabits, or takes the form of a
syvcamore tree; half emerging from her tree she welcomes the
wandering spirit and offers him a dish of fruit, loaves of
bread, a jar of water and air. In the Papvrus of Ani, “Osiris
Ani saithi— ‘Hail, thou sycamore tree of the goddess Nut
Grant thou to me of [the warter and of] the aic which dwell in
thee' ™. In the accompanying vignette, as described by Budse,
Ani is kneeling beside a pool of water wherein grows 2
sycamore tree; in the tree appears the goddess Nub pouring
out water for him from a vesse] with the left hand, and giv-
ing him cakes with the right. By accepting these gifts the
shade becomes the guest of the goddess. Later, when he
boards the magic bark, carrying him to the Islands of the
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The Azure Goddess Nut doth cloth encompass
thee on every side
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Blest, he is questioned by each part of the wvessel in turm;
“Tell me my name,” asks the sail, “Nuit is thy name”, ans-
wers the traveller. Nut also acts as a healing goddess; in the
Papyrus of Nebseni, “Nebseni saith..The goddess Nut hath
joined together the bones of my neck and back [and they
are] even as they were in the time that is past..”

On the tree form of the sky goddess, Massey writes: "The
Fig-Tree in Egvpt was a figure of the Ladv of Heaven, who
is portrayed as the Trec of Life and Knowledge in the act of
feeding souls. She licerally gives her body as the Bread and
her blood as the Wine of life. In the later Ptolemeian times
this tree was assigned to Sophia: which shows the link be-
tween Egypt and Greece,”

This goddess is frequently represented in tombs and sarco-
phaguses, Sometimes, as on the stone walls in the Roval
tombs, she is depicted as a great cow; on the lids of sarco-
phagus she is shown as a woman, often with her arms
strctched above her head.

Among the rituals connected with Nut, Anthes mentions
one which protects a newly born baby. This takes the form
of reciting a prescribed formula over the picture of a cow.

Nut atso figures among the ceremonies connected with Isis
and Osicis. According to Anthes a representation of the body
of Osiris was moulded. “The latter was prepared for bur-
ial and exposed in front of the tomb either upon branches of
sycamore, which was the tree in which Hathor, and subse-
quently Nut, had been embodied since ancient times, or else
ir was placed inside a wooden cow representing the ancient
heavenly cow which was Nut and subsequently Hathor,

Among the ritual formulae connected with the worship of
this goddess is the following recitation, inscribed on the
mummy-case of the Pharach Menkauri (Men-Kau-Ra. Mycer-
inus} in the Third Pyramid; “Osiris, King of the two Egvprs,
Menkauri, living eternally . . conceived by Nuit..thy mother
Nuit has spread hetself over thee in her name ‘Mystery of
the Heavens', and she has granted that thou shouldest be a
god ..” Being the mother of Osiris she is also called the
maother of those who associate themselves with him; these
include the Pharaoh and those spirits of the departed who
prefix their names with Osiris. as for instance, Osiris Nu, Os-
iris Ani. Osiris Nebseni and others. In the Papyrus of Neb-
seni is the recitation; “Hail, Scribe Nebseni..thy mother
Nut spreadeth herself over thee in her name Shetet-pet..and
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she delivereth thee from every evil thing in her name Khne-
met-Urt, the divine. mighty form who dwelleth among her
children, (b scribe Nebsem™,

Amung other ritual formulae connected with the worship of
this goddess is the recitation; “Praise to vou, O QOsitis,.
fswhom] his mother Nut loves ..

The hieroglvph of the name of the goddess is a rounded
vase, which. when she is depicted as a woman, she carries
on her head.

Nut i8 often asscciated with Nauner. Rv the Greeks she i
secn as corresponding to Rhea,

NAMES: NUNUT, NAUNET,

ETYMOLOGY: Egy. Nunut, from rcot Nu, water, (see below),
GENFALOGY: dau. of prps. Sekhmet wife of Ptah; wife of
Nun; mather of son: Atum.

OFFICES AND TITLES: The Mother.

ASSOCIATED PLACES: Khmunu (Khemennu, Shmun. Hermop-
olis, Tsh-Munein) Abydos. Thebes, Memphis, Heliopclis, The
Tlaming lsle of the Primeval Beginning. The Underworld.

The root word nu i, according to The Secret Doctrine which
renders the word as noo, used sometimes as a name of a
goddess. Mme. Blavatskv quotes from a hvmn to Osiris en-
graved on the votive stele of a tomb of Abvdos “thou . . is-
sued from the Goddess Noo |primordial Water] ..” This deity
might be Nut, Naunet or a separate goddess. [n a Golden
Dawn ceremony is the following address: “Thou are NU,
goddess of the Firmament of Air”. The name Nu is often
used alsu as an alternarive name of the god Nun.

In the Hermopolitan cosmology the werld was seen as
bounded by mountains which supperted the sky and at whose
feot i3 Nauner,

Naunet and her consort Nun are the first couple of the
Ogdead of Hermopolis, the others being Huh and Hauhet,
Kuk and Kauket. and Amon and Amaune! {see alsa under
Kerhet). Hermpolis was known as “Khmunu, the City of the
Eight”. This Ogdoad ruled for a perfod which was considered
to be an idvllic age. After they had reigned for a time, the
Eight went to the Underworld to live, their power still mani-
festing in the Upper World, According to Maspero, each even-
ing and morning they are said to sing mysterious hymns.

Concerning this Ogdoad Anthes writes: "The Ogdoad origi-
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nated at Thebes and was then carried downstream by the
waves of the Nile to Hermopolis . . subsequently they reached
Memphis . . and finally they brought Atum into existence at
Hcliopolis . . The (Ogdoad was rarely mentioned in the millen-
nium succeeding the Coffin texts; in a variant form, how-
ever, it became rather significant at a much later period..
Consequently the late concept of the Ogdoad is known main-
Iy from inmscriptions of the latest period in the temples of
Thebes. The Ogdoad is then conceived of as the eight first
living beings who appeared on the flaming isle of the Pri-
meval Beginning, four couples in which the males wcere frogs
and the females serpents.”

Naunet, like the other goddesses of this group, is usually
represented as a woman with a serpent’s head and having
a jackal's head in place of feet.

NAME: HLHIT, HAUHET, HLHUT.

ETYMOTLOGY: Egy. Hchit, prob. from Egy root. Huh, unend-
ingness. eternity.

GENEALOGY; wife of Hehu,

ASSOCIATED PLACLES: Egypt. Khmunu (Hermopolis); The Un-
derworld.

Hauhet is a member of the Hermopolitan Ogdoad and has
the same form as the other goddesses of this grouping (sce
Naunet).

There may be a reference to Hehit in the Egyptian Book
of the Dead, from the Papyrus of Nebseni, in the passage:
“'He that goeth forth in his own name and cometh forth
in that of Hehi..' is my name, The .. goddess hath deposited
[upon the earth] her load, and hath given birth te Hit
straightway.”

According to Maspero Hehit corresponds to Nut.

NAME: KAKIT, KAUKET, KEKIUT, KEKIT.

ETYMOLOGY: Egy. Kakit, from Egy. root, Kuk, darkness.
GENEALOGY: wifc of Kaku.

ASSOCIATED PLACES: Egypt, Khmunu (Hermopolis); The Un-
derworld.

Kauket is a member of the Hermopolitan Ogdoad and has
the same form as the other goddesses of this grouping (see
Hehit).

According to Maspero Kekit corresponds to Isis.
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NAME: AMONIT, AMAUNET,
ETYMOLOGY: Egy. Amonit, deriv. from root meaning hidden,
unseen, prps. aic.
GENEALOGY: wife of Amon,
ASSOCIATED PLACES: Egypt, Khmunu (Hermopolis) Thebes:
The Underworld.

Amaonit s a member of the Hermopoiitan Ogdoad and
has the same form as the other goddesses of this grouping
{see Naunet).

NAME: KERHET.

ETYMOLOGY: Egv. Kerhet.

GENEALOGY: wife of Kerh.

ASSOCIATED PLACES: Egypt; Khemennu (Hermopolis).
According to Budge, Kerhet with her consort Kerh are

members of the Ogdoad of Hermopolis, the others being Nu

and Nut, Hehu and Hehut, and Kekiu and Kekiut. (see also

under Naunet),

NAMES: SOKHIT, SEKHET, SEKHMET, SEKMET, SAKHMET,
SAKHMIS, TFKAHARFSAPUSARFMEAKAREMET,
ETYMOLOQGY: Egy. Sekhmet, The Powerful; prps. conn. with
word, strike; Gk. rend. Sakhmis; Nubian. Tekaharesapusarem-
kakaremet; (Stewart) cf. sekhemor. viral power.
GENEALOGY: prps. wife of Anhuri-Shu: wife of Prah: prps.
mother of dau: Naunet; mother of son: Nefertum.,
QOFFICES ANDY TITLES: Gaddess of Fire and Heat, Lioness-
goddess, Mihir, The Northern One, Queen of the Crowns of
the South and the North., Goddess of Memphis, Mistress of
the Double White Palace, The Source, Moerther in the Horizon
of Heaven, Mistress of the Gods, The Beloved of Ptah. The
Boloved One. The Gracious Dne, Goddess of War and Battle,
Goddess of Vengeance, Destrover of Rebellion, The Mighty
Tady, The Great Lady, Goddess of Bone-setters. Mistress and
Lady of the Tomb, The Opening of Amenti, The Mighty One
of FEnchantments. The Lady of Flame, The Lady of the Scar-
let-Coloured Garment.
ASSOCIATED PLACES: Fgypt, Sekhmic (Sokhem or Letopolig),
Memphis, Karnak, Nubia, Ta-kensetet; The Underworld.

The Lioness-goddess Sekhmet is said to have come origin-
ally from Sokhem (Letopolis). Under the title of Mchet, the
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Northern One, she is associated with the god Anhuri-Shu.
Later, she joined the Triad of Memphis which includes her
consort Ptah and her son Nefertum,

In her more elemental aspect Sckhmet is associated with
the heat of the sun and appears to be connected with the
sky. In the Papyrus of Ani this goddess says: “I sit upon my
place in the great wind (°) of heaven™ In The Book of
Breathings there is a reference to “Sekhet, the goddess who
is seated at the western side of heaven™.

It was Sckhmet, according to some accounts, who
wrought havoc and apparently burnt those who led the in-
surrection against Ra {see under Hathor).

A reference to the worship of Sekhmet occurs in the time
of Kheops; he is stated to have dedicated wooden statues of
certain deities which include Sekhmet. This goddess is on
one occasion mentioned as escorting Seti I, and she is here
described as a magician. As goddess of bone-setters she re-
celved their worship and it is recorded that they healed frac-
tured bones by the intercession of this goddess. Like many
other goddesses Sekhmet is identified as the mother of the
spirit; thus in the Funeral Text of Hertu, Iertu says: “I
am the son of the goddess Sekhet, and I have my seat by the
dweller in the Urtet region of the heaven™; similarly the lady
“Mut-hetepeth, triumphant saith ‘.. have been conceived by
Sekhet' ™.

The Hymn to Sekhet is recorded in the Chapter of the
Egyprian Book of the Dead, Of the Preservation of the Body,
and from it the following extracts are taken: “Homage to thee,
O Sekhet, Bast-Ra, thou mistress of the gods, thou bearer of
wings, Lady of the Anes bandlet, queen of the crowns of the
South and of the North .. thou mighty one of enchantments in
the Boat of Millions of Years, thou who art august, who ris-
eth in the seat of silence, mother of Pashakasha, royal wife
of Parehaqa-Kheperu, mistress and lady of the tomb, mot-
her in the horizon of heaven, gracious one, beloved, destroy-
et of rebellion, offerings are in thy grasp, and thou art stand-
ing in the bows of the boat .. Thou are the fire goddess Amit,
whose opportunity escapeth her not: thy name is Tekaharesa-
pusaremkakaremet . . for behold, this is the name uttered in
the speech of the Negroes, and of the people of Ta-Kensectet.
Praise to thee, O Lady, who art mightier than the gods, and
words of adoration rise to thee from the Eight gods. The liv-
ing souls who are in their chests praise thy mystery, O thou
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who art their mother, thou source from whom they sprang
[wha] makest for themt a place of repose in the hidden under-
world [who] makest sound their bones . whe malest them
strang in the abhode of everfastingness .. ‘Ctchar of Sekher,
mighty lady, mistress of the gods® is thy name.”

On the symbology of this goddess, Massey writes: “The
lioness was an Egyptian figure of heat-—rthe lioness in heat.
The namie of this she-lien Sekhet is also the name lor the
bee .. Sckhet was also the goddess of sweetness and pleasures.
Sekhcr, the she-lion, impersonates the force of the sun . . hence
hell-fire.”

Sekhmet is usually represented either as a lionesz ot a
woman with the head of a lioness. Tn the latter form she is
somicnimes represented sitring and sometimes squatting, She
often holds a sistcum or an ankh.

Sekhmet closelv corresponds to Bast,

NAMES: UATCHLET, UATCHIT, UADJET. WADJET, BUTO.
CTO.

ETYMOLOGY: Egy. Uatcher; Gk. rend. Buto, trans, of Per Uad-
jet, “the Dwelling of Uadjet.”

OFFICES AND TITIES: The Goddess of Bute, Sovereign of
the Nile Delta, Protecuress of Lower Egypt, The Lady of
Flame, Snake-Goddess, The Uraeus, The Eye, Queen of the
Gods of Egypt, Goddess of the Placenta, The Rich in Magic.
ASSOCIATED PLACES: Egwvpt. Per Uadiet (Pe or Buto). The
Nile Delra, Lower Egypt, Northern Fgypt, Tep. The Under-
world.

Cadjet, a very early goddess, is said te have had an origi-
nal seat in the Nile Delta. Her town, the Dwelling of Uadjet,
as well az the poddess, was known to the Greeks as Buto.
She iz the ancient protectress of Lower Egypt,

Butn is connected with one of che events in rthe history
of Isis, When the latter hid herself in the swamps of Buto,
the poddess Buto came to her aid and helped to protect her
infant son Horus: according to one account, she gathered the
babv from the floating istand of Chemnis, Herodotus re-
cords this event as follows: “In fortmer times, when the isle
was still fived and motionless, Leto one of the eight deities
of the first order, who dwelt in the city of Buto, where now
she has her oracle, received Apollo as a solemn charge from
Isis. and saved him by hiding him in what is now called the
floating island”,
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Both the snake-goddess Buto, and the vulture-goddess Nek-
hebet are closely associated with the Pharaohs. Together they
are known as Nebti, the Two Mistresses, and they appear side
by side on roval documents, Sometimes both Nekhebet as a
vulture’s head and Uadjer as a serpent’s head or uraeus ap-
pear on the Pharach’s forehead as a protection against enem-
ies, Uadjet alse endows with justice and truth; in the Chap-
ter of the Egyptian Book of the Dead. Of Perfecting the Spirit,
there is a reference to the “divine justice and truth made by
the goddess Uatchit”. Usually the uraeus alone appears on
the forehead of the Pharach.

Anthes states that “the Eve is identified in the Pyvramid
texts with the Uraeus viper which spat venom and fire
against its encmies”. On the connexion between the Eye and
the Uraeus Miss JTons writes: “The eve is often depicted as
a destructive goddess—one aspect of the burning sun in Egypt,
and is associated with another destructive goddess, the rear-
ing serpent which was in fact shown, in the form of the
uracus, on the foreheads of the pharachs.”

Describing the two closely related goddesses Nekhebit and
Uatchit. Stewart writes: “The Goddesses, in the form of roval
serpents, went inte all the crevices of the Farth ., The ser-
pents on each side of the Sun disc arc symbols of the god-
desses.” Tle also sees them as pcrsonifving conscience. En-
larging on chis he writes. “Conscience tells us when we have
erred and warns us te avold similar errors in the future. This
is the double action corresponding to the dual Goddesses.”

The worship of Uadjet forms an important part in the
caronation ceremony. According to the account given by Mme.
Desroches-Noblecourt, these rites took place in a special hall
set aside for this purpose: this was in two divisions, the
“House of Flame” (Per-neser) reminiscent of the archaic
Northern Fane, and the “Great House™ reminiscent of the pri-
mitive Temple of the South. In the first, the most august
deities were vpersonified; these included Nekhebet, Buto,
Neith, Isis, Nephtvhys, Horus. Seth and others. In the main
rite of the ceremony, held in the Southern chape! “the Snake-
goddess, the ‘great-in-magic’ awaited the Pharach, raising her
expanded royal cobra's hood: she rushed to embrace him, as
the ritual formula tells us, coiled around his head, and raised
her own above his brow.”

Uadjet is also mentioned in connexion with Queen Hat-
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shepsut; she js described as applauding the Queen’s divine
shapeliness.

A festival of Buto is mientioned by Herodotus in his enum-
cration of Egvptian Festivals. “There is,.a fitth in Buto to
Leto”, In his list of the Oracles, he ends by stating, “Besides
these, there is an oracle of Leto at Buto, which is held in
much greater repute than any of the rest,” and in another
reference to this oracle he records that “Psammetichus sent
to the city of Buto where there is an otacle of Leto, the most
veracious of all the oracles of the Epyptians™,

Of the Temple of Buto. Heredotus writcs: [ have already
made mention of the Egyptian oracle, and, as it well deserves
notice, I shall proceed to give an account of it more at
length. It is a temple of Leto, situated in the midst of the
great city on the Sebennytic mouth of the Nile, at some dis-
tance up the river from the sea. The name of the city as I
have before observed is Buto .. Letos’ temple, which contains
the oracle, is a spacious building with a gateway ten fathoms
in height.. The most wonderful thing that was actually to be
seen about this temple was a chamber in the enclosure made
of a single stone, the length and height of which were the
same. cach wall being forty cubits square, and the whole a
single block. Ancther block of stone formed the roof, and
projected ar the eaves to the extent of four cubits™.

In the rites of the recently deceased, the two goddesses
Nekhebetr the wnlmure of the South and Uadjer the cobra of
the North, personifying the two placentas, sometimes act like
Isis and Nephthys as guardians of the mummy; they embrace
him with their outstretched wings.

Uadjet is frequently represented in the form of a cobra,
sometimes winged and sometimes crowned. As a snake she
appears as the vuraeus and is at times coiled. She also often
has the face of a woman: and in this form she wears eit-
her directly on her head or on her head-dress in the shape
af a vulture. the roval crown of the North, of which she is
the official protectress. In one bas-relief she is shown hold-
ing what appears to be the original form of the ankh (see
Kefa). her neck also coiled in the ankh loop. Sometimes she
and Nekhebet in their role of personifications of the placen-
tas are depicted on either side of Osirs.

A correspondence was seen by the Greeks between Buto
and Leto ot Latona, She also has similarities to the Indian
goddess Kundalini.
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NAMES: NEKHABIT, NEKHERET, NEKHEET.

ETYMOLOGY: Egy. Nekhebet.

GENEALOGY: self-formed.

OFFICES AND TITLES: Mother-geddess, The Mother of Mot-
hers, The Great Goddess, Creatrix of the World, Primordial
Mother of All Existence, Vulture-Goddess, Protectress of Up-
pet Egypt, The Great Goddess of Upper and Lower Egypt, God-
dess of the Placenta, Protectress of Child-birch, The Rich in
Magic,

ASSOCTATED PLACES: Egypt; Nekhabit (Eileithyiapolis}, Hier-
akonopolis, Upper Epypt, Southern Egypt: The Underworld.

Nekhaber is said to be one of the oldest mother-goddess-
es of Egypt. and was from the earliest times the protectress
and goddess of Upper Egypt. According to a description given
by Neumann, quoted from Budge: “She is the vulture Mother-
Goddess of the South. Nekhbet, the white crowned Great God-
dess of Upper Egypt, who is worshipped as a ‘'form of the
primeval abyss which brought forth the light'..the mother
of mothers, who hath existed from the beginning and is the
creatrix of the world” . Nekhebet is associated with the four
cardinal directions, and the four quarters of the world. She,
with the Snake-goddess Uadjet, are called “they who are rich
in magic” and the Nebti “the Two Mistresses™.

The association between the vulture and the sky is shaown
by Anthes as follows: “Apparently the concept of heaven as
a vulture is also prehistoric. Its influence on the iconography
of mother goddesses has alreadv been discussed (see under
Nut). In the histeric period the various Egyptian female dei-
ties appear either as a cow or as a vulture or as a snake,”

Like CTadjet, Nekhebet is clasely connected with the Phar-
ach. As a mother-goddess she suckles the royal children and
is often shown suckling the Pharach, and is described as his
mother. During war she often appears hovering over the head
of the Pharaoh, in the form of a vulture, holding in her claws
the fly-whisk and the seal, She and Uadjet are shewn side by
side on royval documents; and sometimes she appears along-
side the latter, the uraeus, on the forehead of the Pharaoh.
Queen Akmet is shown with the vulture alone on her fore-
head.

In her portrayals, Nekheber appears sometimes as a great
vulture, sometimes as a woman with a vulture’s head and
sometimes as a woman wearing the white crown of Upper
Egvpt either on her head or on her head-dress shaped like a
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vulture. On a pendant and a pectoral of Tutankhamen, she is
holding in her claws objects, perhaps seals, in what appears
10 be a modified form of the criginal ankh (see Kefa).

In the Underworld, Nekhebet watches over the departed.

The main seat of the wurship of Nekheber was at the city
called by her name, Nekhebet, the Eileithviapolis of the
Grecks (EI-Kab), This city was the capital of the oldest pro-
vince of the Squth,

Nekhebet has certain parallels to Heget. The Greeks saw
this goddess as corresponding to Uithyia. the goddess of
child-birth.

NAMES: MAFTET, MAFDET.

ETYMOLOGY; Egy. Maftet; {Birch. Budge) mafret. lynx,
OFFICES AND TITLES: Lynx-Goddess or Cat-Goddess,
ASSOCIATED PLACES: Libva, Egypt.

Matdet is described as either a lynx or cart.

In an account of Egyptian feline goddesses, Miss Gordon
states that they originated in Libya. Of Mafdet she writes:
“"Mafdet is earlier than Ubastet or Sekmet. She appears as
early as the First Dynasty in the act of protecting Pharaoh's
house from snakes”.

In the Egyptian Book of the Dead, the Papyrus of Nu, is
the following passage: “O Serpent ..Depart you from me, for
I am the divine Maftet”. Budge states thar “Dr. Birch iden-
tified the animal maftet with the lynx™. Budge also has the
same identification in another passage.

NAME: BASTIT, BAST, PASHT, PAKHT., PACHUT, BUBASTIS.
ETYMOLOQGY: Egy. Bast: from this is deriv. Per Bastis, The
Heuse of Bast; hence Bubastis, see also bolow: (Stewart)
Rast, from “bes”, or “fire”.
GENEALDGY: wife of Ptah; poss, mother of Nofirtumu (Nof-
ertum}, [see Sekhmet).
OFFICES AND TITLES: Goddess of Bubastis, Lunar Goddess,
The Lady of Life, Cat-goddess. Goddess of Pleasures and
Music, The Sistrum Goddess, The Fire of Intelligence.
ASSOCIATED PLACES: Fgypt, Bubastis (Pei-wbaste, Per-Bas-
tit’ Pabast, Pi-beseth, Pubastum, Bubastos, Tel-Basta), Mem-
phis.

Bast was originally the local goddess of Bubastis, capital of
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the 18th nome of Lower Egypt; she is described as presiding
over the kings of Bubastis. Later, like Sekhmet, she formed
with Ptah and Nefertum a triad at Memphis. During the reign
of Sheshonk and the Pharaohs of the XX(Ind Dynasty, Bubas-
tis became the capital and Bast was regarded as the great
national divinity.

Bast is a lunar goddess, cats being regarded as having an
affinity with the moon, In this connexion Mme. Blavatsky
writes: .. the Egyptians portrayved the moon as a cat..they
had observed the simple fact thac the cat saw in the dark,
and that her ecyes became full-orbed and grew mose lumin-
ous by night..This animal was held in great veneration in
the city of Bubastis”. Bast is also a goddess of pleasure who
loves music and dancing; she beats time with a sistrum, often
decorated with the figure of a cat, It is stated also that in
her benevolence she often protects men against contagious
disease. Bast is associated, like Sekhmet, with fire symbolism:
in the Chapter of the Egyptian Book of the Dead, Of the
New Moon, mention is made, in the rubric, of “the mom-
ent of the royal flame of the goddess Bast”. She is also as-
sociated with the four quarters,

In her account of Fgyptian feline goddesses, based mainly on
the study of Dorothy Stewart, Miss Gordon gives the follow-
ing details concerning this goddess: “Bast, the Lady of Life,
typified the kindly fructifying powers of the sum. Both she
and Sekmet could wear the sun’s disc or the hely uracsus on
their brow and their images became fused, curiously, as Bast
was so amiable compared with Sekmet. Bast sometimes had
a human body with a cat’s head; sometimes she was incar-
nate in the complete body of a cat.

“In her heyday, Bast was the honouted protectress of the
Fastern half of the Delta. The centre of her cult was at Per-
Ubastet, in the district known as Beni-Hassan, the Bubastis
of Herodotus.

“Bubastis, under the name of Pi-beseth is mentioned..in
the Book of the Prophet Fzekiel. She was venerated by the
Twenty-Sccond Dynasty Pharaohs. The Mau was a domestic
pet as well as a goddess and a huntress and often portrayed
with pharachs and queens.

“When the reaction against Akhenaton was in full swing, the
image of the cat was sometimes erased because of the close
connection between the cat and the sun symbol., although
Bast’s popularity did not wane. Cats also lived in the holy
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places of Babvlon. The Greeks, Hellenized Egyptians and
Romans identified her with Artemis (viz. Ovid).

“Herodotus visited Bubastis and found Bast integrated
with Artemds, honoured as the Moon Goddess of che Greeks . .
The Romans raised a statue to the goddess Libertas on the
Aventine and a cat sat at her feet.

“The cult of the cat goddess lasted well info the Roman
period.

“There i3 a large collection of cat goddesses in the Vati-
can Museum”,

A reference to Bubastis is made in the Book of Ezekiel,
under the name of Pi-beseth (margin: Pubastum). This is iden-
tified by Feyerabend, and Brown. Driver and Briggs as Bub-
astis; House of Bast(et).” The Jatter dictionary gives the
original name of the city as Pei-wbaste,

It is believed that Bast, as representing the anlar disc. was
vencrated by Akhnaton,

In Graeco-Roman tradition Artemis-Diana is said, during the
carly period of the world’s history, to have changed into a
cat; in this form she went into Egypt.

The worship of Bast is described by Miss Tons as fol-
lows: “Great and joyful festivals were periodically celebrated
in her temple ar Bubastis. Herodotus tells us that it was one
of the most clegant in Egypr and recounts how che devout
came in thousands from all over the country for the huge an-
nual fair. The journey, by barges, took place to the sound of
flutes and castanets. Buffoonery and jokes werc bandied be-
tween the pilgrims and the women on the banks of the river,
who watched rhe barges as they passed, and evervthing was
a pretext for pleasantry and masquerade. On the appointed
day a splendid procession wound round the town and fest-
vals followed during which, it seems, more wine was drunk
than during all the rest of the year.”

Diodorus Siculus in his account records that in this proces-
sion to the city of Bubastis in honour of Diana, there would
be sometimes T00.000 men and women, besides children. In
order to please the cat-goddess her devotees dedicated statues
of this animal in grear nombers, It appearz that in most
fanes an animal was fed, in whom the god or goddess of the
locality was believed to be incarnate; thus for instance, there
would be a cat in the temple of Basre,

The Temple of Bast is described by Herodotus as follows:
“The temple of the goddess Bubastis . . well deserves to be
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described . . Excepting for the entrance, the whole forms an
island. The gateway is sixty feet in height, and is ornament-
ed with figures cut upon the stone, six cubits high and well
worthy of notice. The temple stands in the middle of the
city, and is visible on all sides..you look down upon it
wheresoever you are..A low wall runs round the enclosure,
having figures engraved upon it, and inside there is a grove
of beautiful tall trees growing round the shrine, which con-
rains the image of the goddess. The enclosuce is a furlong in
length. and the same in breadth, The entrance to it is by
a road paved with stone for a distance of abour three fur-
longs, which passes straight through the market place with
an easterly direction, and is about four hundred feet in
widrh. Trees of extraordinary height grow on cach side of the
read . .”

The history and the present state of the Temple of Bastit
at Bubastiz are described by Maspero. He mentions records
of its having been decorated by the Pharaohs Kheops, Khep-
hren (Khafra) and Amenemhait I, whao in one of his inscrip-
tions refers to “his mother Bastit”, Usirasen I and his imme-
diate successors restored several of the chapels. Usitasen III
added to the temple a new structure which, as Maspero con-
siders, must have made it rival the hest monuments of
Fgypt. This last named king believed that he was under par-
ticular obligations to the goddess of this city and artributed
to her aid some of his successesin Nubia. In this temple
some columns belong to the lotiform type. and according to
Maspero’s description the shaft is composed of cight trian-
gutar scalks rising from a bunch of leaves, symmetrically ar-
ranged and bound together on the top by a riband twisted
thrice round the bundle. The capital is formed by the union
of eight lotus buds, surmounted by a square member on which
rests the architrave. Other columns have Hathor-headed cap-
itals, the heads being set back to back and bearing the flat
head-dress ornamented with the uraeus. The face of the god-
dess. which is somewhat flattened when seen closelv on the
eye Tevel, stands out and becomes more lifelike as the spec-
tatar recedes from it; the projection of the features has been
calculated so as to produce the desired effect at the proper
height when seen from below.

An oracle of Artemis is mentioned by Herodotus. In the
Egyptian Book of the Dead, Osiris is spoken of as “prophet
of the goddess Bast™,
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Bast is represented sometimes fn the form of a cac. Some-
times she is described, perhaps from her association with
Sckhmet, as a lioness, and also, according to Maspero, as a
tigress. Somerimes she appears as a woman with a cat's
head, holding in her right hand a sistrum or an acgis con-
sisting of a semicircular breastplate surmounted by the head
of a lioness; in her left hand she carries a basket.

Bast is in many ways paralfeled to Sekhmet and also Pak-
hir: she is also sometimes associated with Mut. The Greeks
saw her as corresponding to Artemis, In the Golden Dawn
Order Pasht is connected with, and sometimes appears to be
identificd with Tharpesh.

NAME: ATHYR. ATHOR, HATHOR. HETHER. ATOR.
ETYMOLOGY: Egy. Athyr, prps. The Dwelling of Horus;
(Fagan) “House of Horus™ or “The Visible Heavens™: Lat. oc-
casionally Ator; hence Atarbechis, “City of Athor™, and (Bart-
lect) Pathvris, belonging to Athor, N. of the western quarter
of Thebes: cf. (GD.) Egy. Athor, Nature.

GENEALOGY: prps. mother of Shu, Khnum and Ra (see also
Nut); prps. mother and wife of Horus; mother of som: Athy
{ahv).

OFEICES AND TITIES: The Celestial Cow, Sky-Geddess, The
House of Horus, Mother-goddess, Source and Ruler of the
Ennead of Denderah. The Divine Meother, The Powerful, Queen
of the Farth, Lunar Goddess. Queen of Heaven, Our Lady,
The Divine Lady, The Divine Mother, Qucen of the West, Lady
cf the Fvening, Mistress of Amentet, The Lady of the Ceme-
tery, Mighty Dweller in the Funeral Mountain, Lady of Ta-
tchesert, Sveamore-Goddess, The Tady of the Sycamore, Un-
derworld Goddess, Protectress and Queen of the Underworld,
The Prorectress of Women, Mistress of Dendera. Presiding
Goddess of the western quarter of Thebes, Mistress of the
Land of Punt, The Tady of the Mefkait, The Mistress of Tur-
guoise, The Lady of Byblos, The Lady of Masheru, The Great
Goddess, The Goddess of Love, Mistress of Pleasure and Mer-
riment, The Goddess of Joy, Sovereign of the Song and the
Dance, Mistress of Music, The Uraeus, The Eve, Goddess of
the Fastern Horizon, Sothic Regent of the month Athyr,
Stella Maturina, The Morning Star, The Mother of Light. Lux
Maris, Light of The Sea, Mistress of The Four Quarrers.
ASSOCIATED PLACES: Egypr, Dendera, Prosopitis, Atarbechis
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{Aphroditopolis), Sinai, Mefkait, Serabis, Belbeis, Punt, Eth-
iopia. Somaliland, Libya, The Libvan Mountains, Deir el Bari,
Thebes, Luxor, Tentyra, Armant, Karnac, Byblos, Masheru,
Amentet, The Underworld, Ta-tchesert; The Planet Venus.

The goddess Hathor is regarded by some religions histor-
ians as a link between the Universal Mather-goddess believed
to have been worshipped by the Egyptians in prehistoric times
(see under Mut}. and the goddesses of recorded history. This
continuity is supported by Massey, who writes as follows:
“we see the Tvphonian genettix Ta-Urt in Egypt pass into ..
Hathor; and when the domestic cow succeeded the water-
cow .. the same Great Mother who was Venus, as Hathor
became the mother-moon."

Writing on the place of the cow, in her aspect of Hathor,
Anthes states; "The opinion that the cow in prehistory was
the Egyptian version of a very eariy concept of a mother god-
dess and source of fertility has been protfered by Elise Baum-
gartel as an interpretation of certain discoveries in prehistoric
tombs™,

Hathor in her more primjtive form was seen as the celes-
tial Cow who created the world and all that it contained;
like Mut and some other goddesses she is recognized as hav-
ing iadependent creative power by virtue of her own unaided
force and energy. As Skv-goddess she gives birth to the sun
and in this respect resembles Nut. She is regarded as mother
of Ra by the roval scribe Nekht. who uses of him the expres-
sion “Within thy mother Hathor”, Horus, also a sun god, is
described as being enclosed each evening in her breast, to be
born again each morning. Wilkinson sees her as correspond-
ing to Night. In another cosmic aspect this goddess is seen
presiding over the four cardinal directions and the four quar-
ters of the world.

Hathor is also regarded as the great nurturing goddess,
feeding humanity with her milk, or, as the svcamore-tree, sup-
plving her food in the Underworld, This aspect of Hathor as
the mother-goddess is shown by the appellation “Son of Hat-
hor™ given to several of the Pharaohs, as for instance Papi I
and Rameses TII who speak of “My mother Hathor™, She act-
ed as nurse tg Hatshepsut (g.v.).

A summary of the characteristics of Hathor is given by
Budge as follows: “This goddess was the personification of
the sky, and especially of that part of it which was the
‘House of Horus": hence her name [hieroglyph of a hawk]. Her
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symhal was in the earliest times a cow, and she represented
the great mother of the world and the female power of nature
which was perpetually conceiving, creating, bringing forth, and
rearing and maintaining all things, both great and small.
The Greeks identified her with Aphrodite, and she represented
what was true, and good, and all that is best in wife, mot-
her, and daughter.”

On the lunar aspect of Hathor, Massey writes: “the cow
was a type of the moon as Hathor: and when the cow is
portrayed with the solar disc between her horns, the imagery
denotes the mother-moon as bearer of the Sun.”

The identification of the Eve with Hathor is mentioned
by Anthes as occurring in one passage., He writes: “The Eye
which in other contexts is identified with the .. Uraeus viper
appears as Hathor here™.

In her human aspect Hathor takes part in the councils of
the Deities. She js present ar the tribunal called to decide
berween Set and Horus, It was there that took place what
is generally known as “the Ritual Baring of Hathor”. During
one of the disputes in this long procedure it is described how
Ra is insulted, and in consequence lies down on his back and
refuses to take further part; and so the tribunal begins to
disband. Hathor, however, goes to him and shows him her
intimate parts. Ra thereupon iz so pleased that he forgets his
former displeasurc, and the tribunal is reconvened. Later in
the proceedings it is either Hathor or Thoth who heals the
eyes of Horus after one of his struggles with Set. Accord-
ing to Anthes’ summary, Hathor heals his eves with the milk
of a gazelle.

This goddess showed the mare severe aspect of her char-
acter when she hurled herself, according to some accounts in
the form of a lioness, against the men who had rebelled
against Ra. In order to curb her fury Ra gave orders to spread
on the battle-field seven thousand jugs of barley beer dyed
with red ochre to resemble blood. This was spread out on the
field to a depth of nine inches, According to one account,
“Hathor found the red beer pleasant for her heart™, and she
became drunk, Another tradition asserts that when the god-
dess saw this flood in the dawn, reflecting her own face in
all its beauty, she was fascinated with the sight and left
off her rage against mankind,

Maspero states that Hathor, like many of the other Egvp-
tian dieties, showed greater pawer in her own area, Thus at
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Dendera, the main seat of her worship in Egypt, she was con-
sidered as the undisputed mistress, Horus receiving importance
only from his status as consort, He refers to her as “the
source and ruler of the Ennead of Denderah’™.

On the position held by this goddess in Thebes, Bartlett
writes: “The Goddess Athor, the Venus of the Epyptians..
presided over the western quarter of Thebes, and from her
this suburb derived its name of Pathyris, belonging to Athor.
She was figuratively represented in the paintings as a spotted
cow, living behind the western mountain of Thebes, from
which, figured in this shape, she is seen rising as the planet
Venus, It was into her arms that the sun..was poctically
supposcd 10 be received, and in this character answered also
1o Night (Wilkinson)™.

As protectress of women, Hather s said to preside at their
raifer. As wuddess of love and jov she won for herself great
popularity, She was praclaimed, according to Miss Ions® ac-
count, Mistress of music and of merriment. of the dance, of
leaping and jumping and the wearing of garlands, her temple
being considered the home and place of enjoyment.

Tt has been noted thar Hathor seems more and more to
have ceoncerned herself with her Underworld aspects. and in
later epnchs was regarded as Queen of that region. Thus,
while well disposed to thase living in the Upper Warld she is
deseribed as cherishing those who have passed into the Un-
derworld even more tenderly. Under the title of “Queen of
the Woest” she is protectress of the Theban Underworld, In
the assessment of souls, Hathor is one of the “Great Nine”
seated on their thrones. In her cow form she meecs the spirit
or shade travelling in the Borderland, and those who under-
atand the proper procedure she carries on her back to the
After World, Also as Lady of the Svcamore she sometimes em-
bodics heeself or hides in the fuliage of that teee, and appears
ta che shade with the bread and water of welcome. and also
a dish of fruit. By accepring these gifts the shade becomes
the guest of the goddess and to retrace his steps he needs
special permission, the acceptance of food being an acknow-
ledgment of suzerainty. Sometimes this office is taken by
Nut or Neith. Maspero summarizes this role of Hathor in
greater detail as follows: “"Half-way up the slope [is] the good
cow Hathor, the Lady of the West, in meadows of tall plants
where every evening she received the sun .. if the dead man
knew how to ask it according to the prescribed rite, she
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would take him upon her shoulders and carry him .. ar full
speed. Having reached the North, he paused at the cdge of
an immense lake, the Lake of Kha, and saw in the far dis-
tance the Islands of the Blest™. There Hathur is again present,
in her human form. among the deities who welcome him.

[n the Papyrus of Nu there is a vignette. in which is
shown, according to Budge's Wescription, the deceased kneel-
ing before the goddess Harhar seated by a tree. In the ac-
companving text “Nu, triumphanc, saith'..I shall sit cn
the ground beneath the foliage of the date palm of the god-
dess Hathor’ ™. In the Egvptian Rook of the Dead there is a
short chapter entitled. The Chaprer of being with the God-
dess Hathor, in which “Nu, triumphant saith: .. ‘Let me be
among those who follow the goddess Hathor' ™

This goddess is among those Underworld deities with whom
the Female spirits in that rcalm identify themselves. Thus in
the Text of Takhert - p - uru - abr, perhaps a priestess cf the
goddess, this ladv is addressed thus: “Iiail Hathor Takhert -
p - uru - abt, triumphant . ., another s calied Hathor Arisuin-
jat.

The position of Tathor in the After Life is shown in the
Papvrus of Nu in a Tlymn in Praise of Hather. “"Hathor, lady
of Amencer, mighey dweller in the funeral mountain, Jady of
Ta- tehesert .. beaucitul of face o the Boat of miilicas of
vears, the habitation (or seac) of peace, maker of law in the
boat (?) of the favocured ones”™. Budge mentions that in some
versions the deceased., sometimes accompanied by his wife,
is seen standing in adoration before her and Mchurit. After
reciting the titles of Hathor, the deceased, having stated that
he is innocent of offence, entreacs the goddess that he may
have his existence among her followers,

The worship of Hathor is believed by seme authorities to
have originated beyond the Southern bounds of Egypt, in the
land of Punait or Punt, “Mistress of the Land of Punt™ being
one of her titles. In Upper Egypt her chief abode was Den-
dera. of which place she was the sovereign, and it was here
that she had her principal temple. In the Sinai peninsula
where there were rhe turquoise and copper mines, she was
worshipped by the mining community and bore as titles “The
Tadv of Mefkait” and “The Lady of the Turquoise,” It is re-
corded that on one occasion the workmen in the Sinai mines
were ready o deserr: the official in charge. by name Har-
aeris. promised them the supporr of Hathor and from then
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onwards their forrune changed for the betrer.

In Sinai two chapels were built for the increasing nuining
population; rhese, dedicated to Hathor. were served by vol-
unteer priests. According to Maspero’s dexcription. one of these
chapels, presumably the older, consists of a single rock-cut
chamber, covered with finely sculptured scenes and inscrip-
tions, The second includes a very well proportioned rectan-
gular court, being entered rhrough a portico supported on pil-
lars with Harhor-headed capitals. For details of this type of
capital see under Bast. Beyond the court was a narrew build-
ng divided into many small irregular chambers. There are
votive steles of all shapes and sizes in granite, sandstone and
limestone.

Hathor had a rock-temple at Serabit. of the IVih, Dynasty:
this temple was added to ar various dates particufarly by
some of the kings of the NIIth. Dynastv. From Phoenicia she
derived the epithet “Lady of Byblos”. The worship of Athor
at Tentvra is referred to by Bartlert,

Of the Temiple of Hathor at Dendera some details are given
by Maspero. It appears to have been built at a very early
date and was restored by Kheops; grants of territory were
made by Papi T to the Goddess Hathor, and the temple was
restored by him on the basis of the opripinal plans which
were accidentally discovered. It is said that this picty dis-
plaved to one of the most honoured deities was rewarded, as
it deserved to be, by the insertion of the title “Son of Hat-
hor™ in the roval cartouche. Further building in connexion
with this temple tock place at abour the time of Augustus.

The intcrior of this temple is thus described by Wilkinsen:
"To the great portico succeeds a hall of six columns with
three rooms on either side: then a central chamber, commun-
icating on either side with two small rooms, and en the
vther with a staircase. This is followed by another similar
chamber, (with two rcoms on the west and one on the cast
side.) immediately before the isolated [advtum], which has a
large passage leading round it, and communicating with three
roams on either side”. The total length of the temple is given
as 93 paces, (or about 220 feet.) by 41, or across the por-
tico, 30.

The following description of this temple is given by Bart-
fect. "I proceeded to the tcmple, with feelings of . . curios-
itv, this being the {irst, as well as, by common report, the
most beautiful in Egypt..The facade. though vast, seemed
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heavy and half barbarous..On entering, however, cne can-
not fail to experience the peculiar emotions produced by
Egvptian archirecture, a feeling of gloomy sublimity which
awes .,” He then refers to “the sculptures and hieroglyphics
which cvery where cover the walls, in mute mysterious mean-
ing, leading back our thoughts to the recondite religious ideas
which they symbolize, and inspiring a deep and almost trem-
bling curiosity as to the rites which were celebrated in the
recesses of these soul-subduing temples. The flat roof in its
dusky obscurity, and the grand portal of simple and heavy
proportion, with the inner chambers receding into utter dark-
ness, add to the effect of this first impression.

“The columns of the portice, of which there are twenty-four,
ate peculiar; at least there is no other instance of them on
this scale. Capitals . . consist here of the head of the goddess
Athor, the Venus of the Egyptians, repeated foutfold .. of the
faces scarcely one remains entcire. which very much impairs
the effect doubtless intended to be produced by the univer-
sal presence of the face. characrerized, as Sir F. Henniker re-
marks, by a ‘bewitching half modesty’ which every where
beamed upon the intoxicated worshipper of the genial power.

“The great pottico. comparatively a very modern speci-
men of Egyptian art, was added in the reign of Tiberius. ‘On
its ceiling’, observes Mr. Sharpe, 'is the well-known zodiac. .
The sign of the Scales [show]..that it could not be older
than the reign of Augustus, who gave that name to the group
of stars which before formed the spreading claws of the
scorpion. We cannot but admire the zeal of the Egyptians by
whom this work was then finished'.

“Advancing through the gloom of the succeeding hall, we
prepared to explore these smaller chambers and passages..
We lighted our candles and began cautiously to decend; the
bats, startled by the glare, roused from their obscure cran-
nies . . threatened to extinguish our lights .. Such was our wel-
come into these narrow dusky passages, once thronged with
the votaries of a voluptuous superstition..We traced with
our candles the elaborate sculptures with which the walls are
every where profusely covered throughout these numerous
smaller rooms, all ministering to the impression designed to
be produced upon the spectator . .

“Mr. St. John, in his rapturous description of the temple of
Dendera, dedicated to the Egyptian Venus, says, that the
power in whose honour it was built, still protects its fane..”
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The zediacs in this temple are thus referred to by Fagan:
“The positions of the plancts in the rectangular zodjac in the
preat temple of Hathor at Denderah are those for sunrise on
Apnl 17th . rhe 3rd. year of Tiberius” and Tin the great
temple of Hathor at Denderah the massive head of this god-
dess marks the place of the Ascendant or eastern horizon”.

among the ceremonics cennected with the worship of
Hathor were the great festivalz held in the temple of Den-
dera, the chief of which were celebrated on New Year's Day.
kept as the anniversary of the birth of the goddess. Before
dawn the priestess would bring Hathor's image out on to the
rerrace; the rejoicing which followed took the form of a cat-
nival and the day ended in song and drinking. Scemes and
descriprions of these festivals are borng on the walls of the
temple. Bartlett, describing the Greac Temple of Dendera,
states that “on the architrave is a procession to the goddess.”

A description of one of the festivals of this goddess is thus
described by Maspero: .. the inhabitams of the earth are
full of gladness, the Hathors beac their tabours. the greac
ladies wave their mystic whips, all those who arc gathered
together in the town are drunk with wine and crowned with
flowers, the tradespeople of the place walk joyously abour..
all the children rejoice in honour of the goddess. from the
rising to the setting of the sun.” The people af Dendera
called this the “Feast of Drunkenness”. The nights were as
noisy as the davs.

In one of the most occule chapters of the Fgyptian Book
of the Dead, The Chapter of Making Heat to be Under the
Head of the Deceased, there is the figure of a cow, which
may be Hathocr, or perhaps Isis or Mehuerer. The vignette
shows a cow supporting a disc with plumes between her
horns. and wearing a collar from which is suspended the
ankh. This form of head-dress is one cccasionally adopted by
Isis. The Rubric requires that the image be “placed at the
neck of the deceased, and it shall be written upon new papy-
rus and placed under his head, then shall abundant warmth
‘be in him throughout even like that which was in him
when he was upon earth. This hath exceeding great protective
posver, for it was made by the cow for her son Ra ., This is
a composition of exceeding great mystery .. Book of the mis-
tress of the hidden temple is its name’ ™. Budge, in his com-
mentary, stales that this Chapter is said to have been com-
posed bv the Cow-Goddess.
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“The Ritual Baring of Hathor” mentioned earlier is gen-
eralty regarded as a ceremony in the worship of this god-
dess.

The office of priestess of Hathor, as that of other goddess-
es, was one often filled by the princesses; it appears that
they often bore the title of the goddess and transmirred it
to their children. There is a representation of Cleopatra wear-
ing the Hathor head-dress in which she impersonates this
goddess. Local priests are mentioned in connexion with the
chapels of Hachor in Sinai and scveral of the Pharachs are
described as being worshippers of this Goddess. and it seems
that they too held office as her priests.

In the Egyptian calendar the third month of the four-mon-
thly period, Shait. fell to Hathor and was called after her.

In the Perpetual Festival Calendar the festival of this god-
dess is celebrated as follows:—

“Qct. 28th. Hathor, Aspect of the World Mother . .

In her representations Hathor is often portrayed in her
heifer or cow form; on this account, as Strabo mentions, heif-
ers and cows were forbidden to be killed, being holy to the
goddess, represented under the form of a spotted cow. In this
as in her other forms she usually wears her characteristic head-
dress, described below. In her cow form she is depicted as
carrying on her back the spirit of the departed through the
bordetlands of the Underworld. Sometimes she appears as a
woman with a cow’s head, and sometimes as a woman with
cow’s ears. Occasionally she appears in the form of a hippo-
potamus, wearing on her head the disc and horns; and occas-
ionally she manifests as a lioness. Often she is shown as a
woman, adorned cithet with horns or her characreristic head-
dress, with her heavy tresses framing her face. In some por-
travals the horns of Hathor tower over her head which bears
the maternal symbols of the uraeus snake and the wvulture.
When represented in human form she is of beautiful coun-
tenance, with large eves, her face sometimes surrounded by
rwo broad plaits of hair. A representation shows her with her
son Ithy (Athy), “the Sistrum Player”, as an infant rattling
the sistrum at her =ide. Sometimes she is shown giving her
breast to the king, whom she holds in her arms and on her
knees. A sculpture of this goddess is described by Mme. Blav-
atsky as fellows: “Behold in the Egyptian Hall of the British
Museum, Hathor worshipped by Pharaoh Thotmes .. The man-
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olith was taken from Karnac. The same Goddess has the fol-
lowing legend inscribed on her throne: ‘The Divine Mother
and Lady, or Quecen of Heaven'; also the ‘Morning Star’, and
the ‘Light of the Sea’—Stella Matutina and Lux Maris™. In
one of her Underworld aspects she is pictured as emerging
from a sycamore-tree, offering her food to the shades of the
departed as they pass chrough the Borderland.

The characteristic emblem of Hathor, which she weats as a
dead-dress, is the disc fianked by two cow’s horns. Some-
times this disc is of a dark or reddish colour, and it is pos-
sible that this head-dress may be a lunar symbol, the disc re-
presenting the moon in her dark phase, the curved horns on
either side representing the first and last quatters. The moon
at the datk phase would bhe seen to have the same colour as
in eclipse, that is, a dull copper-red. Hathor is also shown
carrving the sistcum and the ankh; the former is another of
her actributes and sometimes the columns of her temples were
in the form of colossal sistrums. According to Massey, “The
star with eight rays is likewise an Egyptizn symbol of div-
inity ., and was a svmbol of Hathor.” For the significance of
this emblem see under Ishtar,

References are sometimes made to “the Hathors”, These
are said to appear at the birth of children in order to pro-
phecy their desriny. According to Miss lons’ account there
were seven or even nine of them and they appear in the
form of young womicn, at the confinement of certain queens:
of Ahmes at Deir el Bahri, of Mutemuia at Luxor and of
Cleopatra at Armant. Hathors are also mentioned in connex-
ion with the worship of Hathor, and it is possible that these
may be priestesses of thac goddess. The Hathors are also
considered by some to be queens.

Among the goddesses with whom Hathor has similarie-
ies are Mur, Nut and Sckhmet. The epithet Sekhmet, the Pow-
erfol. is applied ro Hathor in her lioness form. Other kindred
goddesses are Isis, who in later representacions often adopts
the horns and disc, as does Mehurt. The Greeks saw her as
similar te Aphrodite. In the Tarot she is often regarded as
corresponding to the second trump, the Priestess or Female
Pontiff, who is represented wearing the same Hathor head-
dress. Accerding to Case, she also corresponds to the third
trump: the Empress, to the eighth: Strength, to the seven-
teenth; the Star, and probably to the eleventh: Justice.
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NAMES: SATIT, SATET, SATIL, SATIS.

CTYMOLOGY: Egy. Satet, She who runs like an arrow.
GENEALOCY: wife of Khnum.

CTFICES AND TITLES: Guardian Goddess of the Cataracis.
The Archeress, Goddess of Elephantine, Queen of the Gods
and of Egvpt. Goddess of The Sunbeam.

ASSOCIATED PLACES: Egypt, Southern Egypt, The Cataracts,
The Island of Sehe), The Nome of Tu Satet {the Land of
Satct), Abu (Elephantine), Philae, Fsnch, Denderah, The Con-
stellation of the Bow,

Satct and Anuket are the twu guardian goddesses of the
Cataracts. Satet herself is the Archeress who lets flv the river’s
current with the force and rapidity of an avrow. Acenrding o
Muspero's aceount these two goddesses were the undisputed
suzerains of the Cataracts and the inhabitants of the villaye
of Satit; from the earliest time those from this village had
the privilege of piloting the ships which went up und down
the rapids and worked under the protection of these two god-
desses. Travellers would somcetimes worship in the temple of
Satet and .nuket in the island of Sehel. and cuv on the rock
votive Inscriptions in their honovr or in graritude for the pros-
perous vovage accorded to them. As Maspero describes it, the
bank of the river between Elephantine and Philae is. as it
were, an immense visitor's bock, in which every generation
of Ancient Egvpt has in rurn inscribed itself. Satet gave hec
name ce the fist nome of Upper Egypt, Tu Satet, the Land
of Satet, its capital being Abu. "City of the Elephants”, the
Elephantine of the Greeks.

Satet, Anuket and their husband Khnum formed a trind in
the cxtreme South of Egypt. In one scene on a bas-relief Satct
is depicted as  presenting the Pharaoh Amenothes 11 to
Khnumu,

As @ sidereal poddess Sater 3¢ thus described by Fagan:
"Both the Bow' and the "Arrow’ (Sivluy) rose simultaneausly
in Egyvpe during the dynastic period. The bow stars were per-
sonificd by the goddess Satis. who is represented huldiny a
bow and arrow. In the Esnch zadiac she walks before the
Lion holding, in her right hand, a reed sickle-wise above her
head. while carrving her bow and arrow in the other hand.
In the circular zodiac of Denderab she is seen shooting an
arrow, beneath the Lion .. lmmediately underneath the 'Row’
are ‘The Stars of the naters". These mnclude the hri]lidm stav
of the first magnitude Canopus . . personified by Saris’ compan-
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ion Anget, goddess of rhe Inundation, because Canopus rose
heliacally in Egypt when the inundation was in full flood. In
the circular zodiac of Denderah Anget will be zeen scated
belind Satis and holding in each liand a water-vase.”

Satet was worshipped in the far South of Fgvpr, where her
favourite abode was the island of Seheil or Sehel: here she
shared a temple with Anuker, She also had a place in the
temple at Elephantine. There is a reference to this in the
Leyplian Book af the Dead. as follows: “Osiris. the scrihc
Ani, triumphane saith .. 'T have been n Abu (ie. Elephantine
[?1) in the Temple of the goddess Satet’” . .Jn his commen-
tary Budge speaks of Elephantine as the seat of the goddess
Sat.

A description af the island of Sehavl is given by Barrlett
as follows: “Here rises, sheer from the flood, a huge rock of
black and frowning basalt, intermingled with rose-coloured
syenite, and veined with white quartz; there in vivid contrast
appears some green island. covered with tangled palms and
scented acacias, gr lovely little islecs. bordered with a rim
of the whitest and finest sand, sprinkled with mimaosas, and
resounding with the music of birds. Such is fair Sehayl, its
fragrant groves and thickets reposing with an aspect so poet-
ial L we wender net thar 3t should have been . . placed under
the special protection of the goddesses Saté and Anouls¢, che
Grecian Juno and Vesta,”

In her represcnrations Satet appears as a woman with the
white crown of Upper Egypt flanked by two cow’s horns as
a head-dress: she also has the vulture on her brow. In one
portvaval she is dressed in a long cight semi-transparent skire
apparently of network. Like Neith she often holds arrows and
a bow in her hand.

NarE: ANUNIT, ANUKET, ANQUET. ANOUKIS, ANUKE, AN-
QUKL ANOUKE,

ETYMOLOGY: Egv. Anuket, prob. The Clasper, The Consrain-
er; (Budge) Clincher, N. of a net; Gk. rend. Anoukis; cf.
Fev. ankh, (see also below).

GENEALOGY: wife of Khnum,

QFFICES AND TITLES: Guardian Goddess of the Cataracts,
The Clasper, The Constrainer, Goddess of Flephantine, The
Goddess of Life.

ASSDCIATED PLACES: Igvpr. Southern Fgvpt, The Cataracts.
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The Island of Sechel, Abu (Elephantine), Philae, Svene (Suanit
or Aswan), Esneh, Denderah; The Star Anget (Canopus).

Anuket, the Clasper or Constrainer, one of the two goddes-
ses guarding the Cataracts, compresses the Nile between the
racks at Philac and Syence [Suanit or Aswan), Sometimes she
is described as clasping the river banks.

According (o Mme. Blavarsky, from the name Ancuki are
derived the Egvptian word Ankh and the Hebrew word anochi
or anoki; on this subject she writes: “The word Ankh in Heb-
rew with the personal suffix, means ‘my Jife'—my being—which
is the personal pronoun Anochi from the name of the Egvp-
tian goddess Anouki™. She gocs on to state that the ankh is
the astronemical and astrological sign of the Planet Venus and
quotes from a modern Kabalistic manuscript, “(the ankh)..
signifving the cxistence of parturient energy in the sexual
sense, and this was one of the attributes of Isis. the Mother,
of Eve, Hauvah, or Mother-Earth, and was so rccognized
among all the ancient peoples in one or another mode of ex-
pression”. For an account of the basic form of the ankh, sec
under Kefa.

Anuket was worshipped in the temple which she shared
with Satet on the island of Schel. She is said to like to live
on this island which was dedicated to her. She was also wor-
shipped in the temple of Elephantine where she was one of
the Triad which included also Satet and Khnum. Anuket is re-
presented as a woman wearing a tall plumed crown, and like
Satct is dressed jn a long tight skirt. Sometimes she is carry-
ing the ankh.

For the sidereal aspect of Anuket, sce under Satet.

Some correspondences are seen between this goddess and
Isis.

WAMES: ASET, SET. 18IS,

ETYMOLOGY: Egv. Aset, Seat or Throne; Gk. rend. Isis, (Lemt-
priere) acc. to some means Ancient, others consider Isis to be
an onomatopoeic word describing the rustling of reeds. The
name Iahu is recorded in Deimel’s Akkadian-Sumerian Gloss-
aty as a name for Isis; cf. Sumer, la, high and Hu. dove and
Egv. hieroglyph Hu, dove; others derive the name from the
late Tgy. isi. abundance: (Enc. Brit. 4th ed.) Jsis, that is the
woman, a name which the Egvptians applied to the moon and
to the carth; cf. Heb. ishah woman: hence Gk. Isiakos,—on. of
or belonging to Isis, Gk. Iseion, a temple of Isis, Gk. Iseta,
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festival of Isis, Lat. Isiacus,-a.-um, of uor belonging to Isis,
Lat. Iseon, Ision, Iseum, a temple of Isis, lat. Isia, festival of
Isis, Lat, Isiacus, a priest of Isis. Eng. (O.E.D.) Isiac, of cr
relating to Isis, a priest or worshipper of Isis,
GENEALOGY: elder dau, of Nut wife of Scb: sister of (sis-
ter): Nephthys (Nebthet): sister and wife of Osiris (Usirel.
sister of (other brothers): Set, prob. Haroeris (Horus the Lld-
er) and prps. thoth; mother of son: Horus; mother of sons:
Imset {Keshthi}, Hapi, Duamutef and Qebehsenuf; (in some
Greek rraditions: see below) mother of son: Bacchus (Asiris).
OFFICES AND TITLES: Queen Isis, Lady and Mistress of Buta,
Source and Ruler of the Enmead of Buto, The Saitic Mother.
Goddess of Fertility, Queen of the Earth, Mother-goddess, The
Virgin Mother, The Divine Mother, The Moon. Moon-goddess,
Queen of Heaven, Mother of All Things, Mother of Al Living,
Nebt-ankh. The Lady of Life, Our Lady, The Divine Lady, God-
dess of Lifec and Healing, Magician, Sorceress, Underworld
Goddess, Protectress of Osirig, Protectress of the Dead, Queen
of the Fields of Aanroo, Goddess of Larth and Water. Nature,
The Universal Mother, Mistress of the Elements, Queen of the
Stvgian Realms, The Invincible, Queen of the Stars, The Mot-
her of the Seasons, The Mistress of the Universe, The Sav-
iouress, The Fruitful Mother of All, Thesmophoros, The Law-
Giving, Holiest of the Holy, The Many-Named Goddess, Wis-
dom. Chief of the Divine Powers, The Iniatrix., The Bestower,
Divine Life. Myrionymus, With Ten Thousand Names. Isis—
Goddess - in - All - Her - Names. {Isis and Nephthys together):
The Divine Merti, The Two Eyes, The Two Rekht, The Two
Samait Goddesses, The Ur-urti Goddesses, The Ennu Deities,
The Two Kites. The Two Divine Hawks, The Two Apes, The
Two Exceeding Great Uraei.
ASSOCIATED PLACES: Egyvpt, The Nile Delta, Busiris, Buto,
Sais. Bubastis, Nysia in Arabia, Nedvt, Perehbet. Annu (Helio-
polis), Memphis, Thebes, Philae, Dendera. Cyrene. All the
Nomes, Chaldaea, Greece, Attica, Piraeus, Corinth, The
Mediterranean Tands, Rome, Pompeii, The Roman Empire,
The Land of the Suevi, Germany, Gaul, Paris: Amenti, The
Underworld, Sekhet-Aanru, The Fields of Aanroo, The Tenth
Aat, Tattu, Nif-er, Nef-urti, Pet, Tept, The Land of Shades,
The Subtcrranean FHemisphere, The Acheron, The Stygian
Realms.

Isis, first daughter of the Goddess Nut, was born in the
swamps of the Nile Delta on the fourth infercalary day. To
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that day she gave her name. According to Diodorus, she was
born in Nvsia in Arabia: he also asserts that in the days of
Isis some men were still of giant stature,

Isis seems originally to have been a local queen and divin-
ity of the Delta, the protective deity of Perehbet, North of
Busiris, where she always retained a temple which was fam-
ous in antiquity. She married her elder brother Osiris. One
tradition states that before her marriage she gave birth to
Hortus spontaneously; he was born in the swamps of Buto.
According to another tradition Isis is the sister of Thoth. In
the Egyptian Book of the Dead. in the Chapter, of Knowing
the Souls of Pe, Isis is called the mother of Keshti, Hapi,
Tuamutef and Qebhsennuf.

As Queen, Isis helped Osiris in the work of civilizing Egypt:
she spread the art of grinding corn, and she herself is recor-
ded as saving: “I was the first to reveal to mortals the mys-
teries of wheat and corn™; She is said to have discovered
wheat and barley growing wild. In this connexion Frazer
writes: “For if we may trust Diodorus Siculus, whose author-
itv appears to have been the Egyprian historian Manetho. the
discovery of wheat and barley was attributed to Tsis, and at
her festivals stalks of chese grain were carried in procession
to commemorate the boon she had conferred on men. A fur-
ther detail is added by Augustine. He says that Isis made the
discovery of barley ..and that she showed the newly discov-
ered ears of barley to Osiris and his councillor Thoth or Mer-
curv. as Roman writers called him. That is why, adds Augus-
tine, they identify Isis with Ceres™.

Together with Nephthys, Isis invented the loom. and taugm
the art of spinning flax and weaving cloth: she also made
known the methods of curing disease by medicine and magic.
She is said to have instituted marriage and accustoming the
peaple to domestic life, and is also recorded as having wean-
ed them from cannibalism. The first temples were said to
have been built by Isis. who also taught the making of im-
ages of the deiries. The ancient Egyptians believed that
Science had flourished in their country onlv since the time of
Isis and Osiris. According to one tradition Queen Isis, coming
from Greece to Egypt. brought with her the alphabet and gave
it to the Egyptians. During the absence of Osiris, Isis is said
to have governed wisely, with mildness and equity; she was
assisted by her sister Nephthys, her nephew Anubis, Thoth.
the grand vizier of Osiris and by her son Horus.
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Isiz heard of che Jdeath of Qsicis while she was ar Copros
and cur off ane of her lacks and put on mourning; for chis
reason, according to Juvenal. the [saici, or priests of Isis were
shaven. Following the death of Osiris, Set took the throne
and, according ta ane rradition, imprisoned Isis; but with the
help of Thoth she escaped, taking refuge in the swamps of
the Delta. According to Frazer's citations from Plutarch, “seven
scorpions accompanied her in her flight”. One evening she
came to the house of a woman and one of the scorpions crept
under the door and stung the child so that he died. “But when
lsis heard the mother’s lameniation, her heart was touched,
and she laid her hands on the child and uttered her power-
ful spells: so the poison was driven out of the child and he
lived, Afterwards Tsis herself gave birth to a son in the
swamps . . The infant was the younger Horus, who in his
vouth bore the name Harpocrates..” He was. however. soon
afterwards stung to death either by a snake or a scorpion.
Isis, in the form of a vulture flew abour over the swamps,
uttering crics as she went, until at length she found the body
cf her son. Isis, being now left alone appealed to all hum-
anity for help. The marsh dwellers and fishermen immediately
came to offer their aid and thev wepr in svinpathy. Neph-
thvs then cried out to Thoth whn was in the celestial boat
of Ra: the boar was stopped and Thath came ta earth. Thoth
then lelped te cure Horus. and Isis and all the marsh dwell-
ers rejoiced. Budge mentions an occasion when a swallow is
said ro have rendered sarvice to Isis when she was in trouble,
by carrying the news of rhe calamity which had befallen her,
to the gods, who straighrway went to her aid. Isis thercafter
used her great magical gifts to pratect Horus while he lay
hidden in the marshes of the Delta.

in the Osirian account it is stated that Buto {g.v.). a sov-
ercign of the Delta, allied herself to Isis and helped to protect
her infant child Horus. who was guarded also by the god-
dess Selket. Isis also looked after her nephew Antibis.

In her long travels in search of Osiris, as summarized hy
Miss Tons. Isis went to Phocnicia; for the coffin containing the
body of Osiris had drifted ashore ac Byblus. When she came
to Byblus she sat down by the well: and here she was met by
the royal handmaidens. According to Frazer's summary: “and
them she greeted kindlv and braided their hair and breathed
on them from her own divine body a wonderful perfume. But
when the queen beheld the braids of her handmaidens’ hair

256



and smelt the sweet smell that emanated from chem, she sent
for the stranger woman and took her into her house and made
her the nurse of her child”. In some accounts the gqueen
is named as Astarte. Isis adopted the baby and wishing to
confer on him immortality, began bathing him in vivifving
flames; and at the same time, in the form of a swallow, she
fluctered round the body of her dead brother, twittering
mournfully. It happened that the queen, on one occasion,
saw her child being placed in flames. Isis then revealed her
truz pame and the reason for her presence. Malcandre, the
king of Byblos, then gave to Isis the tamarisk tree inside of
which was the cotter containing che body of Osiris.

[sis then took the coffer: she fcli upon it and embraced it.
loudly lamenting. According to the Frazer's citation from
Plutarch: “Isis put the coffer in a boat .. and sailed away. As
soon as they were alone, she opened the chest, and laying her
face on the face of her brother she kissed him and wepr. .

“"But Isis put the coffer by and went to see her son Horus
at the city of Bute, and Typhon found the coffer..and he
drew the body, and rent it into fourtecn pieces, and scatter-
ed rhem abroad. But Isis sailed up and down the marshes in
shalleps made of papyrus, locking for the pieces: and that is
why when people sail in shallops made of papyrus. the croc-
odiles do not hure them, for chey fear o respect the god-
dess™.

[sis perscvered in her careful search for the picces. One
tradition states that in her scarch she was helped by dogs.
In the Pyramid Teat it is stated thac both Tsis and Nephthys
scarched for the bedv and thar they found it in Nedyvr. In
ane version the burial place of Osiris is given as Philae. Fra-
zer tecords the cradition that Isis placed the seveced limbs of
Osirig’ body on a sieve.

In his summary of the Egyprian accounts Frazer writes:
“When Isis had found the corpse of her hushand Osiris. she
and her sister Nephthys sat down beside it and uttered a
lament which in afier ages became the tvpe of all Egvprian
tamicntations for the Jead:

““Come to thy house, Come tu thy house, O god On, come
to thy house, thou who hast no foes. O fair youth, come to
thyv house, that thou mavest see me, I am thy sister. whom
thou Jovest: thou shalt not part from me. O fajir boy, come
to thy house. .. vet doth my heart vearn afrer thee and mine
eves  lesire thee, Come to her who loves chee who loves
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thee, Unnefcr, blessed one! Come to thy sister, come to thy
wife, to thy wife . .Come to thy housewife. | am thy sister by
the same mothet, thou shak not be far from me. Gods and
men have buried their faces rowards thee and weep for thee
together .. .1 call alter thee and weep..vet am I thy sister,
whom chou didst love en earth .. my brother! my brother!™
According to Miss Jons™ summary, Jsis then reconstitured the
hadv. cunningly joining the fragments together; in this she
was kelped by rthe geddess Mur (qu). She then performed
the rites of embalmment said to be for the firse cime in his-
tney: in performing chis rite she was helped by Nephthys,
Anubis, Thoth and Horus. The presence of Horus implies che
catlier date of his birth. Behind the body stood Isis and Neph-
thys with uplifted hands, bare bosoms, and bodies straightly
cased in linen. Then with her foving ministrations and mag-
ical charms she reanimated the body of Osiris. One account
described how the winged Isig caused breath to enter inta the
body. and Osiris lived and moved again. Accotding to Tarson’s
summary, “Isis breathed her own life into the nostrils of (s-
fris”. He decided to live from then eon in the Underworld.
Snome of these deeds of Jsis are recorded in the Hymn to
Dsisis, engraved during the XVIIth. Dynasty. The folluwing ex-
travts are taken from the text guoted by Anthes.
“His sister proteceed him. she who repelled che
enermies
and who caused the deeds of the mischief-maker to
retreat by the power of her mouth,
she who is excellent of tongue, whose words do not
fail, who is clear of command,
Isis. the mighty, who took action for her brother,
who sought him withourt tiring,
who roved throngh Fgypt as the (wailing) ke
without rest until she found him,
who provided shade with her feathers and creared
wind with her wings.
who made jubilation and brought her brother o rest,
who strengrhened the weakness of him wha was
tired of heart,
. who bore an heir.
who suckled the infant in solitude—the place where
he was unknown-—
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who introduced him. when his arm was strong,
into the hall of Geb,
while the Ennead rejoiced . .”

The episode of the Bewitchment of Ra, according to the
summaties of Sir James Frazer and Miss Ions, is as follows:

Jsis, a woman mighty in words, decided to persuade Ra to
confide in her his secrer name, Ra was now an old man:
and Isis fashioned a snake, which thercupon bit him, as he
was going for his evening walk. Ra himself was incapable of
curing this particular wound. and so he summoned all the
gods to his side: but they too were not able to help, and
could only bewail his lot.

“and Isis came with her crafr, whose mouth is full of the
breath of life, whose spells chase pain away, whose word
maketh the dead to live. She said: “What is it.. Tell me thy
name .. for the man shall live who is called by his name’ .
Ra at first gave evasive amswers, “Now the poison burned
like fire, it was hotter than the flame of fire. The god said
‘| consent that Isis shall search into me, and that my name
shall pass from my heart into hers’,.and Isis, the witch,
spake, Tlow away poison, depart from Ra. It is 1. even L, who
overcome the poison and cast it to the earth .. Tet Ra live
and let the poison die’. Thus spake great Isis, the queen of
the gods, she who knows Ra and his true name”. This nar-
rative, according to Anthes “was recommended for use as a
magical speil to ‘kill the peison—really successful a million
times™ "

Isis took a part in the struggle between Set and Horus for
the crown. In one cpisode of this contest both Ser and Horus
turn themselves into hippopotamuses and dive into the water.
Isis, feeling that Set intends to kill her son, takes a harpoon
and a length of rope and casts it into the water and Set is
caught by it. He cries out to her to release him. appealing
to her as his sister and recalling their common mother. Isis
in pity listens to his plea and releases him,

In the Egyptian Pantheon Isis is a member of the Ennead of
Heliopolis and also of the “Great Nile” present at the assess-
ment of souls,

Isis was amang the gcddesses present av che birth of che
child ot Reddetet: for an account of this sec under Mesk-
henet.

As a Nature-Goddess lsis has many aspects. Sometimes
she is seen in such forms as the virgin earth or as Mother
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earth, Isis being regarded as the womb of the earth, or the
earth as the womb of Isis. This accords with Plutarch’s de-
scription of Isis as containing in herself as nursc (nutrix) all
things to be born; it is also similar to the account of
Apuleius given below. Tt is stated that the soil is seen some-
times as the body of Isis, Sometimes Isis is seen as the bed
of the River Nile, the river itself representing the parturient
waters of the goddess. Sometimes she is regarded as the fer-
tile geddess of the rich plains of Lewer Egypr: in this jorm
she is the life-giver, the mother, the ncurisher and the healer
of mankind. Isis is alse seen as a goddess of water and in
this aspect was comsulted about the rising of the Nile.
According to Pausanias; “When the Nile begins to rise, the
Egyptians have a tradition that it is the tears of Isis which
make the river rise and irrigate the fields.” This connexion
hetween the Nile and Isis is seen by Bartlett, who, describ-
ing the Plain of Thebes, writes: “A few mere steps . .and the
site of the ‘world’s great mistress on the Egyptian plain’ lay
outstretched before us. " Isis is also associated with the
West wind.

On the aspect of Isis as nature-goddess Frazer writes:
“Amongst the epithets by which Isis is designated in the in-
scriptions are ‘Creatress of green things’, "Green Goddess,
whose green colour is like unto the greenness of the earth’.
‘Ladv of Bread’, ‘Tady of Beer’, ‘Lady of abundance’. Accord-
ing to Brugsch she is ‘not only the creatress of the fresh ver-
dure of vegetaticn which covers the earth, but is actually the
green corn-field itself, which is personificd asa goddess’.
This is confirmed by her epithet Sochit or Sochet, meaning
‘a cornfield’ .. The Greeks conceived of Isis as a corn-goddess.
for they identified her with Demeter. In a Greek epigram she
is described as ‘she whe has given birth to the fruits of the
carth” and ‘the mother of the ecars of corn’; and in a hymn
composed in her honour she speaks of herself as ‘queen of
the wheat-field", and is described as ‘charged with the care
ef the fruitful furrew’s wheat-rich path’. Accordingly. Greek or
Roman artists often represented her with ears of corn on her
head or in her hand”.

According to Herodotus the women of Cyrene honoured
the cow as being a form of Isis. Plutarch writes: “They re-
gard both the cow and the earth as the image of Isis,” Sim-
ilarlv Matcrnus, writing about three centuries later states:
“thev say . . that Isis is the Earch™,
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The lunar and sidereal aspect of Isis is shown in her own
words: “1 am she who rises in the constellation of the Dog”
(see Sothis). The lunar aspect of the goddess became more
evident in her later worship. According to Diodorus, the moon
was often identified with Isis.

Isis is associated with the morning, in contrast wich her
sister Nephthys who is associated with the evening. ITer cos-
mic character is emphasized in her later worship and shown
in the following account of Apuleius: “considering that all
human things be governed by her providence, and .. that all
beasts private and tame, wild and savage, be made strong by
the gcvernance of her light and godhead .. and 1 considered
that all bodics in the heavens, the earth. and the seas be by
her increasing motions increased and by her dimishing mot
ions diminished.” By the poets and the philosophers Isis was
regarded as the archetype of Divinity immanent in Nature.

Wisdom is regarded by Plurarch as either identical to, or
clusely assoctated with, Isis. On chis aspect of the Goddess,
Metzner writes: “Wisdom . .is embodied by Igyptian mythol-
ogy int the figure of Isis”.

As an Underworld goddess, Isis plays an important par i
the transition of the soul from this world to the Underworld.
During the wake of the deceased Isis and Nephthys take their
pesitions, one at the head and one at the feer; or as women
with large kite’s wings, they hover over him; sometimes
they are standing or kneeling stretching forth their long
winged arms in a gesture of protection: ar times these god-
desses appear clothed in red. Their presence was often im-
personated by the nearcst female relations. Isis is one of
the four goddesses, which include also Nephthys, Selket and
Neith, who stand in a protective attitude in the four quar-
ters round the canopic urns.

During the journev of the spirit or shade through the bor-
derland regions, he is questioned by the bark in which he
is travelling; *'Tell me my name’ saith the Matchabet; ‘the
hand of Isis’..is thy name ., 'Tell me my name ’saith the
Keel: "Thigh for Leg) or Isis..’ is thy name”. Isis is also
connected with the Net, mentioned in a chapter of the Egvp-
tian Book of the Dead. In the enumeration of the parts
“Osirls Nu ., saith..] know the name of the table ‘Hand of
Isis” |is its name] ..Know ve that T know the name of its
cordage? ‘Rut (i.e. Vigour) of Isis’ [is its name].” After his
journey cne ol the pravers directed to be recited is. . “that
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the goddess Isis fmay give me] loaves and cakes”, and in the
chapter in the Papyrus of Qenna, Of Entering to The Blessed,
an address is made to Osiris... “thy two sisters Isis and
Nephthys come unte thee, and they unite thee unte life and
sceenpth and healtll, and thy heact rejoiceth betare them..
through love of thee, and thev load thy hands lor thee with
things of all kinds™. Thev alyo act as protectresses and pro-
viders: in the Papyrus of Aol is the following passage: “The
plumes upon his head are Isis and Nephthys when they go
forth to sit themselves there, even as his protectors. and they
provide that which his head lacketh, or (as others say), They
are the two exceeding grear uraei .~

In the Underworld seme of the varied acuivities of Isis are
alluded o in the Egyptian Book of the Dead. The maniies-
tiont of her power through an image or perhaps ushabel fig-
ure is mentioned in the chaprer, OFf Making the Spirit Perfect:
Nu triumphant saith .. have made myself a counterpart of
the goddess Isis and her power (Khu) hath made me strong”.
The hair of Tsis is mentioned, as follows: " ‘Thou spreadest
thy haiv and T shake it our over his brow' is spoken concern-
ing lsis who hideth in her hair and draweth her hair over
her'. Reference is made to the blood of Isis. which has great
ocenlt power: “Osiris Nu . . saith: "May the blood of Isis, and
the pawer of Isis, and the enchantments of [sis be powers o
procect’ .. " Isis s also mentioned in the chapter Of the Doors
of the Winds, as giving to the deceased the west wind. A
petition for the protection af Isis is made by the scribe Nu:
“"May I be joined unto Tsis. the divine lady and may she pto-
tect me..” Isis also offers her favours; according to Budge,
“in the passage from the vext of Unas we have a reference
to; the love-making of the deceased. M. Maspero's rendering of
the passage (scc Les Inscriptions des Pyramides de Sapgarah
p. 21) °. . Qunas a connu Ja deesse Manuit: Ounas g respicé
la flamme d'Isi’ 7. (See under Maat).

[n the early worship of Isis, this goddess appears to have
been regarded chiefly in her aspect of a Nature-goddess. Ac-
cording to Larson, the independent cult of Isis, prabably based
at Coptos, began necar the end of the Middle Empire. During
the succeeding millennium under the new Empire “her shrines
and temples spread into everv corner of the land™. In an in-
scription at Denderah, as summarized by Larson, “"The sixth
section Jdescribes the mysteries as practised in the remple of
fsis at Mendes. On che firse Jdav of the Festival of Plough-
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ing, the goddess appeared in het sheine, where she was strip-
ped naked ..

Diodorus Siculus states that the reapers of corn in ancient
Egvpr were wont to invoke Isis at the cutting of the first
sheal.

According to Frazer, “We are told thar che Egyvprions held
a festival ol Isis at the time when the Nile began to rise.

They believed that the goddess was then mourning for the
lust Osiris and that the tears which dropped from her eves
swelled che intpetuous tide of the viver .7

Concerning the gilt cow referred to by Herodotus, Fraver
writes: “The cow no doubt represented Isis herself and she
was depicted . . even as a woman with the head of a cow. It
iz probable that the carrving out of her cow-shaped image
svmbalized the goddess searching for the dead body of Ostris:
tar this was the native interpretation of a similar cercmony
observed in Plutarch’s time about the winter solstice, when the
gilr cow wae carried seven tinles round the temple™

Another ritual is recorded by Herodotus. It prew {rom an
incident in the life of the king whom he calls Rhampsinitus.
Blakency considers this name a Greck rendering of Rumeses.
Herodotus. bowever, regards him as the successor of Proteus:
and he in turn was succeeded by Cheops. Herodotus writes;
“The same king, 1 was also intormed by the priescs, afrer-
wards descended alive into the region which the Greeks call
Hades, and there playved at dice with Demeter, sometimes
winning and sometimes suffering defeat. After a while he re-
tirned to Earth, and brought with him a golden napkin, a gift
which he had reccived from the goddess. From this descent
of Rhampsinitus inte Hades, and return (o earth again. the
Egyptians, T am told, instituted a festival, which they certain-
lv celebrated in my day .. The following are the ceremaonies:—
On a certain day in che vear che pricsts weave a mantle, and
binding the eves of one of their number with a filler. they
put the mantle upon him, and take him with them into the
roadway conducting to the temple of Demeter. when thev de-
part and leave him to himself. Then the priest, rhus blind-
tolded, is led (they say} by two wolves to the temple of
Demeter, distant twenty furlongs from the city, where he stavs
awhile, after which he is brought back from the temple by
the wolves. and left upon the spot where they first juined
him. The Egyptians maintain that Demecer and Bacchus tufe
in the realms below.”
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Of other festivals of Isis detailed accounts arc given in later
history. Great festivals were held in her honour in the aut-
umn and in the spring; Plutarch also mentions a ceremony at
the winter solstice; according to another account there was
an annual festival lasting seven davs, The main festival assa-
ciated with Isis was held at Busiris and according to Herod-
otus it was an elaborate celebration nexr in importance to
that of Bast. A Roman bas-relief depicts a procession of men
and women devotces of Isis carrving various objects includ-
ing a sistrum, a live serpent and a jar. In another sculpture
rwo figures are shown bearing offerings to Isis. The splen-
dours of the processions in the later petiod are also record-
ed by Apuleius, an initate in the Mysteries of Isis.

The worship of Isis spread throughout Egypt and svas adep-
ted by foreigners. The Greeks living in Memphis took to her
cult. According to different extracts from the Encyclopaedia
Britannica: “Frechtheus or Triptolemus, or both, transported
into Attica a cargo of priests and pricstesses from the Temple
of Buto. where the Goddess Isis had a number of chapels
erected for her worship .. The archpriestess who impersona-
ted the newly imported deity was cnterrained by cne Celeus.
Upon her immediate arrival a farce was acred .. These coarse
receptions attending the first reception of the Goddess, that
is, the Egyptian dame who assumed her character, were copied
from the like modes of behaviour practiced in the solemn
processions of her native country. These Scommata had an
allegorical signification in Egypt..The Grecks wete Instruc-
ted by the Egvptian missionaties and they in turn instructed
their successors.” According to this tradition the Mysteries of
Isis are scen as the prototypes of the Eleusinian Mysteries
and a close correspondence is seen between Isis and Demeter.

According to some Greek traditions Bacchus is regarded as
the son of Isis. Commenting on a passage in which de Gabalis
identifies Bacchus and Osiris, the writer states: “In Jike man-
ner Aristo, who wrote a treatise of the Athenian Colonfes,
tells us, he somewhere met with an epistle of Alexarchus,
wherein Bacchus was expressly said to have been the son of
Isis. and to have been named by the Egyptians not Osiris, but
Asiris, with an A: a word, in the language of that country.
signifying strong and mighty . .

Tn the early Prolemaic period the Greck soldiers stationed
at the Southern frontier of Egvpt developed a particular ven-
eration for Isis of Philae; this cult spread to the senior of-
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ficers and finally reached the court of the Macedonian King.
He gave encouragement to the promotion of her worship, re-
placing the smaller temple of Philae of the Saite period .by
the great temple which still remains. This temple, her chief
fanc in the extreme South of Egypt was a seat of her wor-
ship in the Nile Valley as Jate as the reign of Justinian,

Describing the Great Temple of Isis at Philae, Fergusson
writes: “This irregularity of plan was nowhere carried to such
an extent as in the Ptolemaic Temple on the Island of Philae.
Herc no two buildings, scarcely any two walls, arc on the
same axis or parallel to one another. No Gothic architect in
his wildest moments ever plaved so freely with his lines
or dimensions, and none. it must be added, ever produced
anvthing so beaurifully picturesque as this. It containg all
the play of light and shade. all the variety of Gothic arc, with
the massiveness and grandeur of the Fgyprian style: and as
it iz still tolerably entire. and rerains much of its colour.
there is no building of Thebes that gives so favourable an
impression of Egyptian art as this.”

Recording his wisit to this temple about 120 vears ago.
Bartlett writes: “We reached the great temple of Tsis, which
ranges along the whole of this side of the island .. Though
the general style of the temple, its propvlaea and courts,
resemblc the rest of Egyptian fanes. there is a censiderable ir-
regularity in the form: and Wilkinson and others call atten-
tion to ‘the small dark rooms in the wall of the Eastcrn
Advtum, to which a staircase Icads from near the front of
that chamber. They have the appearance of being intended
either for concealing the treasures of the temple, or for some
artifice connected with superstition .

“It is an elegant spccimen of the lighter Ptolemaijc archi-
tecture, and therefore so much the better adapted to harm-
onize with the delicate scenery of the island. The specimens
of capitals, composed of the Jeaves of the lotus and cther
plants, and the vivid preservation of the ceolours adds much
to their beaury . .

“[The] corridor, resting on the wall which surrounded the
island . .is a happy and graceful specimen of the lighter
Egvptian architecture: the four sides of the capitals present
the smiling features of Isis.”

A temple of Isis, associated with the Great Temple of Hat-
hor at Dendera, is alse mentioned by the same author.

There were numerous temples of Isis in the Graeco-Roman
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world. The fcllowing description is given by Brady of that at
Pompeii: "0Of all the temples of Isis known 1o us, the one at
Poimpeli is most perfectly preserved. Here we find at the top
of a flight of steps a high placform ..a cistern fur helding
Nile water, homes or cells {for the priests and many of the
other arrangements necessary for the celebration of the wor-
ship.”

According to Larson, the cult of Isis spread thropgh Svria
at the beginning of the Hellenistic period. though it had al-
teady appeared there several centurics previously. He staces
that, in Greece, a temple was built for the goddess at Pire-
avus i the time of Alexander the Great. "During the reign of
Ftolemy 10 Sorer.  she became so popular in Greece that a
stear temple was built for her at the feor of Acropolis; and
in the ensuing centuries, as we learn from Pausanias, almaost
every Greek city and village had its Tsis temple”™. In the time
of Triumvirate, according to the same authot [3is had alears
on the Capitoline and filty-three chapels in Rome. A century
laver several temples were built to her therc.

The temple of lsis in the Campus Martivs is mentioned by
Apulejus, who wrircs; 7 was soon at the porr of Ostia,
where 1 took a fast gig and reached the Holy City on the
evening of December 13th. T made it my firse duty to visit
the Goddess's temple in the Field of Mars, which gives her
the local title of “Our Lady of rhe Field”, I artended her
daily services there, and though I was a foreigner the priests
gave me the freedem of her temple becanze of my initiation
ints her Corinthidn mysteries”,

Of the spread of the worship of Isis, Brady (Oxtord Classi-
cal Dictionary) writes: “Tsis acquired in the Hellenistic age
& wew rank as rthe leading goddess of rthe Mcditerranean
world. Her worship was established in Piraeus .. by Egyptians
residing there . . Isis came more and more to mean all things
to all men. In the great hymns which celebrate her manifold
accomplishments, virtues and miracles, she is addressed as
‘1, Thou of countless Names” and iz identified with many
and varled goddesses. Altheugh the cult of Isis had alse, in
many instances in Greece, the external appearance of a 1¥v-
pical public city-state cule, it had also, to some extent, in
Greece and in the West the characteristics of a mystery cult
as well .. Among the characteristics of the cult of lsis were
the appearances of an Egyptian professional priesthood, the
regular ritual . . elaborate pracessions..and the use of musi-
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val accompaniments. Certain festivals were of especial impor-
rance, one of the most significant being che Ploiaphesia which
marked the opening of the season of navigation. That these
mysteries and their atrendant rirual could awaken a deep re-
ligious emotion is testified by the conversion of Lucius..”

The worship of Isis having spread over Greece, after the
second Punic War obrained a footing in Rome. In the davs
of the Empire it received recognition by the State. Elaborate
mysteries of Isis were petformed at Rome and Pompeii. In
the time of Gaius Caligula a temple dedicated to Isis was
built near Rome, and in that of Vespasian, Isis appeared on
Imperial coins. The festivals of Isis, the Isia, were officially
cstablished by Commodus. and Caracalla had a temple to her
built within the city. From Rome the worship of Isis spread
throughout all parts of the Roman dominions,

On the spread of the worship of Isis in Rome, Frazer
writes; “She won many hearts far beyond the boundaries of
her native land..her worship was one of the most popular
at Rome and throughout the empire. Some of the Roman em-
perors themselves were openly addicted to it. The Emperor
Julian was, according to Gibbon, a worshipper of Isis. He
writes as follows; “It was in honour of Pan or Mercury, of
Hecate ov Isis, that Julian, on particular days, denied him-
self the use of some particular food, which might have been
offensive to his tutelary dieties .. Notwithstanding the modest
silence of Julian himself, we may learn from his faithful friend,
the orator Libanius, that he lived in perpetual intercourse
with the gods and goddesses.”

Isis was worshipped by some of the Suevi in the time of
Titus. According to Brewer, some maintain the tradition that
Isis was at one time the Protectress of Paris, and see this
name as a contraction of Para Isidos, i.e, near the temple of
Isis. It is recorded that a statue of Isis was for a long time
preserved in a French church and some women were seen
paying their respects to her. According to Lady Wilde, the
worship of Isis may have reached Ireland; she records a cere-
mony still to be seen at wakes in which a man and a woman
appear, one bearing the head of an ox, the other that of
a cow at the funeral games. This custom, she suggests, re-
presents Isis and Osiris waiting to receive the souls of the
dead. The connexion between Egypt and Ireland is described
under Scota (q.v.). :
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The later worship of Isis in the Roman Empire is described
by Sevfiert who states that the spring festival held on March
sth was called the Ship of Isis (Isidis Navigium) in recegniticn
of her being the protectress of navigation and inventress of
the sail. At this festival the people in gencral with the de-
votees and priests of [sis went in solemn procession down
to the sea-shore, where a sailing vessel, painted in the Lgip-
tian manner and laden with spices, was committed to the sca.
The autummn festival re-enacted the grief of Isis at her loss
and her joy at finding again her husband Osiris and her son
Horus: scenes were presented typifying the scarch for and the
discovery of Osiris by his wife. Lempricre mentions certain
festivals of Isis, the Isia, which continued for nine davs; in
these it was usual to carry vessels full of wheat and barley,
as the goddess was supposed to be the first who taught man-
kind the use of corn; the Isia later became associated with
love rites. Besides these popular frasts there were also spec-
ial Mysteries of Isis which in all their essentials were said
to be similar to the Eleusinian Mysteries of Demerer. In these,
all those who were called thereto by the Goddess in a dream
were admitted to the company of the special worshippers of
Isis. The iniriate into the Mysteries of this goddess must pass
through the twelve houses of the night. corresponding appar-
ently to the twelve divisions of the Underworld through which
the soul must pass. It is also said that those who would learn
the truth about all things, that is, those who could look the
Great Isis in her unveiled face, and bear the awful majesty of
the goddess, became initiates. Theveafter the initate shared
many of the attributes of the priesthood and wore the distine-
tive linen garment. Oracular responses received in  dreams
were also associated with the temples of Isis (see below).

Women played an important part in Egyptian worship. They
acted as priestesses, held certain positions in the temples,
and tock part in religious processions. Clea, priestess of Isis,
tigures in Plurtarch’s treatise. The Queen in particular and also
other ladies of senior rank are described as holding offices of
importance in thc Temple services, and an instance occurs
of the Queen being accorded the title “Pourer out of Obla-
tions”. The Queen also acted as a partner with her hushand
in his religious duties as Pharach. Somerimes she is repre-
sented as holding a sistrum or other emblems; attendant
women played various musical instruments. It is recorded that
Cleopatra at times dressed herself as Isis and called herself
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by that name. As has been mentioned, temale relations im-
persunated the goddess in rites connected with the deccased.

Of the Egyptian priests of Isis it is said that part of their
time was spent at night in devotion near che statue of the
Goddess. Lucian describes how he once travelled with a priest
of Mempliis. who told him that he had spent twenty three
vears In the subterranean crype of the temple receiving instruc-
tions on Magic from Isis herself. According to Diodorus, [sis
decreed that the priests should receive one chird of the pro-
duce of the land; she also exempted them from raxation.

Mackenzie records that the priests in the Temple of lsis at
Philae and elsewhere adopted the practice of Incubadion: in
this the person went to sleep in the temple and dreams were
induced. He quotes frem a papvius from the Chester Beatty
Collection, believed to date from the XVIIith. Dynasty with
vlder material incorporated. In this the dreamer recites a dia-
logue between the god Horus and his mocher the Gaddess
Tsis: " 'Come to me, come to me, my mother Isis, [ am sce-
mg what is {ar from me in my city’, 'Here 1 am mvy son
Horus .. Behold I am come thar 1 may see thee and drive
forth thy ills" . Mackenzie states that in Incubation the God-
dess in many cases also assumes her amorous aspect: he
mentions lsis as amoeng the poddesses appearing in this way.

Among the objects used in the worship of Isis was the
Argha, an oblong vessel used as a chalice in certain of her
ceremonies. (See also below),

According to the Ecyclopaedia Brittanica the Isia were re-
established by Augustus; and the emperor Commodus himself
assisted at them, appearing among the priests of that God-
dess with his head shaven, and carrving the Anubis. These
priests are described in the same work as follows: “The Ts-
1aci: priests of the Goddess Isis—Dioscorides tells us that they
bore a branch of wormwood in their hands instead of olive.
They sang the praises of the Goddess twice a day, viz. at the
rising of the sun when they opened her temiple. . and rettirn-
ing at night, repeated their orisons and shut the temple. They
wore no garments but linen becanse Isis was the first who
raught mankind the culture of this commodity.” The Tsia are
described as being characterised by lascivious rites.

On the cult of Isis. Larson writes; "The cult of feis pos-
sessed such vigour and longevity because she cncompassed

within hersell the virtues and attractions of all her compet-

299



itors; her ceremonials were elaborate and solemn; her dra-
matic presentations convincing and fascinating . .

“The Eucharist of Isis vonsisted of che bread which she had
given mankind and the milk which had flowed from her
bosom; the chalice from which the initiate drank this potion
was a cup formed in the shape of a woman's breast.

“We know alsp that Isis, like Demeter, had two great fes-
tivals, one in the spring and another in the fall; che former
coincided with the Egypuian harvest, and was celebrated at
the vernal equinox, March 20th. The autumnal celebration.
however, was the greater and consisted of a passion play
whiclh continued for four davs; althouph the date varied in
different places. it usually began on Ocrober 31, and ended
on November 3. On the (irst day, actors impersonating Isis,
Nephthys, Anubis, Horus ctc, searched for the body of Osiris
weeping and wailing they manifested all the signs of griefl.
On the two davs following, the portions of Osiris were found,
veconstituted .. for if Osiris could regain life and become im-
martal through the power of I[sis, then all her devotees could
do the same, The fourth day of the festival was called the
Hilaria. "The interrelation berween Isis, Astarte and Demeter
is thus described by Tarson: “It is obvious that the Demerter
concept combines the salient features of Tsis with the Astarre-
Tammuz myth. The Egyptian Farth Mother .. who is and gives
the srain, wha imparts the knowledge by which it can be
made into civilized food, who teaches mankind to live in
communities under just law, and who heals with magical
drugs and confers immortality. here coalesces with the Great
Mother of Semicic lands.”

Isis also has a place in the Orphic rites, In a description of
these, Larson writes; “In the villa of the mysteries ar Pom-
peil was found a series of seven frescoes describing the Or-
phic liturgy of initiation ..in the fourth, the communion is
celebrated, in which cthe kid, one of the symbols of Diony-
sius, receives milk, the eucharist of Isis.”

A detailed account of the ceremonies in Corinth is given
by Lucius Apuleius, a priest of Isis in the time of the Ancon-
ines, The extracts which follow are taken from Graves® trans-
farion: a few alrernative renderings are substituted..

tsis speaks thus to TLucius: “’Listen attentively to my
ordets.

““The eternal laws of religion devote to my worship the
day born from this night. Tomorrow my priests offer me the
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first-fruits of the new sailing by dedicating a ship to me: for
at this season the storms of wincer lose their force, the leap-
ing waves subside and the sea becomes navigable once more.
You must wait {or this hely ceremony ..

“*Only remember and keep these words of mine locked
tight in your heart, that from now onwacds until the very last
day of vour life you are dedicared to my service .. Under my
protection vou will be happy and famous, and when at the
destined end of your life you descend to the Jand of ghosts,
there too in the subterrene hemisphere vou shall have fre-
quent occasion Lo adore me. From the Elysian fields you will
see me as Quecen of the profound Stvgian realm, shining
through the darkness of Acheron with 2 light as kindly and
tender as I show you now. Further. if vou are found to de-
serve my divine protection by careful obedicnce . . you will be-
come aware that 1. have power to prolong your life beyond
the limits appuinted by destinv. With this the vision of the
invincible goddess faded and dissolved.”

On the following morning ™ .. the strects were filled with
pecple walking aleng as if filled with a religious trinmph.
Not cnly, 1, but the whele world scemed filled with delight.
The animals. the houses. even the weather itzelf reflected the
universal joy and sereniry ..and the song-birds. assured that
spring had come, were chirping theic welcome to the Qucen
of the Stars, the Mather of the Scasons, the Misteess of the
Universe.

“Presently the vanguard of the grand procession came in
view, It was composed of a number of penple in fancy dress
of their own choosing: a man wearing a soldiers sword-belr
ancther dressed as a huntsman: .. a pretended magistrate..a
philosopher .. a fisherman .. Qh, ves, a tame she-bear, dressed
like a woman, carried in a sedan-chair: and an ape in a straw
hat and a saffron coloured Phrygian cloak. . finally an ass
with wings glued to its shoulders. and ..a man seated on
its rump: you would have Taughed like anything at that pair,
supposed to be Pegasus and Bellerophon. These fancy-dress
comedians kept running in and out of the crowd, and behind
them came the procession proper.

“at the head walked women crowned with flowers, who
pulled more flowers out of the folds of their beautiful white
dreszes and scattered them along the road; their joy in the
Saviouress appeared in every gesture, Next came women with
polished mirrors tied to the back of their heads, which gave
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all who followed them the illusion of coming to meet the
Goddess, rather than marching before her. Next, a party of
women with ivory combs in their hands who made a panto-
mime of combing the Goddess’s royal hair, and another party
with bottles of perfume who sprinkled the road with balsam
and other precious perfumes: and behind them a mixed com-
pany of women and men.

“Next came musicians with pipes and flures, followed by a
parry of carefully choscn choir-hovs singing a hyvinn in which
an inspired poet had ¢xplained the origin of the procession.
and a number of beadles and whifflers crving: “"Make way
there, way for the Goddess!™ Then followed a great crowd
of the Goddess's initlates. meén and women of all classes and
every age..The women wore their hair tied up in plossy
coils under gauze head-dresses; the men’s heads were com-
pietely shaven .. and they carried rattles of brass, silver and
even gold. which gave a shrill and ceaseless tinkiing,

“The leading priests ., carried the oracular emblems of the
deity. The chief priest held a bright lamp ... it was a gelden
boat-shaped affair with a tall tongue of flame mounring
trom a hole in the centre. The second priest held an auxil-
atia (i.e. a kind of titual pot). in each of his hands—thc naine
refers ro the Goddess’s providence in helping her devotees.
The third priest carried a minjare palm tree with gold
leaves . . The fourth carried a model of the left hand..which
is an emblem of justice hecause the left hand seems more
impartial than the right. He also held a golden vessel, roun-
ded in the shape of a2 woman's breast, from the nipple of
which a thin stream of milk fell to the ground, The fifth
carried a winnowing fan woven with golden rods .. Then came
a man, not one of the five, carrving a wine-jar.

“MNext in the procession followed those deities that deigned
to walk on human feet, Hece was the frightening messengec
of the deities of Heaven and uof che deities of the Dead: Anu-
his with a black face or ang side, golden on the other, walk-
ing crect .. Behind., danced a man carrving on his shoulders
the Guddess as feuitful Mocher of us all. Then along came a
priesy with o box containing the secrer implements of her
wonderful cult. Another fortunate priest had an ancient em-
blem of her godhead hidden in the top of his robe..the ori-
ginality of its design called for admiration and awe. It was
a symbol of the sublime..mysteries of the CGoddess..a
small vessel of burnished pold, upon which Egyptian hiero-
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glyphics were thickly crowded, with a rounded bottom, a long
spout and a generously curving handle along which sprawled
an asp, raising its head and displaying its scaly, wrinkled,
puffed-out throat™.

The Chief Priest spoke to Fucius thus; “ ‘Rest assured that
vou are now safe under the protection of the true Fortune,
all-seeing Providence .. you must enrol yourself in this holy
order as last night vou pledged yourself to do, voluntarily
undertaking the duties to which your oath binds you, for her
service is perfect freedom.’

“When the Chief Priest had ended his inspired speech, I
joined the throng of devotees and went forward with the pro-
cession,

“Meanwhile the pageant wound slowly on and we approach-
ed the seashore .. There the divine emblems were arranged in
due order and there .. the priest blessed and dedicated to
the Goddess a beautifully built ship, with Egyptian hierogly-
phics paintcd over the entire hull: but first he carefully puri-
fied it with a lighted torch, an egg and sulphur. The saii was
shining white linen, inscribed in large letters with a praver
for the Goddess's protection of shipping duting the new sail-
ing season. The long fir mast with its shining head was now
stepped, and we admited the gilded prow shaped like the neck
of Isis’s holy goose, and the long well polished keel cutr from
a solid trunk of citrus-wood .. Then all present, both priest-
hood and laity, began zealously stowing aboard winnowing-
fans heaped with aromatics and other votive offerings and
poured an abundant stream of milk into the sca as a lib-
ation. When the ship was loaded with generous gifts and
pravers for good fortune, they cut the anchor cables and she
slipped across the bay with a serene breeze hehind her that
seemed to have sprung up for her sake alone. When she
stood so far out to sea that we could not longer keep her in
view, the priests took up the holy emblems again and start-
ed happily back towards the temple in the same orderly pro-
cession as before.

“On our arrival the Chief Priest and the priests who carrieu
the oracular emblems were admitted to the Goddess’s adyvtum
with other initiates., and restored them to their proper places.
Then one of them. known as the Doctor of Divinity, conduc-
ted at the gate of the adytum a meeting of the Shrine Bear-
crs, as the most senior arder of the priests of Isis are called.
He went up into a high pulpit with a book and read a Latin
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blessing upon “our liege lord, the Fmperer, and upon the Sen-
ate and upon the Orders of Knights and upon the Commons
of Rome and upon all sailoes . . who are gbedient to the atore-
said powers.” Then he uttered the traditional Greek formula,
‘Pleophesia’, meaning that vessels were now permitted to sail,
to which the people responded with a loud cheer and dispersed
happily to their homes, taking all kinds of decorations with
them: such as olive boughs, scented shrubs and garlands of
flowers, but first kissing the feet of a silver statue of the
goddess that stood on che temple steps.”

Of the mysteries of Isis and of his own personal devotion
to her, Apuleius gives a dctailed account. He describes how
after the Pleophesia ceremony had ended in the temple of
Isis, “I did not feel like moving a nail’s breadth from the
place, but stood with my eves fixed intently on the statue..

“T then returned to whar had become my greatest pleasure
in lite—contemplation of the Goddess. [ managed to obtain tie
use of a room in the temple and took constant part in het
services. The brotherhood accepted me almast as one of them-
selves, a loval devotee of the great Goddess,

“Not a single night did T pass, nor cven dove off during
the day, without some new vision of her. She always ordered
me to be initiated intn her holy mysteries. to which T had
tong been Jestined. I was anxious to abey, but religious awe
held me hack .,

“When dawn approached..the white curtains of the
advtum were then drawn over and we adored the augustc face
of the Goddess. A priest went round the altars performing
the morning rites with solemn supplications . .

“Thereafter 1 devoted my whole time to attendance on the
Goddess, encouraged by these tokens (i.c. the [ulfilment of a
dream} to hope for even greater marks of her favour, and my
desire for taking holy orders increased. 1 frequently spoke af
it to the Chief Priest, begging him to initiste me into the
mysteries of the holy night. He was a grave man remarkable
for the strict observance of his religious duties, and checked
my restlessness . . He explained that a day on which a pos-
tulanc might be initiated was always indicated by signs from
the Goddess herseif and that it was she who chose the initia-
ting priest and announced how the incidental expenses of the
ceremony were to be paid. In his view I ought to wait with
attentive patience and avoid the two extremes of too much
eagerness and obstinacy: being neither unresponsive when call-
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ed nor importunate while awaiting my call. The gates of
the Underworld and the guardianship of life are in her hands . .”

“He said, in fact, that I must be content to await definite
orders, but agreed that I had been pre-ordained for the service
of the Goddess by clear marks of her favour. Meanwhile
1 must abstain from forbidden food as the pricsts did, so that
when the time came for me to partake of their most holy
mysteries 1 could enter the adytum with unfaltering steps.

“I accepred his advice and learned to be paticnt, taking
part in the daily services of the temple as calmiy and quietly
as I knew how, intent on pleasing the Goddess. Nor did [
have a troublesome and disappointing probation. Scon after
this she gave me proof of her grace in a midnight vision in
which I was plainly told that the day for which I longed, the
day on which my greatest wish would be granted, had come
at last, T learned that she had ordered the Chief Priest, Mith-
ras, whose destiny was linked with mine by planetary sym-
pathy, to officiate at my initiation.

“These orders and certain others given mie at the same time
so gladdened me that I rose before dawn to tell the Chief
Priest about them, and reached his door just as he was com-
ing out. I greeted him and was about to beg him more carn-
estly than ever to allow me to be initiated as a privilege that
was my cntitlement, when he first spoke: ‘Dear Lucius’, he
said, ‘how lucky, how blessed you are that the great God-
dess has graciously deigned to honour you in this way. There
is no time to waste. The day for which vou prayed sc earn-
estlv has dawned. The many-named Goddess orders me to in-
itiate you into her holy mysteries.’

“He tock me by the hand and led my courteously to the
doors of the vast temple ..he went to the adytum and took
out two or three books written in characters unknown to me:
some of them animal hieroglyphics, some of them ordinary
letters, having their tops and tails wreathed in knots or round-
ed like wheels or tangled together like vine tendrils. From
these books he read me instructions for providing the neces-
sary clothes and accessories for my initiation,

“I at once went to my friends the priests and asked them
to buy part of what 1 needed, sparing no expense: the rest |
went to buy myself.

“In due course the Chief Priest summened me .. and
brought me back to the temple and placed me at the very
feet of the Goddess. It was now early afternoon. He gave
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certain orders too holy to be spoken above a whisper,”

There then followed a preparation lasting ten days. “l
obeved his instructions in all reverence and at last the day
came for taking my vows. As evening approached a crowd of
priests came flocking to me from all directions, each one
giving me congratulatory gifts, as the ancient custom is, Then
the Chief Priest invested me in a new linen garment and
led me bv the hand into the Inner recesses of the advtum it-
self. I have no doubt, curious reader, that you are eager to
know what happened when 1 entered.

“However, not wishing to leave you, if vou are religiously
inclined, in a state of tortured suspense, T will recall as much
as I may..1 approached the very gates of death and put one
foot on Prosperine’s threshold, vet was I permitted to return,
rapt through all the elements. At midnight I saw the sun
shining as if it werc noon; I entered the presence of the dei-
tics of the under-world and the deities of the upper-world,
stood near and honoured them.

“The solemn rites ended at dawn and I emerged from the
adyvtum wearing twelve different stoles, certainly a most holy
costume . . the Chief Priest ordered me to mount the wooden
puipit which stood in the middle of the temple, immediately
in front of the Goddess’s image ..

“The curtains were pulled aside and I was suddenly exposed
to the gaze of the crowd. Thar day was the happiest of
my initiation . . Further rites and ceremonies were petformed
on the third day, including a hallowed breakfast, and these
ended the proceedings., However, T remained for some days
longer in the temple epjoying the . . pleasure of contemplating
the Goddess’s statuc . .

“At length the Goddess advised me to return home. T had
thanked her not so much as she deserved but as much as [
could.”

Writing on Apulefus, Graves states: “His greatest desire
was .. to show his gratitude to the Goddess whom he
adored. by living a life worthy of her favour—a serene honour-
able and useful Jife.” Of his interest in the occult arts Baroja
writes: “Petronius. Lucian and Apufeius . .were attracted by
the witches and the acts they claimed to perform.”

Miss Valiente regards The Golden Ass as an important con-
tribution to the study of witchcraft. Of the author she writes:
“Apuleius as a priest of Isis shows borh sides of the cult of
the moon goddess . . He recognises Isis as the Queen of Heaven,
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yer identical in her dark aspect with Hecate and Proserpine,
the Queen of the Underworld”. The roses which bring back
Lucius from the shape of an ass "are the symbal of the My-
steries.”

The devotion of Apuleius to Isis is seen in the following
passage; “T fell prostrate at the Goddess's feet, and washed
them with my rears as I praved to her in a voice choked
with sobs: “Holiest of the Holv. perpetual comfort of man-
kind, vou whose bountiful grace nourishes the whole world;
whose heart turns towards all those in sorrow and tribula-
tion as a mother’s to her children; you who take no rest by
night, no rest by day, but are always at hand to succour the
distressed by land and sea, dispersing the gales that beat
upon them. Your hand alone can disentangle the .. knotted
skeins of fate, terminate every spell of bad weather .. The
gods above adore yvou, the gods below do homage to vou,
vou set the orb of heaven spinning about the poles, you give
light to the sun, you govern the universe..Ar your voice
the stars move, the scasons recur. the spirits of earth rejeice,
the elements obey. At your ncd the winds blow, clouds drop
whalesome rain upon the carth, seeds quicken, buds swell.
Birds that flv through the air, beasts that prowl on the moun-
tain, serpents that Jurk in the dust, all these tremble in single
awe of you., My eloquence is unequal to praising you as I
aught . . my voice to uttcring all chat T think of your majesty
—mnao, not even if 1 had a thousand tongues in a thousand
vouths and could speak for ever. Nevertheless, poor as I am.
I will do as much as 1 can in devotion to vou: I will keep
vour divine countenance always before myv eves and the sec-
ret knowledge of vour divinity locked deep in my heart.”

A possibility of the continuation of the worship of Isis by
the gypsies is suggested in a passage from Dr. Johnson's Dic-
tionary. Of them he writes: “The received opinion sets them
down for Egyptians, and makes them out to be the descend-
ants of those vagabond votaries of Isis. who appear to have
exercised in Rome pretty much the same profession as that
followed by the present gipsies, viz. fortune-telling, strolling
up and down..” Isis may correspond to their goddess of
Nature, Amari De, described by Miss Valicnre in her ABC of
Witchcraft. The gypsies are also associated with the Taror,
considered by many to be of Egyptian origin. Here the second
rrump, the Priestess, wears as a head-dress a disc flanked
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by two horns. This is wore by Hathor and often also by Isis.

The uninterrupted worship of Isis through the ages, by cer-
tain occultists and esoteric schools, is suggested in the Trino-
sophia. Here St.-Germain includes a drawing which Hall in-
terprets as follows: ““The female figure is Isis in her role of
Initiatrix. She is Nature, and her black skict is che corporeal
world by which part of her body is concealed .. The table
upheld by the Sun and Moon and at the base of which burns
the everlasting fire, is the world. The objects lving upon it,
or held by Isis, are threc of the suit symbols which appear
upen Tarot cards .. The Hebrew characters in the panel above
the head of (sis are rransiated: On account of distress they
shall cling to the Bestower™

In the Perpetual Festival Calendar the following [estivals
and events connected with Isis are celebrated:—

“Nov. 13th, Dismemberment of Ositis. Lamentations of Isis.

Nov. l4th. Lamentations of Isis (2nd. day).

Jan. 9th. Chanting of the Dirge aver the Slain Osicis by
[sis and Nephthys.

Mar. 25th. Qur Sovereign Lady, Isis ..

May 14th. The Finding of Osiris and Rejoicings of Isis.

Aug. 25th. Isis, Divine Life. the Great Mother.

Representations of Isis date from pre-Dynastic times, In the
early dynasties it is recorded that Kheops dedicaced gold and
copper statues to Isis. The majority of her rtepresencations
date from the XVII th. Dynasty.

Isis usually appears as a woman wearmg on her head a
throne, the hieroglyph of her name. At a later date she is
sometimes shown having as a head-dress a disc ser between
two cows horns or flanked by two feathers. The lunar signi-
ficance of the disc and horns is mentioned under Hathor. The
form in which Herodotus describes Tsis is as follows: “The
statue of this goddess has the form of a woman but with
horns like a cow, resembling thus the Greek representation
of To; and the Egyptians, cne and all venerate cows much
more than any other animal ™ Qccasionally she is tepresented
as a woman with a cow's head, and occasionally as a cow.
Sometimes along with Nephthyvs she is in the form of a kite
or a woman with kite’s wings, these two goddesses often
being called the Twins. In many vignctres in the Egvptian
Book of the Dead she is shown in a sguatting position. In
contrast with the Chaldean goddesses, [sis and the orher Fgy-
ptian deities arc usually seen in profile.
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As a Mother-goddess Isis is often portrayed suckling her son
Horus, or with Horus sitting on her knees, facing her; Neu-
mann draws attention to the tenderness with which she holds
the child.

Another aspect of the character of Isis is shown when she
is portraved sitting on a pig in a posture of exposure. It is
thought that Isis is represenred in a sculpture in which a god-
dess is shown embracing Rameses II

Heads of Tsis olten form an ornament on the capitals of
the columns of Egvptian temples.

Of the representations of Isis in the Graeco-Roman world
Brady writes: “The plastic representation of her in Greece i3
almost uniformly Hellenic in character, portraying her with
the ancient Egvptian head-dress, in a long garment with a
characteristic knot of drapery on the breast. In her most Hel-
lenistic form she is shown with serene, ideal and typically
Greek features, with no hcad-dress but a curl or plait of
hair hanging down each side of her face..Not only are the
statues and monuments of her worship found in all parts of
the Roman Empire and her symbaols used on rings, gems, pins
and other jewellery, but many grave reliefs and tombs show
representations of her symbols, particularly the sistrum and
the situla {i.e. a kind of urn}™.

This goddess is associated with a great varicty of symbols,
Resides the different forms of head-dress, she is often shown
holding the ankh, the sistrium, often in the form of a cat’s
head, and the lotus. On her forchead there generally appears
the uraeus. Other attributes are spnakes, the “Knot of Isis”,
or Tat, and also ears of corn and the cornucopia. Other at-
tributes are the crocodile, on account of its amphibious nat-
ure. The egg was regarded as holy to Isis. In one representa-
tion she is shown holding a globe in her hand with a vessel
full of ears of corn. At times she is shown with a hood. The
inscriptions on the statues of Isis are sometimes in the words
particularly -associated with Neith: “I am all thar has been,
that is and that shall he™.

One of the best known descriptions of Isis in antiquity is
that tecorded by Apuleius from visions he was given of the
goddess. The following translation is that of Adlington:
“About the first hour of the night when I had slept my first
sleep, I awakened with sudden fear and saw the moon shining
bright .. and seeming as though she leaped out of the sea.
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Then [ thought with myself thar this was the most secret
time, when that Goddess had most puissance and force..”

Apuleius then describes how, having praved vo Isis, he re-
urned to a sandy hollow, Az he tell asleep. “There appeared
to me from the midse of the sea a divine and venerable face ..
then the whole figure of her body, bright and mounting aut
of the sea and standing belnre me: Firsg she had a greart
abundance of hair, flowing and curling. dispersed and scatter-
ed about her divine neck: on the crown of her head she beore
many garlands interlaced with flowers, and in the middle of
her forehead was a plain circler in fashion of a mirror, or
rather resembling the moon by the light it gave forth; and this
was borne up on either side with serpents that seemed to
rise from furrows of che earth, and above it were blades of
corn set out. Her vestment was of finest linen vielding div-
ersc colours, somewhere white and shining, somewhere yellow
like the crocus flower, somewhere rosy red, somewhere flam-
ing, and..her cloak was: utrerly dark and obscure covered
with shining black, and being wrapped around her form un-
der her left arm to her right shoulder in manner of a shield:
part of it fell down pleated in most subtle fashion, to the
skirts of her parment go that the welts appeared comely. Here
and there upon the edge thereof and threughout its surface
the stars glimpsed, and in the middlc of them was placed
the moon in mid-monch. which shone like a flame of fire:
and round about the whole length of the body of that goodly
robe was a crown ar garland wreathing unbroken, made with
all flowers and fruits. Things quite diverse did she bare..
in her right hand a timbrel of brass (i.e. sistrum) a flar piece
of metal carved in the manner of a girdle wherein passed
many rods through the periphery of it; and when with her
arms she moved these triple chords, they gave forth a shrill
and clear sound. In her left hand she bore a cup of gold like
a boat, upon the handle whereof, in the upper part which
is best seen, an asp lifted up his head with a wide swelling
throat. Her odiferous feet were covered with shoes interlaced
and wrought with victorious palm, Thus the divine shape
breathing out of the pleasant spice of fertile Arabia [uttered]
these words to me: 'T am she that is the natural mother of
all things, mistresa and governess of all the elements, chief
of the divine powers. queen of all that are in Hell, the prin-
cipal of all that dwell in Heaven .. At my will the planets of
the sky, the wholesome winds of the seas .. be disposed: my
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name, my divinity {s adored chroughout the world..! am
present to {avour and aid thee' "

In his résumé of the achievements of [sis, Larson writes: “In
short, without Isis there would have been na mystery, no hope
ot an after-lie. She became che universal and infinite bene-
factress of humanity, the cternal protective mother, the queen
of carth and heaven..” He also writes: “lsis had become the
ssmbol and the synthesiz of all the grear goddesses of love.
Protection, creative life, and maternal nounishment which the
world had ever known”.

A summary of the position accorded to Isis is given by
Sevflerc in these words: “In the process of time she be-
came in her power the most universal of all goddesses, ruling
in heaven, on earth, and on the sea. and in the world below,
decreeing life and death, deciding the fate of men . ."

Numerous cotrespondences are scen between Tsis and other
Egyptian and foreign deities. She is seen to cortespond to the
neighbouring goddess Buto. As Mother-goddess she has par-
allels to Nekhcbet. as Goddess of lile to Anouki, and
according to Plutarch she had the two aspects of Isis Muth and
isis. Methyer. The Greeks usually regarded her as being the
counterpart of Demeter, and also saw similarities hetween her
and Hera, Leto, In and Selene: Plutarch sees a correspond-
ence between her and Arhena. Persephone and Tethvs. In Asia
Minor she was seen as a goddess similar 1o Cybele, and in
Rome to Juno. In Indian religion Koot Hoomi speaks of “'the
poddess Sarasvati—our Aryan Isis” and in The Secret Doctrine
she is seen to be parallel to Aditi and Vach. Jennings refers to
“Al-Huza . . the Egyptian ‘Divine Woman.' or Tsis.”

Apuleius gives a list of kindred poddesses: “Dame Ceres,
Celestial Venus, sister of Phocbus, Proserpine . . my name, my
divinity is adored throughout the world in diverse manners,
in variable customs and by many names: by the Phrygians ..
Mother of the Gods at Pessinus: the Athenfans .. Cecropian
Minerva: the Cyprians, Paphian Venus: the Cretans, Dictyn-
nian Diana; rhe Sicilians, Infernal Prosperpine: the Eleusinians,
their ancient goddess Ceres; some Juna, other Bellona, other
Hecate, and other Rhamnusia ., both sorc of the Ethiopians
..and the Egvptians—excellent in all kind of ancient doctrine
and by their proper ccremonies accustom to worship me, do
call me by my true name, Queen Isis™.

Neumann draws attention to the fact that in giving this
list of names the goddess is performing an age-old magical
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rite. Thus at the present time in Witchcraft, in the occult
Orders and in magical practice generally the listing of names
is regarded as a rite of great potency,

In the Tarot, Isis is penerally considered to correspond io
3rd. trump, the Empress. Waite also mentions a connexion
seen between Isis and the 18th trump, the Moon. Of this card
he writes: “In nearly all presentations she is shining brightly
and shedding the moisture of fertilizing dew in great drops. .
Cownrt de Gebelin . . identified the Jumar Jew with the tears
af I[sis”. In summarizing de Gebelin's thesis he states: “the
card entitled the Moon, who is Isis, shows drops of dew or
rain ., these . . are the tears of Isis, which swelled the watets
of the Nile and fertilized the fields of Egypt.”

Gn the assaciation between the Virgin Mary and lsis, Lar-
son writes; “The Virgin Mary gradually grew .. into the mag-
nificent replica of Isis. Queen of Heaven,”

NAMES: NERTHET, NEPHTHYS, NEPHTYS. NEPTHYS, NEPHYS.
ETYMOLOGY: Egy. Nebthet, Mistress of the Palace. from nebt,
lady, or nch. basket, and het, house, mansion, palace: Gk.
rend. Nephthys.

CGENEALQGY: vounger dau. of Nut wile of Seb (Geb); sister
of (sister): Isis (Aset) and of (brother): Osiris (Usire), sister
and wife of Set, sister prob. of (brothers}): Harceris (Horus
the elder) and prps. Thoth; mother of son: Anubis {Anpu).
OFFICES AND TITLES: Mistress of the Palace, Underworld
Goddess. Prereciress of the Dead, Friend of Departed Souls,
Mighty One of Word and Power, Lupar Goddess. {Together
with [siz; see Isis).

ASSOCIATED PLACES: Egvpt, The Nile Delra, Buto, Bubastis,
Annu  (Heliopolis). Hebt, Thebes, Amenti, The Underworld,
The Elysian Fields, Sekhet-danru (The Flelds of Aanteo), The
Tenth Aat, Tattu,

Nephthys was bern on the fifth and last intercalary day,
and to that day she gave her name. as second Jaughtcr she
marricd Set. her sccond brother. During the absence of Osiris
she assisted hee sister [sis in the government cf the counery
and also helped her to invent the loom. After her hushand had
killed Osiris she left him to join the partisans of Osiris, and,
in crder to cscape the wrath of Set. she is said to have
taken refuge in the hodies of various animals. She helped to
lock after the infant Horus: a reference to this is given in
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the Egvptian Book of the Dead. in which “Osiris Nu..
teiumghant, saith .. "The Ositis Nu is the god Horus to whom
his mother the goddess Isis hath given birth, and whom the
goddess Nephthys hath nursed and dandled’ ™ .. Nephthys also
helped Isis to reassemble the bedy of Osiris and took part
in the embalmment rituals, and alternated with her sister in
the funerary recitations,

In earlv times, according to some accounts, Nephthvs was
seen as a Narture goddess personitying the cdge of the Nile.
She iz also the giver of the East wind in contrast with Isis,
from whom issues the West wind. Budge mentions her con-
nexion with evening and twilight. and in The Secret Doc-
trine she is a Lunar goddess associated with darkness.

The amorous aspect of Nephthys is shown on the occasion
when she made Ositis drunk; then having drawn him into
her arms, she offered co him her tavours.

This goddess is one of the Ennead of the Heliopolis and
also of the "Great Nine” present at the assessment of souls
in the other World. She was among the goddesses present at
the birth of Reddedet’s child (see Meskhenet).

As a goddess of the Underworld Nephthys is also closely
associated with Isis, the two often being known as “The
Twins”. Together they hover like kites over the bier of the
departed, one at his head, and one at his feet, and sometimes
like Isis, she is dressed in red. With Sclker, Isis. and Neith
she is one of the four gaardians of the canopic jars, and is
represented as such in Tutankhamen’s tomb. She is also con-
nected with assessments of souls; thus it is recorded that
when Osiris was made to come forward to face his judgment
in the Other wWorld, he was supported on either side by his
twe sisters, Tier particular role appears ro be that of “advis-
ing.” Some see a Sapphic link between her and Jas.

Nephthys, according to The Secret Doctrine, is asscciated
with the number twe, This number, traditionally asseciated
with femininity, has great occult significance. In its more ex-
ateric aspect it svmbaolizes the two labia of the fossa magna;
esaterically it signifies the two basal divisions of the clitoris,
the Snurce of creation.

For the place of Nephthys in the Perpetual Festival Calen-
dar, see under Isis.

In her represcntations Nephthys appears as a woman bear-
ing on her head the two heiroglyphs with which her name is
written, that is, a basket placed on the sign for a palace.

313



In one portrayal Nephthys, with Isis, helds a scarab. A statue
of this goddess was among others dedicated by Kheops in the
temple of Bubastis. In a vignette illustrating the deities of
Tattu, Nephthys is shown in a squatting position.

Nephthys was seen by Plutarch to correspond to Aphrodite
and also ta Nike. Graves suggests a parallel between her
amd Hecate.

NAMES: MIHI-UIRIT, MEHUERIT, MEHUERET, MEHURT.
ETYMOLOGY: Egy. Mehuerer.

GENEALOGY: peps. mother of Ra (see alsy Nut and Hathari
OFFICES AND TITLES: The Celestial Cow, The Goddess of
the Beginning, The Ladv of Heaven and Mistress of Eatth,
Goddess of the Watery Abyss, Underworld Goddess,
ASSOCIATED PLACES: Egvpt. The Underworld, The Hall of
Mehurt.

Mehueree is one of the Egvptians goddesses having the
character of the Universal Grear Mother; Neumann writes of
her: “It will not surprise us that the judgment of the dead
should take place in the Hall of Mehurt—one maore indicadon
of the original universality of the Egvptian Great Goddess who
also encompasses the Underworld and Watery Abyss”™. As Cel-
estial Cow Mehueret is described as having given birth to the
sky. and she appears to be in some ways connected with the
Seven Stars of the constellation of the Great Bear. She is
also associated with the night. In the Papyrus of Nu mention is
made of “the blackness of night which is in the goddees
Mchurt”, In the Egvptian Book of the Dead. she is named as
the mother of Ra; as the scribe Ani writes: [ behold Ra who
was born yesterday from the butrocks of the goddess Meh-
urt™,

The worship of this goddess is mentiond several times in
the Egyptian Brok of the Dead. In the Papyrus of Nebseni
there is a vignette showing the deceased kneeling with both
haneds raised in adoration befare the goddess Meh-utt: the
legend reads: “the homage of the scribe Nebseni to the god-
dess Meh-urt, Lady of Heaven, and Mistress of Farth”.
There are also fragments of a Chapter entitled, The Praise
of Hathor, the Mistress of Amentet and the Paying of Hom-
age to Mehurit,

Mehueret is represented. according to Neumann, as 2 woman
with protruding breasts: Scmetimes she has the body of a

314



woman and the head of a cow, and holds in her right hand
a sceptre round which is twined the stalk of a lotus flower,
which she appears to be smelling. She also manifests in the
totin of a cow,

Mehueret is closely connected and may be identified with
Methyer, and also has many parallels to Neith, Hathor and
Isis. An identification berween Mehueret and Neith is sugges-
ted by Maspero, who writes; “The manner in which Herodotus
describes the cow which was shown to him in the temple of
Sais, proves that he was dealing with Nit, in animal form,
Mihi-uirit, the great celestial heifer who had given birth to
the sun™.

NAME; METHYER,

ETYMOLOGY: prob. Gk. rend. Methyer.

OFFICES AND TITLES: The Great Flood, The Great Cow in
the Water.

ASSOCIATED PLACES: Egvpt.

Methyer is described by Neumann as follows: “Thus the
cosmic personification of the primordial water as Methver
‘the great flood® and as cow, which already appears in the
Pyramid Texts, is unguestionably an original and primitive
symbaol of the primardial age.”

According to Anthes “the great cow in the water” was
known as Methver in early Egyptian history; she is a terres-
trial counterpart of the cow of the heavenly ocean.

Among the Grecks Methver appears to correspond to Isis,
Phtarch referring to the latrer in gne aspect as Isis Methyer.
Roth in name and characteriscics Methver has close parallels
to Mehueret, and it s possible chat they may be two forms
of rhe same goddess; Neumann places them in close connex-
ion.

NAME: SHENTY.

ETYMOLOGY: Egy. Shenti (see below).
OFFICES AND TITLES: Cow-Goddess,
ASSOCIATED PLACES: Egvpr.

This goddess is referred to by Trazer as “the cow-goddess
Shenty, represented seemingly by the image of a cow made
of gilt sycamore wood”. In the papyrus of Ani there Is a
ceference to “the Shentit tree”. In the Book of Making Per-
fect the Deceased the name Shenthit appears among a list of
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deitics; A section, apparently enumerating pgoddesses, runs as
follows; (14} Nut (15) Isis-goddess-in-all-her-names (16)
Resekhait {17) Shenthit (18) Heqtit . .

NAMIES: TAUERET, TA-URT, RIRIT, RERIT, RERT, TUERIS.
LIYMOLOGY: Egy. Tauret.

OFFICES AND TITLES: The Great. The Great Mother, God-
dess and Protectress of Child-Bitth, Goddess of Vengeance,
Underworld Goddess, Hippopotamus-Goddess.

ASSOCIATED PLACES: Epypt, Thebes, Karnak, Dendera; The
Heavens, The Constellation Rerit, The Underworld,

Taueret. the Great, personifies maternity and suckling and
is the protective goddess of child-birth. She, together wich the
god Bes and other tutelary genil. appears beside the Quecn’s
bed in her confinement. In another aspect she is a goddess of
vengeance, As a cosmic deity Taueret figures prominently ncar
the middle of the Zodiac of Dendera. As Underworld goddess
she appears in Tutankhamen’s tomb: Mme. Desroches-Noble-
court describes how, off the ante-room of the burial chamber
there was a door in the south; as she writes, “at some
time it had been broken open and was still gaping. exactly
below the great bed in the shape of the hippopotamus-god-
dess Tueris”. There is also a funerary couch in the form of
Tueris. This goddess bears the mummy of the deceased to-
wards a new destiny.

Writing on the Egyptians names of constellations, Maspero
speaks of thirteen stars “which recalled the silhouette of a
female hippopotamus—Ririt—ercct upon her hind legs and jaun-
tily carrying upon her shoulders a monstrous crocodile. The
present tendency is to identify the hippopotamus with the
Dragon and with certain stars not including the constellations
surrounding it”. According to Massey: “Rerit s that Egyptian
Goddess whose constellation was the Great Bear”.

Of the place of the hippopotamus in the Egvptian zodiac,
Fagan writes: “As in the Egyptian Celestial diagrams of the
New Empire period, the hippopotamus (Hesamut or Rert)
group will be seen at the nadir of this chart of the Egyptian
skies. This constellation is identical with Ursa Major.” He
gives a date of about 4670 years ago.

Taueret was worshipped especially at Thebes during the
New Empire and enjoyed great popularity; she was particul-
atly favoured, it is sald, among the middie classes; her name
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was often given to their children, and their houses were de-
corated with her images.

In her representations Tauecet appears as a hippopotamus
with pendent mammae; she stands on her hind legs and
holds the hieroglyphic sign of prorection, Xa, a plait of rolled
papstus. In 4 representation at Karnak at the time of the
XVTth. Dynasty, her neck is partly that of a crocodile, her
back is that of a crocodile and she has the feetr of a lioness.
As an avenging deity she appears as a goddess with the body
of a hippnpotamus and the head of a loncss; she brandishes
a dagger in a menacing manner. Somerimes she carries on
her shouiders an immense crocodile whose jaws open threat-
ingly above her head.

NAME: THE CELESTIAL S0wW.
ASSOCIATED PLACES: Egypt, The Heavens.

In a description of the course of the moon. Maspero writes
how at the time of mid-moon, “about the 15th of each
morth ., the sow fell upon it..”

Occasionally, however. the usual lunar routine was inter-
rupced, “Profiting by some distraction of the guardians. the
sow greedily swallowed it and then its light went out sud-
denlv. instead of fading graduvaily. These eclipses alarmed
mankind ar Jeast as much as did those of the Sun.”

NAME: THE CELESTIAL WATERER.
ASSOCIATED PLACES: Egypt. The Heavens.

In a studv cf the early Creation Narratives, Massey writes
as follows: “Warter was considered to be the mother, or Mat-
ernal Source personified. In Egypr the Mother of Life pours
out the Water of Life. She is the first form of the Celestial
Warcerer. In the mystical sense. Blood is the Water of Life and
therefare the Mother of Life.

The Celestial Waterer appears to be similar to the Water-
woman of the Hermean Zodiac, also reterred to by Massey.

NAMES: HIQTT, HIQUIT, HEQFT. HEQTIT, HEKET, HEQT.
ETYMOLOGY: Cgy. Heqet; cf. Gk, Hecate and (G.D.) the Mis-
tress Heka.

GENFALOGY: wife of Khnef; “an ancestress of the Gods™,
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OFFICES AND TITLES: Frog-goddess, Toad-goddess, Primor-
dial Mother of All Existence, Goddess of Birth, Midwife God-
dess.

ASSQCIATLED PLACES: Egypt, Abydos, Hermopolis.

Heget is one of the most ancient of the Egyptian deitjes.
She is Goddess of the Primordial Waters, and in Hermapolis
is seen as the primeval mother of all existences which she
generates and protects. She is also described as helping in
the organization of the world. It was taught at Abydos that
she was an ancestress of the pods, and also that she is one
of the midwives who assist every morning at the birth of the
sun. She is also connected with the germinating corn. Like
Nekhebet, she presides over child-birth.

According to The Secret Doctrine the Frog or Toad goddess
was one of the principal cosmic deities connected with crea-
ticn. and Egyptologists have been trying to discover her func-
tions and mysteries. As Mme. Blavatsky staves, there is a very
profound meaning attached to vhe frog symbol. The frog or
toad is closely connected with witchcraft and the Greeks ap-
plied the title Phryne, a feminine noun meaning toad. to
several of the Athenian courtesans, the natural priestesses
of the Love-gnddess. The toad posture is linked with Baubo,

Heget was one of the poddesses who assisted at the brith
of Reddedec’s child, (see Meskhenet): Queen Ahmose (Akmet)
is said to have been assisted by Meskhenet and Thoth in giv-
ing birth to her daughter Hatshepsut.

Heqet is also connected with the Underworld; either she
or other frog-goddesses are depicted on mummics. Hegtit is
mentionted among the goddesses in the Jong lists of names of
the defties in the Chaprer of the Egyptian Book of the Dead,
0f Perfecting the Spirit.

In her representations Heget is depicted either as a frog
or as a woman with a frog's head. In the description of her
visit to Reddeder she appears in human form,

Cn the symbology of this Goddess, Massev writes: “The
frog was figured as the head of the Fgvptian goddess Heket,
the Greek Hecate, the consart of Khnef. Hekat being a lupar
goddess . . and she, the mother of frogs. because the frog was
the typical transformer as representative of the moon, I have
suggested that rhe original Phryne of Greece was a form of
the frog-goddess who transformed.”

Hekat. according to Massev. has a similarity o the Chinese
Heng-o.
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NAMES: MASKHONIT, MESKHENET, MESKHENT.
ETYMOLOGY: Egv. Maskhonit, the brick couch nf child-birth.
OFFICES AND TITIES: Goddess of Child-birth, Goddess of
Furtune.

ASSOCIATED PLACES: Egypt, The Underworld.

Meskhent as Goddess of Child-birth personifies the two
bricks on which. at the moment of giving birth, Egvptian
women crouched. She is described also as appearing beside
the mother at the precise moment the baby is burn: she is
scent as going fromr house to house ta bring help to women
in childbed, Sometimes she pronounces sentence on the now-
Iy born and predicts their future. Tn Budge’s summary, Mesk-
hunet, as well as acting as the goddess of the birth-place and
the birth of children. also presides over their early training.

Meskhenct, with Tsis. Nephthye, THeqet and Khnum were
present when Reddeder came to the term of her confinement.
A description of the scene is swmmarized by Maspero as fol-
lows:— “The goddesses disguised themselves as dancers and
itinerant musicians: Khnumu assumed the characrer of servant
to this band of naatch-girls . . and chey all then proceeded to-
sether to knock at the door of the house in which Rudiedidit
wias awalting .. Rausir. unconscious of the honour . introduc-
ed them te his wife. and immediately three male children
wete brought inty the world one after the other. Isis named
them, Mashkonit predicted for chem their roval ferwune . . the
eldest wes called Usirkaf, the second Sahuri, the third Kakiu.
Rausir was anxicos (o discharge his obligations to these un-
known persons, and proposed to do so in wheat, Tsis. . com-
manded them to store the honorarium bestowed upon them
in one of the chambers of (the hause, whence henceforth pro-
digies of the strangest characrer never ceased to manifest
themsclves, Everv time one entered the place a murmur was
heard of singing, music, and dancing, while acclamations such
as those with which kings are wont to be received gave sure
presage of the destiny which awaited the newly horn™. Usir-
kat. Suhuri and Kakin are given in the Tunn Canon and the
Monuments ds the names of the first three Pharaohs of the
Vih Dynasty. .

According to Miss Tons” summary of this event Isis placed
herself in front of Reddedet. Nephthys behind her. while
Huket helped her; Isis received the child. The goddesses then
washed it and placed it on a bed of bricks. Finallv Meskhenr
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appruached him, saving, “It is a king who will rule over all
the Land”.

In her Underworld aspecr Meskhener is one of the deities
why appears behind the shade of the departed when he comes
for assessment, and she testifies to his characcer.

Meskhenet is represented sometimes in the form of one of
the bricks of the childbed, the brick rerminating in a human
head. She is also portrayed as 4 woman wcaring on hee head
twu long palm shoots, curved at their tips.

Meskhenet is often associared with Shait, the Destiny God-
dess, and Renenet, the Goddess of Suckling.

NaME: SHAIT.
ETYMOLOGY: Egy. Shait, Lady of Destiny.
GENEALOGY: prob. wife of Shai.
OFFICES AND TITLES: Destinv CGoddess, The Lady of Desriny.
ASSOCIATED PLACES: Egvpl,

According to Maspero this goddess is mentioned along with
Maskhonit and Rapinit,

NAMES: RANINIT. RENENET, RANUIT, RAMUIT.

ETYMOELOGY: Egv, Renener.

O[FICES AND TITLES: Goddess of Suckling, Nurse Goddess,
Goddess of Fortune, The August, The Lady of Harvests, The
Ladv of thc Double Granary.

Renenet is the poddess who presides over the baby's suck-
ling: sometimes she nourishes the child herself and gives the
name. and in coasequence, the persenality and foroune, Ac-
carding to Mme, Desroches-Noblecourt, Fgyptian custam de-
creed that the child’s name should be chosen by the mother
from words she had uttered when the child was born.

Maspero gives an account of the work of Raninit and Mask-
hanit; he describes how every day of the vear was passed
by them in helping women in child-birth and in choosing for
each baby a name to sound auspiciously: “no seoner was
their task accomplished in one place than they hastened to
another, whence approaching birth demanded their presence
or their care; from childbed to childbed thev passed, and if
they fulfiled the single offices in which they were account-
cd adepts. the pious asked nothing more of them™. Accord-
ing te Budge's summary this goddess also presides over the
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birth-place. the birth, and the early training of the child.

Renenel. as snurce of nourishment, is associated wiclh the
harvest and the granary. According to Maspero, in the Egyp-
nan Calendar the fourth month of the four monthly period
Piruit belonged to Ranuit or Ramuit, and derived irom her
its appellation of Pharmuti; this month, in the later period,
was reckoned as the cighth.

In the Underwacld, Renpener stands beside Meskhenet ae the
Judgment ot che Souls, and like her testifics to the characrer
of the deparced. She is also associated with Shai and Shait.

In the Egvptian Book cf the Dead there Is mentien of
“the goddess Renmenct. She waketh those who are in her fol-
lowing, and she maketh an opportunity for those, the op-
pertunity of the door (7).

Rencnet is varivusly represemed:; sometimes she is shown
as a4 snakc-headed woman, sometimes as a uracus dressed and
with two long plumes on her head. sometimes as a woman
with the head of a lioness, and also, as at the Judgment of
Souls, as a womarn.

NAMES: NAPRIT, NAPIT.

ETYMOLOGY: Fgy. Naprit, grain, the prain of wheal.
GENEALOGY: wite-af (the god] Naprit,

OFFICES AND TITLES: Grain Guddess.
ASSOCIATED PLACFS: Egypt. Denderah.

Naprit, the Cwrain Goddess, weacs on her head as her em-
blem the sheal of corn. A representacion of her is found on
a bas-relief in the greatr temple of Denderah, in which she is
holding in each hand a bowl containing what appears to be
vrain and other provisions.

NAMT: RENPET.
ETYMOLOGY: Fgv. Renpet.
OFFICES AND TITLES: Geddess of the Year, Goddess of
Spring-tide and of Youth, Mistress of Eternity.
3SSOCIATED PLACES: Fgypt.
Renpet is a deity connected with the duration of time. and
her epithers are concerned wich  different aspects of (his.
In her representations Renpet wears on her head a long
palm-shcot, curved at the cnd, this being the heiraglvph of
her name.
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NAME: DJET.

ETYMOLOGY; Egy. Djet.

GENEALOGY: prps. wife of Neheh.

ASSOCIATED PLACES: Egypt. Thebes: The Other World.

In one of the shrines of Tutankhamen's tomb, Mme, Des-
raches-Nablecourt describes two spirits holding up the pillars
of the sky; they are in the form of a woman (diet) and a
man (neheh) as indicating the king's immortality, Having
reached the goal of his journey and knowing the password,
he can say, as does the inscription bencath these trwo spirits:
"1 knnmw the name of these two great deities; herz is Djet and
hiz is Neheh™,

NAMES: MAIT, MAET. MAAT. MAYET.

ETYMOEOGY: Egy. Maar, Truth, Justice.

GENEALOGY: dau. of wife (prps. Rait}) of Ra; wife of Thoth.
OFFICES AND TITIES: Truth and Justice, The Goddess of
Truth and Justice, The Goddess personifying World Order and
Equipvise, The Goddess of Law and Order and Regularity, Div-
ine and Political Order, The Goddess of Ethics. The Breath
¢f Divine Life. The Mistress of the Ennead, The Mistress of
the Universe. The Uncqualled Eve, The Beautiful, fas the Dou-
ble Maati). Rekhti-merti-neb-maati, Twin-Sisters withTwo

Eves. Ladies of Double Maati,

ASSQCIATED PTACES: Egvpr, Amentet, The Tuat (The Un-
derworld), The Lake of Maati. The City of Menrchat, Sekhet-
Aanru (The Fields of Aanroo). The Elysian Fields. The Elev-
enth Aat.

Mavet is regarded as one of the very early gnddesses of
Eevpr,

In a reference to a passage from an early inscription An-
thes writes; The expression ‘who Jives on Maar is artested
in the Pyramid Texts for the four ‘guards in Upper Egypt ..
thiz exemplifies the idea. which is also expressed elsewhere,
that Maat was looked on as a primeval entity”™.

Mayet assisted in the early creaticn and is regarded as the
giver of the breath of life. In a dialogue between Atum and
Nunu, as quoled by Anthes. Atum says that he is very tired.
“Nunu said to Atum. Smell . Maat after putting her at your
nose. =0 vour heart shall live.,Thus vou will feed on..
Maat” ", She is also described as feeding the god Heb: as An-
thes writes: “According to the Coffin Texts he was apparen-
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tly fed on Maat, just as were those four guards according to
the Pvramid Texts”.

It is now being recognized, particularly among occultists,
that the aura clitoridis and the Creative Breath are identical.

Mavet having assisted in the early Creation, throughout
Egvptian history inspires the Pharach, as she does Ra, with
truth and justice. In the Hymn to Ra recorded in the Papy-
rus of Ani are the words: “the goddess Maat embraceth thee
both at morn and at eve”. and “Ra liveth by Maat the beau-
tiful;” and in the Papyvrus of Nesi-Khonsu, dated at about the
time of the XXIst. Dynasty, is the statement: “Amen-Ra..
the great god who liveth by (or upon) Maat™. The title Maat-
ka-ra was held by Queen Hatshepsut and by the wifc of one
of the later kings, Pinezem I The Hittite wife of Rameses II
was accorded che title Maar-neferu-Ra. Mme, Desroches-Noble-
court states that Amenophis H! in his coronation name and
in the names of several of his temples had already tried to
stress the importance of che aspect of this goddess as the
breath of life; he used the formula Khaemmaet which means,
“appearing at the same time as Mact”. In her account of
Amenophis TV—Akhenaten she describes a scene in which "one
sges Amenophis IV In traditional regalia seated upon a plat-
form beside the goddess Maetr, who wears an immense ostrich
plume on her head, shaped in the heiroglyph of her name but
also, by the faint movement of its feathcrs suggesting the
movement of the breath of life”. The inscription calls him
“he who lives by Maet™. In the cartouches of his predecessor
Amenophis TIL. he left only his coronation name of Nebmae-
tre. containing the vocable of the goddess Maet. According te
Mme. Desroches-Noblecourt he always showed respect to
Maet and stressed the new interpretation of this deity as
“breath of divine life”. She summarizes the position held by
Maet thus: “She was the very guintessence of the Egvptian
pantheon protecting the crown, and represented law and
order™.

On Maat's aspect as the Uracus, Anthes writes; “the Eve
.. being the royal Uraeus viper and crown,, [is] identical with
Maat meaning law and order™.

Mavet, as the goddess of Truth and Justice, manifests either
as a woman or as two identical women, known as the Maati
or the Mayets,

As an Underworld goddess Mavet plays an important part
in the after-life experience of the spirit or shade. The deity
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who takes her turn as Goddess of the West, welcoming the
deceased. may frequently be Mayer. According to Maspero's
summary, after traversing in the bark the regions of the Bor-
Jerland, he arrives at the further shore, where he is met Dby
Anubis, by Hathor, the Wadv of the cemetery, by Nit. by the
two Maits who preside over justice and crruth and by che four
brothers, Amsit, Hapi, Tiumautf, and Qabhsonuf. They form
as it were a guard of honour to introduce him into an im-
mense hall, the ceiling of which rests on light graceful col-
umns of painted wood. This hall is varicusly named The Hall
of Maat. The Hall of Double Maati and occasionally The Hall
of Mehurt. According to Budge's description, at cach end is
one half of a folding door. The ceiling has a cornice of uaei
and feathers, symbolic of Maat. At the end of the hall are
four small vignetres, in which are depicted, in the first, the
Maati goddesses cach seated upon a throme and holding a
sceptee in her right hand and the ankh in her left; in the
second is the deceased; in the third, a balance with the heart,
svmbolizing the conscience of the deceased is in one scale.
and the feather. emblematic of Maat is in the other; the god
Anubis is testing the tongue of the balance, and close by
stands the monster Am-Met (g.v.); in the fourth is Thoth,
1bis-headed, painting a large feather of Maat.

An accaunt of the proceduce which takes place in the Mall
of the Two Truths is given by Maspera. The following are
sume extracts: “The soul first advanced to the foot of the
throne carrying in its outstretched handsthe image of its
heart or of its cves..It humbly ‘smelt the earth’. then
arose ..” There then followed the Negative Confession: ©°T
have not committed iniquity against men! [ have not oppres-
sed the poor’ T have not made defalcations in the necro-
polis' . . I have not been weak, T have not defaulted ..l have
not caused the slave to be ill-treated by his master! 1 have
not starved any man, I have not made any to weep, I have
not assassinated any man. .7 have not in aught diminished
the supplies of the temples! T have not falsified the heam of
the balance ! .. ygrant thar the deceased may come unto
vou, he who hath not sinned, who hath neither lied, nor done
evil, nor committed any crime, who hath not borne false wit-
ness, who hath done naught against himzelf, who liveth on
truth, wha feedeth on truth. He hath spread joy on all sides:
men speak of that which he hath done. and the deiries re-
joice in it”. The value actached to positive cthical behaviaur
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1+ indicated i a formula found in the Memphite tombs. It
states that the deceased had been “pleasant e these whe
lived with him. gracious to his brethren, loved by his ser-
vants and had never sought wrongful quarre!l wich apy man.”
Maspero continues his account as follows: “In the Middle of
the Hall, however, his acts were being weighed by the asses-
sors. Truth squats upen the scales: Thot, ibis-headed, places
the heart on the other, and alwayvs merciful, bears upon the
side of Turth rhat judgemenr may be favourably inclined.”

Several refercnces are made in the Egyptian Buaok of the
Dead to the doors of the hall. Each part of the door ques-
tions the spirit or shade intending to cnter, as for instance.
"1 will not let thee enter in by me’, saith the [right] lintel
of this door ‘unless thou tellest me my name’; ‘Balance of
the support of justice and wuth is thy name’”. It appears
that Thoth s guardian of the deor. Many variations are given
in the different accounts of the process of the assessment
and the judgment of souls, and scenes such as these are fre-
quently depicted on the outside of the vellow varnished
mummy cases of the XXth to XXVIth Dynasties. In the scene
from the Papyvrus of Ani, the scribe Ani is shown accompan-
ied by his wife Thuthu who is holding a sistram. According
to amother account. in the Hall of Double Maati. Maat is de-
scribed as doubling herself into two identical goddesses who
stand. one in each extremity of rthe vast hall. Mayer also takes
her place in one pan of the balance opposite the heart of
the deceased to test his truthfulness, and sometimes she is
shewn standing beside the balance. She also appears to speak
in favour of the deceased; in the Book of Breathings is the
passage “Hail [Dsiris] Kerasher! Thou enterest the Tuat (ie.
Underworld) . . Thou art justified by the two Maat goddesses
in the Great Hall..The Goddess of Justice and Truth maketh
speech on thy behalf .. After the weighing Mayet dresses the
deceased in feathers, like Osiris, as denoting his truthfulness.

The connexion between the inspiration of Maat and Ethics
15 stressed by Stewart, who writes: “Tustice, honestv. truth ..
are our present needs.We need the Laws of Maar, the God-
dess of Truch.”

In the after-lite the company of Maat is promised ro the
shade; in the Papyrus of Nebseni Thoth is recorded as say-
ing, 7T bring Maat to him that loveth her”, and in thc Fun-
eral Text of the priest Ankh-f-en-Hetempti is the prayer, “Let
thy face be towards me, O Hathor. Mistress of Amenter, and
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thou goddess Maat unto whom come those whe are in Amen-
tet”. She also acts as the source of inspiration and lLife:
“Hearken unto the voice of Osiris Kerasher. . He liveth upon
Maat, he feedeth upon Maat™.

The worship of Maat was performed by the Pharach in his
priestly office, and in this a small figure of the goddess play-
ed an important role. This image, associated with the
most important part of the ceremony was considered as the
most pleasing of all the religious objects present. Sometimes
the royal princesses appear wearing the feather of Maat as
a head-dress; it would seem that they are acting as priestess-
es of the goddess. According to Anthes, the chief judge bore
the title “Priest of Maat™.

Mayet is represented as a woman either standing or squat-
ting. On her head she wears an ostrich feather, the hieroglyph
of her name. Somctimes in her hand she holds an ankh.

Mayet as personifying World Order is scen as correspond-
ing to Tefnut. She also has the attributes of Sappho.

NAMES: RAIT, RAT.
ETYMOLOGY: Egv. Rait, fem. form of Ra.
GENEATOGY: wife of Ra; maother prps. of daus: Selket and
Mayet.
ASSOCIATED PLACES: Egypt.

Rait is mentioned in the later period of Egyptian history
and she appears to be closely associated with Tusasit,

NAME: TAFNER,

ETYMOLOGY: Egy Tafner.

GENEALOQQGY: wife of Haroeris.
ASSOCIATED PLACES: Egypt, Kom Ombo,

Tafner is represented in a scene depicted in the Temple
at Kom Ombo, Euergetes II is honouring Harceris and his
wife, who stands behind him. She wears a disc set between
two horns as a head-dress and carries the ankh.

NaME; HORIT.

ETYMOLOGY: Egy. Horit. prps. deriv. from word meaning
sky.

GENFALOGY: wife of Horus (see also Isis).

ASSOCIATED PLACES: Egypt.
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NAME: NINIT.
ETYMOQLOGY: Egy. Ninit.
GENFALOGY: wife of Ninu.
ASSQCIATED PLACES: Egypt, Hermopolis,
According to Maspero, Ninit corresponds to Nephthys.

NAME: SOBKIT.

ETYMQLOGY: Egyv. Sobkit.
GENEALOGY: wife of Sobku (Sebek).
ASSOCIATED PLACES: Egypt, The Fayum,

NAME: ANIT,

ETYMOLOGY: Egv. Anit.
GENEALOGY: prob. wife of Tanu.
ASSOCIATED PLACES: Egvpt, Thebes.

Anit is described by Maspero as one of the members of
the Theban group of fourteen deities. He lists these as fol-
lows— Montu, Atumu, Shu, Tafnuit, Stbu, Nuit, Osiris, Isis,

Sit, Nephthys, Horus, Hathor, Tanu and Anit. He mentions
an arrangement whereby the Theban Triad of Ment, Maut and
Khonsu were also included in this larger grouping,

NAMES: MIHIT, MEHIT.
ETYMOLOGY: Egy. Mehit. the Northern One.
GENEALOGY: wife of Anhur.
OFFICES AND TITLES: The Northern One, Lioness-Gaddess.
ASSOCIATED PLACES: Egypt; Thinis {This).

Mihit was worshipped at Thinis and has the form either of
a lioness or of a lioness-headed goddess.

There is a close connection between Mihit and Sekhmet,

NAME: KENEMET.

ETYMOLOGY: Egv. Kenemet. Ape.

QFFICES AND TITLES: Ape-Goddess, The Mother,
ASSOCIATED PLACES: Egypr.

Kenemet, according to Budge, appears to be connected with
Mut, the name Mut having replaced that of Kenemet in an
old priestly title. In one place the hieroglyphic determinative
of this title is the figure of a priest wearing a leopard-skin
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and helding one of the fore-paws of an ape which stands on
her hind legs. Budge suggests thar through a similarey in
sound between Kenemet, ape, and mut. mother, the latter
word in later times took the place of the former.

Onc of the epithets of (sisand Nephthys is “The Two
Apes”,

NAMES: PAK-HIT, PAKHIT. PEKHET,

ETYMOLOGY: Egy. Pakhit.

OFFICLS AND TITLES: Goddess of Speos Artemidas, Car-God-
dess. Lioness-Goddess.,

ASSOCIATED PLACES: Egyvpr. Speos Artemidos,

Pakhit had her tomple in Specs Artemidos. east of Beni
Hasan, and is recorded as having priestesses. According ro
Maspero the women attached to Egyptian temples performed
a variety of functions; they were musicians and dancers, en-
tivened the feasts and also acted as what are termed niy-
stic spouses™: others were official priestesscs. The princes of
the Gazelle Nome bore the title of Prophet of, among others.
Pakhit.

Pakhit is seen to correspond to Bast, and is also associa-
ted with Mut,

NAME: NARMAUIT, NEMANOQUS.

EIYMOLOGY: Lgy. Nahmauit, She who temoves evil; (Mas-
pero) Gk. rend, Nemanous.

GENEALOGY: wife of Thoth: mother of son: Nofir-horu.
ASSUCIATED PLACTS: Egypt. Hermapaolis. Denderah.

The name of this goddess, according to Maspero, alludes
to the sound of the sistrum, which has power to drive away
evil influences. In her representarions Nahmauir wears the sis-
trum on her head. She is a member of a1 Triad shich com-
prises also Thoth and Nofir haru.

There is a close connexion bherween this goddess and Hat-
hor.

NAMES: SELKIT, SELQUET, SELKET, SERQ. SERQET. SEKKET.
FTYMOLOGY: Egy. Serket, Selket; (Stewarr) Serquet{serk ot
«elk), “to increase by giving the breath and food™.

GENEALOGY: dau. of {(prps. Rait) wife of Ra.
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OFFICES AND TITLES: The Scorpion Goddess, Guardian of
the Dead, Protectress of Matrimony.

ASSOCTATED PLACES: Egypt, Deir El Bahri, Thebes, The Un-
derworld.

Selket is an early goddess closely associated with Neith.
One of her offices is Goddess of Matrimony; in this role she
is seen with Neith supporting the hieroglyph of the sky, above
which Amon and the Queen-mother are together; the two
goddesses protect them from all disturbances. Selket is also
recorded as having helped Isis to look after the iniant Horus.

A3 Underworld Goddess, Selket is seen to play an impor-
tant pact in the cetemony of embalming; together with Isis,
Nephthys and Neith she guarded the canopic jars containing
the entrails of Osiris. In the rituals of the Dead, Selket with
the orher three goddesses spreads her winged arms across the
inner walls of the sarcophaguscs. Mme. Desroches-Noblecourt
thus describes the scene as tound in Tutankhamen’s comb:
“On che outside of this (canopic) shrine were the tamiliar four
protecting goddesses, Isis, Nephthys, Neith and Serker—their
faces turned sidcways to underline their vigilant attitudes
and rouchingly  concerned  expressions, their winged arms
spread around the receptacle in a gesture of protection™. She
desctibes how the belly of each canupic wn was ascribed tu
a goddess. the liver being protected by Isis in the south-west,
the lungs by Nephithys in the north-west, the stomach by
Neith in the south-east, and the intestines by Selket in the
notth-east. She also writes, in her description of the sarcop-
hagus: "The sarcophazus of compact red sandstone was de-
corated at each vcarner with a raised image of the winged
goddess; Tsis at the north-wesi; Nephthvs at clie south-wese:
Neith at the north-east and Serket ar the south-east”. Serket
is particularly connected with the intestines. Tn the Under-
world this goddess is often referred to as the Scorpion. Her
cennection with the intestines is alluded tn in the Egvprian
Book of the Dead. where the scribe Auf-ankh writes: “the
goddess Serqet is in my belly”. References are made to the
teeth of Serget, and also in the Papyrus of Mes-em-nerer to
her ferters and sting: “the Scorpion (Serget or Sclket) hath
cast ferrers upon thee..the sting (#) which iz in the Scor-
pion Goddess, and mightily hath she, whose course s ever-
lasting. worked it upan thee . ™

This Goddess has also a sidereal aspect. On the ceiling of
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the Ramesseum, showing che principal constellations of the
Northern Sky. to the left is a figure whom Maspero identi-
ties as Selkit,

The worship of Selker is recorded in the time of Kheops.
A sratue of this goddess was one of those which he dedica-
ted for the Temple.

Selkct is usually represented as a woman wearing on her
head a scocpion, this being her attribute. Somerimes she ap-
pears as a scorpion with a woman’s head and sometimes as
a scorpion holding an ankh. As guardian of the canopic
shrine she is in the form of a woman, who like the other
three goddesses wears a right fitting dress of pleated pauze.
Sometimes she is clothed in the traditional manner, with a
light skirt and two shoulder straps.

There is a correspondence between Selket and the Scorp-
ion-woman of the Chaldean Underworld,

NAME: KEREHUT.
ETYMOLOGY: Egy. Kebehut.
GENEALOGY: dau. of wife of Anubis {Anpu).
OFFICES AND TITLES; Gnddess of Youth.
ASSOCTATED PLACES: Egvp.

Kebelhit is mentioned in the Pyramid Texts.

NAME: RAT-TAUL

ETYMOTOGY: Egy. Rat-taul.

GENEAT OGY: wife of Mont.

ASSOCIATED PLACES: Eevpl. Thebes, Hermomrhis, Medamud.
According 1o Miss lons simmary, Mont, with  his  wife

Rat-taui, received honour from numerous people ar Hermon-

this and Medamud.

NAME: HESA.

ETYMOLOGY: Epv. Hesa.

GFFICES AND TITLES: Cow-Goddess.
ASSOCIATED PLACES: Egvpr.

A very old tradition, recorded by Mme. Desroches-Noble-
court, describes how the goddess Hesa made the Nebride:
she Ffifled this with an unguent made of her milk. which
would thenceforth restore {lesh to the dead and vitaline ro
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their skin. The Mother-goddess Isis gives it to the dead who
thereby becomes her son Horus.

This goddess is regarded by Mme. Desroches-Noblecoust as
closely associated with Isis,

~NAME: THE GOOSE-GODDESS,
GENEALOGY: prps. wife of Geb (3ebj.
QFFICES AND TITLES: The Celestial Goose, The Great Cack-
lec.
ASSOQCIATED PLACES: Egypt. Hermopolis, Heliopolis.
According to the Hermopolitan tradition as summarized by
Miss Tons, the world was supposcd to have originated in a
cosmic egg, laid by a celestial goose, which broke the sil-
ence of the world and was known as the "Great Cackler”. In
some accounts Geb is described as a gander and husband of
the goose who laid this cosmic egg; he is also referred to
as “the Great Cackler”. This egg was said to include Ra, or,
according to other sources, to tontain air, The remains of
this egg were shewn to pilgrims at Hermopolis. Another ver-
sion states that the egg was Jaid by an ibis. The Secret Doc-
trine describes this egg as “the glyph of the generative mar-
Is’”,
The Goose-goddess has parallels in the [ndian Vinata, the
Greek Leda, and the Finnish Duck or Teal goddess of the Kal-
evala.

"

NAMES: APET, APT, OPET, AFL

ETYMOLOGY: Egy. Apet.

OFFICES AND TITLES: Hippopotamus-goddess, The Red
Hippopotanius, the Protectress.

ASSOCIATED PLACES: Egypt.

In the Papyrus of Nebseni the scribe and draughtsman, in
the Chapter of Kindling a Flame. there is a vignette depic-
ting Api. The inscription is as follows: "The goddess Api, the
lady who giveth protection. in the form of a hippopotamus,
serting light to a vessel of incense”. She is shown standing
an her hind legs, and has a long plaited mane,

Apet is closely connecred wich Taueret.

Commenting on an account by Massev of The Mother of
Mystery, Mrs, McNeile writes: “Here is a figure of unknown
antiqiuity .. which was constellated as The Red Hippopota-
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mus (Apt) that preceded The Greac Bear, The Red Hippo-
potamus had already become The Scarler Lady in The Ritual
(of the carliest Egyptian Mysteries).”

NAME: MERTSECER, MERSEGER, MERESGER,

ETYMOLOGY: Egv, Mertseger, The Friend of Silence.

OFFICES AND TITLES: Snake-Goddess, Ta-dehnet, The Peak
of the West, Goddess of the Theban Necropolis.

ASSOCIATED PLACES: Egypt, Thebes; Ta-dehnet (The Moun-
tain Peak).

Mertseger is described as having her dwelling in one of the
funerary mountains of Thebes, known as the Peak; this moun-
tain, shaped like a pyramid, dominated the mountain chain.

This Goddess. while recognized as benevolent was known,
when necessary, to punish. It is recorded that at the hegin-
ning of the XXth Dynasty, one of the employees of the The-
ban Necropolis, named as Neferaboo, was for his misdeeds
punished by blindness. Conscience-stricken, he made a public
confession that he had caused injury to his neighbour, and
ardently sought the forgiveness of the goddess. His sight was
at once restored by the merciful goddess of the Peak, Met-
esger.

chcords of the worship of Meresger are mentioned by Mme.
Desreches-Noblecourt; on the road to the valley of the
Queens, there is a cavern surrounded by votive inscriptions
to the goddess of this district. “she who loves silence”, the
snake-goddess who also reigns on the peak of the mountain.

In her representations Mertseger sometimes appears as a
human-headed snake. Sometimes she is shown as a snake
with three heads, ane of these being human, surmounted by
a dise {lanked by two feathers; this head is between two
others, namely, a snake's head similarly embellished and a
vulture’s head,

NAME: HEH.
ETYMOLOGY: Egv. Heh.
OFFICES AND TITLLES: Serpent Goddess,

ASSOCIATED PLACES: Egypt.
Of this goddess. Massey writes: “The TLgvprian Serpent-
Headed Goddess Heh is called the Mother of invisible exis-
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tence apparent’, which scems to characterise the serpent as
the revealer of the unseen world .. and hence the serpent type
of Wisdom."

NAME: AMENT,

ETYMOLOGY: Egy. Ament, The Western One,

QFFICES AND TITLES: Lady of the West, Underworld God-
dess, Goddess of the Place of the Dead.

ASSOCIATED PLACES: Libva, Egypt, Amenti, The land of the
wWest, The Underworld.

It is thought that Ament came originally from the Libvan
province to the west of Lower Egypr; from its western posi-
tion it therefore became associared with the Underworld, the
dwelling place of the dead. This realm is variously known as
Ament, Amentit, Amentet and Amenti. Svon after death or
transition, the spirit or shade enters the desert in the west
and reaching the gates of the Borderland region is welcomed
by the poddess of the West, According to Miss Tens’ sum-
mary this deity is often Ament. though she may also be Nut.
Hathar, Neith or Mavet who take their turn in replacing the
Goddess of the West. This goddess who welcemes the shasde
halt emerges from the folige of the cree she has chosen to
inhahit and nffers him foud (see alse under Hathor).

Ament is represented as a woman wearing an ostrich fea-
ther on her head. or sometimes an ostrich plume and a hawk.
Accurding Lo Miss Tons this feather was the normal ornament
of the Libyans who wore it fived in their hair and was the
sign for the word, Western.

NAME: MENKHERET.

FTYMOLOGY: Egy. Menkheret,

QFFTCES AND TITLES: Underswarld Goddess.
ASSQCIATED PLACES: Egyvpt, Thebes. The Underworld.

Theee is a figure of Menkherer, found in Tutankhamen’s
tomb. whe carries on her head a smaller fisure of Tutank-
hamen; the Jatter is wearing the red croavn of Tower Fgvpt
and is wrapped in a sort of ghroud.

In  cenncxion with  the fumerary travels of the de-
ceased, Mme. Desroches-Noblecourt writes: “The nunterous
barks and boats associated with the fumerary pilgrimages,
wenld carry the dead man to the different stages in the
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aquatic region of the gravid mother-goddess’s womb .. he
would cross various thresholds; with the aid of the spirit
Menkheret carrving him..he would proceed .. towards the
final stages of his sojourn in the abyss”,

NAME: NEHEBKA,

ETYMOLOGY: Egy. Neheb-Ka,

OFFICES AND TITLES: Serpent-Goddess, The Goddess of Mat-
ter Revivified,

ASSOCIATED PLACES: LEgvpt, The Underworld.

Nehebka is mentioned several times in the Egyptian Book
of the Dead. In a hymn to Ra is the passage: “The goddess
Nehebka is in the Atet boat, and thy boat rejoiceth, and the
two uraci goddesses rise upon thy brow™.

NAME: SEBA.
ETYMOT.OGY: Egyv. Seba.
ASSOCIATED PLACES: Fgypt, The Underworld, Heliopolis,

Scha is mentioned in the Egyptian Book of the Dead; when
an ally of Ra she is called a goddess, when an adversary she
is described as a fiend. In a hymn to Ra she appears in hec
former role; “The goddess Seba overthrowcth thine enemies,
therefore rejoice thou within thy boat; thy mariners are con-
tent thereat”™. In another hymn to Ra, where she appears
antagonistic. she is referred to as “the fiend Seba".

NAME: NEBT-UNNUT.

ETYMOLOGY: Egy. Nebt-Unnut, Lady of the Hour.
OFFICES AND TITLES: The Lady of the Hour.
ASSOCIATED Places: Egvpt, The Underworld.

In the Papyrus of Ani is & hymn to Ra in which is thr fnl-
lowing passage: “The goddess Nebr-Unnut is stablished upon
thy head; and her uraei of the South and the North are uran
thy brow: she taketh her place before thee”.

NAME: HETEP-SEKHUS,

ETYMOLOGY: Eay. Hetep-Sekhus.

OTTICES AND TITLES: The Eve, The Flame.
ASSOCTATED PLACES: Egvpt. The Underworld.
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In the Egyptian Book of the Dead a reference is made
those “who are in the following of the goddees Hetep-Sck-
hus™: these include the god Sebek and his company who
dwell in the water. In the same chapter she is referred to
as the Eyve and the Flame.

NAME: SALL
ETYMOLOGY: Eayv. Sah.
OFFICES AND TITLES: Great Goddess,
AS]SOCIATED PLACES: Egvpt, The Underworld, Annu (Helio-
polis).

In the Papyrus of Ani is mentioned “the great goddess
Sah who dwelleth among the Souls of Annn (Heliopolis)™.
Budge lists among the Souls of Annu, Ra. Shu and Teinur.

NAME: NEBT.

ETYMOLOGY: Egv, Nebt: prob. nebt, lady.
QPFICES AND TITTES: Cleud, Cloud-Fiend.
ASSOCIATED PLACES: Fgypt, The Underworld,

Nebt is several times mentioned in the Egyptian Book of
the Dead. often in some way as opposing Ra and Osiris. In
nne instance she is mentioned as appatently accompanying the
Fiend Seba (q.v). In the form of a cloud, Nebt at daybreak
sometimes stands in the path of Ra,

In the Chaprer. Of Roilding s House upon Earth, the gnd-
dess Seshat (q.v.) brings in the deity Nebt to help her.

NAME: MERT.

ETYMOILOGY: Egv. Mert: prps. connected with Eve,
ASSOCTATED PLACES: Fgypt, The Other World, The City of
Mert.

The name of Mert appears among a list of the goddesses
in the Chapter of the Egyptian Baok of the Dead, The Book
of the Full Utchat.

Tn a vignette in the Papvrus of Nu. Mert is represented as
a woman with a large head-dress consisting of a cluster of
five plants or flowers; she is standing on what Budge de-
scribes as the svmbol of gold. with her arms outstretched.

Afert manifests as part of the bark carrving the shade
throusn the Borderlands: ™ "Tell me my name’ saith the hull;
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‘Mert” is thy name”, There is also a city of Mert in the Egyp-
tian Elysian Fields,

NAME: AUKERT.

ETYMOLOGY: Egy. Aukert, a name of the Underworld.

QFFICES AND TITLES: The Underworld, Goddess of the Un-
derworld, Aukerr-dwelling-in-Her-Flace. Maker of Forms of
Existence.

ASSOCIATED PLACES: Egypi. The Underworld, Aukert.

Aukert is regarded in the Egvptian Book of the Dead, both
as the Underworld and the Goddess of the Underworld. In
the Papyrus of Nu both these aspects are shown in the pas-
sage: “Hail, goddess dukert, open thou unto me the enclosed
place, and grant thou untw me pleasant roads whereupon 1
may travel”, and similarlv in the Papytus of Nebseni: “Hail
thou Aukert (i.e. Underworld) which hidest thy companion
who is in thee. thou maker of forms of existence . .”

The name of this goddess appears in a list of deities whom
the deceased is expected to venerate: 18, to Aukerr-dwefling-
in-her-place™. In the Saite Recension the name reads Amenti.

There is a close connesion between Aukert and Ament.

NAMES: AMEMAIT, AMMIT, AM-MET.
GENEALOGY: prps. wife of Set-Typhon.
ETYMOLOGY: Egy. Am-mit.
QOFFICES AND TITLES: The Fater of the Dead, The Devour-
ers of Souls.
ASSOCIATED PLACES: Egvpt. The Underworld, The Eighth
Sphere.

am-mit is a goddess of composite form; in the Papyrus of
Hu-neler a description of her appears ahove her head. thus:
“am-mit. her forepart [is that off cracodiles, her hindpact
[is that of] hippopotamus, and her middle [is that of] len".
In a representation she is shown as having many breasts,

The relationship between Am-mit and Set is referred to by
Neumann as follows: “In the Book of the Dead. he (i.e. Set)
is partner of the soul-devouring Am-mit. He is called ‘The
Fiend, red of hair and eves. who comes forth by night.””

As Devourer of Souls, Neumann writes of this goddess:
“Am-mit . . the ancestral spirit of the matriarchal culture, in
which the feminine takes back that which has been born of
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it”. Thus Am-mit is the Gate through which everv soul must
eventually pass. A soul “devoured by Am-mit” is cone who
enters through the gateway into another more mateiarchal
realm, within the goddess; this region is characterized by
possessing a greater degree of material density, vitality, in-
spiration and magical potency, Am-mir is, in fact, that region
known to occultists as the Fighth Sphete.
Am-nmit has many similarities te the Hebrew Sheol,

NAME: SEKSEKRET.

ETYMOLOGY: Egyv. Sekseket,

GENEALOGY: mother of dau: Khebent.

ASSOCIATED PLACES: Egypt, The Underworld, Annu (Helio-
polis),

; Seisckct is mentioned in the Papyrus of Nu, in The Chap-
ter of Journeying to Annu (Heliopelis) and Of Receiving a
Throne Therein.

NAME: KHEBENT.

ETYMOLOGY: Egv. Khebent.

GEMEALOGY: dau. of Sckseket.

ASSOCIATED PLACES: Egypt, The Underworld, Annu {Helio-
H0lis).

: Kh}ebent is mentioned in association with her mother Sek-
seket (q.v.).

NaME: TAIT.

ETYMOLOGY: Egy. Tait.

ASSOCIATED PLACES: Egypt, The Underworld, Annu (lIclio-
polis).

The goddess Tait appears in the Papyrus of Nu, and also
in The First Chapter of the Arrangements (or Praisings)
Which are to be Performed in the Underworld.

In the early stages of the travels of the deceased. he iz
given cakes by the Goddess of the Wese, o a goddess re-
presenting her. Tait is mentioned in one instance as perform-
ing this office: "Thou ealest the cakes upon the cloth which
the goddess Tait herself hath prepared”. She also appears to
be responsible for the clothing of the deceased: “Nu. triump-
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hant, saith:— .. 'Let me clothe myself in the taau garment
[which I shall receive] from the hand of the goddess Tait: let
me stand up and let me sit down wheresoever I please.””

NAMT: MENQET,
ETYMOLOGY: Egy Menget.
ASSOCIATED PLACES: Egype. the Underworld, Per-khut.

Menger is mentioned in a rubric in the Papyrus of Nu. She
makes plants (rhat is, according to Budge, grain} to germin-
ate for the benefiv of the deceased.

Menget is also mentioned in the Rook of Traversing Eter-
nity, which Budge includes under of the RBooks of the Dead
ot the Graeco-Roman period: she is here associated with the
goddess Khenememtit: “The goddess Khenememuit giveth
toud in Ast-heqet, the arms of the goddess Menget f[are
stretched out] in Per-khut™,

NAME: KHERA.

ETYMOLOGY: Egy, Khera.

DENEALOGY: mother of a son,

ASSOUIATED PLACES: Egypt, The Underworld,

Khera is mentioned in che Papyrus of Nu ip The Chapter
of Knowing The Souls of The East. whete a reference is made
to “the calf of the goddess Khera”. In the vignette accom-
panying this chapter is depicted a spotted bull calf.

NANE: THE GATE KFEPING GODDESSES.

OCFICES AND TITIES: Guardian Deities of the Twenty-One
Pvlons of Sekher-Aanru.

ASSOCIATED PLACLS: Egypt. Thebes, The Underworld, Sek-
het-aanru (The Fields of Aanrvo), The Ehvsian Fields, Abtu
{Abyvdos), The Two Lands, Tattu.

According to Budge's conunentary the Pvlons of the Sekhet-
Aantu, or Elysian Ficlds, are twenty-one in number. Each
pvlon is undet the care of two deities whose names have to
be proclaimed by the deceased before he is permitted to pass
through ir.

In Neumann's summary “the female guardian deity is char-
Joterived in Jdetail and the corresponding male god is only
mentioned by name.”
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These guardian deities are described in two Chapters of the
dAgyptian Book of the Dead: Of the Pvlons of Sekher-aanre ..
and Of Entering in at the Secret Pylons..in Sekhet-Aanreru.

Both

of these chapters, according to Budge, are versions of

the same text.
The details of the guardian goddesses are given as fol-
lows:—

L

II.

I

V1.

T Lady of tremblings, with lofty walls, the sovereign
lady, the mistress of destruction, who setteth in ordet
the words which drive the whirlwind and the storm.
who delivereth from destruction him thac travelleth along
the way’ is thy name. The name of the god that guard-
eth thee is Nerau'.

[Saith the pylon:] ‘Pass on then .

“Ladv of Heaven, the mistress of the world, who de-
voureth with fire, the lady of mortals, who knoweth
mankind’, is thy name. The name of the god who guard-
cth thee is Mes-Ptah. [Saith the pylon:] ‘Pass on then ..
" ‘Lady of pylons, lady to whom abundant offerings are
made, who giveth whatsoever is there, the guide of the
offerings, who gratifieth the gods, who giveth the dav
for the sailing up of the boat Neshemet to Abtu (Aby-
dos), (variant:) Lady of che altar.." is thy name. The
name of the god who guardeth thee is Beq, (variant:}
Ertat-Sebanga, [Saith the pvlon:] Pass on then ..

“'She who prevaileth with knives, the mistress of the
two lands . who maketh the decree for the escape of
the needy from evil hap, (variant:) the mistress of the
the world .. is thy name. The name of the god who
guardeth thee s Hu-tepa (varianc) Nekau. [Saith the
pylon:] ‘Pass on then ..

. " 'lady of splendour, lady of praises, lofty one, Neb-

er-tchert, the fady to whom supplications are made ..
fvariant:) Fire, the lady of flames .. is thy name, The
name of the god whe guardeth thee is Erta-hen-er-
requa (variant:) Henti Requ. [Saith the pylon:] ‘Pass on
then .

“..'Lady to whom abundant supplication is made ..
rhe difference between whose height and breadth is un-
unknown; the like of whom for strength hath not been
overturned (*) since the beginning: the number of ser-
pents which are there upon their bellies is unknown ..
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V1L

VI

.

X1,

Xil.

fvaniant:) Lady of light.." is thy name. The name of
the god who guardeth thee is Samti. [Saith the pylon ]
‘Pass on then, .’
" Warerflood which clotheth the feeble nne, weeper for
that which she loveth, shrouding the body, (variant:)
Rube which doth clothe (he divine feeble one .. 'is thy
name. The name of the ged who goardeth thee is Am-
Nit. [Saith the pylon] ‘Pass on, then .
“*..the mighty goddess, the gracious one, the lady
who giveth birth ro the divine form of her consort or
as others say ‘who passeth through and traverseth [the
land ]. the head [of which] is millions of cubits in depth
and n height, (variant)) Blazing fire. the flame whereof
[cannot] be quenched, provided with tongues of flame
which reach afar ..’ is thy name. The name of the god
who puardeth thee is Nelchses {variant:) Khu-rchet-f.
[Saith the pylon:] ‘Pass on then .
“*She who is in the front, the lady of strength, quier of
heart. who giveth hirth to her consort: whese girth is
three hundred and fifty measures: who sendeth forth
ravs like the uvatch stone of the south; who raiseth up
the divine form and clotheth the feeble one: whao giveth
jofferings] 1o her censorc every day” is chy name. The
name of the god who guardeth thee is Khau-rchet-f (var-
iant:) Tchesef. [Saith the pylom:] ‘Pass on. then..
“CLafry of gates, who raiseth up chose who cry (21,
or as others say. "She who maketh one o make suppli-
cation. by reason of the loudness of her voice: vanquis-
her ol the foe who is not constrained by thar which is
within her (variant:) .. the fadv who is 1o be fearcd,
who destroveth not that which is within her’ iz thy
name. The name of the god who watcheth thee is Sek-
hen-ut. |Saith the pvlon:] “Pass on, then ..’
“* .. the mistress of every prlon, the lady ro whom ac-
clamation s made on the day of dackness™ is thy name.
She hath the judgment of the feeble bandaged one.
|Saith the pvlon:] ‘Pass on then |
“She whe journeveth about in the two lands .. the
lady of splendour; who heatkencth unto the speech of
her consort (variant:) Thou who invokest thy two lands
T8 thy name. She hath the judmment of the leeble
bandaged ome. [Saith the pvlon:] ‘Pass on, then..
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XHIL.

XIv,

XV,

XVL

XVIL

RVIIL

KX,

XX

“"When the company of the gods is led along their
hands are [raised in] adoration before her face ..’ is
thy name. She hath the judgment of the feeble bandag-
ed onc. [Saith the pylon:] ‘Pass on, then , |

“ "Mighty one of Seouls, red of hafr, Aakhabit, who com-
eth forth by night..the one who cometh and goeth,
{(variant:} Lady of might, who danceth on the blood red
ones, who keepeth the festival of Haker on the day of
the heating of fauls” is thy name. She hath the judg-
ment of the feeble bandaged one. [Saith the pvlon:] Pass
on, then .’

.. " 'Lady of valour..who celebrateth the Heker festi-
vals (?) .. {variant:) The Fiend. red of hair and eves.
who cometh forth by night. . . may [she] advance and go
forwatrd” is thy name. She hath the judgment of the
feeble bandaged one. [Saith the pylon:] ‘Pass on, then ..
"“*Lady of victory..who burneth with fire when she
cometh forth, creator of the mysteries of the earth, (var-
iant:) Terrible one, the lady of the rainstorm . .the de-
vourer of the dead bodics of mankind, the orderer,
the producer.. is thy name. She hath the judgment of
the feeble bandaged cne. [Saith the pvlon:] ‘Pass on,
then ..

“*Mighty one in the horizon, ladv of the ruddy ones,
destrover in blood. Aakhabit, Power, Iady of flame (var-
iant:) Hewer-in-pieces in blood. Ahabit, (?) Jady of hair’
is thy name. She hath the judgment of the feeble band-
aged one. [Saith the pylon:] ‘Pass on. then, )’

“‘Lover of flame .. lady of the great House {variant:)
..venerated one (?) is thy name. She hath the judg-
ment of the feeble bandaged one. [Saith the pylon:] ‘Pass
on then. .’

" Dispenser of strength, or as others sav. of light, of
the palace (?), the mighty one of the flame, the lady
of the strength and of the writings of Peah himself (vat-
iane:y Dispenser of light. watcher of flames™ s thy
nanie. She hath the judgment of the fechle bandaged
one {variant:} She hath che judgment of the bandages of
Per-an {or Per-hetch). [Saith the pyvlon:] ‘Pass on, then ..
T Stone (7)) of her consorr, field with a serpent (2}
Clother, what she createth she hideth. taking possess-
ion of hearts, opener of herself (variant:}) she taketh
possession of hearts, she swalloweth (?) Is thy name.
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She hath the judgment of the fecble bandaged one (var-
1anc:) Peran (or Per-hetch). [Saith the pyion:] ‘Pass on,
then .’

“ ‘Sword that smiteth at the utterance of its own name.
goddess with face curped backwards, the unknown une.
averthrower of him that draweth nigh to her flame (var-
iant:} Knife which cutteth when [its name] is uftered ..
She hath secret plors and counsels” fs chy name. Thou
kecpest the secret things of the avenger of the god who
guardeth thee, and his name is Amam”. The deceased
then gives a lomg list of his achicvements, [“Saich the
pvlon:] ‘Thou has come being a favoured one in Tattu,
O Osirig, Auf-ankh, triumphant. > "

XXL

NAME: UNEN-EM-HETEP.

ETYMOLOGY: Unen-em-hetep, (Budge) Existence in Peace. the
name of the first large section of the Elysian Fields.

OFFICES AND TITLES: A Region of The Elysian Ficlds, The
Guddess of Unen-cm-hetep, The Lady of the Two Lands, The
Lady of Winds.

ASSOCTATED PLACES: Egvpt, the Elysian Fields, Unen-em-
hetep.

In the Chaprer of the Egyptian Book of the Dead describ-
ing the Elysian Fields, there is an invocation to Unen-em-het-
ep. as follows: “D Unen-em-hetep. 1 have entered into thee
and my soul followeth after me, and my divine [ood is upon
both myv hands. O Lady of the two lands, who stablishest my
word whereby I remoember and forget: 1 wonld live without
injury, without any injury [being dome| unto me, O do thou
gram to me. joy of heart. Make thou me to be at peace,
bind 1thou miy sinews and muscles. and make me to receive
the air. O Unen-em-hetep, thou Lady of the winds, 1 have en-
tered into thee and T have opened (i.e. shewn) my head”.

Eudre regards The Tadv of the Two Lands as the name of
a Pool in the second section of the Elysian Fields.

The association of water with the Elvsian Fields of Egypt
is referred to the following passape in the Encyclopaedia Brit-
tannica. "It is in the rich territory which surrounds them (ie.
the Pvramids) that fable has placed the Elvsian fields. The
canals which intersect them are the Stvx and Lethe”

There is a correspondence between Uen-em-hctep, Ament,
Aukert and Sekhet-hetepet.
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NAME: SEKHET-HETEPET.
TTYMOLOGY: Fgv. Sekhet-Hetepet. The Fields of Peacc.

OFFICES AND TITLES: The Elysian Fields, The Goddess of
Sckher-Hetepet, The Mighty City, The Lady of Winds.

ASSOCIATED PLACES: Egypt, Sekhet-hetepet {The Elysian
Fields).

In the Fgvptian Book of the Dead, the Other World ap-
pears o consist mainly of the Underworld. The divisions and
sub-divisions of these realms are often rcgarded as goddess-
(=18

Sekhet-heteper, often known as the Elysian Fields, is de-
scribed in detail in the Papyrus of Nebseni in the section of
which part of the heading is: “Here begins the Chapter of
Sekhee-hetepet . . of being in Sekhet-Hetepet, the Mighty City,
the Lady of Winds; of having power there; of becoming 2 Khu
there; of ploughing there; of reaping there; of drinking there:
of making love there; and of doing everything even as a
man doeth upon Farth®.

One of the divisions of Sekhet-Heteper is Sckhet-Aaru or
Sekhet-Aanru, The Field of lilies, reeds and water plants, of-
ren known as the Fields of Aanrou. Here the khus are seven
cubits and the wheat three cubits high; these measurements
vary in different accounts. Mention is made of red batley
and granarfes. Maspero speaks of the Sokhit Ialu or Field of
Reeds.

According to Budge’s summary the deceased, in the Elysian
Fields, is able to live there a life closely resembling the
life which he had led upon earth. He sails at will upon the
canals, he finds there his kinsfolk, he passes from place to
place as he chooses; he ploughs, sows, reaps, eats and drinks,
pets martied, holds converse with the deities, arravs himself
in beautiful clothes, and lives a life of continual happiness.

[n the Papyrus of Anhai is a vignette depicting scenes in
the Elysian Fields. As described by Budge. Anhai is seated in
2 hoat with her husband; she is also shewn with “her marher
Neferitu”. The latter. it seems. is alko accompanied by her
hushand. In the ficld close by are growing rwo kinds of cer-
vals, red barley and wheat, Anhai’s husband is reaping the
wheat, and she herscif follows behind with what is appar-
ently a rush basker or ...bag. A field is also shown which An-
hai is seen ploughing with a voke of oxen. Budpe assumes
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from this scenc rthat the Epvpdans expected te mect and to
knew their relatives in the next world.

Among the other activities of the inhabitants of this realm,
is the playing of draughts. There is a representation of the
deceased and his wife plaving what Maspero describes as
draughts, in their pavilion. A reference ro Jove-making in these
realms is given under Isis,

Sekhet-Hatepet has patallels to Ament and Unen-em-
hetep.

NAME: HAST.

OCFICES AND TITLES: An Elysian Pool. The Goddess of Hast.
ASSOCIATED PLACES: Egvpt, Sekhet-Hetepet (The Elysian
Ficlds), Unen-em-hetep, The Pool Hast,

Hast is mentioned in the Section of the Egyptian Book
of the Dead describing the Elvsian Fields, and is onc of 2
group of pools or lakes in that realm, The scribe and art-
ist Nchseni writes of her: “Ra falleth asleep, but I an awake,
and there is the goddess Hast at the gate of heaven by
nizht . .0 Hast, [ have entered into thee™.

NAME: TCHESERT.

ETYMOLOGY: Egy. Tchesert.

OFFICES AND TITEES: The Land of Tchesert, The Goddess of
Tcheserr.

ASSOCIATED PLACES Egypt. Sekhet-Hetepet (The Elysian
Feilds), The Fighth Qereret of the Underworld, The Tand of
Tchesert.

Tchesert is mentioned in the Egvptian Book of the Dead
both as a cegion of the Underworid, and also as the guddess
pecsonifving chat region.

As a region Tchesert is described as having a gate, “the
gate of Tchesert” and is associated and may perhaps be iden-
tilied svith the northern gate of the Tuat or Underworld, A
lake ot Tchesere is also mentioned.

In her more personal aspect Tchesert appears in the Section
describing The Elysian Ficlds, Ncbseni writes: “T know the
name of the pod who is opposite to the goddess Tchesert,
and who has straight hair and is equipped with two horns™.
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In a Litany, there is a prayer, “Grant that Osiris..may be a
lord of stride[s] in the habitation of Tcheserr.” The accom-
panying vignetre shows a cow standing on a platform on
which 15 a uraeus.

NAME: UNNUT.

ETYMOUOGY: Egy. Unauc: ef, Egy. Unnu. Hermopalis.
OFFICES AND TITLLS: The Lady of Unnu,
ASSOCIATED PLACES: Egypt. Unnu, Hermopolis.

In the Chapter of the Egyptian Book of the Dead, Of The
Four Blazing Flames which are Made for The Khu, there is a
robric which mentions Unnut. n this rubric Nu records “And
thou . . shalt write dewn these writings in accordance with the
things which are found in the books of the royal son Heru-
ta-ta-f, whe discovered [them] in a hidden chest—now chey
were in the handwriting of the god himself—in the Temple of
the goddess Unnut, the Sady of Unnu (Hermopolis) during his
journey te make an inspection of the remples | ™

NAME: NEBT-ER-TCHEKR.
LTYMQLOGY: Egy. Nebr-er-tcher: of. Egy. nebr. lady.
ASSOCIATED PLACES: Egypt, The Underworld,

In a long list of the deities in che Chapters of the Papyrus
of Nu, Of Making a Man Perfect, among the goddesses is iren-
tioned: "16. to the Tcemple of the Kas of Nebt-er-tcher™. One
of the Seven Divine Kine is called Het-Kau-nebt-er-tcher.

NAME: THE GODDESS-GREATLY-BELOVED-WITH-RED-HAIR,
ASSQCTIATED PLACES: Egype, The Underworld,

This goddess is included as the 20th in the list referred to
under Nebt-er-tcher.

NAME: THD GODDESS-JOINED-UNTO-LIFE-WITH-FLOWING-
RHAIR.
ASSOCIATED PLACES: Egvpt, The Underworld.

This goddess is included as the 21st in the list referred to
under Nebt-et-tcher.
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NAME: THE GODDESS-WHOSE-NAME-IS-MIGHTY-IN-HER-
WORKS.
ASSOCIATED PLACES: Egypt, The Underworld.

This goddess is included as the 22nd in che list reterred
to under Nebt-er-tcher,

NAME: THE SEVEN KINE-DEITIES.
ASSQCIATED PLACES: Egvpt, The Underworld.

In the Papyrus of Nu is the Chapter of Providing the De-
ceased with Faed [in the Underworld]. Budge states that the
recital of this Chapter by the deceased enabled him ro be
supplied with food. milk, cream ete.

The names of the seven cows are as follows:—

{1} HET-KAU-NERT-ER-TCHER.

(2) AKERT-KHENTET-AUSET-S.

{3) MEH-KHIBITET-SEH-NETER.
4y UR-MERTU-S-TESHERT-SHENI.
(5) HENEMET-EM-ANH-ANNUIT,
(6) SEKHLMET-RLN-S-EM-ABET-S.
{7} SHENAT-PET-UTHESET-NETER.

In rhe vigncrre attached to this Chaprer are snown ne
seven cows, each wearing a disc between her horns like the
Hathor head-dress, and underneath them is a bull.

In the Hebrew Rook of Genesis there is a passage which
may have some relationship to this Chapter of the Egvptian
Book of the Dead: “And it came ro pass at the end of two
full vears, that Pharach dreamed: and behold, he stood by
the river. And behold. there came up out of the river seven
well-favoured kine and fat-fleshed, and thev fed in the mea-
dow. And behold, seven other kine came up after them . . [ean-
fleshed ..” Joseph (Zaphnath-paancah) interpreted the dream
by associating the seven kine with seven vears.

The Seven Divine Kine have similarities to the Four Uaipu
Cow-Goddesses. the Chaldean Holy Herd at Lagash (sce Nin-
hursag) and the Canaanite Cow-Goddesses,

NAME: AMIT,
OFFICES AND TITLES:: The Fire-Goddess.
ASSOCIATED PLACES: Egvpt, The Underworld.
In the Chapter, Of the Preservation of the Body, in the

346



Egyptian Book of the Dead, is an address of homage to the
goddess Sekhet-Bast-Ra. In this is the passage: “Thou are
the fire goddess Amit, whose opportunity escapeth her not”.

NAME: THE ANENIT.

ETYMOLOGY: Egy. Anenit, (Budge) prps. Widows,

ASSQCIATED PLACES: Egyvpt, The Underworld, The Eighth
Qerert,

In a long litany in the Egyptian Book of the Dead, appar-
ently recorded, in Budge's opinion, by an official of the
goddess Mut, supplicarions are made to the deities of the dif-
ferent gererets or sub-divisions of the Tuat or Underworld, In
the Section concerned with the deities of “the Eighth Qerert
in the Underworld whose attributes are Hidden”, mention is
made of the Anenit,

The 19th in the list begins: “May the Anenit (i.e. Widows
(?} ) grant that Osiris . . shall be with the great god™.

The accompanying vignette shows a woman kneeling on a
couch on which is wrirten the number I, The praver ends
with the mention of “Osiris .. who shall be ordered to dwell
in the secret place in the darkness™.

NAME: SHETA.

ETYMOLOGY: Egy. Sheta, The Secret One; cf. Seshat (q.v.).
ASSOCIATED PLACES: Egypt, The Underworld, The Eighth
Qerert.

Sheta is called by Budge a goddess, and it is possible that
she may be connected with or identified with Seshat.

In the Litanvy referred to under the Anenit the 5th petition
begins: “May Sheta (i.e. the Secret One) make the body of
Osiris . . to grow and to be sound upon earth and in the un-
derworld™.

NAME: AMEMET.

ETYMOLOGY: Egy. Amemet.

ASSQCIATED PLACES: Egypt. the Taut (The Underworld), the
Eleventh Qereret.

In a Litany of the same series as that mentioned under
the Anenit and concerned with the deities of the Eleventh
Qereret of the Tuat, the first petition is to Amemet, This be-
gins: “May the goddess Amemect grant that Osiris.. shall
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be strong..” The accompanying vignette shows a woman in
a shrine formed by three serpents in the form of a trilithon
or dolmen; one of these serpents the woman is holding. In
the vignette is written the number 1.

NAME: TESERT.

ETYMOLOGY: Egy. Tesert.

ASSOCIATED PLACES: Egypt. The Tuat (The Underworld), The
Eleventh Qererer.

In the same Section of the Litany referred to under Amemet,
the 13th supplication begins: “May those who dwell with
Tesert grant that Osiris .. may go in and come out with long
strides like the lords of the Tuat™, and ends with, "Qsiris ..
whe shall go in and come forth through the door of the
Tuat”™. The next, the T4th supplication, is addressed to the
goddess: "May the goddess Tesert grant that Osiris .\~

In the vignette accompanying the 13th petition is shown a
woman-headed serpent sitting on a pylon, with the number
1.

NAME: MEHENIT,

ETYMOLOGY: Egy. Mehenit. .

ASSOCIATED PLACES: Egypr, The Tuat (The Underworld),
The Eleventh Qereret.

In the same Section of the Litany referred to under Amemet,
the 15th supplication begins: “May Mehenit grant that
Osiris . .may he a distinguished being in the Tuat for ever”.
The following. the 16th supplication. begins: “May those who
dwell with Mehenit grant that Osiris..mav walk with long
strides in the holy place™,

The vignette accompanying the 16th petition shows a
woman standing, with the number IT11.

NAME: MEHL

ETYMOLOGY: Egy. Mehi.

ASSOCIATED PLACES: Egypr, Amentet. The Tuat {The Un-
derworld), The Eleventh Qereret.

In the same Litany in which Amemet is addressed, men-
tion is made of Mehi in the 18th supplication which ends:
“Osiris . . who shafl be in the following of the goddess Mehi
of Amentet.”
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NAME: MEHEN,

ETYMOLOGY: Egy. Mchen.

OFFICES AND TITLES: Secrpent-goddess, The Mighty Goddess.
ASSOCIATED PLACES: Egypt, Heliopolis, The Tuat {The Un-
derworld), The Twelfth Qererct, Urt, Nif-urt, The Lake of a
Million Years.

Mehen, according (o Budge’s commentary, was probably of
Heliopolitan origin, and under her protection Ra sailed. In a
Chapter in the Papyrus of Nu is the following passage; 71
have cried unto the mighty goddess..I have met and I have
received the mighty goddess .. The Lady, the goddess Mehen,
is a million of years, vea, two million vears ,.and dwelleth in
the house of Urt and Nif-urt [and in] the Lake of a million
vears”, According te Budge. the term a million vears is equi-
valent to everlasting.

In a litany of the same series as that referred to under the
Anenit, and concerned with the deities of the Twelfth Qereret
in the Tuat, the 3rd petition mentions Mehen; this begins:
“May the gods who dwell with Mehen grant that Osiris..”
The &th petition begins: “May the gods who dwell in the
folds of the serpent goddess Mchen grant that Osiris ..” Fach
of these petitions is accompanicd by a vignette showing a
god within the folds of a serpent, whose length in each case
is abour ten times the height of the god within.

In the Chapter in the Papyrus of Nebseni, Of the Arrange-
ments {or Praisings) which are to be Performed in the Under-
waorld, is a passage which mentions “the two fangs of the
serpent goddess Mchen which sport (?) with the Horus gods™.

NAME: THE HAP COW.
ETYMOLOGY: Egy. Hap: cf. Hap or Hapi, The Nile.
OFFICES AND TITLES: Cow-Goddess.
ASSOCIATED PLACES: Egypt, The Underworld.

In the Chapter in the Papyrus of Nefer-uben-f, Of Stablish-
ing the Henkit (The Funeral Bed), “Osiris Nefer-uben-f, trium-
phant, saith ‘.. Thou are made clean with the milk of the

[T

Hap cow, and with the ale of the goddess Tenemit’ ™.

NAME: TENLMIT.
ETYMCLOGY: Egy. Tenemit.
ASSOCIATED PLACES: Egypt, The Underworld,
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Tenemit is mentioned together with the Hap Cow (gq.v.) as
the giver of ale to the deceased.

Tenemit has similarities to the Chaldean Underworld ged-
dess Siduri.

NAME: SESHETET.
ETYMOLOGY: Egy. Seshetet; cf. Seshat (q.v.).
ASSOCIATED PLACES: Egypt, The Underworld.

In the Chapter of The Egvptian Book of the Dead, Of Stab-
lishing the Henkit. is the following passage: O Osiris Nefer-
uber-f .. Thous livest, thy scul is strong. thy body is endur-
ing and great. thou hast sight of fire, thou dost snuff the
breeze, thy face doth penetrate into the house of darkness,
thou abidest ar the Gap .. The goddess Scshetet sitteth before
thee”.

NAME: TA.
ASSOCIATED PLACES: Egypt, The Underworld.

In the Chapter of the Egyptian Book of the Dead following
that mentioned under the Hap Cow, is the Chapter Of Ar-
ranging the Henkit. In thic is the passage: "Hail, Osiris Nefer-
uben-f, triumphant. the geddess Ua (7) hath given thee hirth”,

NAMES: RENNUTET, RENUTET.

ETYMOLOGY: Egv. Rennutet.

GENEALOGY: first dau. and first child of wife (prps. lusasit
or Nebhet-Hatep) of Tem (Atum); prps. sister of [sister):
Teknur and (brother): Shu.

OFFICES AND TITLES: Snake-Goddess, Goddess of the Har-
vest, Regenr of the Sothic menth Pharmuthi, '
ASSOCIATED PTACES: Egvpt. The Underworld,

Rennutet is mentioned in the same Chapter of the Egyp-
tian Book of the Dead as Ua; here it is stated that *The
goddess Rennutet . . hath set thee in order in the presence of
the company of the gods of Nut”, She is also here describd
as the “heir” of Tem and the firsc-horn of his family.

In a description of the Fpyptian constellations and their
associated months, Fagan refers to ‘the 8th. sothic maonth
(Pharmuthi}, whose regent was the snake goddess of the
harvest. Renutet™.
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NAME: SHES-KHENTET.
ETYMOLOGY: Egy. Shes-khentet.

In the Papyrus of the Lady Mut-hetepeth, in the Chapter of
Causing the Khu to Come Forth {rom The Great Door, “Mut-
hetepeth. triumphant, szith: ‘1 have been conceived by Sekhet
and by [Shes-| Khentet, and 1 have been hrought forth at the
door of the Star Sept (Sothis)” ™.

NAME: SERQ.
ETYMOLOGY: Egy. Serq.
ASSOCIATED PLACES: Fgvpt, The Underworld.

In the Papyrus of Ani is a reference to “the shackles of
the goddess Serg”.

The name Serq is sometimes apparcntly applied to Scrqet.
Budge enters the two names separately.

NAME: THE FOUR CAIPU COW-GODDESSES.

The Four Uaipu Cow-Goddesses are, according to Budge,
deities of the older Lgyptian tradition. A reference is made
in the Papyrus of Ncbseni to those “who have sucked milk
from the four Uaipu cows ()7, The names of two cows arc
given in this Chapter, namely, SMAMET and AN-UNSER,

NAME: KHENEMEMTIT.
ETYMOLOGY: Egr. Kherememtit.
ASSOCIATED PLACES: Egypt, The Underworld, Ast-heger,

In the Rook of Traversing Eternity, of the Graeco-Roman
period, Khenememtit is mentioned aleng with orher goddesses
as follows: "Thou enterest into rhe Divine House of the Ven-
erable Goddess, thou ascendest the staircase of Het-Hebset,
thy soul journeveth into the Hall, are opened to thee the py-
lens of Tephut-Tchat. thou bowesr thy head to the ground
for the sake of the things of Khapkhap, the goddess Khenem-
emrit giveth foed in Ast-heger, the arms cf the goddess Men-
qet [are stretched our] in Per-khue | 7

NAME: THL MERT, THE MERTIL.
ETYMOLOGY: Egy. Merti, The Two Eyes.
GENEALOGY: two sisters.
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OFFICES AND TITLES: Two Serpent-Goddesses.
ASSOCIATED PLACES: Egypt, The Underworld,

The Merti, according to Budge, are two terrible sister-ser-
pents whose hieroglyph includes two cobras and two eves.

In a Chapter of the Papyrus of Nu concerning the Two Merti
Goddesses is the address: “Homage to you, ve two Reht
goddesses (Isis and Nephthys), ve two sisters, ve two Mert
goddesses . .” In the Papyrus of Ani they also appear: “Ositis
Ani saith, ‘Open to me'..'Who are there with thee?’ ‘The
Two serpent-goddesses Merti’ . Budge suggests that the de-
ceased is trying to obtain admission into a portion of the
Other World, and that he has with him the Two Merti god-
desses.

In two vignettes connected with the Chapter concerning the
Two Merti Goddesses, the firsr shows two uraei with tails in-
tertwined; the second shows two serpents advancing upon the
deceased in a menacing manner,

The Divine Merti is also an epithet applied to Isis and
Nephthys,

NAMES: THE ERPUIT GODDESSES.

ETYMOLOGY: Egy. Erpuit; of. Erpat, (Budge} hereditary tribal
chief.

ASSOCIATED PLACES: Egypt, The Underworld.

The Erpuit goddesses are mentioned in the Funeral Text of
Hertu, which Budge lists among the Books of the Dead of
the Roman Period. The scribe Ositis Hertu writes: .1 re-
ceive breath from the Erpuit goddesses™.

It is possible that these goddesses may be Isis and Neph-
thys. The apparently related word, the Erpar, is sometimes
used as a title of Seb.

NAMES: TANINIT, TANENET.
ETYMOLOGY: Egy. Tanenct.
OFFICES AND TITLES: The Region Tancnet, The Goddess of
Tanenet.
ASSOCIATED PLACES: Egvpt, Amentet, the Underworld, The
Region Tanenet.

Tanenet is menticned in the Papyrus of Nekhtu-Amen in
a rubric of the Chapter of Making the Sahu te Enter into the
Tuat (Underworld) en the Day of the Funeral, The rubric states:
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“The words of this chapter arc to be recited after [the de-
ceased] is..in Amenter, whereby the region Tanenet is made
to be content with her consort”. In the Papyrus of Ani there
is the passage, “Fle to whom saffron cakes have been brought
in Tanenet is Osiris, or (as others say), The saffron cakes in
Tancnet are heaves and earth’.

Maspero mentions a goddess, Taninit, whom he describes as
being of like nature to Isis.

NAME: MA.

ETYMOLOGY: Egy. Ma.

OFFICES AND TITLES: The TCternal Mother, (Geddess of the
Lower World,

ASSOCIATED PLACES: Egvpt, The Lower World,

Ma figures in the Turin Papyrus. OFf this document de
Rouge, quoted in The Secret Doctrine, writes: At the very
beginning of this curious papyrus we have to arrive at the
conclusion that . . these mythic and heroic traditions were just
as Manetho had transmitted them to us: we see figuring in
them. as kings of Egypt, the gods Seb, Osirls, Set, Horus.
Thoth-Tlermes, and the Goddess Ma, a long period of cen-
turies being assigned to the reign of each of these™.

Mme, Blavatsky sces in this name Ma an allusion to Isis.

NAME: THE GODDESS (OF THEBES.

OFFICES AND TITLES: The Presiding Genius or Goddess of
Thebes.

ASSOCIATED PLACTES: Egypt, Thebes.

This goddess is mentioned by Rartlett in his descriprion
of Thehes. He writes: “Amun and Maut and Khonso formed
the great triad of divinities . . Besides the divinities who had
here their worship and their oracles, the city of Thebes pos-
sessed her own presiding genius or goddess, whose emblems
were discovered by Sir Gardner Wilkinson in his Examina-
tion of the great temple™.

NAME: THE GODDESS OF PAPREMIS.
GENEALOGY: (Herodotus) mother of the Egyptian Mars.
ASSQCTATELD.PLACES: Egypt, Papremis.
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This goddess is mentioned by Herodotus in an account of
a festival held at Papremis.

Op the name Papremis Blakeney writes: "It mayv..have
been that of a city, the capital of a nome which stood be-
tween the modern Menzaleh and Damietta in the Delta™.
Herodotus lists Papremis among the nomes of Upper Egypt.

According to the account of Herodotus., “The few priests
srill in attendance upon the image (i.e, of the Egyptian Mars)
place it, together with the shrine containing it, on a four-
whecled car, and begin to drag it along; the others, stationed
at the gateway of the temple, opposc its admission .. A shatp
fight ensues ..

“The natives give the subjoined account of this festival
They say that the mother of the god blars once dwelt in the
temple. Fostered at a distance from his parent, when he grew
to man's estate he conceived a wish to wvisit her. Accordingly
he came: but the attendants, who had never seen him be-
fore, refused him entrance. and succeed=d in keeping him out.
So he went to another city and collected a body of men, with
whese aid he handled the attendants very roughly and forced
his wav to his mother”.

According to the Greeks the goddess Hera was seen to cot-
respond to the Epyptian Mut. It is therefore possible that The
goddess of Pepremis may correspond to Mut and that the
Mars {Ares) here mentioned may refer to the Epvptian god
Khons.

NAME: NESI-KHQNSU.

ETYMOLOGY: Egy. Nesi-Knonsu.

GENEALOGY: dau. of {wife of ?) Ta-hennu-Tehuti-a (the gen-
der of this name not given): sister of sisters and brothers:
mother of sons: Ataul. Nesta-neb-ahser, Masahairtha and
Tchaui-nefer.

OFFICES AND TITLES: Priestess.

ASSOCIATED PLACES: Egypt, Amentet. The Tuat (The Under-
world). Sekhet-Aaru (The Fields of Aanroo), Neter-Khert.

In the Papyrus of Nesi-Khonsu, dated at abaut the time of
the XXI st. Dvnasty, is a proclamation of Amen-Ra acknow-
ledging the divinity of Nesi-Khonsu.

The abode of Nesi-Khonsu is in the Sekhet-Aaru. where she
possesses a field. Amen-Ra proclaims that he will maintain
all her privileges: "All good things which shall be spoken
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in my presence, saying ‘Let such things be done for Nesi-
Khonsu ..” I will perform for her, and they shall not be les-
sented, and they shall not be abrogated, and nothing there
from shall be cut off at every season of the heavens ..”

It appears from this document that many of the inhabi-
tants of the Underworld, here described as male khus and fe-
male khus, are regarded as deities.

NAMES: NITAUQRIT, NEITAKRI, NITOKRIS, NITOCRIS.
ETYMOLOGY: Egy. Nitaugrit, The Rosy-cheeked: Ck. rend. of
Egy: Nitokris; cf. Neith (q.v.).

GENEALOGY: sister and wife of Mirnini Mihtimsauf I {Mete-
sauphis II).

OFFICES AND TITLES: The Rosy-cheeked Beauty, Queen of
Egvpt, The Spirit of the Southern Pyramid.

ASSOCIATED PLACES: Egypt, Gizeh.

Nitocris, the last monarch of the VIth. Dynasty, succeeded
her brother and husband Metesouphis II. According to Mas-
pero, “Nitauqrit is named in Manetho, Eratosthenes and in
the Royal Canon of Turin”., This queen is also mentioned by
Herodotus as follows; “Next they (ie. the priests) rcad me
from a papyrus the names of three hundred and thirty mon-
archs, who, they said, were his (i.e. Menes) successors upon
the throne, In this number of generations there were eighteen
Ethiopian kings, and one queen who was a native; all the
rest were kings and Egyptians. The queen bore the same name
as the Babylonian princess, namely, Nitocris. They said that
she succeeded her brother . .”

One of the first acts of Nitoeris after coming to the throne
was to avenge the death of her brother, who was killed in a
rict a vear after his accession. According to Herodotus® ac-
count, “Bent on avenging his death ..she constructed a spac-
ious underground chamber, and, on pretence of inaugurating
it, contrived the following:— Inviting to a banquet those of
the Egyptians whom she knew to have had the chief share
in the murder of her brother, she suddenly, as they were
feasting, lct the river in upon them, by means of a secret duct
of large size. This, and this only, did they tell me of her, ex-
cept that. when she had done as T had said, she threw her-
self into an apartment full of ashes, that she might escape
the vengeance whereto she would otherwise have been expos-
ed”.
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Nitocris is closely associated with the Third Pyramud. Ac-
cording to some accounts she either built it herself or com-
pleted it. According to others, this pyramid was built by a
later queen, Rhodopis. Others again identify Rhodopis with
Nitocris.

In his account of the Third Pyramid, Maspero writes: “My-
kerinos had left his temb unfinished, and a woman had fin-
ished it at a later date—according to some, Nitokris. the Jast
gueen of the VIth. Dynasty. She completed the pyramid of
Mykerinos, by adding to it that rostly casing of Svenite which
excited the admiration of travellers . . The beautry and richness
of the granite casing dazzled all eves and induced many visit-
ors to prefer the least of the pyramids to its two imposing
sisters”. The powerful occult properties of granite and other
igneous rocks is referred to by Mme. Blavatsky. She writes:
“Granite cannot burn because its Aura is Fire”.

Maspero adds the following foot-note: “Manetho asserts
that Nitokris built the third pyramid.” He then continues:
“according to others, Rhodopis, the Ionian who was the mis-
tress of Psammetichus T or Amasis.”

On the tradition that Rhodopis was the builder of the Third
Pyramid Herodotus writes: “Some of the Greeks call it the
wark of Rhadopis che courtesan”.

Concerning the possible identification of Rhodopis wich Nit-
acris, Maspero states: “The Greeks, who had heard from rheir
dragomans the story of the ‘Rosy-cheeked Beauty’. metamor-
phosed the princess into a courtesan, and for the name of
Nitokris, substituted the mare harmonious one of Rhodopis,
which was the exact translation of the characteristic epithet
of the Egyptian queen.” In this connexion he also writes;
“Zoega had already recognized that the Rhodopis of the
Greeks was no other than the Nitokris of Manetho, and his
opinion was adopted and developed by Bunsen. The legend of
Rhodopis was completed by the additional ascription to the
ancient Egvptian Queen of the character of a courtesan.” This
fatter character he acrribuces to the tradition concerning the
eaclier princess Honirsanu, She is sald to have adopted this
profession; and with her earnings she secured the completion
of the pyramid which Cheops was unable to finish through lack
of money. Of her Herodotus writes: “She procured it (ie. a
certain sum), however, and at the same time, bent on leaving
a monument that would perpetuate her memory, she required
of each man to make her 3 present of a stone towards the
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works which she contemplated. With these stones she built
the pyramid which stands midmost of the three that are in
front of the great pyveamid, measuring along each side a hun-
dred and fifty feet”,

Herodorus gives the following account of Rhodopis, whom
he regards as distinct from Nitocris. “Rhodopis also lived dur-
ing the reign of Amasis. not of Mycerinus, and was thus very
many vears later than the time of the kings who built the
pyramids. She was a Thracian by birth .. Aesop the fable-
wriler was one of her fellow-slaves . |

“Bhadopis really arrived in Egvpt under the conduet of Xan-
theus the Samian; she was brought there to exercise her trade,
but was redeemed for a vast swn by Charaxus. a Mytilen-
aean .. brother of Sappho the poetess. After thus obtaining
her freedom, she remained in Egypt, and as she was very
beautiful. she amassed great wealth".

Another tradition concerning Rhodopis, recorded by Strabe.
is summarized by Maspero as follows: “One day while she
was bathing in the river, an eagle stole one of her gilded san-
dals. carried it off in the direction of Memphis, and et it
drop in the lap of the King, who was administering justice in
the gpen air, The King. astonished at the singular occur-
rence, and at the heaury of the tiny shoe, causcd a search to
be made throughout the country for the woman to whom it
belonged: Rhodopis thus became Queen of Egypt. and could
build hersclf a pyramid.. This is a form, as has been fre-
quently remarked, of the story of “Cinderella’ .

Cerrain occult traditions connecced with the Third or
Southern Pyramid ace alluded to by Maspern. He states that
“M. Pichi has pur forward the opinion that the epither Rho-
dopis. Red countenance, was applicd at first to the Great
Sphinx of Gizeh, whiosce face was acwually painted red: in folk
etymology this epithet Red-face had been mistakenly applied
to Nitaugrit, and the .. genius of the red countenance who
animated the Sphinx would thus become the Rhodopis of the
third pyramid.”

Maspero also records how subsequent conquests “did not
entirely efface the remembrance of the courtesan-princess, !t
is said that the spirit of the Southern Pyramid never appears
abroad. except in the form of a naked woman, who is very
beautiful . . whose manner of acting is such, that when she
desires to make people fall in love with her .. she smiles upon
them. and immedjately they draw near to her. and she at-
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tracts them towards her, and makes them infatuated with
love ., Many have seen her moving round the pyramid about
midday and rowards sunset. It is Nitokeis still haunting the
monument of . | her magnificence.”

Nitocris, in her occult aspect, has a similarity to Khoemnis,

NAME: HATSHQPSITU, HATSHEPSUT, HATASU, HASHEP-
SOWE.

ETYMOLOGY: Egy. Hatshepsut,

GENEALOGY: dau. of Akmet (Ahmose} wife of Thutmosis
{Tahutmes) 1; wife of Thutmosis II: mother of two daus:
Neferu-ra and Mervi-ra Hatshepset.

OFFICES AND TITLES: Queen of Egypr, Pharaoh, The Queen
of the South and North, Queen of Upper and Lower Egypt,
Maar-ka-ra, Knemet-Amum, Consort of Amun, The Divine
Spouse, The Female Sun, The Living Horus, Abounding in Div-
ine Gifts, Archpriestess, The Mistress of Djadems.

ASSOCIATED PLACES: Egvpt, Thebes. Karnak. Speos Arte-
midos, Aswan, Punt, Somaliland, Deir-el-Bahri, Sinai, Wadi
Maghareh, Serabit-el-Khadem,

Hatshepsut, daughter of Queen Akmet (ahmose) wife of the
Pharach Tahutmes I, was fermally appointed by the latter as
his successor. "Said his majesty: * .. Khnemet-Amun, Hashep-
sowe, who liveth..she is my successor upon my throne, she
it assuredly is who shall sit upon my wonderful seat. She
shall command the people in every place of the palace: she
it is who shall lead vou'

Certain traditions are connected sich the birth of Hatshep-
sut, It is recorded that the Hathors attended her mother Ak-
met during her confinement. According to Anthes a tradition
records that after her mother had given birth to her, Hathor
took the child into the presence of Amon-Ra, who called her
the maonarch; and Hathor nursed her.

The great Qucen regnant of the XVIlth, Dynasty, Hatshep-
sut, adopted rthe Pharaonic dress, titles and attributes. Ac-
cording to Cottrell she is given the epithet, the Female Sun,
in the Punt reliefs. The title. Divine Spouse, was applied gen-
erally to the wile of the Pharach from the XVIHIth. Dynasty
onwards.

Various assessments have been made of the character and
achicvements of this queen. Baikic regards her as among the
greatest rulers of Egvpr. Cottrell. desecribing her in some de-
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tail, summarizes Dr. Margaret Murray’s view of her as a
woman wheo ireed herself from male vvranny, performing the
roval functions berter than would a man, abhorring war and
devoted to the ars of peace. He alsn guotes Mrs, Barbara
Mertz as holding a similar view, Catteell himselt refercing to
hee statue, speaks of “the screngeh and intelligence stamped
on her features ., the features of chis queen are soft and fem-
inine .. the face of decided character . . she made all Egypt
‘bow the head” as one chronicler puts it”. Hatshepsut wrote
of herself. “Her majesty .. what was in her was divine, divine
was cvervthing she did. Her majesty became a beauriful
maiden, blossoming out. The goddess Uto at this moement
applauded her divine shapeliness. She is a woman of distin-
guished appearance™, Of her achievements, in an inscription
at Speos Artemidos, she writes: “T have restored that which
was in ruins, and built that which was unfinished”; another
inscription there reads: "My spirit inclined towards foreign
people . . the people of Roshau and Iun did not hide them-
selves from me™. Baikie also draws attention to this and to
other facets of her character: “She was woman-like, also, in
her curiosity about foreign people and..her fondness for
animals”. He mentions an macription on the stele of Senmut
recording the queen’s pet cattle. each distinguished by name.
and one of them marked as “her great favourite, the red'™

Details of the achievements of Hatshersut as Queen are
given by Baikie, in his accounc of her reign. “The time was
one af peace and prosperity, and was sigmalized by the er-
ection of some of the most beautiful and priceless structur-
ez which remain to us from anient fgvpt. Already by the
third vear of her reign (or the wnieenth, reckoning her joint
reign with Tahutmes T} she had turncd to the working of
the turquoise mines at the Wadi Maghareh; and a large part
of the miners’ temple at Serabit-el-Khadem was due to her
and to Tahutmes IIT, the so-called ‘Shrine of Kings' being of
her foundation, and bearing a long inscription of hers”, An
expedition to Punt was planned to bring back sufficient mat-
erial for the construction of her temple at Deir-el-Bahri. De-
scribing this event Baikie writes: ™ .. the queen prepared her
expedition, A small fleer vas equipped and sent out with an
cecort of soldiers under commoand of an envovr, Nehsi by
name. The ships apparently reached the Red Sea by means of
a2 canal . Vovaging down the Red Sea. thev reached in safetv
the Tand of Punc. which may have heen part of Somaliland,
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Their arrival evidently created much interest among the Pun-
tites, , The Egyptian envoy was received by rhe Punrtite chief.
Patihu, who came to meer him accompanied by his wife . .
The merchandi~c which had been brought in the ships was
duly ser farth, protected by a guard of soldiers, and the bar-
gaining begar . the lading being completed. the fleer set
sail. and, after 4 prosperous vovage, reached Thebes in =af-
etv. It was welcomed with all honour . . Finally, the story of
the voyage was recorded at Jarge on the walls of the temple.
where 1t i3 stifl to be scon, in the shape af the finest veliels
which we owe to Egyptian art”. It is said of the treasures
breughe bask from this expedition, that “Thoth made a nore
ut the guemity and Seshar verified the figures™. Of her other
menpuments, there are the two great obelisks in the temiple
at Karnak, sct up for the queen's jubilec festval this work,
involving the transport of two enormous Dblocks of granite
from Aswan, was undertaken by the architect Senmur.

To the reign of Queen Hatshepsut belongs the celestial dia-
gram of Senmut; this, according to Fagan, is the earliest that
haz been preserved.

The great temple at Beir-el-Dahri is described by Baikic as
follows: “This remarkable building is unique among Egyptian
temples . . the great temple rises in three terraces up the slop-
ing ground towards the tawering yellow limestone clifts, uncil
the last Lerrace stands close against them .. The face of each
terrace is colonnaded and the uppermost terrace bears a row
of chambers, of which the middle one is hewn deep into the
rock and lined with limestone slabs sculptured in relier.”

The buildings of Hatshepsut are thus described in the ac-
count by Bartlett. As an earlier Egvptologist. he attribures
these to Nitocris. He writes: “Amunothph, Thothmasis, and
especiatly the beauriful Nitocris, the last of the race of the
Memphite [rulers], by whose marriage with Thothmaosis Upper
and Lower Egyprt were united, continued to make imporrant
additions to the temple at Karnak. Nitocris also built the
temple or palace, now called Dayr el Bahree, at the foot of
the Tibvan hills, being the most westerly temple in Thebes,
at the extremity of the Assasecf. A straight Dromios or ave-
nue, sixteen hundred feet long, between a double row of
sphinxes .. led from the first gateway of this to the first
court; a second slope of three hundred and Hfty feet further,
is the doorway inro the inner court; three hundred further,
the sccond granite doorway. leading into the small vaulted
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rooms, and the chambers tunnelled into the mountain-side.”

In her religious aspect, Hatshepsut is described as living
in close connexion with Nut: she is represented as saving,
"0 my mother Nut, stretch thyself over me, that thou mayest
place me among the stars imperishable that are in thec”. The
two goddesses Isis and Nephthys greer the quecn with the
words, O King's sister, Hashepsowe, we embrace thy flesh™.

The position of the Queen in Egypt. whether regnant or
the consort of the Pharaoh, was one of great importancce; this
was due to the significance attached to matrilinear success-
ion and alsc (o women’s knowledge of religious and magi-
cal practices. In his History of Women, Alexander writes:
“The queens of Egypr arc said to have been much more
honoured, as well as more readily obeved than the kings™.

According to Maspero, the Queen consort was regavded as a
goddess and the Pharach a god-king; he writes: “The woman,
indeed, was supposed to combine in herself more completely
than a man the qualities neccssary for the exercise of magic
..she saw and heard that which the eves and ears of man
could not perceive; her voice, being more flexible and piercing,
was heard at greater distances; she was by nature mistress
of the art of summoning or banishing invisible things .. the
queen, by her incantations protected him (i.e. the Pharaoh} ..
she poured libations and offered perfumes and flowers. The
queen holds the sistrum, the magical qualities of which are
celebrated by the author of ‘De Iside ct Osiride’; a frequent
mention is made of them in the Dendera inscriptions.” Mme.
Desroches-Noblecoust in speaking of the temple dedicated to
Queen Tiye, states that chis is characteristic of the fanes con-
nected with the active role of raval womcen; it is inhabited
by the divine breath of life which these women transmit to
the Pharach to invigorate him.

The festival of Queen Hatshepsu, in the Perpetnal Festival
Calendar, is celebrated on July 27th. Another Egyptian queen,
Amenartus, has her festival in the same Calendar on Aug-
17th.

There are several representations of this queen. Her srune
statue in her temple at Deir-el-Bahri has alrcady becn men-
tioned; in this she is shewn seated. Cottrell states that in
the shrine of Harhor, Hatshepsut had her own face carved in
the image of that goddess. She is also represented as
Sphinx, a form later adopted by Queen Tive.
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NAME: SCOTA.

ETYMODLOGY: prps. Irish rend. of Egv: Scota; prps. (Graves)
from Gk. skotia, n. fem. darkness. the ‘Dark One’; from
Scota (see below} is deriv: (Din.) Trish, Scot: a Scot, an
Irishman; Scot-Albanach, a Caledonian Scot, or Scottish Gael;
Sciot-Bhearla, the Irish language; Scoit - Fireannach, an Irish
Scot vr Gael; also late Lat. Scotus, -a, an inhabitant of Tre-
fand; also Eng. Scot. Scorland.

GENEALOGY: (Of the first Scota) dau. of wile (ptps. Meri-
taten) of Cincris [Akenkheres, Smenkh-ka-ra. Smenhkare),
(see also below): wife of Nel (Niul); mother of son: Gaedel
Glas (Gadelas, Gaodhal). {f the second Scota) dau. of wife
of Nectanebus iNekht-neb-ef. Nectanebus 11); wife of Mil
(Golamh, Miledh Mlilesius): mocther of six sons:  Amorgen
Glungel {Aimhergin}, Fber, (Heber [ionun), It, Calpa (Solpa).
Aranann and Heremon.

OFFICES AND TITLES: Egvptian Princess, Gaelic Queen, An-
cestress of the Scots, Ancestress of the Gaels.

ASSOCIATED PLACES: Egvpt. Southern Egypt, Phi-Hahjroth,
Capacirunt, The Red Sea, Taprobane Island, the Rhipaean
Mountain, Scvthia, Thracia. Dacia, Gothia, Belgaint, Spain,
Bregaint (Braganza), Barbarv. Portingall (Portugal). Galicia,
Ireland. Scotland.

In the ancient lvish Flistories there are two  parallel ac-
counis of an Egvptian princess named Scata, The firsc account
of the first Scota refers to the perind of the Pharach Cingiris
or Cincris. On  the identification of this king Macalister
writes: ‘Cingris” is the Akenkheres of Fusehius. the Smenkh-
ka-tn of modern Egyptology . . who reigned for a bricf period
immediately belore the now famous Tutankhamun', Dinneen
gives the name Tchehra. Hisx place among the Egyvptian phar-
aohs is given in the Lebor Cabala Erenn as follows: “Pharao
Tuir took the princedom after Pharac Cincris. Now “Pharao’
wils an addicional name of every king who took Egyvpt, from
Pharao Cincris to Pharao Nectanebus:; and he was the [thirty-
fifth or] fifteenth king after Pharao Cincris who was drowned
in the Red Sea. It was for the sake of honouring them that
this [name] was bestowed upon them.”

Referring ta annther Irish lise of Pharaohs Macalister writes:
“This enumerates five kings hetween ‘Cincris’, and Tures or
Tuir, in order. Cerres, Armades, Ramescs, Amenoscs, Ameno-
mes ., Cerres = Akherres and his successor Kherres, who may be
Tutapkhamun and his successor Kheper-Kheperu-ari-maat-ra,
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Armadis —Armais, that is Hor-em-heb, the king with whom the
cightcenth dynasty came to an end..Rameses (the Eusebian
Remesses) may be either the first or second of the numerous
kings who bore that name. Amenoses (=Menophes) is most
likely Merneptah, and Amenomes (=aAmenophis, but here out
of his proper place in the Eusebian canon) is presumably
Amenmeses. Tures or Tuir, whom one present narrator ap-
parently supposes to have been the immediate successor of
Cincris, was actually the ninth in succession after Smenkh-
ka-ra, and was ..a queen, the Thuores of Fusebius, and the
Ta-Wosrer of the Egyptian records.” According to Baikie the
guecn Tausert ruled jointly with Sety Il The crown was then
usurped by her brother, Amenmeses: and eventually Tausert
again reigned jointly, with another brother, Siptah.

On the arrival of Niul in Egypt, Keating writes: “This young
prince had cmployed himself for some time with great ap-
plause, in teaching the Scvthian youth, insomuch, that the
fame of his learning and accomplishments was carried into
distant countries, till at length it reached the ears of Phat-
ach Cingeris, king of Lgypr. This monarch was so charmed
with the report that he has heard that he immediately dis-
patched messengers into Scythia, to invite Niul into Egypt, to
instruct the youth of that country: as the poet mentions in
these lines:

“The Egyptian monarch heard of Niul’s fame,
From distant Scythia and admired his learning™.

“Niul accepted the invitation”, As a result of his achieve-
ments in Lgypr. he won the hand of Scota, “a princess of
great beauty”. Furthermore, “He (ie. the Pharaoh) gave him
the lands of Capacirunt that lie upon the coasts of the Red
Sea. This is universaily allowed by our chrenicles and observ-
ed by the poet Giolla Caonthan, in his poem:

“The Scythian soon complied with the request,
But, when he came, soft love his breast possess'd,
And, for reward, he was with charming Scota bless’d.

“After his marriage with the princess he erected schools
and seminaries of learning in Capacirunt and taught the
sciences and the universal languages to the vouth of Egypt.
At this time his wifc, Scota, was delivered of a son, who ..
was called Gaodhal, that is Gadelas.

"It is to be observed, that this princess was a different
person from that Scota, who was the wife of Golamh, after-
wards called Milesius, king of Spain.”
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In the Lebor Gabala Erenn in the sccriom “The Early His-
tory of the Gaedil”. Scota appears as follows: S0 Nel.
dwelt southward in Egypr. This is the estate which he receiv-
ed, upon the shore of the Red Sea, and around Phi-Hahiroth.

“Now at that ume when Gaedel Clas {i.e. Gaedel the
Greenl was barn of Scota [or Scottal .. From her are the
Scots (or Scuitt} named, ur Dictum est .. Scots [rom Scota”.
Another version reads .. “So that from Scota the Gaedil arc
called Scots, as the learncd said.

“Now when Nel saw Pharao and his hosts drowned, he
remained upon the same estate, for he had no fear there..
Thereafter Nel died. Gaedel Glas and his mother took the es-
cace

Accrrding to Macalister’s summary Scota later agcompan-
ied her descendants to Scythia, Their journcy is described thus
in the Lebor Gahala Erenn: “Thereafter [they] .. collected in
four ships, with twenly-four wedded couples in each ship,
upun the Red Sea. to Taprobane Isfand. around the Rhipaean
Mountain northward, till theyv reached Scythia.”

In the verse text of cthe same book this princess is describ-
ed thus: "Scota. of no scanty beauty, modest, nimble™,

keating records that after the death of Niul, “"Gadelas ..
took upon him the command. and admitted his mother Scota
into a share of the government, and they reigned rogether
with great wisdonm and unanimity™

Cencerning the naming of this people Hanmer writes as
follows in his Chrenicles of Ireland: "It is said that this
Gathelus of his wife Scota commanded that his followers
Grecians and Acgyptians should be called Scoti; that is. Scot-
tishmen. And Hector Boetius in the History of Treland stick-
eth not to write, that upon his marriage with Scota, the fore-
said commandment was published, and that his followers in
Aegvpt, Barbary, Portingall, Galicia, and over Spaine, were
called Scoti . .

“Yet 1 finde for certaine that Ireland was called Scotia
maior. and the other (ie. Scotland) Scotia minor, and often-
rimes confusedly the one taken for the other.”

The account of the second Scota alludes to the peried of
the pharach Nectanebus.

Tn his commentary Macalister states: “ ‘Nectenibus’, that is
Nectanebus I {Neckt-neb-¢f in the Egvptian records) was the
last native king of Egypt”™.

T
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The arrival of Mil in Fgypt is described in the Lebor Gab-

ala Erenn, the versc Lest. as follows:
“"Mil came out of Scythia,
a tale upon which bards leave a savour . .
Four ships werc the tally of his household;
they came over with a multitude of progeny;
fifreen wedded couples and a hireling
in every ship which pressed forward vonder.
They stayed three months in the island
at Taprobane of the harbours;
three other months, a season without jovfulness
voyaging over the sea of foam-crests.
After that they reached the Tand of Egvpt.
to the court of Pharao of the warriors .7

According to the prose text: “They reached Egypt at the
end of nine hundred and fourteen vears afrer the drowning
of Pharao in the Red Sea..Pharao Nectanebus was King of
Egypt at that time”. Mil asked for. and received the hand of
the princess Scota and they werc married "zt the land-river in
the west”, According to Borlase this was because he had help-
ed the Egvptians against the Ethicpians,

The tehor Gabala Frenn continues: “Mil. | tarried eight vears
in Egvpr, and twelve men of hig followers learnt the princi-
pal arts; Segda. Sobairce and Suirge learnt craftmanship,
Mantan, Caicher and Fulman learnt druidry: another three,
Gosten, Amotgen and Donn, were arbitrators and judges; the
other three, Mil, Qici and Uici, were wartriors. Thev nurtured
their multiplicity of accomplishments in Egypt.

“MNaow when Mil perceived that weakness and loss of
strength had come upon Pharao, [and that Alexander was
driving him out]. he took leave of him; by no means from
fear, but it had been promised him by druids that he would
get an estate and a realm, Thereafter Mil went [upon the Red
Sea|—there was the same rally as before—and Scota..with
them. According to the verse text:—

“They went out in the end of eight vears,

hackward was the true path;

They spent a month in Taprobane,

‘They steered past the headland of the Rhipacan
Mountain;

thev fared ro land upon the wave:

they had a vear close by Thracia,

til! they landed in brown Dacia.
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They stayed a month in coloured Dacia,

they went out of it inta bright Gathia,

into Belgaint, into Bregaint of large companies.
into cold Spain of the headlands . .

Thence has he the name “Mil of Spain’ . .
Golam was bis name , 7

Keating describes the second Scota as "4 lady of great vir-
tue and excellent beauty’. A list of the sans of Scota is given
by him as follows: “their names were Heber Fionn and
Aimhergin, who were born in Egypt: Ir, born in the island of
Ireme. situated in the Thracian sea; Colpa, called the swords-
man, born in Gothiana; and Atapann and Heremon, born m
Galicia. This is observed hv a poct of great antiquity.” He
attributes to the sons of the second Scota the giving of their
mother’s name ro lreland.

On the possible connexion between Egyptian and Gaelic,
Rolleston writes: “Approaching the subject from the linguis-
tic side, Rhvs and Brynmer Jones find char the African origin
—at least proximitely—of the primitive population of Great
Britain and Ireland is strongly suggested. It is here shown that
the Celtic languages preserve in their syntax the Hamitic, and
cspecially the Fgyptian type .. The subject is fully discussed
in an appendix by Professor 1. Morris Jones, “The pre-Arvan
idioms which still live in Welsh and Irish were derived from
a language allied to Egyprian and the Berber tongues™”

Another tradition connecting the ancient Trish with Egypt
is referred to by Bartlett. Writing on the origin of the Pyra-
mids. he refers to various early suppositions as to their build-
ers. Some of these he lists as follows: “Some have supposed
them to be antedeluvian; others, that they were built . . hy
Nimrod, by the Pali of Hindostan, and even the ancient [rish
..'The Arabians attributed them to the Jins or Genii, others,
to a race of Titans..” The mention of the ancient Irish gives
suppert to the theory that the Pyramids are connected with
Atfantis,

A related ceadition is recorded as follows in The Secret
Doctrine: “"Charton speaks of a specimen of such rock (ie.
block of granite} from Treland. which had been submitred (o
the analysis of an Fnglish Geologist, who assigned to it a
furgign origin ‘perhaps even African’.

“This is a strange coincidence, for Ivish tradition attributes
chie origin of her circular stones to a Sacceror who brought
them from Africa. De Mirville sces in this Sorceror “a .. Ham-

366



iwe’. We see in him a dark Atlantean or perhaps even some
earlier Lemurian . . a giant in any and every case”.

NAME:; ARSINOE.

FIYMOLOGY: Gk, Arsinoe.

GENEALOGY: dau. of Berenice I wife of Ptoleny I (Lagus,
Soter); sister and wife of Ptolemy [l (Philadelphus), her third
husband; wife of Lysimachus, her first husband; wife of Pto-
lemy Ceraunus, her second husband; mother of two children.
OFFICES AND TITLES: Thraclan Queen, Egyptian Queen, Arsi-
noe 1, Venus Zephyritis.

ASSOCIATED PLACES: Egypt, Thrace, Heraclea, Tius, Amastris,
Cassandreia, Samothrace, Alexandria, Arsinoc, Aetglia, The
rayum, Arsinoites.

Arsinoe, daughrer of Berenice wife of Ptolemy I of Egypt,
figures in that confused period of history following the death
of Alexander the Creat. She married firstly Lysimachus, King
of Thrace. According to Heichelheim (Oxford Classical Dic-
tionary), Lysimachus was “'strongly under her influence and
gave her the towns of Heraclea, Tius, Amastris and Cassan-
dreia as special domains”. After his death and the seizure of
the throne by Ptolemy Ceraunus, she married the latter, but
was then banished by him to the Isltand of Samothrace. There
she probably remained until invited back te Egypt to become
the second wife of her brother, King Prolemaeus II. Tt appears
that this was the first cxample of the marriage of brother
and sister among thc Greek rulers of Lgypt.

Of the reign of Ptolemy Philadelphus, Lempricre writes:
“During the whole of his reign Philadelphus was employed
in exciting industry, and in encouraging the liberal arts and
useful knowledge .. His palace was the asylum of learned
men . . He pald particular attention to Euclid, Theocritus, Cal-
limachus, and Lycophron™. He increased the Library of Alex-
andria founded by Ptolemy Lagus, and at the time of his
death it contained two hundred thousand wvolumes: it was
afrerwards increased to seven hundred thousand.

On the influence of Arsinoe, Heichelheim writes: “her in-
fluence on events seems to have been as great as, or greater
than, that of her husband and the impact she Ieft on poster-
ity is comparable to that of Cleopatra VII..The Fayum, col-
onised at this time, was called Arsinoites after her”.

Arsinoe is mentioned several times in the writings of
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Theocritus. One Tivll describes how two women of Alexandria,
Gorgo and Praxinoe, go into the crowded streets to see a pro-
cession and to hcar praises of Berenice and Arsince sung at
the palace. Here the larter is referred to as “Rerenice’s daugh-
ter who is like Helen; Arsinoe. with all that is fair, rends
Adonis”. In the Idyll in praise of Plolemy he writes: “A sia-
tely bridegroom. no betrer husband has been embruced hv a
woman in chetr bedroant; ta be loved bath as a brother and
a husband, jusc as he holy marriage of the immortals o
whom Lady Rhea, Queen ot Olympus. gave birth. In onc hed
Zeus and Here lic down ta pass the night, her arms anwint-
ed with unguents like the maiden [ris™.

According to Lempricre’s summary, Arsinoe was accorded
divine honours, being worshipped under the name Venus
Zephyritis. Her husband Prolemy Philadelphus  began work
on a temple in her honour, which he entrusted to the Mace-
donian architect Dinocrates. As Lempriere describes it “He
(i.e. Prolemy II) afterwards married his sistcr Arsinoe, whom
he loved with uncommon tenderness, to whose memory he
began to erect a celebrated monument..in which he (ie.
Dinocrates) intended to suspend in the air a statue of the
gqueen, by means of loadstones . which would have been the
admiration of future ages”. The work was not completed
owing to the death of both the architect and the king. A
statue of Arsinoe existed at Athens in the time of Pausan-
ius, and there is a wverv beautiful gold medal of her in the
British Museum. '

A gueen of the next generation, Berenice I1 wife of king
Ptolemaeus 11I, Fuergetes. is [amous for giving her name to
a constellation. According ta Lempriere’s summary, when her
husband Ptolemacus Fuergetes whom she greatly loved was
on an expedition to Syria, she dedicated her hair to the god-
dess Venus, to procure his safe avrival home. Some time after
his viclorious rcturn, the locks of her hair which were in the
temple of Venus, disappeared: Conon, the astronomer, declar-
ed they had been carried to heaven to form the constellation,
Coma or Crinis Berenice. Caliimachus wrote a poem on the
occasion, now known from the translation by Catuflus, De
Coma Berenice. This constellation is in the northern hemi-
sphiere and consises of scven stars. After the discovery of che
Rosetta stone. according o Bartlett's account, “Dr. Young . .
at length made known his identification of the names of
‘Ptolemy” and ‘Bercnice’, and of the nature of the symbulic
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letters. thus giving the first ciue (o subsequent dizcovery™.
The inscriprion, according to the Greek text, was written in
the reign of Ptolemy V. Epiphanes.

Several Lowns were named Atsinoe after the queens of that
name. Sirabo attributes to Arsinoe [[ the founding of a city
called by her owr name on che banks of the Achelous in
Aetolia,

NAME: CLEOPATRA,

ETYMOLOGY: Gk. Kleopatra; Lat. Cleopatra.

GENEALOGY: dau. of a wife of Prolemy Auletes (clder reck-
oning XI, O.C.D.: XIT); poss. sister of {sister): Berenice. sister
of (sister): Arsince; sister and wife of Ptolemy Dionysius
{Bacchus: older reckening: XII, O.C.D.: XIIN); sister and wife
of Ptolemy (older reckoning: X1 0.C.D: XIV); wife of Mark
Anthony; mather of dau: Clecpatra (Selene} and of sons:
Cacsarion (0.C.D. Ptolemy XV), Alexander {twin brother of
Cleopatra) and Ptolemy.

OFFICES AND  TITIES: Fielemars. The Ptolemaean Mai-
den. Cleopatra II {ur by another reckemng) VI Queen of
Fgvpt, Queen of Cuclesyria. Cyprus. Cilicia. parts of Arabia
and part of Judaca, Queen of Kings, Archpricstess of Isis and
Hathor, Priestess of Aphrodite. The New isis.

ASSOCIATED PLACTS: Fgspt, alesandria, Rome, Syria. Pelus-
ium, The River Cyvdous, Mount Casius. Cilicia, Tarsus, Phoen-
icia, Coelesvria. Cyprus. Arabia, Judaea, Actium, Armant, Deir-
ci-Bahri.

The history of Egypt under Greck and the earlier Roman
rule illustrates the fact that religion is seldom, if ever, the
cause of conflict among polytheistic nations. This fact is gen-
erally accepted by historians and sociologists; as Hume writes:
“Tdolatry is attended with this evident advantage..it rend-
ers all the wvarious deitics, as well as rites, ceremonies, or
traditions, compatible with each other..The Romans com-
monly adopted the gods of the conguered people, and never
disputed the attributes of thosc topical and pational deities
in whose territories they resided”. Thusin the period of
nearly fifteen centuries which lay between the reigns of the
Queens Flatshepsut and Cleopatra. the religion of Egypt main-
tained its basic characteristics, while at the same time bene-
fiting from the addiiion of duities from the Greek, Roman
and other Pantheons. Manv of the deities of Fgypr had, for
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their part, established themsclves in the nations of the Greek
and Roman hegemonies.

Cleopatra began her reign as Queen of Egypt in the second
vear of the 182nd Olympiad, the 703rd. year A.U.C. Under the
will of the late king, Ptolemy Auletes, Cleopatra and her bro-
ther Ptolemy Dionysius were left the crown on condition that
they married and ruled jointly; as they wete both young he
wished them to be schooled under the aegis of the Roman
scnate.

The early history of Cleopatra is obscure. Her mother is
described as a lady of Pontus. It appears that Ptolemy Diony-
sius intrigued against his sister, compelling her to retire to
Syria, Here she gathered a considerable army which she led
into Egypt to assert her claims. Both however, seemed un-
willing for an armed conflict and the arrival of Caesar shortly
afterwards led to the matter being put to his arbitiation.

According to the Universal Biography: “Cleopatra . . from
her early vears was celebrated for her beauty and fascina-
ting manners”. At the death of Prolemy Aulctes she was aged
seventeen.

Cleopatra was invited, according to Plutarch, to plead her
case in the presence of Cacsar. She therefore caused herself
to be conveyed secretly to his apartment on a mattress, being
carried there through the streets of Alexandria. Caesar, it is
said, applauded this stratagem and was so greatly charmed
with her person that he detained her all night, Next morning
he sent for Ptolemy and pressed him to comply with his sis-
ter's wishes. Ptolemy, however, refusing to agree. led a rebel-
lion during the course of which he was drowned in the Nile.
Cleopatra became sole ruler and by Caesar’s arrangement mar-
ried her vounger brother, also named Ptolemy, then aged
elever. On the latter’s death, che co-rulership passed to her
son Caesarion {Ptolemy XV).

On Caesar's return to Rome. Cleopatra shortly after-
wards followed him. Tt is recorded that she had apartments as-
signed to her in Caesar’s palace. She remained there unril his
assassination. when she hastily left the city and returned to
Egypt.

On the death of Caesar, Anthony, having heard that
Cleopatra had sent help to Cassius, required her to appear
before him at Tarsus. According to Plutarch’s account, in the
translation of Dryden, as revised by Clough: “When making
preparation for the Parthian war. he (i.c. Anthony) sent to
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command her (o make her personal appearance in Cilicia,
to answer an accusation that she had given assistance to Uas-
sius. Dellius, who was sent on this message, had no sooner
seenn her face and remarked her adrominess and subtlerv in
speech. but he felt convinced that Anthony would not so
much as think of giving any molestation to a woman like
this; on the contrary. she would be {irst in favour wich him.
So he set himsclf at once to pay his court to the Egyptian,
and gave her his advice ‘to go' in the ITomeric style to Cil-
icia ‘in her best attire’ and bade her fear nothing from
Anthony, the gentlest and kindest of soldiers. She had some
faith in the words of Dellius. but more in her own attrac-
tions; which, having formerly recommended her to Caesar and
the voung Cacnus FPompev, she Jid not doubt might prove
more successful with Anthony. Their acquaintance was with
her when 2 giel .. bur she was to meet Anthony in the time
of life when women’s beauty is miost splendid, and their ip-
tellects are in full maturity. She made grear preparations for
the journey of money gifts and ornaments of value ..but she
brought with her her surest hopes in her own magic arts and
charms.

“She received several letters. both from Anthonv and his
friends, to summon her, hut she took no notice of these or-
ders; and ar last, as if in mackery of them, she came sailing
up the Kiver Cvdnus, in a large barge with gilded stern and
outspread sails of purple. while vars of silver beat time to
the music of the fhites and fifes and harps. She herself lay
all along under a canopy of cloth of gold, dressed as Venus
in a picture, and beautiful young boys, like painted Cupids.
stood on each side to fan her. 118 maids were dressed like
sea nymphs and graces. some steering at the rudder. some
working at the ropes. The periumes diffused themselves from
the vessel o the shore, which way covered with mulritudes,
part following the galley, pare running out of the city to sce
the sight. The market-place was quite emptied, and Anthony
was at last lcfc alone sitting upon the tribunal; while the
word went through the multitude that Venus was come to
feast with Bacchus, for the common good of Asia. On her
arrival. Anthony sent to invite her to supper. She thought it
ficter he should come to her; so, willing to show his good-
humour and courtesy, he complied and went. He found the
preparaticns to receive him magnificent bevond measure ..

“She nerceiving that his raillery was broad and gross, and
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savoured more of the soldier than the courtier, rejoined in
the same taste, and fell into it at once, withour any sert
of reluctance or reserve ..the contact of her presence, if you
lived with het was irresistable; the attraction of her person,
joining with the charm of her conversation, and the charac-
ter that attended all she said or Jid. was something bewitch-
img. It was a pleasure merelvy to hear the sound of her voice,
with which fike an instrument of many strings, she could pass
fram one language ta another: so that there were few of
the barbarian nations chat she answered by an interprerer: tu
most of them she spoke herseif, as both Aethopians, Troglo-
dvtes, Hebrews, Arabians, Svrians, Medes, Parthians, and
many others whose fanguage she had learnt.

“Plato admits four sorty of flattery, but she had a thou-
sand. Were Anthony serious or disposed to mirth, she had
at any moment some new delight or charm to meet his
wishes; at every turn she was upon him, and let him escape
neither bv day nor by night. She played dice with him, hunt-
ed with him: and when he exercised himself in arms, she
was there to see. At nighr she would go rambling with him
to disturb and torment pecople at their doors and windows,
dressed like a servant-woman. for Anthony also went in ser-
vant’s disguise .. However. the Alexandrians in general liked
it well enough, and ijnined pood-hwmourediy in s (rofic and
play, saying they were much obliged to Anthony for acting his
tragic parts in Romvc, and kecping his comedy for them. His
fishing must not be torgotten. He went one day to angle wich
Cleopatra, and, being so unforiunate as to catch nothing in
the presence of his mistress, he gave secret orders to the
fishermen to dive under water and to put fishes that had been
already taken on his hooks; and then he drew so fast that
the Egyptian perceived it. But feigning admiration, she told
everyhody how skilful Anthony was, and invited them next
day to come and see him again. S0, when a number of them
had come on beard the fishing boats, as soon as he had let
down his hook, onc of the servants was beforehand with the
diver, and fixed uopinm his hook a salted fish from Pontus.
Anthony, feeling his line give, drew up the prev.”

After his marriage to Ocravia, Anthony rewurned 1o Syria
and Cleopatra tesumed her sway over him. They were pub-
licly married, and Anthony proclaimed Clespatra Queen of
Egypt, Cyprus, Libva. and Cocle-Syria; part of Judaea and
Arabia came also under her rule. Stobart records how Jlered
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the Great, in order to increase his power, maintained friendly
relations hoth with the Romans and with Cleopatra. As
Plutarch writes: “Cleopatra was then, as at other times when
she appeared in public, dressed in the habit of the goddess
Isis and gave audience o che people under the name of the
New Isis."”

Among the many actions which Anthony periormed in fav-
our of Cleopatra, Plutarch records: “he had ordered (in his
will) that even if he died in the city of Rome his body..
should be sent to Cleopatra at Alexandria..that he had
given her the Library of Pergamos, containing two hundred
thousand distinct volumes . . that at a great banquct, in the
presence of many guests, he had risen up and rubbed her feer,
to fulfill some wager or promisc; that he suffered the Fphe-
sians to salute her as their quecn: that he had frequently at
public audiences of kings and princes received amorous mes-
sages written in tablets made of onyx and crvstal and read
them openly on the tribunal: thar when Furnius, a man of
great authority and eloquence among the Romans, was plead-
ing, Cleopatra happening to pass by in her chair, Anthony
started up and left them in the middle of their cause to fol-
low at her side and attend her home™.

After the victory of Octavian at the battle of Actium.
Anthony fell on his sword: bur before his death, being drawn
up by a rope by Cleoparra and her two woman attendants,
Iras and Charmion, is said to have died in her arms. Accord-
ing to Plutarch “Many kings and great commanders made
petition to Cacsar for the hody of Anthony and to give him
his funeral rites; but he would not take away his corpse from
Cleopatra by whosc hands he was buried with royal splendour
and magnificence™.

Tao Cleopatra is atiuribured the authorship of several liter-
ary works. Some attribute to her the Alchemical Treatise on
making gold: “‘Chrysopoeia Cleopatres”™. She is also believed
te have composcd a work on Cosmerics and a treatise, “De
Medicamine Faciei Epistolae Eroticae™. As well as enlarging
the Library at Alexandria, she also promoted the fine arts.

In a description of Cleopatra Peacock speaks of her as “one
who, Dio savs—and all antiquity confirms him—uwas ‘the most
superlatively beautiful of women, splendid to see and de-
lightful to hear. For she was eminently accomplished: she
spoke many languages with grace and facility. Her mind was
as wonderful as her personal beauty™.
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Of the children of Cleopatra. her daughter called by the
same name was designated by Anthony as rhe Moon She sub-
sequently married Juba, King of Mauretania, described by
Plutarch as the most accomplished of kings.

Some popular traditions assert that Cleopatra was of Fgyv-
ptian race and had a dark skin: the more usual view is thar
she was of Hellenic descent, Writing on Pinlemaic Temples.
Fergusson states: ' .. Cleopatra the beautiful is represented on
these walls with distinetly Fgvprian features, and in rhe same
tight garments and conventional forms as were used in the
portrait of Nophri Ari, Queen of Rameses, or in those of the
wives of the possessors of tombs in the age of the pyramids,
three thousand years before, Lgypt in fact conquered her con-
querors, and forced them to adepr her customs and her arts.
and to follew in the groove she had so long marked for her-
self. and followed with such stranve pertinacity™,

Many statues of Cleuparra are mentioned in the account of
Plutarch: these were brought from COctavian by Archibius, noe
of her fricads, for two thousand talents, to ensure their pre-
servation. Her effigy also appears on coins. In a scene ar
Armant  representing  her confinement, seven Hathors are
shown in artendance. In a relief in the Temple of Harshepsut
at Deir-el-Babri. Cleopatra is shown as the goddess Hathor,
wearing the disc flanked by twn cow's haras.

Associated with this gueen are the twa abelisks known as
“Cleopatra’s Needles”. These are referred to by Bartlert
whao saw them in their former site ar Alexandria. He writes
as follows: “The site of the Caesarium..is marked by the
two chelisks. one of which is now prostrate, called Cleopatra’s
needles: and beyond the preojecting rock, mid-way between
these monuments and Lochias point, stood, at the end of the
mele, the Timonium, so called because built by Anthony ..
On the other side of Cleopatea’™s needles, were the market and
the docks..” Jaufact gives the following derails of their dim-
ensions. “Our predecessor Moncanys affirms. that they are
fifty-eight feet six inches high. and that each side of therr
base is seven feet in breadth. They were each cut out of a
single plece of granire. and each side is covered with hiero-
ghyphics™. OF their earlier history Bartlerc writes: “the cbel-
iske of Cleqpatra (so called) once ornamented the fallen city
ol Heliopolis”, These obelisks may have been among those
referred to by Jeremiah, who speaks of “the images of Beth-
shemesh {ie. the House of the Sun, Heliopnlis), that is in
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the land of Egypt”. The word here used for images is matze-
both (Feyer. and B.D.B.: pl. of Heb. matzebah, n. fem. pillar,
column, monument, statue, masseba, stump of a tree; of obel-
isks of Heliopolis in Egypt, Je. 43 v. 13).

Another cradition concerning Cleopatra is quoted by Bart-
lett, who writes: "The balsam tree, according to Pococke, was
brought here (i.e. a well near Heliopolis) by Cleopatra from
the celebrated gardens of Jericho™.

The hicroglyph of the name of this queen is recorded by
Anderson as follows: “Kicopatra, the svmbols being in order
—a knee, a lion, a reed, a noose, a mat, an eagle, a hand, a
mouth. an cagle. and finally two marks indicating a female
proper name.

[Thus] ‘eagle’ =Akhoom and stands for A
‘hand” =Toot and stands for T
‘mouth’=Ro and srands for R
‘reed” —Aak and stands for A7

NaAME: KEP, KEPHA, KEFA.

ETYMOLOGY: Egyv. Kepha, (S Mysterv. cf. Heb. Chavah
[Eve).

OFFICES AND TITIES: The Mother of Time. The Goddess of
the Great Bear, The Mother of the Revolutions, The Goddess
of the Scven Stars, The ORdest Genetrix, The Ancient Gene-
trix, The Cosmic Womb, The First Moiher, The Living Word.
ASSOCTATED PLACES: Tgypt. The Consteilation of the Great
Bear.

Kefa is among those goddesses, information about whom
has been maintained in Oceult tradition.

To Kefa, the Mother of Time, the Egyptians assigned thc
seven stars of the Great Bear. Mme. Blavatsky quotes from
The Journal of the Roval Asiatic Saciety the following pas-
sage: "It was in the northern guarter that the goddess of the
Seven Stars, called the ‘Mother of the Revolutions™ gave birth
to time in the earliest circle of the vear. The first sign of
this primordial circle or cycle made in heaven is the catliest
shape of the ankh..{This loop is then illustrated as having
the shape of the Greek cursive letter alpha) a mere loop ..
This loop or noose is carried in front of the oldest gene-
trix .. as her Ark. the ideograph of a pericd, an ending, a
time, shown to mean one revolution, This then. represents
the circle made in the northern heaven by the Great Bear.
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which constitutes the earliest vear of time. from which we
infer that the loop or Ru of the north represents that quar-
ter, the birthplace of time when figurcd as the Ru of the
Apnkh symbol™. Of the Ru symbol the same author also
writes: "The Ru is the door, gate, mouch, the place of out-
let. This denotes the birchplace in the northern quarter of
the hcavens from which the sun is reborn. Hence the Ru of
the Ankh-sign is the feminine type of the birthplace repre-
senting the norch . . The nocse is an Ark or Rek type of rec-
koning .. The Rak ar ark was the sign of all beginning
(Arche) on this account. and the Ark-tie.. of the norh. the
hind part of heaven”. Mme. Blavatsky. commenting on this
passage, states that the Ank-tie does not belong to Egvpt
alone, the symbol being found in the Indian Pasha; this is a
form of nuose and an artmbute of Kali. It i1s also signific-
ant that the first cursive letter of the Greek alphaher is in
the form af the original ankh. This kind of ankh is shown,
in a bas-relief, held by Buta: what also appears to be a mad-
ified {form of this ankh i3 held in the claws of Nekhaber in
the pendant and pectoral of Tutankhamen. In her description
of these Mme. Desroches-Nobelcourt writes: “The bird is
holding in its claws the ring of the infinite cycle”. In a re-
production shown by Fagan of a Theban Star Calendar of the
Ramesside pharaohs. this symbol appears . it is ac the top
of the diagram representing Pedjesches, the “Stretched Curd™.

Ncumann speaks of “The matriarchal svmbalism of the
heavens” in Egypt and compares it with that of Mexico: here
also is found “'the matriarchal conception according teo which
the heavens and worlds revolve around the "hole’, that is to
say, the Great Mother

In The Secret Doctrine Kefa is scen ta correspond ta “the
Scarlet Lady, the mother of mystery, the great harlot™: the
Ru is one of the emblems she is holding and “imaged by the
Fgvptians at the Polar Centre, the very uterus of creation”.

NAMES: TMEI.

ETYMOLQGY; Egy. Tmei; ¢f. (G.D.)) Thmais and Thmait. Ns.
of goddesses,

OFTTCES AND TITLES: Goddess of Mercy and Justice.

ASSOCIATED PLACES: Egypt. The Underworld.
Tmei is mentioned in The Secret Doctrine as figuring in
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the judgment of the soul; the soul is described as being en-
couraged by Tmei, Goddess of Mercy and Justice.
This goddess closely corresponds to Mayet.

NAME: ARA-SESHAP.
FTYMOLOGY: Egy. Ara-Seshap.
OFT'ICES AND TITLES: Goddess of Light,
ASSOCIATED PLACES: Egypt.
Ara-Seshap is described as an ancient Egyptian goddess.

NAMES: SAFKHITABUIL, SAFEKH-AUBI, SEFEK-AABUI, SEFK-
HET-ABUT, SEFEKH, SESHAIT-SAFKHITABUI, SESHAT, SES-
HETA, SEFEKH-SESHAT.

LTYMOLOGY: Egy. Safekh-Aubi, She who wears the horns;
(S.D.} Sefekh, the number seven; Egyv. Scshat, The Secrer Lady,
The Secretary; {Massey) Egy. Shta, Sheta, Shetar, the be-
trtothed female, the bride, that which is mystical, secret and
hely, the mystery of mysterics; cf. Bab. Ishtar (g.v.).
GENEALOGY: first wife of Thoth; mother of son: Harnubi.
OFFICLS AND TITLES: Genetrix of ithe First Heptanomis,
Stellar Goddess, Lunar Goddess, The Word, The Wearer of
Two Horns, The Secretary, Goddess of Books, Mistress of the
House of Books, Goddess of Writing and History, Mistress of
the Scribes, Record-Keeper of the Dcities, Mistress of Archi-
tectural Knowledge, Foundress of Temples, Mistress of the
House of Architects.

ASSOCIATED PLACES: Egvpt, Thebes, Hermopolis, Dendera,
Heliopalis, Turah, The Seven Constcllations, The Underwerld,
Tattu, Kheraha,

The eatlier name of the goddess Seshat was, according to
Budge, read as Sefek-zabui, and this name or its variations
is used by Maspero and in The Secret Doctrine.

Scfekh-Seshat is basically a stellar divinity who measurcs
time, plans temples in accordance with sidereal principles,
and records history,

The sidereal and hmar aspect of this goddess is shown
in The Secret Doctrine in a passage quoted from The Natural
Genesis, by Massey; here the writer refers to this goddess as
follows: “When the stellar Heptanomis was divided into four
quarters, it was multiplied by four, and twentyv-eight signs took
the place of the primary seven constellations: the lunar zod-
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lac of twenty-eight signs being the registered resulr of rec-
koning twenry-eight days (0 the moon, ot lunar month . . The
genetrix of the first heptanomis . . now taok a lumar charac-
ter ,.In this phase we find the goddess Sefekh, whose name
sipnifies number seven is the feminine Word or Logos in place
of the mother of time, who was the earlier Word as goddess
al the Seven Stars.” Massey also connecrs the Seven Constel-
lations with the seven mountains on which sits the Scarlet
Iady.

As Mistress of the House of Architects. according to Miss
Ions’ summary, Seshat was regarded as rthe foundress of
tempies; she helped the king to derermine the avis of a new
fane by the aid of the stars. and she also marked rhe four
corners of the building. A description of this rite is given by
Fagan, as follows: “One of the most important ceremonies in
the foundation of Egyptian temples was known as Pedjeshes
{Pedi—'to stretch’. Shes—a cord) and it forms the subject of
ane of the chief monumental ornaments in the temples of
Abydes, Heliopolis, Denderah and Edfu. The reigning pharaoch
and a priestess personifying Seshat, the goddess of swriting,
proceeded to the site, cach armed with a golden mallet and
a peg connected bv a cord to another peg. Seshat having
driven her pcg home at the previously prepared spot, the king
directed Iis gaze to the constellacion of the Bull's Fareley.
Having aligned the ¢ord to the ‘hoot’ and Spica as =seen
through the visor formed by Seshat’s curious headdress, he
raised his mallet and drove the peg home, thus marking the
position of the axis of the future temple™.

As Goddess of History and Record-Keeper of the Deities.
Setekh-Seshar is shown, either alone or in company with het
husband, writing the names of the rulers an the leaves of the
holy tree ar Heliopolis. She is scen registering on a long
palm leaf the vears of reign accorded to the Pharaoh, and on
this occasion, draughting the minutes of jubilee celebrations.

To Seshat, Mistress of the Scribes, together with Thoth.
was attriburted the invention of letters. As a scribe, she is
described as writing on a tablet the balance due to the king
from captured enemy booty. When the great sovereign of the
wVITith. Dynasty, Queen Hatshepsut, sends an expedition to
the Tand of Punt. it is Seshat who, on its return. makes an
inrentory of the treasures brought back: “Thoth made z note
ol the quanticy and Seshat verified che figures™,

As Underworld Goddess Seshat provides a house {or the
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spirit or shade of the deceased. In the Papyrus of Nu, “Nu
triumphant, saith .. I have my place of peace in Annu, which
is my house: it was built for me by the goddess Sesheta, and
the god Khnemu sct it up for me upon its walls’ 7. Tt would
appear that Annu, mentioned here, is the astral counterpart
of the annu or Heliopolis in the Upper World. According te
Budge's commentary the plan of the house was made by Ses-
heta or Scfkhet-abut, and its walls were built by Khnenmu.
Also in the Papyrus of Nu there is a more detailed descrip-
ton of the house; “the goddess Sesheta hath brought the
deity Nebt and Anpu {Anubis) hath called unto the Osiris Nu
to build a house on the earth, The foundation is in Annut
(Heliopolis) and the circuit thereof [reacheth] to Kheraha, ..
‘Behold ve the house which hath been built for a khu..'"
The accompanying vignette portrays the deceased standing be
fore a housc together with a lady who may be his wife; the
latter may be the Nebt, or Lady (see also Nebt) referred tc
in the text. In the Saite Recension the vignette represents the
deceased sitting in a chair heolding cut his hands to receive
the bread and water which the kneeling goddess of the syca-
more tree is about to give him, According to Budge's com-
mentary, the goddess Sesheta, the mistress of architecturar
knowledge, drew the plan, and its foundations were laid ir
Heliopolis.

The worship of Seshata. according to Budge, goes back tr
the earliest dynasties. The Triad comprising Thoth, Sefek:
and Harnubi is recorded by Wilkinson as sculptured on the
wall of a chamber in the Turah quarries.

Sefekh is represented as a woman. In her earlier portray
als she wears on her head a star inscribed in a reversed cres
ent, surmounted by two long straight plumes, the hieroglypl
of her name, Later the cresent is rcplaced by two long down-
turned horns, from which the goddess derives the title Sef
ekh-Aubi. The hieroglyph of the goddess is the fipure of -
woman squatting, in front of whom is a seven pointed sta-
over which is placed two inverted horns.

There is a parallel between Sefekh-Seshat and the Chaldea:
Nisaba. and alse. according to The Secret Dactrine, betwee:
her and the Hebrew-Greek Sophia.

NAME: ATHTOR.
ETYMOLOGY: Egy. {Archaic Dictionary) Athtor.
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OFTICES AND TITLES: The Primordial Flement, Mother Night.
ASSOCIATED PLACES: Egypt.

Writing on Cosmogenesis Mme. Blavatsky speaks of ™
the Egyprian Cosmogony, which, in its opening sentences,
shows Athtor, or Mother Night, representing illimitable dark-
ness, as the primeval element which covered the infinite
abvss,”

NAME: TA-UR. TAUR,

ETYMOLOGY: Egy. Ta-ur.

OFFICES AND TITLES: The Goddess of Durkness, A Reginn
of the Underworld.

ASSOCIATED PLACES: Egypt, The Underworld.

In the Egvptian Book of the Dead there is a reference ta
Ta-ur as a region of the Underworld, in the words: “the gods
of Ta-ur shout for joy™.

Taur is mentioned in MacGregor Mather’s etymology of the
Tarot, which is as follows: My derivation of the word. .
is from the ancient hieroglyphical Egyptian word ‘taru’, to 1e-
quire an ansiver, or to constlt, ergo, that which is consulted,
or from which an answer is required . .the second t is an
Ecvptian hieroglyphic final, which is added te denote the
feminine gender. The following are interesting metathese of
the letters of TARQ:—TORA {Hebrew)=Law:; TROA (Ilebrew)
=Gate; ROTA (Latin)=iVheel; ORAT (Latin)=It speaks,
argues or entreats; TAOR (Egyptian)=Taur, the Goddess of
Darkness; ATOR (Egyptian) = Athor, the Fgyptian Venus.

There would also appear to be an etymological associa-
tian between the goddess Taur and the mantea Tau tradition-
ally held to be used by the Atlantcan sorcerers. This word i3
connected with the building of forms of astral, etheric, or
even of the denser earthly matter,

NAMES: SOPDIT. SOPDET, SOPD, SEPTET, SEPT, SQTHIS.
ETYMOLOGY: Egy. Sopdet. {Fagan), this name has for deter-
minative “spd™ the “arrow-head”; Gk. rend. Sothis: from this
is deriv. (O.F.D.) Sothiac, Sothiacal, Sothic, (see below),
OTFICES AND TITLES: The Arrow-head, The Arrow Star, Sir-
ius, Canicula. The Dog-star, Queen of the Thirty-six Constel-
lations, The Star of Tsis, The Star of Egvpt, Stella Maris. Star
of the Sea,
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ASSOCIATED PLACES: Egypt, The Constellations, The Star
Sothis, The Four Quarters, Denderah, Fdfu, Esneh, Der-el-
Medineh, The Underworld, Sekhet-Aanru (The Fields of Aan-
roo), The Twelith Aat,

In a description of Sothis Maspero writes; “The Goddess,
standing sceptre in hand, and crowned with a diadem of rall
feathers surmounted by her most radiant star, answered the
call of Sahu with a gesture and quietly embarked in pursuit
.. Not content to shine by night only her bluish rays sud-
denly darted forth in full daylight and without any warning,
often described upon the sky the mystic lines of the triangle
which stood for her name. It was then that she produced
those curious phenomena of the zodiacal light™.

In the Egyptian Book of the Dead there are references to
Sothis both in her stellar and human aspects, In the Papy-
rus of the Tady Mut-hetepeth, “Mut-hetepeth, triumphant
saith: ‘I have been brought forth at the door of the star
Sept (Sothis) the foremost (?) one who with long strides
bringeth along the celestial path of Ra day by day’ ”. In the
accompanying vignette Mut-hetepeth is shown standing with
her back towards a door through which she has just passed.
Budge considers that this door is probably the door of Sot-
his. In the Chapter concerning the Fourteen Aats or Sub-
divisions of the Elysian Ficlds mention is made, in the sec-
tion on the Twelfth Aat, of the veice and speech of the star
Sept, A reference is made in the description of the Ely-
sian Fields to “the divine speech of the goddess Septet (Sot-
his) at her hours”. In another description of this realm in the
Text of Pepi I is the passage: “The sister of Pepi is Sothis,
and the birth of Pepi is the morning star™.

According to Budge. Sothis presides over one of the For
Quarters of the earth, apparently the South.

This sidercal goddess was seen by the Egyptians as Queen
of the Constellations. These were reckoned to number thirty-
six, corrcsponding to which were the thirty-six decani. To
these constellations were attributed muystical powers. The ris-
ing of Sothis in the early davs of August was regarded as
the heralding of the beginning of a new year. The Sothiacal
year of the ancient Egyptians was calculated as 3653 days,
in contrast with the usual Egyptian vear of 3635 days and
the Egvptian Lunar vear of twelve months or 360 days with
the 5 added intercalary days.

Sothis is the dominant star of the Egyptian Sothic fixea
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calendar. In this connexion Fagan writes: “In the rengious
calendar known as the Calendar of Esneh..mention is made
of three separate festivals of the new vear. The first is, of
course, the New Year's day of the Egyptian calendar (i.e. the
end of September). The second is styled as "The New Year's
Day of the Ancients and falls on .. October 4th, (Julian}, The
third falls on..18th. July. The third New Year's Day is that
of the heliacal rising of the ‘Arrow-star’, Sirius, which her-
alded the 1st. day of the Sothic year™.

A Sothic cycle or period is one of 1460 full years, con-
taining 1461 of the ancient Egyptian ordinary years. Concern-
ing this, Stewart writes: "To the Egyptians credit and hon-
our are due for devising the Cycle of Sothis, the herald star,
which measured ages by its rising light as, for a moment, it
touched the Eastern horizon, once in 1460 years, coinciden-
tal with the rising of the sun.”

Sothis, accerding to Frazer, is connected with one of the
festivals of Isis. On this he writes;" We are told that the
Egyptians held a festival of Isis at the time when the Nile
began to rise..And the sign of the rising waters on earth
was accompanied by a sign from heaven. For in the early
days of Egyptian history .. the splendid star of Sirius, the
brightest of all the fixed stars appeared at dawn in the Fast
just before sunrise about the time of the summer Salstice,
when the Nile began to rise..The Egyptians called it Sot-
his, and regarded it as the star of Isis, just as the Babylon-
ians deemed the planet Venus the star of Astarte. To both
peoples apparently the brilliant luminary in the morning sky
seemed the goddess of life and love come to mourn her de-
parted lover or spouse and o wake him from the dead, Hence
the rising of Sirius marked the beginning of the .. Egyptian
year, and was regularly celebrated by a festival which did not
shift with the shifting official year™.

On the title, 3tella Maris, Frazer writes: “The attributes of
a marine defty may have been bestowed on Isis by the sea-
faring Greeks of Alexandria, They arc quite foreign to the
habits of the Egvptians .. On this hypothesis Sirius the bright
star’ of Isis, which on July mornings rises from the glassy
waves of the castern Meditecranean, a harbinger of haleyon
weather te mariners, was the true Stella Maris, ‘the Star of
the Sea’ ™.

In her representations Sothis sometimes appearsas a
woman, as previously described. She is shown thus with Sahu
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in the Ramesseum, jn the tomb of Seti I, and, with slight
variations, upon other monuments. Sometimes she takes the
form of 2 cow, sitting down in her bark, with three stars
along her back, and the Dog-3tar flaming trom between her
horns, According to Maspero, it is under this animal form
that this goddess is represented in most of the Graeco-Roman
temples, as for instance, at Denderah, Edfu, Esneh, and Der-
el-Medinch,

The emblem of Sothis, the arcow-head, has an occult sig-
nificance. The incised or black mark of che broad arrow,
pointing downwards. is used in esoteric svmhology to de-
note the female fourchette.

Sothis 15 associated with some aspects of Isis. In the Tarot
she corresponds to che 17th ceumyp, the Star. OO this Waite
writes: 17, The Star Dog-Star, or Sirius . . grouped about it
are scven minor luminaries, and bencath it is a naked female
figure . . This is one of the cards which Court de Gebelin de-
scribes as whollv Egvptian.” According to de Gebelin's thesis.
as summarized by Wate, the L7th card. or Star, is the dog-
star, which was holy o Isis and symbolized (he opening of
the ycar.

NAME: KRENMUT.
ETYMOLOGY: Egy. Kenmut; cf. mut, mother, (see also Mur).
OFFICES AND TITLES: The Vuliure, The Constellation Ken-
niut.
ASSOCIATED PLACES: Egypt. The Constellaticn Kenmut.

In an acenunt of the names of the Egvptian constellations
a New Empire zodiac, Fagan writes: "Adjacent to "Vulture
{Altair) or ‘Eagle’ {Aquila)—dekan No. 2. and Shetvu, the
"Tortoise’ (Lvra) . . when a tortoise was seized, Kenmut would
drop ir from a great elevation on to the rocks bencath”.

NAME: SERET.

ETYMOLOGY: Egy. Seret, (Fagan) cwe (see belnw).

OFFICES AND TITLES: The Constellation Serer.

ASSOCIATED PLACES: Egypt, The Constellation Seret (Aries).
This canstellation iy described by Fagan as follows: "Seret

{Arics). the ‘Sheep’—dekan No. 21—rose acranychally during the

month of September (Sun in Libra). This was the month

of the autumnal eguinox when the inundation was at its high-
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est. It was then that the ewes were separated from the rams ..

“"When Sirius—the ‘star of Egvpt'—rose, pentade No. 20 smd
sr.t (Smed Seret, the ‘tail of the sheep’} would cross the
southern meridian ‘dividing’ the eastern quadrant from the
western, a fact which enabled the Fypyptians to time the vis-
ing of Sirius accurately. The suffixed T in sr.t (Seret) in-
dictates the feminine gender, hence Aries was onginally a
‘ewe” and not a ‘ram’ "

In the Egyptian Book of the Dead appears the woman's
name Sherer-amsu or Shert-amsu. In the Turin Papyrus is the
passage “Osiris Auf-ankh, vicrorious, born of the lady Shert-
amsu, yictorious ., .”

NAMNE: YEPT HIMET.
ETYMOLOGY: Egy. Yept Hemct.
OFFICES AND TITLES: The Goddess of the Yemale Apart-
ments, Regent of the Sothic month Epiphi.
ASSQCIATED PLACES: Egypt.

This soddess is described by Fagan as regent of the 11th,
sothic month, Epiphi.

NANE: THE ZODIACAL VIRGINS,
ASSOUIATED PLACES: Egypt, The Zodiacal Zone.

The Secret Doctrine gives the following quotations by Mac-
key concerning the Egyptian Zodiac: “in their zodiac. as given
by Denon. we sce threc virgins between the Liam and the
Scales, rhe Jast of which holds in her hand an ear of wheat™,

In the Nendera Zodiac the four major supporting figures of
the twelve are shown as women.

The Three Zodiacal Virgins have some similarities to Ta-
Repy. the Chaldcan Aderennsi, the Indian Kanya and the
Virge of the present Western Zodiac.

NAME: TA-REPY,
ETYMQLOGY: Egy. Ta-Repy.
OFFICES AND TITLES: The Constellation Virgo.
ASSQOCIATED PLACES: Egypt. The Zodiacal Zone, The Con-
stellation Virgo.

Ta-Repy figures in the Demwtic Zodiac of the Graeca-Rom-
an times. The word. demotic. is applicd to the popular and
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simplified form of the ancient Egyptian script. as distinct from
the hieratic.

In Fagan's table of the constellaticns of this Zodiac, Ta-
Repy is entered as follows: "Names; Virgo, Ta-Repy; Repres-
cntation and Symbol: A female®™.

According to Peppercorne: “In the Zodiac of Dendcra, Yirgo
is drawn with a palm-branch in her hand”,

In an account of the Epyptian consteliations, Fagan writes:
"The harvest constellation Yirgo, the ‘Maiden” rose after sun-
sct during February (Sun-in-Pisces). The first part of the
month was devoted to flower planting, but with the acrony-
chal rising of the ‘ear of corn’ (spica) the harvest began. This
was the 8th. sothic month (Pharmuthi) whose regent was the
snake goddess of the harvest, Renutet. During this month the
Egyptian "Harvest Moon’ would be in conjunction with Spica
in Virge,

“The constellation Virgo contains an important star..the
Romans called it Vindemiatrix, the ‘[female] grape-gatherer.” ™

In a description of the Esneh Calendar, framed in the Jarer
Ptolemaic period, Tagan writes as follows: “Virgo was the
leading sign of the Esneh zodiacs, for in both it is the first
to rise, This fact is symbolized by the figure of a female
sphinx having the head and breasts of a woman (Virgo) and
the hinderparts and tail of a lion (Teo) dencting that the
zodiac commenced with Virgo and ended with Leo”.

This sidereal aspect of the Sphinxes is referred to as fol-
lows in the Encvclopaedic Britannica (4th Ed.): “Among the
Egvptians the sphinx was the symbol of rcligion, by reason
of the obscurity of its mysteries. Sphinxes were used by the
Egvptians to show the beginnings of the water’s rising in the
Nile: with this view it had the head of a woman and body
of a lion; it signified that the Nile began to rise in July and
August when the sun passes through the signs of Leo and
Virgo,

The queens Hatshepsur and Tive are in one form of their
representations shown as sphinxes,

NAME: THE WOMAN-LIGHT OF THE SHADOWS.

OFFICES AND TITLES: The Moon, Lunar Goddess.

ASSQOCIATED PLACES: Egypt, The Moon, The Lighth Sphere.
In a Chaprer, which Mme. Blavatsky regards as onc of the

most occult in the Egyptian Book of the Dead, is a passage
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connected with the Path of Darkness. It describes haw the
Woman-Light of the Shadows looks after Thot in his cetreat
in the Moon. According to The Secret Doctrine Thot-Hermes
is said to hide therein because he is a teacher of the Secret
Wisdom. When he returns to the dark hemisphere of the
Moon he is a teacher of the "Dark Wisdom', AMme. Blavat-
sky writes: “Speaking of her power, the Moon calis herself
repeatedly: "The Light which shineth in Darkness,” the “Wom-
an-Light” ™.

The dark side of the Moon, or its astral counterparr. Is id-
entified by sume occultists with the Eighth Sphere,

NAMES: KHOEMNU, CHEMNU, KHOEMNIS, CHEMNIS,
ETYMOLOGY: Egy. Khoemnu, the goddess, the island and
the city of Khoemnu; (S.D.) word assocd. with fire; cf. Egy.
Khemu, Khemi. ancient name of Egypt: (see also below).
GENEALQGY: grob. wife of Khem,

OFFICES AND TITLES: Underworld Goddess, The Myscery God-
dess, The Lovely Spectre, Enchantress, Incuba.

ASSOCIATED PLACES: Khemi, Egypt. The Island and City of
Khoemnis (Chemnis), The Underworld.

Khoemnis is Jdescribed in The Secret Doctrine as the god-
dess of the prehistoric ciey of Khoemnu or Choemnis. or “the
city of fire”; it was she. according to Mme. Blavarsky, who
gave her name to the town. Tt is possible that Chemnis may
have been regarded as the ancient goddess personifying Egypr.
Writing on the beliefs of the Egyptian priests Ramsay states
that *“‘they regarded Epvpt as the mother of men and every
living creatuce”. Several other authors sce Egypu personified
as a woman. Massey writes:

“The ancient darkness spake with Egypt’s word

Her's was the primal message of the skies:

The Heavens arc telling nightly of her Glory.

And for all time Earth echoes her great story’.
Commenting an this passage Stewart states: “Like rhe gad-
dess Neith. Egypt came from herself”,

On the ancient name of Egypt, Anderson writes; “Kem or
Chemi (the ‘Black Country’) was a native name of Egvpt from
the colour of its alluvial soil. source of its nourishment. pop-
ulation and wealth. The werd probably still survives in the
words “alchemy” and “chemistry’, two impoctant atts derived
from the science of the Arabs, who inherited much of the
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civilization of the Nile Valley”. Other derivative words assoc-
iated with fire are also traced to Chem. The name Cham-
maim is given to the Pyramids, the latter word having an
etymological connexion with fire, Also from Khem de Mir-
ville derives Lhe word, chimney.

In esoteric traditions Khoemnis is associated with the ini-
tiation ceremonies, and particularly with those in the Great
Pyvramid of Kheops; this pyramid is regarded as containing a
“Holy of Holies” into which the neophyte had to descend and
enter the sarcophagus. This latter symbol, though often as-
sociated with death, basically has no connexion with it. It is
a symbol of life both in this Waorld and the other Worlds.
By entering the sarcophagus, as Mme. Blavatsky describes it,
he is “entering into the fecund womb of Nature”. Many other
symbaols may also be used for the same purpose.

This association between the Pyramids and the Egyprian
Mysteries is shown by Jaufaet. In his description of the Great
Pyvramid he states: “If the builder of the great pyramid had
meant it only to scrve him as a tomb, why did he make the
entrance so narrow, and with so many windings?. Before we
came to this chamber we found a well, which Pliny asserts
to be cight-six feet in depth. What could be the usc of a
well by the side of a2 tomb? Perhaps all these windings. these
numercus apartments, and the whole of this mysterious archi-
ture. might have, as Dr. Shaw imagines. some more noble
purpose. It is certain, at least, that a building could not have
heen invented more ingeniously adapted to the celebration of
Fgyptian mysteries,” Concerning the marble coffer placed in
the middle of the chamber Jaufaet writes: “The length of this
coffer, which is about six feet, seems indeed to favour the
opinien of those who suppose it to have been a coffin; but
the height and breadth, which are about thrce feet, are much
greater than the proportions usually observed by the Egyptians
for their coffins.”” The double cube is a figure often used in
rituals.

The initiation ritual is described in The Secret Doctrine.
According to this account. the ncophvte is required to under-
go a twelve hour vigil, During this time the goddess Khoem-
nis appears in response “to his ardent fancy™; she theresupon
bewitches and allures him. The Egyptian hierophant is describ-
ed as invoking Chemnu. the “lovely spectre”. This is in many
ways parallel to the praclice of Incubation, described under
Isis.
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Among the different suppositions concerning the purpose
of the Pvramids, Bartlett includes the following: “Theyv have
been regarded as temples of Venus.”

Khoemnis has a similarity to Nitoctis, the Canaanite god-
dess Alukah and the Indian Pramlocha.

LIST OF ABBREVIATIONS,

acc, according,

adj. adjective,

ady, adverb.

Akkad. Akkadian,

Arab. Arabic.

Aram, Aramaic,

assoed. associated.

Assyr, Assyrian,

Bal. Babylonian.

R.N.E. Brown, Driver and
Rriges, {see book list).

Can. Canaanite.

cf. canter, compare.

Chald. Chaldean.

Class. Classical.

conn. connected.

dan. daughter.

deriv. derived, derivation,

Din, Dinneen’s Irish-English
Dictionary,

dub. dubious.

Lne. Brit, Encyclopaedia
Britannica.

Eng. English.

ep. cpither,

equiv, equivalent.

esp. especially.

ety. etvmology.

fem. feminine.

Fever. Feyerabend (see book
list).

fig. figure, figurative,

Fr. French,

G.D. "The Golden Dawn”
(see book list).

Gen. gencalogy.

gen, genitive.

Germl. German.

Gk. Greek.

Hatt. Flattian,
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Heb. Hebtrew,

Hict, Hittite.

Hurr, Huprian.

id. idem, the same.

i.e. id est. thar is.

Keuch, Keuchenius, {see book
list).

Lat. Latin.

lit. Lterally.

loc. local,

L.R. Lareina Rule,

L.5. Liddell & Scott
{see book list).

masc. masculine.

meton, hv metonymy.

mtetr, metronymic,

N. name.

n. noun.

num, numectal.

0.E.D. Oxfurd English
Dictionary (see book Iist).

O'R. O'Reilly’s [rish-English
Dictinnary.

p. participle.

Pers. Persian.

pers. personified, personificarios

Phaoen. Phaenician.,

pl. plural.

poss. possibly,

pr. proper.

prob. probably.

pron. pronous.

prps. perhaps.

g.v. quod vide, which see.

rend. rendering.

repr. tepresented.

$.D. "The Secret Doctrine™
zee book lise).

sg. singular.

Skr. Sanskrit,

Sumer. Sumerian.

Syr. Syrian.

trans. transposition.

usu. usually.

vl verb.

WR. White & Riddle, (see
haok list).

.. break in cosr, as quoted by
the auther.

... break in original text.
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INFORMATION.

The sriter expresses his pratitude to the authers and pub-
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4 Dictionary ol Astrology, Dal Lec. (Sphere Books, Londun).

A Dictionary of Classical Antiquities, Dr. Oskar Sevtferr.
{Swan Sonnenschein & Co., London).

A History of Architecture, James Fergussom, D.C.L. FRS.
M.R.AS. (John Murray, London).

A History of [reland, Thomas Moaore,

An ABC of Witchcraft Past and Present. Doreen Valiente,
(Robert Halc & Co. London},

Aspects of Occultism, Dion Fortune. {The Agquarian Press,
London]).

Babvlonian and Assvrian Religion. S. H, Hooke, MA, D.D.

F.S.A. (Gsford, Basil Blackwell).
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Classical Dictionary, J. Lempriere D.D.

Comparative Religion, A.C. Bouguet D.D. (Pelican Books),

De Natura Decpum. Cicero. {Heinemann and Harvard Univer-
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Egvptian Mythologv, Veronica lons. (Paul Hamlvn, London).

General History of Ireland. Seathrun Ccitinn (Jeoffrev Keat-
ing). translated from the original Irish by Dermod O'Con-
nor.

Greek-English Lexicon, Henry George Liddell, M.A. and Robert
Scott M.A.

Hebrew and English Lexicon, Francis Brawn, D.D.. D.Litt,
S.R. Driver D.D. Iitt. D, and Charles A. Briggs D.D.. D.
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Wistories, Herodntus, translated by George Rawlinson. (Every-
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Idylls, Theocritus.
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LIST OF BOOKS USED AS MAIN SOURCES OF
INFORMATION.

Latin-English Dictionary, Abridged from the larger work of
White and Riddle, Rev. John T. White D.D.

Lebor Gabala Erenn, The Book of the Taking of Ireland, Edit-
vd and rranslated by Professor R, A Stewart Macalister, D.
Litt. (Irish Texts Society, The Edurational Company of Ire-
land, Dublin}.

Les Vovages de Cyrus, Le Chevalicr Andeew Michael Ramsay,
D.CL.

Lives, Plutarch, Dryden Edition tevised by A. H. Clough.
(Everyman’s Library, New York].

Manual of Oriental Antiquities, Ernest Babelon.

Middle Eastern Mythology, Prof. S. H. Hooke. (Penguin Books).

Mythologies of the Ancient World, edited by Samuel Noah
Kramer. (Anchor Books. Doubleduy & Co. New York).

On Isis and Osiris, De Iside et Osiride. Plutarch.

Perpetual Festival Calendar. (The Shrine of Widsom, Fintry,
Surrey),

Phoenician Treatise, Sanchoniathon, as quoted by later aut-
hors,

Peems of Heavern and Hell from Ancient Mesopstamia. N. K.
sandars. {Penguin Books).

Queens of the Pharaohs, Leonard Cotteell. {Pan Books, Lon-
dany.

The Ancient Lpyptians, Sir J. Gaediner Wilkinson, F.R.S.

The Apocrypha, New English Transladon. (Oxford University
Pross, Cambridge University Press),

The Dawn of Civilization, Prof. G. Maspero.

The Dolmens of Ireland ..and affinities in other countries,
william Copeland Borlase, M.s. {Chapman and Hall, Lon-
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The Egyptian Book of the Dead, &ir E, A, Wallis Budge,

M.A. Litt. D.. D. Lite. {Routledge and Kegan Paul, London).

The Encyclopaedia Britannica. Fourth Edition.

The Epic of Gilgamesh, N. X. Sandars. {Penguin Classics).

The Galden Bough. A Study in Magic and Religion, Sir
James Frazer. FR.S., ES.A. abridged Editlon, {Macmillan,
Lendon).

The Golden Dawn, Israel Regardie. (The Aries Press, Chicago).

The Grear Mother, Erich Neumann, (Routledge and Kegan
Paul, London).
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The Harmsworth Encvclopaedia.

The Hebrew Bible,

The History of the Decline and Fall of the Roman Empire,
Edward Gibbomn.

The History of Women, Willlam Alexander, M.D.

The Hittites, Prof. O, R. Gurney, Ph.D, (Pelican Books).

The Imperia] Dictivnary of Universal Biography, (William
Mackenzie),

The Laws of the Hebrews. from the Mischna-Hathora of the
Rabbi Maimomedes, James Watts Peppercorne.

The Landon Encvelopaedia.

The National Encyclopaedia.

The Nile Boat, W. H. Bartiett. {Arthur Hall, Virtue and Co.,
Loundaon;.

The Oxford Classical Dictionary. (Oxford, Clarcndon Press).

The Pictotial Kev to the Tarot. Arthur Edward Waite. (Rider
& Co., Loudon).

The Religion of the Occident, Martin A. Larson. {Peter Owen,
London).

The Revelation of John.

The Secret Doctrine, Helena Petrovna Blavatsky. Adyar Edit-
ion. (Theosophical Publishing House).

The Secret Rituals of the Golden Dawn, R, G. Torrens. (The
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The Shorter Oxford English Dictionary, Third Edition. (Oxford.
The Clarendon Press),

The Story of Extinct Civilizations of the East, Roberr E. An-
derson, M.A, F.AS, (George Newnes, London).
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C. Black. London).

The Symbolism of..the Egyptians..and Freemasonry., Dr.
Themas Milton Stewart. (The Baskerville Press, London).

The Tarot. Paul Case, (Macoy Publishing Company, Vir-
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The Transformation of Lucius, ot the Golden Ass, Lucius Ap-
uleiys, rrapslations by William  Adlington, and Robert
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The Travels of Rolando, M. Taufact. tranclated by Miss Aikin.
{George Routledge, Londuon).
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The World of The Witches, Julio Caro Baroja, translated
from the Spanish by O.N.V¥ Glendinning. {The University ¢.
Chicago Press).

Tutankhamen, Christiane Desroches-Noblecourt. (The Connois-
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INDEX

Names in capital letters refer

to  goddesses  whose entries

appear in this book.

A, see SIRRIDA

AAKHABIT (Egyptian; 333

Aanroo, Fields of, 276, 304,
314, 325-345, 346, 573,

Aaron, priest, 169, 170, 304

Aats, the, loc. 276, 314, 373

Abaddon, loc. 164

abaru metal, 108

Abdu, sec Abydos

abdomen, 16

Abel, 160, 212, 218

Abijam, king, 183

abiliey, 200

Abraham, 165, 177, 220

Ahu, see Elephantine

Ahu-Habhah, loc, 47

abundance, 273, 282

Abu-Simbeld, loc, 116

Abydos, loc, 2501, 310, 330,
331, 370

abyss, 1, 2, 3, 10, 11, 12, 22,
33,51, 162, 166, 197,
202, 236, 246, 238, 306,
326, 373

Abyssinia, see Ethiopia

acacia, 126

ACHAMOTH (Hebrew! 159,
193, 199

Achelous, river, 361

Acheron, 276, 293

ACHIOCHERSA,
see ANIOKERSA

Achivchersus, Cahbir, 129, 130

Achsah, the lady, 225

Aclima, matriarch, 216

Acropalis, the, 788

Actiu, loc.. 361, 365

Adab, loc., 23

Adad-Nirari II1, 78

ADAMN :Cainite) 164, 218

ADAH (Edomitel 166, 167

Adam, 92 161, 212, 2153-217

ADAMAH Hebrew) 160-161

ADAMU Chaldean: 12-13,
160

Adapa, 35, 43

Adar, month, 46

Adatan’eses, see Arisisah

adders, 214

ADERENQOSA (Chaldean;
87-88, 376

Adericea, loc., 81

Adit, goddess, 199, 202, 218,
207, 22y, 303

Adlington, William, 301

Adon, god, 119

Adonis, ged, 119, 120, 1537,
360

Adonis, river, 121

adoration, 333

ADRA NEDEFA (Chaldean:
H7, BB

Adra Nedefa, constellation, 88

aduliship, 162

advtum, 203-204, 268, 287,
245.208

acgis, 263

arons, 193, 199.208, 211

Acsculapiug, ged, 90, 128, 128

Acsop, 249

Actolia, loc., 133, 359, 361

affection, 237

Afghans, 188

Africa, loc,, 124, 1531, 178, 358

Agade, loc,, 47, 56, 57

AGGARETH (Hebrew, 229

awriculture, 83, 91, 136

Apar, 163

Ahah, king, 142

AHABIT, see AAKHABIT

Ahmnse, see Akinet

AHOLAH iHebrew 181

AHOLIBAH :Hebrew' 181-153

AHOLIBAMAH ‘Edomite 166

Ahy, see Athy

ATMA Hebrew: 158, 139, 220,
236, 239

Alne, name, 46

air, 17, 20, 22-25, 92, 53, 161,
203203, o511, 220, 249,
231, 233, 323, 334

air-hole, 234

Alrr, 153

Althne, matriarch, 75

AKERT-KHENKTET iEgypt-

ian} 338



Akbenaten, see Amenhotep TV

Aklierres, pharaoh, 354

Akkad, Imv ., 18, 27, 34, 37, 45,
31, o

Akkl, vraftanan, 36

Akmet, guren, 238,
350

Aktab, 48

Alala, deity, 38

Alba, see Scotland

Albivn, see Britain

Albumacar. 88

al herav, 177,
3vH

aldera, L2

alepli. letter,

Aleppe. oo, 99, 112

ale, 205-207. 341-342

ALETHEIA Hebrew-Greek)
200

ale-wife, 64, 205, 206-207, 228

973, 310,

213, 241, 363,

241

Alexander, son of Cleopatra,
361

Alexander the Great, 83, 288,
337, 134

Alexander, Willlam, Dr,, 3,
76, 83, 84, 241, 353

Aloxandria, loe., 339-367, 374
Aldexarchus, 286
Alg-er-ba. loc, 135
Alibech. the maiden, {64
ALILAT {Arabian), 92, 126,
176-177
Allah, god. 173
ALLAT ]’mbyloman} 23, b3,
54, 6570,
All-creatia e, Thc‘ 153
allurements, 46, 379
almehs, 38, 39, 176
Almighty, The, 155, 157
alinend tree. 1985
alpha, letrer, 367
Alpine Mountamn,
Altair, star, 375
altars, 207, 221-222, 229, 288,
296, 331
ALUKAH iCanaanite} 163,
189-140, 229, 380
AL-UZA tArablan) 179-180
Amalek, duke, 187
Amam. god, 334
Armanus. oo, 21, 33, 31,
Amari De, woddess, 299

the, 72, 74

53

Sl

Arasis, pharach, 243, 348, 349

Amasiris, Joe, 33%

Arna-teratu, goddess, 148

AMAUNET iEgyptian) 233

AMEMET (Egvptian) 330.340

Amen, see Amon

AMENAIT, see AM-MIT

Amenartus, queen, 333

Amenembait ¥, 262

Amen-em-heb, scribe,

Arenhotep ITI, 60,
233, 373, 35

Awmenhotep IV — Akhenaten,
L1, 2640, 261, 315

Arueniaesece, phara.oh 353

AMENT \Egyptlanj 325, 328,
334, 336

.-\mrntet loc., 253, 263, 264,
266, 276, 304, 306, 517,
318, 525-345, 346

amethyst, 233

AMIT (Egyptian) 254,
358-339.

AM-MIT (Egyptian) 229, 314,
323.329;

-\mmcm loc., 168

Ammanites, 1272

Ane-Nit, god, 3532

muminy, 203

Amern, Amon-Ra, god,
237, 238, 9-1-4 93“’
260, 315, 321, ‘145
350

Amon, king, 142, 183, 186, 187

AMONA (Hebrew: 234

AMONIT, see AMAUNET

Amoreen, judge, 357

Amorgen, prince, 354, 358

Amorites, 181, 182

amurausness, 204, 291, 309,
365

amorous rites, 204

Amog, 154

amulets, 54

AMYTE {Babylonian), 79-81

Amvte, Persian queen, 79

ANAEL (Hebrew) 131,
209.210

Anah, duke, 166, 167

Avah, feminine name, 36

Ana-hid, Anaitis, goddess,
126

249
112, 113,

115,
253,
340,

8,



ANAT (Chaldean’ 35-36, 37,
40, 46, 51, 71, 101, 124,
141, 142, 209, 242

Anata, loc., 35

ANATH iSyrian) 36, 122, 140,

141, '142-147, 150, 152,
180, 216
ANATHA.BAETYL (Hebrew-

Egyptian) 183

Anathoth, loc,, 35

Anatolia, loc,, 108, 109

Anderson, George, Prof., 49,
171

Anderson, Robert E. 37, 48,
58, 63, 91, 116, 121, 141,
178, 238, 367, 378

ANENIT, THE (Egyptian) 335

angelology, 210

angcls, 159, 175, 103, 199,
200, 209-211, 220, 227,
932, 736

Anhal, the lady, 333

Anhur, god, 319

Anhuri-shu, god, 253, 254

Ani, scribe, 249, 350, 253, 274,
uB4, 306, 307. 315, 317

326, 343-343
animal magnetism, 208
animals, 51, 149, 194, 201,

961, 283, 003, 297, 999,

304, 307, 351

animated tripods, 149

animation,

ANIT (Egvptian} 319

ankh, 94, 255, 259, 270, 272,
27%, 274-276, 301, 316,
318, 392, 367-368

Ankhesenamun, queen, 242

Ankh-f-en, priest, 317

Anna, princess, 36

Arma Perenna, goddess, 36

Anne, name, 36

Annu, see Heliopolis

Annunaki, the, 23, 25, 35, 50

Anointing One, The, 235

ANQUKI, zee ANUKET

Anget, star, 273-275

Anshar, god, 3, 7, 36

Anthes, Rudoslf, 170, 242-251,
256, 358, 264, 265, 280,
281, 307, 314, 315, 318,
350

Antilebanon, loc., 146

396

Antioch, loc., 100, 120, 121

ANTUM, see ANAT

Anu, god, 3, 7, B, 35, 36,
51-33, 67, 68, 71

Anu, goddess, see Dana

Anubis, god, 277-280, 291,
292, 294, 304, 316, 322,
372

ANUKET (Egyptian) 273,

274-275, 303

ANUNIT {Chaldean) 20, 22,
23, 47.48

AN-UNSER (Egyptian) 343

Aoi-mag, loc., 134

Apame, court lady, 207

ape-goddesses, 319-320

apertures, female, 61, 241

apes, 3, 276, 2935, 315-320

APET (Egyptian) 323-324

Aphaea, loc, 121

aphrodisiacs, 197

aphrodisian dreams, 92, 94

Aphredite, goddess, 44, 88,
122, 1024, 126, 154, 157,
179, 239, 265, 272, 306,
361

Aphroditopolis, sec Atarbechis

Apia, gnddess, 5

Apnllo, gnd, 126

appetite, 163, 226, 227

Apsu, god, 1. 3, 4, 40

Apsu, loc., 99

Apuleius, Lucius, 156, 157,
980, 283, 286, 288, 289,
200303

Apzisma, loc, 99

Aghat, 146, 147, 151, 152

Aquila, constellation, 375

ara, Latin word, 221

Arabia, loc.,, 88, 92, 121, 159,
165, 175.181, 277, 302,
361, 365

Arabians, 147, 148, 154, 154,
169, 170, 215, 217, 358,
378

Arad-ea, boatman, 64-66

Aradia, goddess, 94

Araln, the, loc., 68, 69

Aram Naharaim, see Mitanni

Arannan, prince, 354, 358

ARA.SESHAP (Egyptian) 369

Arbela, loc,, 51, 57

archangels, 210



arch-demonesses, 229

Archeress, the, 373

Archibius, 366

architect goddess 32, 190, 152,
36003649, 370 3V

archpricstesses, 286, 350, 361

ardour. 61

ARETIA (Chaldean! 87, 159,
160

ARETZ (Hebrew) 87, 139-160

Argante, riantess, 229

Argha, the, 89, 291

ARIEL Iichrew 188

Arvies, constellation, sce
SERET

Arihosnotr, god, 239

Arinna, loc., 97, 98

Arisisah, matriarch, 218, 220

Aristo, 206

Arisuiniat, priestcss, 267

ark, beoat, 72, 89-90, 138, 219

ark, coffer, 89, 158, 210

Arka, loc, 164

Arkies, 89, 119

Ark-ue, 368

Arles, loc, 221

Armant. loc,
260

aromatics. 245

arronw-head, 3720 373

Arrow Star, see SOTIIIS

ARSAT (Canaanite) 148-140,
179

ARSINOE {Greck-Egyptian)

350.361

Arsinoe, lac,, 358, 361

Arsinoe, princess, 361

Arsinoites, see Favuam

Artatama, king, 112

ARTEMIDES, sce TITAN-
IDES

Artemis, Egyptian, see BAST

Artemis, Greek goddess, 92,
128, 246, 261, 263

arts, the, 86, 161, 239, 2385,
365

ARURU (Chaldean} 10, 11-12,
13, 16, 21, 61

Arvans, 1132, 303

Asa, king. 141, 183

Aschirros, Cabir, 139, 130

ASENATH {Egvprian-Hebrew!
168, 169, 939

9654,

9%, 361,

sy

ASET. see ISIS
ASHERAH (Syrianj 101,

159.142 144, 143, 150,
122, 183

ASHIMA (Syrian-Samaritan)
184

ASTIMA BARLIYL ‘Helrew-
Egyptian: 134-183

Ashrmodal. demon, 229

ASHMUNIKAL (Hittite? 106,

112

ASHNAN {Sumeriani 19, 31

Ashtar, king, 139, 140

Ashitzroth in Bdrel, loc,, 119

Ashraroth Karnaim, loc, 119

ASHTORETH,
see ASTARTE

Ashur, god, 31, 57

Asia, loc., 112

ASIAH (Hebrew: 226, 227,
228

Ada Minor, loc., 74, 205, 303,
363

Asris. god, 276, 286

Axkalen, loe, 119, 121,
133-157

Asphiodel Meadows, the, 22

asps, 214, 205, N2

Assaeeel, tho, lor. |

agsos, (40, 243

Assurhanipal, king, 13, 36, 45,
aih, 5%, 71

Assvrie, loe,, 8, 14, 44, 45, 50,
3171, 76, 78, 81, 84, 92,
100, 119, 131, 139, 142,
153, 181-183, 212

ASTARTE :Phoenician) 5, 36,
31, 57, 6%, 89, 92, 104,
119-126, 1928, 132, 143,
144, 149, 154, 157, 159,
215, 142, 279, 292, 374

Ast-heget, loc., 330, 343

Actral Agent, the, 203

astral body, 70

astral counterparts, 371, 378

Astral Light, the, 199, 203,
210, 224

astral matter, 372

astrelogy, U4 186, 275

astremorny, 1200 248, 273

astroaing, 151

Astvapes, king, 79

Aswon, see Syene



Atarbochiy,. Locl 263
ATARGATIS Svrian
153-157

Araui, 246
Athena, Eewptian,
Athcnu, Greek goddoess,

154,

sce NEITH
124,

197, 240, 244 303
A'lHP\A Phn(mu‘m_' 127
Athenianz. 303, 310
Athens, Lo, 730 127, 133, 136,

1oG, e
ATHOR, ~ec HATHOR
ATHTOR :Egvptiani 371372
Athy, god, 263, 271
Athyr, montl, 263
Atlanteans, 227, 359, 373
Adantic Ocean, 138, 134
At]antis, lisr o, I{J 940 358
Atlas, god, [13. 119, 126, 127
atmaosphere, 2003 'U
Attica, I, 210, 270, 266

Ards, god. 30

attractions. female, 134, 163,
34U 364
Atum, god, 244, 243, 251, 252,

314, 319, 349
ATZILUTH  Hebrewi 227,

208
Auf-ankb, wribe, A1, 9TH
augury, 103
August, mnnth, 24, 136, 333,
373, 377
Augustine of Hippo, 203, 277
Augustus, Octavian, Emperor,

118, 268, 269, 291, 363, 366
AUKERT :Egvptiani 328, 334
Aukert, loe,, 225
aura clitnnidis 313
aura of the Earth,
awra of gramte, 348
Aurea, sec Arisisah
Aurora, goddess, 21
Ausean tribe, 240
autorribadisin, see Creative

Breath and Power
autunim, 286, 29, 262
autumnal cquinax, 375
auxilatia, 094
Aventiur. the, loc, 261
AXICKEKSA 1Phoenician-

Creeky, 16, 129, 130-131,

210
AYA Chaldean) 20

2033

398

AYISH Elebirew: 187

AZ (Perdan-BHrbrew 2135

Azruel, angel. 130

Baal, god, 30, 122, 131, 132,
144, 137, 139, 142.148,
159, 215

BAALAT, sce BELTTS

Baalber, Ioc. a4, 12]

Baal-Hadad, zod, 141

Baal-Hammon, god, 153

BAAL (Plicepician: 7, §, 9,
117

Babel, loc., %8

BABELAH iBabylonian: 85-87

Babelon, Ernesr, 41, 45-47,
125

BABYLOXN, see BABELAM

Babylon, loc., 8, 134, 18, 35, 37,

80,

29041, 430 44, 46, 47, 590,
59, 71, 7z 76-88, 114,
133, 174, 184, 185, 204,
215, 236. z61

Babyluma loc.. 38, 48, 51, 52,
71, 79-88. 1“3_ 1]), 121,
133, 182 12, 474

Barchus, god, 129, 176, 276,
286, 363

Bactria, oo, 76

Badtabira, loo. 250 24, 26

haetvls, 185

BAEV, see BaAL:

bags, 336

Bahrein, loe., t3

Baia, woman nedium, 37

Baikie, James, 11'7' 116_. 238,
243, 430-352, 355

bBain-Marie, 170

Lalances, 516.317

Balbha, goddess. 73

BALKIS (Ethiopian: 179
balneum Mariar, see bain-

Marie
balsam, 244, 3687
Bumbvee, seo Hieropolis

Banha, goddess, 74 75, 218
P.anba, loe., see [reland
Danishing n[ sparits, 353
Banitu, ser JSHTAR
Bara, god, 51
Baradugarra,
Barhary, loc,,
Barheln, 199

wrnple, 28
406



BAR-JUCHNE (Babvlonian-
Hehbrew's 211

Larks, bratw, 245, 245,
316. 325, 1427 375

barley, Z2Ll4. 483, 277, 290,

283,

333

Baroja, Julie, 91, 16F, 174,
248

Barran, goddess, 73

Bartlett, W. H. 239, 263, 266,
g8, 270, 274, 282, 287,
345, 152, 358, 360, 366,
367, 380

Baruch, 84

BASEMATH (Edomite 166,
167

Bashan, loo, 119

hashmu, the, [, 3

Basilides, 200

baskets, 56, 263, 304, 303, 335,

BAST (Euwptian; 238, 244,
244, 133, 255, 259.263,
384, 40

battles, gaddseses of, 42, 31, 97,
1434, 253

BAU {Chaldean’ 7-9, 44

Baubo, sapphic mistress. 310

Baumgart=], Elisc, 264

brauty, §4. [28, 182 194, 198,
204, 236, 247, 285, 354,
362, 363

beer, 143, 263, 282

Beer, loe. 225

Beer1 the Hitute, 165, 166

Liwes, 105-1007, 235

Beginning, the, 1, 306, I8

Beirwt, sce Berith

Bel, god, 36, 37-39, 41, 42, 57,
L}

BELATSUNAT (Chaldcam 72

Belbers. o, 264

Belcher, she-devil, 229

Belesis, king, 85

Belgaint, lne., 358

Belial, 227

BELILI, BELIT, :ee BELTIS

BELIT-ILANTT Chaldear®
4b-47, A1

BELIT-SERI, see NIN-EDIN

BELKIS, see BALKIS

Bellerophon, king, 293

Bellona. 137, 303

brllows, 71

399

belly, 5. 3, 181, 247, 249

Belnadinabal, king, 32

Bel-nirari, king, 78

Beloved of Heaven, the,

Beltane, fesuval 133

BELTIS :(Chaldeani 6, 1,
36-39, 40, 41, 153, 716

Beltis, planer, 36, 37

BELTIYA, see ZIRBANIT

Belus, g, 2, Y3, 126

Bewndss, Enddr_':'u"‘ 92

Beni-Hasan. oo, 320

Ber-Issrael. 188

Bensnzia, goddess, 229

Bent-reshet, princess, 114, 115

Beg. pod, 331

Berhers, the, 338

Derenice [, 350, 360

Berenice 11, 360

Berenice, princess, 361

HBerith, loc, T14

Beroe, gnddess, 118

Berosus, priest, 2.4, 84, 87, 160

BERUTH :Phoenician’
117-1148

beryl, 233

Bes, god, 308

Bettower, the, 376, 300

Bethirn, Sie Willlam, 122

Bethany, lov., 234

Beath-aven, Lo, 168, 169

Beth-shemesh, see Heliopolis

Betylus, ged, 118, 119, 126,
127

Bowitchreor, 70 030 L3 374

Bhavani, goddess, 127

BINAII [Hehrew' 6,
294, 325, 228

Bireh, Samuel, Dr., 259

192, 199,

birds, 4, 30, 3%, 67, 69, 7,
b, G204 101 135, 201,
203, 294, 468

Biscay, loc.. 134

Bith, 72-73

Bitsinmagir, loc., 31, 52

hitter waters, 1. 2, 88.80

Blark, roleor, 23, A0 42 130
FRQ, 24 300, A2 S06,

370, 374
Black Country, the, 378
Black Sca, the, 72, 133
Blakeney, E. H. 124, 283,
346



Blavatsky,
89,
130,

Helena,
94, 117,
159, 176,

6, 538, 87,

126, 128

193, 2nN0-
224, "H"" 241, 251,
260, 271, 273, 310, 343,
348, 368, 377-379

Blazer, the, see Sair

Blazmg Fire, guardianess, 332

Blodeuwedd, goddese, 173
blood, 4, 3, 15, 92, 182, 187,
203, 209, 2'2‘2, 247, 250,

263, 309, 333

Blood of Isis, 284

slossoms, 67, 147

aoars, 126

Boat of Heaven, 27-28

hoats, 30, 112, 238, 247,
267, 279, 294, 302,
326, 331, 335

Braz, 158

Ri’_rer\"‘lU\'.

Bachart,

body, 8,
247,
304,

254,
323,

160
Samuel, 118
30, 6z 158, 212,
2530, 278, 280,
302, 306, 338,
312

Boctius, Heactar, 356
Behme, Jacob, 161
BOHU, e BAU
Boland, Moaricon,
bonds, 196
bone-setters goddess aof,
bonfires, 133
Buwk-keeper of Heaven, 29
Baok of the Sky, 50
baoks, Goddess of, 369
Bordarland, the, loc. 22, 24, 63,
64, D42, 249 266, 271,
272, 283, 316, 325-345
Borlaze, Willlam, 133, 135,
136, 171, 176, 357
Borsippa, loc., 453, 46, 51, 57
hosem, 20, 63, 213, 220, 241,
280, 292
how, weapon, 58, 146,
152, 243, 273.274
Bow, constellation, 273-274
bowls, 63, 313
boxes, 234, 204
bracelets, 54, A0, 100
Brady, T. A. 234, 301
Braganza, loc., 354, 358
bran. 84

230,
282,
334,

a0

253, 2353

147,

400

brass, 86, 118, 130, 132
bread, 10, 174, 191, 196, 242,

249, H6, 282, 292, 371
Bread of Life, The, 230

breasts, 23, 24, 29, 60, 62, 123
126, 141. 182, 183, 1&7,
230-232. 247, 248, 264,
271, 202, 294, 301, 306,
338, 377

breath, 139, 161, 226, 278,
280, 321, 314

Breath of lite, The, 13, 274,
251, 314-315, 358

Brewer, E. Cobha.m, Dr., 164,
176, 184, 205, 215 217,
289’

BRIAII (Hebrew; 226, 228

bricks, 9, (0. 13, 3%, 30, 57,
77078, 00, 311-312

Bridal Godde:,:., the, 59
bridc< 145, 196, 208, 222,
O, 232 233, 369

Briaes, Charlcs Dr., vide
Brown

brimstone, sce sulphur

brine, 133

Britain, loo,

132, 358

Britoraartis, goddess, 157

broad arrow, 373

bronze, 108

broth, magic, 66

brown, colour, 234

Brewn, Francis, Dr., 71, 92,
123, 1nl, 164, 167 164,
170, 183193, 215, 295,
256 v, 261, 367

Bruce., James 178

Buaisg, loc., 134, 135

BUBASTIS, sce BAST

Bubustis, loc., 239, 261, 2786,
304, 36

Bubbulum, the, 91

Buddha Dakini, see Sangye
Khada

Buddhi, female principle, 226

Budge, Sir E. A, Wallie, 240,
246, P33, 938, 959, 6+,
987, DU, 274 478, 284,
303, 31t 312, 316, 319,
320, 325.345, 3R9. 371
373

buffaloes, 140

Bunsen, L. d=, 34y



Burncr, The, see Jahim

Busiris, loc., 276, 277, 286

BUTO- U-\DJET |Egypt1an)
117, 214, 235-257, 258,
278, 303, 351, 368

Buto, loc, 235, 276, 277, 279,
286, 304

buttocks, 306

Byblus, loc., 118-121, 263, 264,
268, 278, 279

byre, 23

Byvtho:, 205, 206

Byzantium, loc., 198

Caaba, the, 179-180

Cabiri, thl:'. 128-131, 138, 139,
210

Cabirlan Mysterics, 130-13%

CABIRIAN NYMPHS, THE
iPhoenician-Greek! 129,
130

CABIRO (Phoenician-Greek)
128-129

Cadoux, T. J. 39

Caesar, Julius, 362

Caesarion, see Ptolemy XV

Caicher, druid. 337

Cain, 212, 216

CAINITE MATRIARCHS,
THE ‘Cainite) 72, 164-
165

Cainites, race, 217-218

Cainites, sect, 205

CAJIAH, see CHAIAH

cakes, 38, 122, 123, 249, 284,
329, 345

Calatin, wizard, 133

calendars. 8, 37, 176,
313, 368 3;3 3??

Ciallimachus, 359_. 360

Calma, king, 134, 135

Calmana, see Aclima

Cambyses, the Elder, 79

Cambyses, king, 130, 243

camels, 179

camel-thorn, 197

Campus Martius, loc., 288

Canaan, loc., 357, 118, 121,
139, 141, 143, 148-150,
163-167, 182

Canirula, sec SOTHIS

Canopus, see Anget

401

Caparicunt, loc., 354, 355
Caphror, loc., 140
Capitoline, the, loc,, 288

Caracalla, emperor, 289

Carchemish, loc., 110, 111,
119, 121

cardinal directions. 258, 264

CARMAN (Phoenician-Irish}
133-136

Carn, Lands of, 74

carnal love, 84

carnelian, 13, 53§

carnivaly, 270

Carthage, loc, 119, 124, 132,
155,

Case, Paul Yoster, 170, 233,
27

Casius, Mount, 361
Casmillus, Cabir, 129, 130
Caspian Sea, 72, 74, 135
{lassandra, priestess, 222
cassla, 197

Cassiug, 363
Cataflua, see Nahlat
Clatafola, see Aclima
Cataracts, the, loc.,
Cateslinna, see Salig
Catherine II, 78
cats, 238, 246, 259-263, 301
cat-goddesses, 259-263, 320
Catultus, 360

cauldroms, 108

caves, caverns (B, 90, 120, 164,

273-275

Cavce, Edgar. 186

Cralgac, king, 134

Crean-mor, 137

cedars, 52, 53, b3,
198

Celebes, the, loc., 92

CELESTIAL SOW, THE
iEgyptian; 309’

CELESTI-’\\‘ VIRGEN THE
‘Hebrew) 224

CELESTIAL WATERER,
THE ‘Egyptian} 309

Celeuws, 286

cella, 44

centaurs, 3, 4

cereals, 335

126, 197,



corernonnes, religious, 7, 18, 37,

41, 55, 58, 34, 66, 81, 103,
129, 141, 146, 177, 185,
186, 205, 250, 236, 270
271, 285, 291-303, 318,
361, 570, 579

Ceres, goddess, 210, 277, 303

CESSAIR, CESARA (Chal-
dean-Irish: 72-75

Cessair's Nook, Joc, 72, 74

Cevlon, loc., 215

CHATAH (Hebrew: 226, 227

chairs, 53, 221, 203, 365

vhaleedony, 233

Chaldaca, Joc., 1.94, 50, 103,
123, 155, 158-162, 182,
976, 327

Chaldeuns, 1.94, 133, 184,
189, 212, 300

chalices, 157, 291, 292

C}mn_;;umllirm. Jean Francois,
ol

chaos, 1, 8

chants, 62

chapels, 41, 30, 236,
271, 286

Charaxus, 349

CIIARTS Hebrew-Greekl 209

Charis, Greek goddess, 200

Charites, see Graces

Charmion, lady-in-waiting, 365

charms. 27, 94, 101, 136, 280,
363

Charton, 338

Chasmalim, the, 235

Chavah, Ewve, matriarch, 6,
213, 215.216, 226, 227,
86, 275, 367

Chetn, see Egvpt

Chemdah, idols, 123

chemistry, 378

CHEMNIS, see KHOEMNIS

Chemnis, loc., 235, 378

Chemnsh, god, 15%

Cheops, pharach, 234, 262,
268, 283, 300, 306, 322,
348 379

Cherubim, the, 102, 210, 231

Chhava, goddess, 93

Chief Archon, Manichaean, 212

child-birth, 9, 10, 14, 16, 84,
23§, 308, 310-312

chimneys, 379

262, 268,

402

China, loc., 237

CHIUXN {Hebrew: 183

CHOKMAH (Hebrew: 161,
190-1582, 197, 149, 228

chrism, witches’, 235

chrysolite, 233

chrysoprasus, 233

Chun, loc., 118

Cicero, 119, 201, 203

Cilicia. loc., 361, 363

Clnmerians, 37

Clmnmerian Sea, 72

Cincris, pharach, 354.353

Cinderella, princess, 340

Cipir, matriarch, 75

Circe, enchantress, 61, 64, 65

citrus wood, 245

vivilieation, 27, 142, 240

Clare, lovc,, 172

ciay, 4, 9, 10-12, 160, 164

Clea, priestess, 2910

clefrs, 163, 231

CLEQPATRA  iGreck-Egypt-

lami 270, 272, 244, 359,
361-367

Cleopatra Selene, queen, 361,
366

Clenpatra’s Needles, 366

clitoris, 305, 3153

clath, 34, 277, 3249

Cluther, the, guardioness, 333

clothes, 41, 34, 180, 379, 331,
442

vlaud-fiend, 327

clouds, 67, 213, 221, 299, 327

Clough, Arthur, 362

Coagula, formula, 226

Coatlicue, goddess, 92

Coba, see Havkel

cobras, 250, 2537, 344

Cacle-Svria. loc., 361, 363

cotfers, symbols, 379

Coil of Tiamat, 2, 6, 7

Colledge, M.AR., 39, 153

Crlpa, prince, 354, 358

Colossians, the, 210

colours, 302

Coma Berenice, constellation,

Comana Cappadociae, joc,, 29

cormhbs, 294

comedians, 293

Comestar, 218-220



Commodus, Emperor, 289, 261

Comus, 65

concupiscence, 213

condensation of farms, 226, 236

Conder, C. R, Col, 172

comes, flgures, 28

Conon. wstronomer. 560

consclence, 236, BIh 334

vonsolations, JH7

comstellations, b 183, 186, 187,
164, 305 3 323, 342,
360, 370, ATH-377

(;rmsuming fire, the, 221

contemplation, 296, 298

copper, 104, 267, 300

vopper-red, calour, 92, 273

Coptas, loc. 278, 284

Cotee [hikne L 4

cord, B4, a0 2E30 A6y, 30

Corinth, loc.. 2706, 242

rorm, 277, AN 283, 283, 2490.
2492301, 50z, 510, 313

cornucaplae, 301

Cornwall, loc.,, 135, 172

COSBI, sce KOZDBI

vosinetics, 367

Cosmic Watcrs, 2

Cosmic Wenal, 367

cosmneonics, T4 L3R 193, AT
Cossacns, the, 48

Cottrell, Leenard, 114, 116,
243, 350, 353

courses, feminine, 92, 183, 222

vourtesans, 84, 233, 310, 348.
349

courtesan-priestesses, 38, 59,
i22

cow-goddeases, 14, 19, 149,
168, 6%, 170 247, 248,
S5E,0 263, UTh. S0T, 32

438, 343

COW GODDESSES, THE
iCanaanite.. 149, 169,
170, 338

vows, 146, 169, 247, 348, 250,
203266, QT0.272, 374,
382, 285, 289, 300, 306-
307, 357 3380 941, 345,
366, 373

tiven }'!HC‘\TQ:'E.\‘.‘}-. RE NI SRS

rovens, 124, 205

Crassus, 136

cream, 338

403

{lreative Breath, The, 313

Creative Power, 236, 247, 240,
241, 2654, 303

Clrentresses, 4, 110 1905, 236,
337, 3538, 264, 2R3, 430

crescerts, 600 80,0 125, 148,
L76. 1800 371

Clrete, Joc., 1250 134, 2050 300

LTy a s, 256

Crings Berenice, see Crana
Berenice

27%. 301, 308, 328

crecodiles,
crocus, 302

Cronos. god, 118-120, 126-128
o reoks, 24
ceops, 42,0196
rechs. 33, 100, 1‘!1
D T VR H
241.243 053
Y58, 274, 275,
315,373
LTvpty, 291
(ltesias, 78
Cuchelain, 133
Cul Chesra, see Cessaic's Nook
culeure, 27, 83, 240

Cupid, god, 363

cups, 86, 103, 137, 215, 292,
N

Cudlyy Lo, 170

Cuthah, loc., 22 23, 54

Cryaxeres, king, 79

Cwbele, goddess, 107, 110-111,
135, 156, 303

cveies, celestial, 367, 364

Cydnus, river, 361, 3R3

vpresses, 197

Cyprus, loc, 73, &4, 119 122
124, 136, 0%, 4k, 265

Cyrene, loe, 2400 2408, 278,
“R2

Cvrus, king, 79, 83, 120

NAATH :Hebrew: 199, 236

Dacia, loc., 354, 357, 358

Dagon, Philistine deity, 134

Daynn, Phoenician wod, 118,
119, 126, 127

Daisia, tece, 215

Dadviprakeitt fennnine  prineip-
e, 2542

Dall, loc, 119
Nahida, sce Havkel



Darasius, 4, 40

Damietta, loc., 346

DAMKINA  Chaldean! 1, 7,
14, 36, 37, 29.40

Duana, goddess. 36

danving girls, 311, 320

dances, ritual, 142, 260
W66, 333

Dranel, king, 151, 153

Danic], 123

Danuhian provinces,

Daphnae, loe, 123

Darius, king, K3, 206, 244

d-rk monn. phawe. 00.92

Dark Mother, the, 163, 192

darkness, 1, 3. 8 22, 33, 62.
4, BU. G168, 162, 16+,
102, 199, 202, 209, .
nu7. 235, 252, 960, 26N,
272, 293, An2o 305, 33:
330, %43, 354 373. 3%k

Dark One, the, 3

dark side of maon, 378

Dark World, the, 25

datc-palms, see palms

dates, fruit, 23

e
2h4,

133

DAUTHE, wr DAMKINA
Pavid, king, 115, 188
Davidson, 77, 133

dawn, davbreuk, 20, 21, 52, 90,

265, 206, 208, 327
day, the, 248, 202 294 373
DEA SXRI-\

sec ATARGATIS
death, 13, 2k, G2 127, 151, 303

dr. Buck, Adriaan, 248
devagrams, 234
Deep, the, 1, 8, 145, 190, 205,

245

de  (Gabalis, the comte, 210,
286

de Gebelin, Court. 304, 375

I=inel, 274

Deir-el-Bahri, loc., 240, 244,
264, 272 321, 330-353,
iel, 366

Delbora, see Jumella

drlight, delights, 38, A1, 94
145, 195, 20m, 233 232

DELILAH Philistine: 1
Dellius, 363

Dclos, loc., 133
Demeter, Egyptian, see I1SIS

P07

212,

404

Detteter, Greek voddess. 129,
1300 210, 916, 282, 286,
20, 292 303

de ‘\Ilrul]c, the marquis, 338,
375

demonesses, 71, 82, 189 213,
220

deanon~, 23, 20, 0, 35, 229

245, 14A, 263,
273-279, 284,
287, 308, 313, 320, 333,
640370, 373, 375, 576
Dencn. 12V, The baron, 376
dense boddy, the, 22
denze mamfestation,
dense atter, 182,
2t 372
Depths, the, 162, 190, 196
de Purniker, G, Dr., 223

Denderah, lm‘;,,'
260268,

w3
234,

12,
127,

DERCELC  (Svriany 76, 77,
Th1553-1340 157
Der-¢l-Medineh, lov, 373, 395
Deri, lac. 31, 32
de Rnu*r 345
shes, 176
Sacvy, 179
desire. 4%, 88, 94, 123, 226,
KR RIS
Destos hey-Neablecoure, Chrigt-
lane, GO, 113, 114, 238,
2%, 256G, 5[]8 312, 314,
315, 521-323, 333, 368
destiny, 9, 32, i, 50, 127,
Ty, 272, 293, 97, 308,
11, 812
destinv-aaddesses, 127
Devas han, loe., 245
[ava-matei, see Aditi
Devl moddess, 34, 221, 360
devils, 23, 26, 86_ 2204, 134
devoiees. '_}HG, 290266
desw . 143, 148, 149, 245, 304
diadems, 33, 207, 33, 373
Dian, prince, 135, L3436
Diana, yoddess, 92, 128, 153,
25
DIANOTA iHebrew-Greeky 209
Diban. 133
dire 283, 364
Dictynna, goddess. L34, 303
Dido, s Elissa

Dilbay, planet, 31
Dilbas, region, 31



Dilmun, loc., 14, 15, 20

Dinocrates, architect, 360

Dinneen, P, 1Dr.. 138, 354

Dio, author, 365

Dhaderus Siculus, L’: ?8‘ 8]‘ A7,
61, 3T, 283, 285, 261

DIONE iPhaenician: 118, 1189,
120, 126.127

diorite, 96

Dioscorides, 291

Thshan, duke, 167

Dhshon, duke, 168, 167

Iispenser of Light, guardian-
vss, 333

D]spcmcr of Strength, guard-
aness, 533

Diteh of Hell, 1.2, 22

divination, 1073, 223

Divine Cow, the, 246

Divine Ewe. the, 21

Divine Glory, the, 221

Divine Grace, 221

Divine Mind, 200

Divine Voice. the, 2791

Divine Wine-maker, 64

Divine Wisdop, 161, 190-199,
EEY

DIET ‘Epvptian. 314

DODAH IHebl’E'w! 183

dog-men. 4

dogs, 3, 179

Dog-star, e SOTHIS

Dcl, 137

dolmens, 133, 135, 171-172,

221, 340

domesticity, 240, 277

Diom, chieftain, 157

Donn, judee, 3537

doors, 43, 31, 54, 58, 63, 108,
130, 143, 19], 194, 203,
230, 201, 255, 904, 284,
aui. 308, 5310, 313, 816,
317, 340, 7143, 357, 373

Door of spleadour, 41

doppelganger, 70, 29§

Dothar, prince, 133, 136

Double Maar, see MAAT

doves, 76, 78, 90, 125, 128,
157, 187, 730. 232 275

Dragon, constellation, 308

dragrms 1-6, 52, &5, 105,

dramas, mu::]. 202

drauzhts. game, 336

dresm interpreters, 29

dreamns, 3, 29, 30, 33, 34, 02,
w1, 102, 103, 150, 200,
207, 204

Dresden M. T 212.213

Driver. 5. R. Dr.. vide Brown

druys, magic, 292

drwds, 138, 357

NRUXSANS, TIIE (Persian-
ITebrew) 213

Dryden, John, 362

TDuamutef, god, 276, 277, 316

Duhar, 134, 135

Dubh, prince, 135, 136

Duck-poddess, Finnish, 343

Duil, prince, 134, 133

Durnuzi. ed, 210 22, 240 5
YEOU931, 37 44, 61

Nun na mBare, loc., 72, 74

Dunor, 137, 134

Nurea, see Nevi

dust. 26, 160, 174

DYNAMIS Hebrew-Greek),
139, 209

Ea. god. 1, 3. 7.9, 36, 40, 34,
N (;Q 103

Eaham, sre Enkidn

EAGLE-GODDESS, THE
‘Chaldeani, 56, 67-63

eailes, 3, 69, 220, 387

E.unna, temple, 43, 53

Eur of Corn, see Spica

earrings, 100

earth, element, 139, 160, 276,
316

Earth, the, 1, 2, 5, 7, 10, 13,
14, 17, 33, 38, 40, 42, 500
51. 34, b1, 63, 69, 86, 87,
I0E-1100 F1& 121, 126,
L4+, J48, 149 1520 (59
13, 173, 1838, 19n, 197,
199.203, 210, 2324, 227,
233.935, 247, 248 254,
363, 270, 073, 976, 281
283, 28h, 299 302, 303,
306, 327, 3%3, 335, 339,
343, 371, 378

EARTH-GODDESS, THE

iHirtdtet 95, 56, 105, 110

Earth-Goddesses, 10, 14, 17,
20, 42, 62, 105, 118

Earth-Mathers, 11, 14, 182, 297



East, the, 44, b 120, 242,
247, D48, oA, 350, 374
Eastern Mountai, the, 20

raxt wind, 303
ECCLESIA  ‘Hebrew-Greek;

205-208, '3'”51'1

oo hpeses, 211 Aha

Edeon. see (umlr*n of Eden

Edcrslielm, Alfred, 147

Eciw, lov, 370, 375, 375

Edom. loc, 85, 92, 93, 122,
141, 150. 151, 161, 163-
164

E-cih-mah, Iae, 37, 38

Euslisar. temple 82

Ecoriu, nymph, 214

eces, 211, 205, 301, 325

Eupt loc., 35, 58, 72, 73, 76

88, 112 llx, 119, 123

1/} 126, 150 143, 14A.
149, 157, L39, 155, 1R8-
V71 LS1. 153180, DR,
LR, 215, 247 JSO

Livhth Sphere, tJu:', 328-529,

377-378
eivht, numhber, 14, 60, 241
elzlie raved star o arh, 434,

3, 56, B, L5, 27
Eilithyia, goddee.. :
Eisithviaopolis, Irc., 258, 250
EIMARMENE  Phoenician-

Cireekr, 127.128
Lire. gnddess, 7. 218
Eire, loc,, 1395
Fourkalana, wempie,
ekuning, the, 60
El god, 39, 101, 130142,

143-153. 188
Elam, o, 43, 48, 49, 72
EI AT iSvrian® 29. 153
Eicagabalus, Emperor, 124
elemicnnals, 210
cloments, 3, 13,

1G4, 202,

22, 227,

269, 302,
Elrphantine, e,

184, 243, »7i.27
Eloosinian Mustering,

200
Flousis, Inc.,
Elhu, prinee,

Llimelech,

H,

40

121,

161,
912,
576,

1an,
223,
20

158,
210,

144,

130, 2&f,
A,
150
171

303
151

BN

Eiiphaz, Ldomite, 165

Eiivea, Dy, queen, 130

Eliun, cod, 117, 1S

Elixir nf Life, 241

El-Kab, see Lilithyviapopolis

El-kuwir:a, god, 141

Elskin. the, 93, 1549, 103, 195,
ann, 15

Elom the Illutite, i, 167

Elul, month, 37, 41. 44, 50

Eiviian [ields, the, loc., 22,
P47, 143, 293, 414, 325-
349, 375

cratatiiny, 227-235

“W\hx'.mm-—m 30, 321

pmblen., 6, 158 271 290,
Qg ')‘-1’1 313, 31k, 343
ey, 375

emhr-enie, 113, 236, 237, 2TH
A3, 815, 3330 aed

cmeralds 203

Emesz, Ioc. 124 i

Emprc‘ss_. Tarot, 202, 234, 33D,
304

Empuu é’flddr“-‘\ G, 29T
Ermush Kalama, [, 24

Emzaia, <ee Havkel
cnchantmene, 61, &@f, 93, 142,
M1a. 204, 234 o4

cnchanuosses, 378

cnclosures, holy, 84, 257, 26%,
328

En-dor, loe., 173

Endubusea, god, 14

enerey, 30, 40 26 475

Engedi, 1o 167

Cngland. loc. 133, 133

enjovient, 266

EBoki, gd. 10, 12, 1416, 19,
Ty 27, 28, 33, 4

Hokidu, Cabant, 11, 132 d94, 56,
I, 02 03, b

Enkundu. farmer. 24

Enlil erd. 3. 7. 11, 12, 14, 15,
17, 18, 25, 36, 105

Enmnl. god, 18

ENNGIA Hebrow-Creck: 200,
e

Erovch, Cuinite, 217

Enoch, Sethite, 331

Enochian tradition, 192, 211

ENTHUMESIS ‘Hebrow-
LT3, 200

(ST



tnrlcctinent, advamees, 87, 02,
G310, 141, 212 440, 370

entrails, remale, 2, 912

entrances, 8, G3, 140,
a7

Ens, zeddess, 21

-IJ}]"'\J:ITJ RIK]

Ephraie, eribal chicr,

Lpicureans, 205

EPINOLN iHebrew-Greck: 200,
e

Epiphanius, 218

Epiphi. month, 376

cquinoies, 2020 375

172, 262,

1h8

’:QL[J‘.;JU[:\:“ Il4

cguity, 277

LEratosthenes, 88, 447

Erech, Joo, 1, 20, 21, 23, 26-
42, 37, 45, 51- (32 h6 81

Erechrheus. kmq 286

ERESHKIGAL :Sumcrian 20,

123, 24025, 37, 34, 47,
]
LRETZ, sve ARETZ

Lridu, loc, 23, 27, 28, 45

Eros, god, 19, 128, 140

erotic letters, 365

ERPUIT CODDESSES, THE
Leyptian: 34+

Ertut-schanga, god,

Ervx, loc. 119

Lsagila, temple, 41, 50

Esarhaddin, ling, 57, 164

Esau, 1), 165, 166

ESHARKA  Chaldean:

4248

Csharra, wmple, 28

Eshmun, wod, 133

Esnch, loo. 273, 273, 373.373

esatericisan, 6, 3040 214, 300,
375

essenccs, 108, 1R1, 224, 06

Fssencs, 1865, 200

Esther, quesn, 49
Etana, kinge 56, 67-64
cternity, 232, 313, 330, 143
ctheric double, 70
ctheric matter, 372
cthilcs, PO 314317
Ethiopis.  Alwvesinia. 70,
AU i i R
3470 %0597, 464
Eucharist ot Charis, 209
Eucharist of Tuas, 292

Eurlid, 339

Eoud-ul, loc, 37, 98

Liergeres 11, 31y

Eulhar, temple, 47

Euphrates., river, 31, 53, 63,
a1, 82, 14)

Europe. lov., %2, 135, 172

Cusebis, 117, 454,

Eutj"r.hus_, ?l‘.?, 470

Evans, E. Estvn, 138

Eve, see Chavah

toening, X630 2630 298, 305,
315

Evening Star. 36, 36-47, 51,

12, 121
Evil-Mcrodach, king, 79, 81
cwiepoddesses, 2, 119, 373

376

EWE.CODDESSES, THE,

‘Canaanite: 3G

taes, DL 1TY 121, 148, 373,
PN

expreure and display, aphrod-
isian, L34, 253270, 301,
310

Lvelidols, 16

LBy the, 246, 253-256, 2873,
25,0 3760 14 315 326,
'5217: 345

eves, 2_, 16, 23, !n 61, 181, 234,

31. 271, 333, ‘]4-4-

EZrk;d 58, 187, 189, 260, 261

Ezer, dukc 167

Ezra. priest, 160, 163, 207, 233

Fabur. r 5., 149

Fagan, Cvr;l, 78, A8, 246, 244,
963, 270, 2773, 308, 348,
354, 368, 372 375-377

Faiy, 155

fairics, 13§

Tuir of Carman, 136

familiar spirits, L~l-2, 173, 17+

fancs, 129, 203, 236, 261, 2649,
78; 433 570

Fangs of \Iehen the, 341

fanﬁ gu

farie., 286

fere, W11, 710127, 299, 304

Fite -woelrese.

Fare

a5, ey
C{)[)DEDSES THE
l‘[ﬂlltt—‘ 946

FKJ.USIU.‘_\, Diovtor, 226



favours, vemerean, 94, 103,
225, 284, 303
Favum, the, Arsinoites,
116, 319, 359
frasts. banquets, 93,
147, 152, 191
feathers, 280, 300,
324, 325, 373
February, month, 377

{ecunditv, 35, 153

Feil, 137

Feitam, 134

FTEMALE AEOXN, THE {Heb-
rew-Greek) 199-200

FEMALE AIR POTENCY,
THE iHebrew-Greek) 202-
203

FEMALE ANGELS, THE
‘Arabian) 173

female Cabirs, 128-130

FEMALE ELOIIIM, THE
iHechrew) 139

female fish, 153

Female Pontiff,
Tarot

FEMALE QLIPPOTH, THE
iHebrew! 229

feminine arws, 58, 83, 363

TEMININE DIVINITY OF
THE WATERS, THE
iHebrew® 223

feminim—* dominanre,

loc.,
143, 146,
316-318,

see  Priestess,

2, 52, 240,

ferinine limbs, 60, 130

feminine monthly cycle, 198

Ferahettin, loc., 87, 114, 115

Fergusson. James, Dr., 287, 366,

fertility, 14, 84, 90, 119 121,
136, 153, 264, 276, 282
304

festivals. 1, 43, 44, 59, 87, 110,
120, 121, 123, 133, 155,
138, 177, 181, 221, 239,
240, 244, 237, 261, 270,
276, 277, 284-299,
%33, 346, 352, 374

Fetahil, 201

fetlkheﬂ 243

fetters, 196, 321

I‘e\erabcnd Karl, Prof., 71,
168, 186, 100, 215, 228,
234, 261, 367

320,

408

ficlds, 42, 37, 126, 265, 304,
353, 333, 346

fiends, 326, 333

fifteen, number, 31, 56

fig-tree, 216, 250

FILIA VOCQIS (Hebrew-Rom-

ani "ﬂ?. 221, 223
Fiontan, 75
fire, 38, 42 43, 123, 128-130,
132, 133, 137-139, 146,
16"_’-164, 200223, 255,
9534, 256, 259, 260, 281,
300, 302, 331-333, 342,

348, 378-379
fire-zoddesses, 234, 338-339
fire of concupiscence, 132
first quarter of moon, 272
fish, 133, 153, 157, 180
FIVE FEMININE POWERS,

'THE (Persian-Hebrew)

212
Flamer, see Latha
flames, 223-224, 253, 255, 236,

250, 279, 281, 294, 323
Flaming Isle, the, 251, 252
FL.AMMA VIRGO,

see PHLOX

Aamme &1, la, 284

flax, 277

flesh, 4, 13, 165, 198, 202,
353

Flesh-maker, the, 202

flour, 37, 86, 174

fAowers, 56, #7, 84, 120, 125,
184, 217, 230, 270 293,
302, 307, 327, 553, 7
307, 327, 353, 3V

Flover, Sir John, 75

fluids, 248

Fodhla, goddess, 218

{folds of Mchen, 341

Ioliage. 266, 267, 325

food, 30, 31, 37, 43, 264, 272,
29"2_. 321, 325, 330, 234,
338

force, 209, 235, 240, 264, 302

forees of hfe, 207

forgiveness, 324

fortitude, 193

fnrtune, 72, 139, 268, 295,
311, 312

Fortune, Dion, 89, 91, 93, 192



fortune-telline. 137, 299

fossa magna, 305

fopndation, 2%7, 233, 371

f[\ur[ht‘ttt-, female, 375

foxes, 15

fragran[:t'; 167

France, loc., 94

Tranklort, H. 56, 248

Frazer, Sir James, 32, 33, 84,
120-4%2 176,  277-279,
SGL, 2870283, 289, 574

freedom, 295

Freret, Nicolas, 7%

Fridaw, 39, 180, 215

Fricw, goddess, 5

frog-gnddesses. 310

[rogs, 252, 310

fruir, 15%, t60, 197, 215, 222,

251903, 240, 366, 282, 302

truitfulness, 187, 168, 276, 294

full moen, see mid moon

Fuiman, druid, 357

fiurnace of Maria, see bain-
Afarie

furnaces, 71, 163,

Furnias, erator,

furraws, 282, 3C‘é

Giabricl, angel, 159

Gad, god, 72

CADDA ‘Chaldean! 72

(acdel, Gadelas, king, 354.356

Gacl-ag, loc,, 134-135, 137

Gaels, the, 131, 134, 137, 354,
336

Gala, Ge, goddess, 14, 118,
119 162, 215

Gaius Calif_{ula_. emperor, 289

wilhan, 197

;.J,alla-demr'_\rl'- 26,30, 37

Galicia, loc., 336, 3538

Ceanges. poddess and river, 19

Gaotatha- eolae, loc., 135

Gap. the, 342

vardens, 37, 63, 80, 231, 232

Garden of Eden, 20, 161, 164,
0%, 215, 230

(mru—m of ]truho 367

Crardiner, Sir. J. H.. 116

Gardner, Richard, 94, 124

garlands, 266, QQG 302

zarnet, 60

Crarstang, J., 100

gas, 161

GASIG- DUG, we GATUM-
DUG

CGASMU iChaldean: 40, 41

GATE-KEEPING GODESSES,
THE ‘Egyptian, 330-334

wates, 22,23, 253 41, 43, 53, 38,
63, hﬁ_ o, 125, 160, 1672,
163, 172, 190, 191, 290,
232333, 339, 330, 336,
308, 472

Ceates of Death, loc.,, 164, 298

Care ol Heaven, 336

Crales of Semiramis, 77

gatowawvs, 237, 2062, 329,

Gath, T 119, 12t

CATUMDUG Chaldean) 42

Gaul. loc, 304

Craulos, loc., 119, 124

CGaza, loc, 172

gazclles, 263

Cazelle Nome, 320

G, see Gaila

Ciely, Seb, eod, 243, 246, 248,
A 296, 281, 304, 319,
324, 344, 345

Cicpall lec,, 37, 39

GEBURAH (Hehrew: 235

GEDULAII Ilebrew; 235

wprsr, 295

Geez, language, 178

Gehenna, loc., 164

getnatria, 223

Gentini, constellation, 245, 246

GENEA Phoenician-Greek)

117
generativn, 153, 158, 215, 241,
10, 241

gendl, 4, 30, 308, 343, 349

Cenius of the Sphinx, 349

Genus, god, 117

geomancy, 211

GEPIHEN (Iebrew; 187-188

German, matriarch, 73

Germana, loc, 75, 276

GESTINANNA [(Sumerian? 21,
26, 27, 29-21, 35, 61

GHE Ph{\ﬂucmwGrcek} 14,
117, 118-119, 126

ghosts, 69, 70-71, 174, 293

giants, 277, 356

Gibhon. Edward, 124, 289

Gibil, god, 42




Gigura, temple-grove, 28

Gilgamesh, km’! 11, 14, 19,
20, 21, 34,30, 52, 53, 37,
61-66

GILUKHIPA Mitanutan: 1173

Ciingris, 131, 132

Giolla Carmban, poet, 335

girdles, 34

girls of Paradise, 173

Girsu, loc, 8

Gizeh, loc,, 347, 349

plamour, 93

glvphs, 323

wlary, 195, 221, 236, 378

{nosticism, 131, 158, 161, 164,
195.208, 210, 227, 223

goors, B, 72
GODDESS-MIGHTY-IN-
HER-WQORKS, THE
iEgyptiant 338
GODDESS OF PAPREMIS,
THE Egyptan: 343-348
GODDESS OF TIHEBES,
THE (Egyptian: 343
GODDESS OF TIIE DES-
ERT, TIHE (Chaldean)
70-T71
GODDESS-WITH-FLOW.-

ING- HAIR, THE (Egyp-

tiani 337

GODDESS-WITH-RED-
HAIR, THE (Egypuan}
357

Col, 137

enld, 32, 63, 72, 86, 103, 146,
157, 160, 170. 177, 915,
233, 283, 294, 300, 302,
307, 327, 365

Colden Calf, the, 169,170

Gelden Dawn Order, 131, 210,
220, 228, 236, 239,

211,
231, 263, 369
Goleed, loc., 119, 125
Gomer, prophetess, 181
good, gondnnss,
194
gaadwill, 209
GOOSE! GODDESS, THE
{Egvptian) 323

Gordon, Cyrus, Prof., 139-
152, 179
Gordon, Nicola, 94, 259, 260

Gorge, townswoman, 360

1034, 1491, 195,

410

Goshen, loc, 168

Gosten, fudge, 357
Gothia, loc., 73, 334, 338
Gothiam, matriareh, 73
Cothic architecture, 287
grace, 197, 221, 207, 294
Crace, priestess, 58

Graces, the, goddesses, 153,
363

grain, 15, 23, 31, 61, 137, 216,
273, 247313, 330

Gr‘aimlt, goddtﬂ 148

granary, 23, 312, 313, 335

granite. 121, 348, 332, 338,
366

grapes, 187, 197, 232 377

Graves. Reobert, 6, 36, 37, 84,
44, 46, 67, 89, 147, 134,
136, 163, 163, 173. 164,
1853, 188_ 1490, 157, 213,
'215_. 294, 252, 298, 308,
354

Great Bear, constellation, 41,
186, 306, 5S08.300, 324,
367

Great Below, the, 29

Great Deep, the, 1, 2, 190,
246

Greut Dragen, the, 1

Great Harlat, the, 51, 39, 368

Great \Iother 1, 4, 13, 14, 51,

79, 75, 89, 8%, 159, 170.
198, 220, 264, 300, 306,
364

Great Pvramid, the, 379

Great Sea, the, 88-89, 91, 1
221

Great Whaore, the, 85-87

[dw]
Jix

Gireece, loc, 130, 155, 250,
288, 301

greed, 213

Greek religion, 84, 202, 239,
240, 751

Greeks, the, 136, 198, 255, 259,
361, 263, 263, 272, 973,
98° 286, 301, 303 30!,
310, 348, 356, 361 374

green, colour, 180 234 282

Greenland, loc., 148

griffins, 104

ground, 159, 174, 234 267,
343

Ground of the Universe, 6



gross maticr, 216

graoves, halvo 260 191, 1549, 141,
1420 165 262

Giranwedel. Albert, 212

Gudea, king, 25 31-33, 35

GULA (Chualdean. 43-44, 48

Gulegalanna, 22, 25

Gulkishar. ruler, 32

GULSES, THE {Hittite)
107-104

Cupan, 144

GUR, ser BAU

Gurney, (3. R, Dr., 93-113,

141
i8, 95

1086,

Gurerboc k. Ilans. Prof.,
110, 141
Gvges, king, 37
yypsies, 221, 243
Hadad,
135
Hadar, kmq. 168
Hades, loc., 8, 22, 63, 63, 234,
285
Hadgi. the,
HAGAR
"5
Halbimas, (03
hair, 19, 25 BG 953, 182, 2
WL, 371 278, 294, 3
333, 336, 337, 360
Hair of Isls, 284
Hakpissa, lse., 102
Hall, Manlv

100, 101, 140,

god,

180
Egvprian-Ishmaelite)

3.
2,

i
]

« PB. 300
Hall of Maar, 316, 317
Hall of Meliure, 306, 316
Ham, 217, 21%

Homan, 459, 72

Haomutk, i
Hamdan, tribe, 173

Ilamites. 338

Ilammurabi, king, 46, 53
Ilamutal, queen-mother, 189
Hamvar, king, 179

Hand of Isis, 283

Hanging Cardens of Babylon,

P53,

185

50
Haniyal, loc., 164
Hanmer, Meredith, Dr. 74,
356
HANNAHANNAS rHictieej
109-108

411

AP COW,
341, 342
Hapi, wod, 276, 277, I16
happiness, 139, 141103, 335
Happy Island, the, 65-69

THE (Egvptian;

Haran, foe., 37, 49, 91

harlaerw, 87, 182

Larlots, 31, 39, 79, 83, 181,
182, 213, 368

Harnubi, god, 369, 371

Haroeris the Elder, god, 246.
276, 304

Haroeris, official, 267

Haiverie, of Kom Onilo. 518

Harpirs, goddesses, 67

Larvess. 138, 165, 167 20-,
312, 315, 342 377

Luevest moon, 377

[lwsammelis, god, 108

Hd\ﬁl’l 175

HASHEPSOWE,
see HATSHEPSUT

HAST :Egyptian: 336

Hast, Elysian pool, 336

HATIIOR Egvptian: 92, [34.
170, 180, 245, 246, 249
30, 268-272, 2ET. 300,
305, 307, 316, %17, 310
00325, 333, 46l 372

Hathors, the, 113, 2704, 27

330, 366
HATSHEPSUT (Egyprian)
337, 264, 310, 315, 350-
353, 361, 366, 370. 377
Hartusas, loe, 110, 114-116

Hattusilis IT1, 97, 100, 162
114, 113

HAUHET (Egyptian 231-237

hawks, 3, 64, 2760 325

hawthotn, 66-67
Huvkel, matriarch, 218

Hazzi, Mount, 101

head-dresses, 39, 94, 210, 232,
57, 258, 263, 270.272,
a7 -1» 294 299, 30|, 31,
?J: 338, 570

healing, 23, 33, 33, 44. 41
60, 06, 108 151, 2R, 23:
930, 234, 263, 27R, 287
REES

heave, 12 208, 233, 200

hearing, voddess of, 49, U



hearth, 71

hear, 43, 117, 163-164, 246,
233, 254, 270

Fleavens, the, loc.. 1, 2, 5, 10,
17, 23-25, 29, 95, 51, 63,

73 78, 90, 158, 176, 136,
196, 196, 208, 220 22%
bu7. 041, 035.250, 233,
954 258, 263, 083, 299,
02, 303, 306, 308, 304,
Y1, 345, 167, 368, 374,
3TH

HEBAT, =scc HEPAT

Heber, king, 334

Hebron, loe., 150

Hebt, loc, 304

Hrvcawe, wvoddess, 92, 289, 299,

303, 306, 300

Hedammu, serpent, 101

HEGLOTH BETH-AVEN
‘Hebrows 168-171

HEH Levptian: 324-335

b deives, 247

heh, letter, 220, 234

HEIITT, see IHATIIET

Hehu, god, 231-233, 514

Heichelheim, Friedrich, 358

heifers. 168, 1649, 235 240,
9420 2p3, ZTFL. 307

Hejaz. lne., 165

Hel, goddess. 162

HELEXNA (Syrian-Hebrew)
200-202, 204

Helen of Troy, 204, 360

Heliopolis, loc., 168, 244.2468,
249, 231, 2¥6, 277, 304,
303, 323, 526, 307, 379,
34, 36m, 367, 369, 370,
371

heli-fire, 253

Hells, ahe, loe, 1, 2, 22, 23,
20,30, 54, 68, 162-164,
302

Hemorrhoidal, the, 195, 188

HENEMET Egyptian' 338

Heng-o, goddess, 92, 310

henna, 143

Henniker, Sir F., 269

Henti-rekau, god. 331

HEP:\".E (Flittite: 98-100. 113-
11

Hephaistos, god, 127, 130, 209

HEPHZIBAH (Hebrew,
187

hepagrarm, 130

HEOQET iEgyptian! 239, 3
304-310, 311

Hlera, goddese, 239, 303, 346,
360

Heraclea, lne., 359

herbs, 24, 48, 63, 120

Ileremon, kine, 334, 338

Tlerikka, loc., 102

Hermes, god, 13

Hermes Tresmegistus, god, 118,
127

Hermetic tradition, 221, 223,

Hermon, Mount, 197, 217

Hermepoliis, see Khmunu

Hurodiade, wvoddess, 94

Herodotus, 76, 77, 81, 84, 121,
124, 126, 130, 176, 244,
243244, 235, 256, 260-
262, BEZO2H5, 288, 300,

343-349
Herod the Great, 364
Hertu, scribe, 234, 344
Heru-ta-ta-f, prince, 337
HESA Euvptian: 322.323
Heshhon, loc,, 171
Hesiod, 128, 202
HETEP-SEKHUS :(Egvptian;
326307
HET-KAU-NEBT (Egyptian)
337, 438
Het-menennet, loc,, 240
Hevehius, 44
Hicrakonopolis, loc. 238
hicroglvph of Cleoparra, 367
Hierenvmus, 78
hiernphants. G2, 233, 379
Hicropolis-Bambyee, loc., 77,
44, 119, 121, 153-155
Higher Worlds, 209, 228
Rieh places, ritual, 122, 166,
13z
Hilaria. festival, 292
Hilarizzt, 111
hinder parts of Nut, 248
Hind part of Heaven, 368
Hindrs, the, 89

Hindustan, loc., 338
hippopotanises, 248, 271,
306-309, 323-324



Liipr. 50

Iliram, king, 1210, 17§

Iliriby, god, 1572

HIR NINEVEIL /assyrian
Hilrew: 70

Listary, drddess Lf 365, 570

Ilittite Lands, L7, 93-117, 119,
134, 165-167, 182

itures, the, 85-117, 121, 181,
152

Ilodson, Crentrew, 224

holes, 7.8, 231, 'n8

halv courtesans, 38, 84

IIOLY GHOST. THE :Heb-
o Urreek - 1510 162, 189,
Ly, 195, 19y, 201-2092,
g B33

holv hords. 15, 149, 338

Halv Lady, the G20 43

Lol milk. £3

Holy of IHolies, the, 203-204,

=

a2l

Haolv One, the, 25, 25

Lol arders. 266

[Flobv Place, 204, 440

holy prostitutes, 171, 176

HOLY SPIRIT. see HOLY
GHOST

holy water, 58

Holland. lec., 133

Hellowr Taand, the, 1672

Hollow Place, the, 162, 164

hollows, 302

homage, 506, 155, 344

Homer, 1449, 3002

Homwo, sen of Alethela, 206,
205

heneste, 317

Honitsenu,  prineess courtesan,
248

honwur, 101, 1020 1935, 197,

EET

f[()t';rn'l.u hE f[ f:nF ?. 3, I}‘
13, 21, 23, 33, 35, 37.39,
41, 43, 4“ 50, 33, 87,
39,63, 71, 91, 105, 106,
108, t22.° 140-147, 150,
131

hope, 197

HORCHIA, see ARETIA

ITORE Phoenivian-Greek' 178

Horembich, pharach, 238, 535

HORIT :Egvption: 318

Herites, 166, 167

horizon., 24, 263, 433

horns, L7 179, 180, 210, 236,
247, 363, 2V0-272, 274,
30H, 318, 3360 338, 364,
A0, 370, 275,

hrses, . 61, BB, 126

Herus, god, 21, 58, 124, 243,
243, 235, 2VR-281, 290
20801, Sid, 305, 318,
dle0azL, 3220045

Horus Eﬁdk 341

Hosca, 59, 169, 18]

Liours, 346

Hrwre. '[hr‘, coddesses, 128

Hubar. river, 5, 22

Hubur, Lo, 141, 130, 151

HUTLA :j_I-Iinite} a7, 98

huluppa-tree, 53

Human, god, 4%

Flhume, Dawid, 83 122, 171,
361

hutnws, 13

Tu-ncfer, soribe, 378

Hupasivas, 103

I—IL'RI\"}.—\ ‘Canaanite! 141,
130

Hurma. lee,, 00

HURRIAN CC)'L\ THE :Hur-
riany )04

HURRIAN ISHTAR,
ser SHATUSHK A

[Turrians, the, 15 93 909117

Hursag, the, mountain, 12, 14

Hursaghalamma, twmple, 28

Husa, sce Aphrodite

Hutamal, lov., 164

Hu-tepa. gnd, 331

FIUWASSANAS, see SAHAS.
SARAS

Huwawa, guardian, 53

Huzail. wribe, 175

fivaenay, 3

Hvdra, {emale water-scrpent,

hymns, 248, 2531, 286, 2

Hvpsiste, sce Eliun

[ahu, see [six

Iber. Iheria, loc,, 131, 134,
135

iealism, 226

alatew, 53, 124, 132 174, 143,
229, 361



IDOL OF THE MOQXN,
THE Nabathean! 85
wlole, 46, 60, 71, 73, 139, 141,
142, 175, 180, 183, 184,
200

Terne, see Ircland

ignnous rocks, 348

[dabaoth, 159, 199

[luvankas, dragon, 105

images, 2, 46, 50, 60, 61, 86,
103, 120, 124, 125, 130,
134, 141, 142, 133, 154,
157, 169, 170, 184, 188,
312, 215, 238, 248, 260,
262, 270, 277, 282, 284,
J85, 208, 307, 309, 318,
321, 3253, 346, 353, 366,
367

Ttnbros, loc, 130

Inthularis, 93

untnorality, T46, 194, 193, 108,
TG, 2020314

mmplements, ritual, 294

INAXNA Sumeriant 19, 20
9200 31, 35, 37, 46, 47,
51, 56, B

INARAS Hittite: 97, 103

meantations, 1, 4, 3, 9, 10, 38,
156, 174, 353

incubae, 189, 290 378

incubation, 33, 291, 579

lnde, matriarch, 75

Indm loc., 13, 19, 21, 73, 76,
1]2__ 158, 174, ?07 008
193], 238, 303, 368

Indus, river, 77

Inferior Elohim, the, 159, 220

Inlerior Hebdomad, 198

Inferior Mother, 230

Infernal Regtons, 64, 161

Enitiatrix, the, 276, 300

msects, 16

msight, 190, 192, 193, 236

insignla, 24, 61

inspiration, 317, 318, 329

mtellect, 161, 226

intelligenee, 190, 193, 200,
301, 239, 351

intimacy, female, 163

intimate parts, female, 265

intuition, 227

Inverse  Sephiroth, the, 229,
233

414

imoerted pentagram, 130

inverted triamgle, 130

invigoratiom, 353

invocatony, 153, 334

To, zoddess, 216, 300, 303

Todda, loc., 215

Tofer Niger, 212

Ioms, Vernnica, 243, 236, 261,
').r7 278, 280, 281, 311,
122, 323, 523, 370

Ir, prince, 354. 358

Irag. loc., 80

Iras, lady-in-waiting, 365

Ircland, loe.. 67, 72, 110, 131-
139, 163, 213, 284, 354,
453, 358

Irenacus, 198, 216

Irene, lsland, 338

Iris, gnddess, 360

Irish tradition, 92, 94, 131, 172,
213, 214.220, 358

TRKATT.A, see BERESHKI-
GAL

Irnini. sce ISHTAR

iren, H6, 108, 130, 160

Tsalah, 9%, 186, 189, 230

Lihdubar, 63

Isheer, the, 235

TSHEKILARA (Hittitel 96

Ishrnael, 165, 167

Ishmaelites, 163

ISITT AR (Chaldean: 10, 16, 21,
2428, 35, 36, 41, 43, 46,
48-61. 73, 57, 68, 70, 101,
114, 114, 122, 123, 126,
151, 134, 170, 184, 213,
369

Ishtar Gare, 35, 37

Ishtar- lmtrumem:. 103

Ishtaritu, the, 31, 3%

Ishtar, planct, 51

Ishullanu, craftsman, 36

Isia, festivals, 276, 289, 290,
0]

Isimud, 27, 28

ISTS, ASE'T ‘Egvptiand 21, 61,
88, 89, 120, 124, 125,
131, 168, 170, 210, 211,
216, 221, 240, 242 244-
946, 249, 250, 252, 253.
23T, 270, 271, 273-307,
311, 319322, 344, 343,
3330361, 363, 374, 375



I.lands of the Blest,
Isracl, loc,, 75, 119,
142, 154174,
220, 240
Tirachites, #&, 2141,
[vsrael. m.l[l"lur;.h_. 185
[STUSTAY A (Hattie:
Ttaly, loc., 136
1T75A5IT ‘Egvpuan
318, 54z
Ton woddess, 17
[:-nuyne, goddes, 92
Izduhar, 33

249, 367
134 141,
180, 187

122

142
109

244

aiiam, 166
lakal 21&
12 it
sackals,
Jacoh,

WL 200
GO, 270
166, 148
lahannan, Ine, 164
Yakim, Joe,. 164
Jama monurnents, 212
Tawes, son of Moars,
Janus, ood, BY
Japuncse radition,
Japheth, 'Q]r-i
lared, 214
1are, 4G 2ha
JAR-GODNESSES, 1IIE
Canaared 149, 130
jusper, 232, 3
Jatarecta, st Nahlat
Janfaer, M. 176, 3660 370
loees, Sca of 157
Ieloahaz, king, 189
cholachin, king. ]bg
chovah, eod, 36, 42,
183 163, 186,
Jcm]ing: leéra\'e_
S
Teremiah,
Jericho, o,
Jerohoam 1,
Jorusalem, oo, 39, 44, 45
a4, Hr-!. 122, 123,
163, 177183, 184, 22
230, -_"" 233
Jesus ben Sira, 1943

1an, 235

16

181,
‘13
210,

10"}
]f‘*

123 188, 365

197, 367

1472

Jl

Tesus of Nagareth, 139 178,
186, thl, 201, 224 235
EREEVEL

J=ush, 1o

Jews, the, 71, 123

245,

415

JEZEBEL Lydian-Ilebrew’
*04-203

Jezebel. gueen,

jinm. the, 92044

Joebo 186

Johno Baancrwes,
2005, 230 2,
254-235

Iohnson, Samuel, Dr, 204

Jomah, 6, 134, 180181

Jon Ervnner, 358

Jowes, | AMornz, Prof. 35%

Juseph, tribal chicf, 164, 338

Josephis, L83

Joshua, 169

jev. 38, 61, 105, 196,
Qa0 3a, T,

Juba. king. 366

Jubal, 218

I

|

141, 142,
538

174

e

[P 3.

o

266,

Judaea, loc., 361, 363
Judah, loc. 57, 71, 84

192130, 141, 182169
nedzmene 1000 (91, 193 237,
394304
Judi, woeman astrologer, 186
JUDITIT iEdomiter 165-166
s, 103
Juban, empirer, ]2 . 2B
Tulv, anenthe M, 3335, 374, 457

Jumella, 111‘\r_:'iarth. 21}'

Jfumna, goddess and river, 19

Juno, goddess, 133, 137, 203,
213, 2740 303

Jupiter, wod. 1290 215

Jupiter, planey, 2

justierr, 32, 191, 1‘]} 2T, 216,
236, 294 314-317. 368,
369

Justiee, Tarm, 272

Fueenal, 20H

ka, the, 713, 337

Kahalah, the, 6, 93, 130, 139,
161, 164, 1927 204 220-
356

Kabar, see Veanus, goddess

Kadesh, Lo, 38

kadeshahs, sep gadeshabs

Kakiu, pharach, 31t

Kaku, god. '51-253

Kalakh, lnc.,

kaminns Marias, see bain-

Marie



RAMRUSERAS (Iliaite 108
Kanva, voddess and constellat-
nn, AR 276

Karabantos, 202

Kurnak, loc 116 237230, 7575,
264, EF1. ANA, mn 33“
352

KATHIRAT, THE :Svrian
152-153

KAUKET (Bgvptian) 231-231

Razallu, loc,, 48, 49

K(‘ating, Jeaftrv, Dr. 72, 73,
7 r")r] 335, 356, 358

KEBEHLT ‘Egyptian! 329

Kadar, loc,, 230

KEFA ‘Egyptian: 199, 216,

367-368

KEKIT, ser KAUKET

KENEMET :Epvptian! 313-
320

KENMUT Egyptian® 375

Kennut, vonstellation, 575

KEPHA, see KEFA

herashcr 317, 318

Kerek. kinw. 14,

Kerh, god, 233

KERIET Ecvptian

kerotak:s, 171

Reshti, god. L 277 3e

Returah, Jnﬂtrmhh 177

Keuchenius, Gualth., 13, 71.
88, 90, 92, 187, 1549 220

kevholes, 196

Khabur, river, 1

Khaemmaet, formula 316

Kharamat priestesees, 39

KHEBENT Egyptian 500

Khemn, god, 378

KHENEMEMTIT iEgvptian
330, 543

Kliephren, pharach, 262

KHERA Egyptian; 334

Kheraka, loc., 369, 371

Kheta, see Ilittites

Khmunu, Hermopolis, loe., 237,
247, 2531-233, 310, 31%9-
323

Khnof, god, 304

Khnum, god,
310, 371

KHOEMNIS
378-380

133, 131

253

273-273,

ELLN

263,

‘Egvprian

4146

KNhons, gnd,

346
khus, the, 533, 33

K1 € haldeans 14,
KINAH :_Ht:brt-“'
kindness, 47, 93,

186
200,
KINE-DEITIES. THE Egypt-

LT

lani 169, 338
Kingu, sod, 1, 4
kircher, A, BA
KIRGIPA, see GILUKHIPA
KIRISA _l—;lam}tr 73150
Kish, lac., 7, 23, 28, 67

KISH-\R [ha]dcan 1, 3, 7,
14,
Kislev, mfmth. 43

kifiairl;{\ 9, 26,41, 104, 180, 161,
2300084 276, 206

kitchens, 66

kilc-. th‘(‘]:
an3

KIUN, sce CHIUN

Kiur, the, loc., 17, 18

Rlzirarl priestesses, 39

Rizzwwatna, loc., 99, 104, 114,

113

wnici, Y3, B0, 187, 271,

Krafo, ie, gnardnne“

Enrealedpe, h2, a6, 150
]‘_*.‘i. 936, 297

kuhl. .

ke Jpn sr:od 117

Keonn ()mbo, loc.,

Kout Hoomi, 303

Kurah, Edomite, 166

Korah, Israelite, 160, 162

Kothar-u-Hasis, craftsman,
140, 144, 152

KOZBI Midianite-Moeahite)
171-172

Kramer, Samuel Noah, Dr, 10,
12,153, 17, 19.22, 24, 26-
29, 31, 37, 48, 44

Krittika, the, goddesses and
constellation, 187, 225

KUBABA Hiteire® 110-111

Kudur-Nakunta, king, 45

kulifi, the, 1, 3

KULITTA (Hirtite: 104

Kullah | loc,, 23, 26

humarbi. aod, 37, 93, 96, 99

276, 28O, 283, 500,

3H
334
190-

318



Kummanni, loc,. B9, 100, 115

Kummiva, loe., 99, 101

Kundalini, goddess, 44, 214,
2537

Kur, the, oo, 12, 22, 29, 34

kurarigu, the, 'l, 3
Kwan-vin, goddess, 202

Laban. 188

Labarnas, king, |

labia vulvas, 172,

Ladhra, 72-75

Lady of Babvlon, 59

Lady of Darkness, 192

Lady of Flamves, guardianess,
331

LADY O KAZAILU. THE
Chuldean: 49

Lzdv of Lile, 32

LaDY OF NINAE, THE
‘Chaldean 48.49

Lany OF TIHE ISLAND
PARADISE, THE
‘Chaldeant 63-67

Lady of the Nations, 83, 86

Lugash, loc., 8, 12, 14-106, 25,
28, 31, 33, 149, 338

L.AHAMU iChaldean® 1, 3.
5.7

T.ahar. 31

Lakhmu, eod, 1, 3, 6, 7

Lakshm, gzoddess, 221

LALLA, see LILTTH

LAMASHTU  [Chaldean;
7l

Lamech, 218

lLanna, goddess, 71, 94, 189,

2404
tand,

11
305

35,

13, 31, 68,
137, 139, 166
Tland of Shades, 276
Land of the Sidhe, 172
lap, bosom, 26, 176
lapls lazuli, 22, 24, 32, 146
Larson, Maron, 57, 10849, 212,
280, 284, 288, 291, 292,
303, 304

tarvae, 229

lasciviousness, 47, 86, 291

last guarter of moon, 272

LAT iArabian; 173

Latarak, god, 26

Laterecta, see Nahlar

137,

114,

417

Latha, loc,, 164
laws, 161, 194, 210,
292 314-517
LAZ Cossacan’ 42,
Lazarus of Bethanw,

lead, metal, 160

Lieah, martriarch, 188

lezves, 222, 233, 287, 370

T.chanem. The, 33, 115, 121,
146, 197

LEBIYAH Hcehrew: 189

Leda, gnddess, 323

Lee, Dal. 94, 126, 183 N

lett hand, %, 91, 103, 191, 207,
U0, 215, 240, 265, 316

lews, 130, 247, 248, 283, 204,

30203000 320, 533

Lelond, Charles, 94

Lemmnes, loc,, 130

Lemnpriere, J. Dr, 76, 77, 81,
129, 130, 275, 290, 33%,
340

lemures, 229

Linurians, the, 359

I.enormant, Francois, 179

Leo, eonstellation, 377

lesbianism, sce sapphism

Lethe, yoddess and river, 334

Leta, goddess, 257, 303

Letopolis, loe, 254

letters, Goddess of, 30

LEVANAH ‘Chaldean! 90-92

I.évi, Eiiphaz, 8, 158, 224, 236

LEVIATHANAH {Chaldean-
Hehrew! 83

leviathans, 85, 120

T.ibanius, orator, 289

Libertas, goddess, 261

libide, 88

Libra, constellation, 211, 269,
375

Library of Alexandria, 88, 339,
353

Library of Assurbanipal,

Library of Pergamos, 363

Libva, loc. 76, 77, 230, 240,
239, 264, 323, 363

Libyan Mountains, 364, 332

Liddell, II. (3. 126-128, 138,
an7-20u

T, 276,

45
234

36



Life. 13, 14, 35, 38, 43, 31, 60,
#1, 66, 89, 109, 161, IJ],
195, ’JDO_ 201, 207, 315,
221, 234G, 227, 234, 235,
240, 241, 245, 246, 230,
254, 260 274 276, 280,
284, P02 283, 287, 300,
303, 308, 518, 337, 374,
379

life. female figure, 208

Life-Giver, the, 28, 60, 282

light, 38, 75 148
M3, :

B3,
249,
378

lwht-mnaidens, 58, 213

liwhtning, 213

Lizht ol the Bea, see Lux
Aaris

Lihzna, loc., 107
lilics, 335
Litim, the, 82, 93
LILTTIT :Assvrian:
159, 214, 229
Lilich, asteroid, 94
Lilith, the, 92, 93
LETLWANT  iHirtite]
1o, 111
lily of rthe vallew,
Limba, lov., 8
Lindus, loc,, 240, 243
linen, §6, 240, 2H0,
245, 29 302
liomesses, 7y, 147, 188-189,
230, 246, 233, 253, 263,
265, 271, 272, 308, 309,
313, 319, 320, 388, 377
lions, 3, 32, 69, 70, 100, 103,
Iod, 126, 147, 157, 184,
I[85 367
lips, 26, 61, 154, 231
Lipit-Ishtar, king, 51, 57
lists of names, magical, 303
lizanies, 199, 337, 339.34)
liturgics, 18, 35
Living Word, the,
loaves, 284
iobsters, 126
L.oe Crarman, loc,,
Lachias Point, loc.,
lodestones, 360
Lodges of Hell, the, 164

9294 123

96, 100-

230

240, 201,

K1+%]

1353-136
366

418

logie, 226
loins, 247
loomas, )x,f
loops, 94, 2
Latan, duke.
lots, lottery, 103,
Jotns, 126, 287,
love, 12, 24,
71, 119,
1872, 183,
219, 931,
2656, 254,
losve- m]ddt-'~,

54,

17

301, 307

28, 51, 54, 39-61,
146,
194,

152,
167,

154,
vn3,
63,

llq 13‘1- 18%
244, 303, 349.350

love-making, 284, 333, 336

love rites, 54, 39, 200

Lovelv Spectre, the, 378-380

243,

lower air, the, 202.20%

Lower angels, 200, 201

losver astral light, 199

Loswer Waorlds, 24, 253, 34, J-J
G2 700 163, 201, 20U, 027 .
233, 336, 345

Lve, J, W, Prof, 240, 244

Lucian, 77, 133, 132, 136. 294

Lugad, 137

luglwnana festival, 136
Lugulbanda, dumﬂr:d a1l

L.uke, the ph}<1<“1an, 234

Tima, woddess, 42

nav mansions, 56

lunar monthly cvele, 90-52

Lune. La, Tarot, 92, 304

luntulae, 138

lures, 163

lust. 23, 213

Tous Maris, 154, 263, 272

Luxar. lec, 112 237, 239, 264,
272

Luxuria, female figure, 215

Luvcophron, 334

Lvdia, loc., 57, 204

1\11x, l\ll\-f—fﬁdd(‘ia 254

Lyra, constellation, %73

Lyviimachus, king, 359

AlA Egvptian: 345

Maachah, queen, 141, 183

AMAAT (Egyptian: 115, 314-
418, 323, 360

Maati, double, see MAAT

Ma-Bellona, poddess, 99, 126



Macalister, R.AS, Prof, 72,
T4, 75, 7B, 136, 214.220.
354, 356

AMacedonia, lor., 130, 133
Mae Virbis, 73
MACHALATH (Hebrew!
Mackenzie, Norman, 291
Maikey, 376

Aladdena Nag, planet, 135

224

Madheba, see BABELAH

Maeve, queen, 133

MAFDET ;254

magly, magi m;mc 1, 3, 5. 33,
A BT, 86, 21, 92, 108,
10, 114, 133, 136, 158,
Lfid, 201, 203, 204, 223,
")")h_. 236, 239, 241, 2435,
24%. 254.236, 238, 276-
278, 280, 2pl, 291, 202
30304, 329, 1733_ 363

MAHALATIT iLdomite: 167,
229

Alahuo, serihe, 242

Maiden from the Moon,
Japanese, 92

MAIDEN OF KAZALLU,

THE iChaldean' 49
MAKEDA, see BALKIS
Maker of Wine, the, 63
MAKHONIT, the, see MESK-

HENET
Malachim, the, 233, 236
Alalatva, loc., S
Malvandre, k1mr 279
Malkata, lou., 113
MALKATU Chaldean’ 46
MALKUTEH Hebrewi 16, 208,

222 0347337 299036
Maller, D. ’-}O
MAMI ‘Chaldeant 9-10, 12-14,
16
Mamit, the, 27, 50, 51
MAMITU, see MAMAIEN-
TUAN
Manasseh, king, 142, 185, 186

Alanasseh, tribal chief, 168
MANAT ‘Arabian’ 173

Mandane, queen-mother, 79

MANEVRURE (Ilittite-
Egvptiant 114-117

tnanes, the, 69

MManetho, 277, 343, 347, 5348

Mangaian tradition, 13
Mani, 311, 212

419

Manichacizm, 58, 208, 211-213,
Mantan, draid, 357

Alagom, the, 233

MARA (Chaldean: 58-89
Alarah. see BABELAH

Mara Ien, Sea, 72, 73
Marah, spring, 88

March, wrmth, 280, 292

Marcus, Gnostie, 206, 207, 209,
228

Marduk, gnd, 2, 4-7, 38, 4ih,

41, 44, 49
Aarduknadinakhe, king, 44
mares, b2, 183
Marguret of Denmark, 78
Maria, Mane, Marion, Maire,

Mary, names, 89
Mark Anthony, 361-366
Muark, John, 234-233
Marlowe, Christapher, 229

nearriage, 28, 57, 146, 132, 133,
P73, 213, 259, 241, 277,
333, 339

marriage rites, 67, 240

Mars, Egyptian god. 345-346

Alurs, planer, 235, 236

Aartha, of Bethanwv, 234

Aartu, god, 48

Marw, tribe, 49

Marivwas, (11

Moerwah, maountain, 165

Mary Cleapas, 221, 234

Mary Mazdalene, 221, 234-2353

Aary the Jewess, 170

Alary, the Virgin, 6. 89, 199,
201, 221, 255, 304

Masahairtha, 345

Aasheru, Land of, 263, 264

AMASHTI Elamite: 49

Mashu Mounrtains, 63, 64

Maspern, Sir Lrastrm Prof., 4,
13, 31-72, 240-247, 231,
230, 252-268, 273, 307-
322, 335, 345, 347.340,
333, 369, 373

mazsebas, 367

Massev, Geruld. 1, 4, 8, 13,
21, 42, 5061, Hx 170
174, 187, 194, 202, 204,
2lh, 228, 227, 241, 2435,
331, 235, 364, U85, 272
308-314, 323, 324, 369,
370. 378



Matchat, loc, 240

materiality, 226

Maternus, 282

Mathers, 8. L. MacGregor, 372

AMATRED Edamite’ 167, 168

matriarchate, 2, 329, 368

tatrilinear suceession, 173, 333

matrimony, 137, 321

matrix, 138, 323

Matrix of Nature, 89

MATRONETIIAIL iHebrew!
0, P4 0235

matrons, 83, 274

wratter. 130 TR, 192, 193, 202,
2053, 114, UEG.223, 233,
236, 326

Alatthew, Levi,

nan, the, 260

Aauretania, loc,, 366

AMATUT, sce MUT

mav, blossom, 67

Aav, month, 133,

Aavan, loc., 33

May-dav. 67

AMAYET, sec MAAT

Aay queen, 67

MAZZALOTH
187

Me Intesh, O 162 237,

Ae Neile, Wilda, 34

Ae, tablets, 2%, 28

meadows, 266, 338

measares, 216

AMeeca, loc, 119, 163, 175, 180

MMedamud, oo, 322

Medes, the, 80-82, 364

Aledia, loc., 79, B0, 82

mindicing, ')1- 944, 277, 365

mediums, spiritua]iutu_ 57, 103,
254

Mediterranean Sea, 9, 39, 124,

185, 234

138, 221

Tlebrew: 183-

. 236

123, 134, 149, 288 374
Mefkait, loc., 253, 264, 267
MEHEN L 'ptian:f 541
MEHENTT (Egyptian) 340
MEHETABEL (Edomite’ 167,

168

MEHT (Egvptian: 340
MEH-KHEBITET :Egyptian’

334

MEHUERET (Egyvptiani 240,
243, 244, 267, 270-272
306-307

420

Meinhold, J. 123,
Melchizedek, king, 128
mclissai, priestesses, 107
MELITTA, see MYLITTA
memw, letrer, 221
members, limbs, feminine, /0
meimbra mulicbria, 130, 248
Memphis, Joc., 119, P24, 130,
244, 245, 251-204, 209,
260, 276, 286, 291, 317,
340
Menander, 201
Alendes, loe., 240, 241,
Menes, king, 237, 243,
MENT (Chaldean: 7t
Menilek, king, 179
Menkauri, pharach, 2
3449
MENKHERET (Egvptian
335-326
Menones, governor, 76
MENQET iEgyptian? 3350
Mens, goddess, 201
menseruation, 91, 9%
Mentchat, loc., 314
Mentkher, shrine, 243
Menzaleh, toc,, 346
Mercury, god, 277,
Alercury, planet, 94
merey, 210, 324, 368,
Meritaten, gqueen. 354
mermaids, 133, 134
Merneptah, pharach, 335
Aeroe, loc, 72
merriment, 263, 266
MERT .Egyptian: 327
Mere, loe., 327
AERTI, TIHE (Eyvptian:
344
MERTSEGER (Egvpuian:
Mertz, Barbara, Dr., 351
Mervt-ra-Hatshepset, princess,
330

284
347

343,

289

369

344-
324

Mes-em-neter, scribe, 249
Mesha, king, TH3
MESKHENET (Euvpran 14,
310, 311-313
Mesopotamia, loc., 23, 24, 45,
48, 93, 143, 132, 225
Mes-Prah, zod, 331

Messenia, loc., 155
metals, 130, 132
Metatron, angel, 224, 228



METIIVER Egvptian 303,
307

METSULA (Hebrew: 190

Metzoer. Ralph, 88, 199 283

Mexice, lov., 368

Mezahaly, 167

MEZULLA  Hirtite, 9704

Michae), archangel, 150

midday, 350

Midian, loc., 170, 171

mid moon, phase, 302, 309

midnighe, 92 @47, 293

Migdol, loe., 123

MIHIT :Egvptian) 310

AMil, warzior, 357

Mileom, vod, 159

Milesians, 73

Midesins, Mil, king, 334 35?

mitk, 13 h" ury, H-I ., 248,
BHY e, 207 .LH RN
SR '1. KEIN *4‘

MiMon Ye=es, lake of,

milis, 86, 146

MIN  Phoenicizn-Irish: 134-
135

ming., 161

Minera. goddess, 152

wine-. 243, 285

MIPHLETSETH, THE
Hebrew: 183

miracles, 288

Mire of Clay, loc., 164

Miriam, prophetess, 170

Mirnint Muheimsanf [, 047

wurrers, 10N 25k, 2030 500

mist, 15, 202

Mistress of Witcherates, 75

Aitanni, ioc., 60, 09, 100, 112-
114

Alitkras. - Lief priest, 297

Aiwer, oo, 116

Murvaru-bime, pr'm\,cn az

Mozb, D, 192, 171-172, 143,

187
Mozbite Stone, 183
Moharnwed, 176, 180
Moira, coddess, 127
meistare, o430 304
Moelrely, pod. 1582
Monad. 157
Monconvs, 366
HLGIIEY, -
1n \nkc\

enkevs, 04

munsters, 2, 3, 31, 52, 183

Mont, god., 238, 318, 32]

month, 91, 135, 222, 233, 309,
370, 376

Monoeal, 177

Aeon, the, 30, 410 42 47,
36, Sa:r #4. 83, 87, &4
g3, 119, 121, 124, 136-
134, 1{35, 176, 177, 181,
184, 186, 220, 232, 235
I41. 2RO, 3R4.265, Jx_,
27300 27R, 283, 300-302

F00 L0, anf Y0, 377

78

Moon-Goddesses, 42, 31, 36,
84, 83, { 120,
123, 124, 176,

26, 241, 239-281, 260,
b R UL W16 S 1T
A0, 530G, 575478

woonlight, G0

Aloorc, Thomwus, 131, 138, 140

Mordecal, 49

Mewmin, feale spectre, 229

terning, S0 TRa, 28320 283
1D

Aornine Star, 360 47,0 31, 100,
121, 2683, 553

Meves, 168U 170 198

Abast Halv Place, the, 203

Ao wod, 146-148, 216

Mochor Darkness, 62, /3

Moather-Eartk, 276, 281

MOTHER-GODDESSES,
TIIE :Huttire: 96

mether-letters, Hebrew, 221

Mather-Moon, of the Celebes,
a2

Alarhier Nature, 161, 162

Moraer Nighe 572

MOTHER OF PORMATION
THE “Hebrews: 224225

Meaber of Harlets, 83, 86

MOTHER OF LITE, TIIE
‘Persian-Heherw) 200, 211-

212
Mother of  Musrerv, 51, 59,
EREYIRNT

AOTTIER OF PARADISE,
THE ‘Hebrew-Greeky 303
204

Afother of the Heavens, 90



Mothers of the Nations, the, 72,

73
moutd, matrix, 226
moutk, 61, 154, 160, 163, 164,
168, 196, 247, 248, 280,
367, 368
Mouwtk of Barth, loc., 30
Mouth of Heaven, loc., 30
mug, 5, 70
Mugheir, loc, 17
Muhzmmed AL, 176, 177, 180

Mukishanu, vieier, 95

Mulaprakriti, female element,

158, 224
Murdivanag, matriarch, 212
Murray. Margarer, Dr., 351

Mursilis TI, 97, 110
Mursilis TIT, 102

rmusic, 221, 25%, 260, 263, 266,
288, 200, 203, 311, 320,
363

Music ol the Spheres, 221

MUT (Egvptian® 112, 113,
I17, 2320, 237-239, 263,
26, 27, 280, 284, 303,
319, 320, 339, 343, 346

MUTEMUIA Alitannian®
112-113, 238, 272
Mut-hetepet, the lady, 237,
254, 543, 373
Mutmenu, the lady, 237
Musnedjmet, princess. 238
Mut-nefert, gueen, 258
Mur-reshta the lady, 237
)-[uwalalfis 11, 102
MYLITTA Asseriant 84-85,
87, 126
myrrk, 197

Mvsteries, religious, 136, 200,
206, 27227 244, T84, 286,
269- 290, ‘394 379

Musterious Platt' the, 204

myvstery, 510 3%, 83, 86, 19§,
216, 230, 254 >[-,C1 270,
303, 310, 323, 333, 367
368, 3V7, 399

Mystery Guoddess, the, 378

Mystery of Mysteries, 369
nrvstic gpouses, 320

mvstie whips, 270

NAAMAH
218

(Cainite! 134, 165,

MNabathcans, 82

Nabonidus, king, 46, 47, 57,
81

Nabapelassar, king, 79

nachuis, dancing girls, 176

nadir, the, 308

NAHEMA Hehrew: 239

Nuhemoth, the, 224

Nahlat, martriarch, 218, 219

NAHMAUTT Egvptian: 320

naked woman, svmbal, 207,
208

nakedness, ritual, 23, 60, 94,
125, 134. 207, 213, "16_
528, 243, 248, 285, 350,
373

naming ceremeny, 312

NAMAMU iSumeriany 9-10, 12

NANA ‘Chaldcan: 45-46
Nana, Phrvrian goddess, 36
Nanma, god. 17, 19, 22, 23
NANSHE :Chaldean: 19
Naoi-maid-eisiat, loc., 135
Naomi, matriarch, 171
NAPRIT (Egvptian® 313
Naprit, god, 313
Nargal, governor, 134, 135
Nasr, god, 173
NATIAIR PARRTIHTIS,

TIIE illebrew-Irish® 214-
20

Nature, 13, 32, 130, 145, 158,
161, 162, 170, 176, 216,
DaF.D0B.O2R3, 265, 270,
285, 294 300, 379

Nuture-Goddesses, 148, 148,
176, 207, 281, B84, 299,
305

NAUXNET ‘Egvptiant 251253

nautch girls, 39, 511

nave, ar[']]itt—‘r'tural, 89

navigatian, 28% 260

Nagurenes, sect, 20t

Nicabvah, the, 158

Nebaioth, 167

_\IEB—BEjR—'I'CHERT iEgvptian)
31

NEBIIET-1IOTEP (Egyptian)

244, 045

Nebo, god, 41, 46, 49.51, 57,
78,183

Nebride, the, 522



Nehseni, seribe, 250, 237, 306,
317, 323, ALB, 335, 334,
341, 343

NEBT Egvptian: 327, 371

NELT-ER-TCHER :Egyptian’
331, 337
NEBTHET. see NEPIITILYS
NEBTY-UNXNUT (Egyptian;
326
Nebuchadnezar, king,
78.81, 125, 184
necessity, 137
necklaces, 52, 34, Gl
necromancy, 162, 163,
174
Necranchus I, 354, 356, 357
Nedvy, loc, 276, 279
Ne'elatama’uk, sec Nahlat
Neferaboo, emplovee, 324
Neferitu, the ]ELCI')'. 333
Nelertitl, queen, 1-}_. 238
Nelertun, god, . 254,
2610
Neler-uber-f, scribe, 341,
Neleru-ra, prmccs:. 350
Nefeurti, loe. 276
NEHEBK A ‘Egvptian® 326
Nehel, god, 314
Nehsi, envoy, 351

11,

173~

233 259,

342

Nechushta, queen-mother, 189

NEITAKRI, see NITQCRIS
Eg;\ptlan

NEITH  Egvpran® 16, 124,
127, 168, 259-244, 255,
266, 274, 283, 301 303,
308, 316, 523, 34-?, 378

Neit-hotep, the ladv, 239

Nejran, loc., 180

Nelkhabit, sce Eileithviaopolis

NEKHEBET ‘Egvptian® 256,
257.23%, 303, 310, 368

Nekht, roval seribe, 264

Nekhta-Amen, scribe, 544

™Nel, prinee, 354-356

Nemlests, Rhamnusia, 303

NEFIIESH Hebrew: 161, 226,
237, 956

NEFPIITHYS  Egvptiani 21,
131, 210, 242 245, 258,
957, 275.280, 243, '7'8-1-
299. 300, 304-306. B11.

319-321, 344, 353
Nerau, god, 331

37,

423

Nergal, wod, 22,
63, 68
MNerik, loc., 102, 105
Nero, emperor, 133
NESHAMAH iHebrew:
226.228
NESI-KIIONSU
315, 54H-347
NESREM Arabian
Nesta-neh-Asher, 346
tests, 93
Netches, god, 332
Net crown, 242
Neter-khere, loc.,
Nether Abyss, 33
Nether Waorld, 12,
30, 33, 108,
Netl, gare-keeper,
nets, 274, 283
Neumann, Erich, 2,9, 10, 23,
28, B0, 129, 163 172, 181,
208, 2120 215, )27 241,
258, 301. 303, 306, 307,
328, 330, 368
Newgrove, Joc, 172
new 123,

37, 42, 48,

161,
iEgyptian:

180

246

17. 9496
108, 118
23, 25

e, 177, 181,
250,
New Year, 8,

373974
Nezom-mut, sc
niches, 43
Nirglaltansg, sect, 203
Nichulas of Antioch, 203
NIDABA Sumeriant 20
nidah, the, [83
Nictzeche, Fnedruh 208
Nif-urt, 341
night, 1, 3, 18, 20, 3
63, 80, 7. 94,
231, 247, 248,
966 2G{-293, “%-299,
301, 306, 3”8 333, 336,
360 362, 364, 372, 373
niight, houses of the, 290
nightitares, 239
night monster, 92
night spectre, %2, 93
NIKEAL Cunaanite} 112,
132, 153
NIKKALMATT (Hurrian; 106,
[12, 152

4. 37, 59, 270

o Mutnedjmet

38, 41,
117, 222
260, 26+,



Niw, Theor, 7L 232, 157
173376, 2HLD 2BD, 285,
I04-306. F41. 362, 374,
1;’»’

Nile Delta, 57, 1700 240, 241,
733, 260, 04 346

Nile Vallev, 257, 370

SNl 338

NINA iChaldean: 31-33

Nina, loc, 31

Ninah. Inc. L A8, 40

Ning-ki-tuma, river. 51

NINATTA iHite. 104

NINAZU Sowerianc 22, 23,
H2-63

NINDURKUGGA Sumerian) 18

NIN-EDIN Sumvrian: 34

Nineveh, loc, 14, 13, 43, 20,
1, 57, &0, 76, T4 81,
1040, 10%, 151, 180

NINGAL ‘unufnm 20,
1347,

Ningirsu. j;’,Ud. 8 28, 31,

NINIUVRSAG I‘wmorlan 10,

12-16, 33, 34
Ninibo wod, 8. 42z 43
NINTSINNA Sumriant 19
NINIT e 314

NINKARRAK Sumarian® 35

NINKASTD ‘Sumerian: 42

\Ii\'KI Sumeriun: 14, 18, 16
NINKURRA Swmerian: 33,

hE3
NIXNLIT, ‘Sumcriant 17-18. 01
NINMAH Sumerinp 70, 14
i3, 16

NINMAR ‘Sumerian: 35
NINATU, see NINSAR
NINATUG Sumerian: 20
NINAUL IZSum(-xj:an ld 19
NINSAR Sumicrian 33, 54
Nin:bchar, vizier, 2.) 7L> 25
NINSTA (Sumerlans 23
NINSUN, wee SIRTUR
NINSUN (Sumerian 11, 61-62

NINTI Sumerian 14, 33

NINTU Sumerian 10, 12, 13,
16

Ning. pod, 3G

Ninarta, god, 12

N,
Ninvas,
TR,

king, 76, 78
arince, 76-78
153, 264

24

\rpHL[r LS B £ S T 1
~NIs aL]f’:;’\ arvhitect iCholdean:
31-34

NISABA, grain goddess
JChsldeant 19, 31
Nisan, wgnth, 37
NI'TTOCRIS Babylonion, 76,
B1-54, 347
NITOURIS (Egyptiun,
347050, 352 380
NOADIALL Pa;utmmn
CWETR, AN
/]'J ]

Niisa,

239,

184
1%3,

mattiarch, 8%
164
NOEMA, see NAAMAH
Nofir-hors, wod, 320
MNoldeke, 215
noomn, 24k
Honie, Gl -3RE
Nuphri- Vri gueern,
Noraida, soo Havkel
143, 222, 235,
267, 3L, 522,
368

MNoali,
Nod, Land of.

Abn

234,
367,

233,
336,

North. YooR0 45, B8, RS Gl 9@,

Neade By, 220, 22)

North-West, 43, 229 321

north wind, 270 249

Norre Dame Cathedral, 222

nourishment, 203, 208, 225,
264, 2520 299, 31 313,
s

Naue, D00 50GS

November, month, 1380 139,
307

Nu, scribe, 243, 230, 2539, 267,
2830 284, 304, 304, 327
g 337, 354, 3410 34,

MUAID Chaldean 3990, [20

Nubas, the, 176-177

Nubiu, e, 178, 245, 346, 253,
250

Nu-kua, geddess, 10

Numa, kinz, 219

Numno-hda, wod, 482 49

Nun, gne 231, 2335, 514

NU \B ARSIIEGUNT iChal-
deani 1617
Nunbirdu. swream, 17

nuptials. 41, 100, 124, 141, 130



NUT :Egvptiani 2453-251, 232,
253,264, 205, 272,
304, 307, 310, 323,
KR

Nuvey, loo, 274

. 277

caths, 110, 138, 137, 243, 295

abedience, submtssion, 73, 241,
243, 353

obilisks, 352, 368-367

Sheervances, religioue, 28

Dvrean, the, 1,0 20 40 G4, B3
7. 137, 134, 134, 197,
247, 307

orouitism, 6, 83, 70, 93, 130,
138, 163, 176, 199, 202,
203, 210, 214, 222, 236,
230, 236, 241, 270, 284,
296, 300, 304, 305, 315,

P2 348 340, 367, 373,

|hrz= 11-’: 263

'Conmnor, Roger. 14, 60, 118,
119, 131-137 )

Cyctuvia, princess, 364

Detober, month, 139, 292, 374

txlin, god, 3 '

Odvaecus, 65

OQHOLAH, see A\HOTAH

3o, warrior, 337

alnsment, unguenr, 2534, 322
360 ' i

tteander, 197

COiva, see Nahlat

O¥ivana, see Anisisal
elives, 197, 108, 205
O wmatriarch, 217
Ollia. sec Salit
Olympus. Mounr, 360
omrga, letter

TITICNS, QT 103 101
O\IOROC-\ serr TIAMAT
Chmrd, king, 183

ey, 32, 965
cpeningy, 1A% 205, 294
(}E'ET see APET
Ophanim, the, 142

aracles, 24, 35, 37, 783, 103, 157,
180, 9’]6 223, 24—4 253,
25? 262, 240, 294— 295
345

nrder. 14, 15, 18, 245, 314,

318, 333, 342

O Reilly, Edward, 14, 118, 138

Orgiu, the, 3%

crifices, o0 aprriures

tirgen, 201

Origin, the, 158

arnaments. 3+, 60, 168, 173,
180-182, |96, 212, 136,
253

Oromasis, salamander, 218

ORORE :Chaldean) 16

Orotal. ged, 176

Orrphic pites D92

s, Ueire, ged, 120, 124,
2348, 241, 244-346, 240
251, 257, 262, 275-280,
254, 283, 280, 200, 397
0y, 304, 305, 319, 321,
327, 345

Ostia, loe., 288

Other Worlde, the, 240, 242,
243, M6, 249, 3053, 314,
345-345, 379

Cthniel, judge, 225 )

ostrich feathers, 315, 318, 325

Ourancs. god, 117-120, 126,
127

Onur Lady, 'ﬁ a0, 237,
253, 276, 186

230,

Arvend, 71
oyvershadowine, (98
Crwid, 77, 78, 103, 261
Pubil, Xing, 141, 150

PAGHANT, see PUGHAT

pagodas, 30

Panitcar, mountain,

PAKHIT Egvptian
20

Palace of Ereshkigal, 22

214
238, 241

Palace of Allar, 70
Palestine, loc.. 130, 189
Pall, the. 358

PALM-GODDESS OF NE]-
RAN, THE, :Arabian) 180

palm-trees, 197, 215, 232, 204,
302, 512, 313, 370, 377

Pan, god, 287

Paophi, month, 239

PAPAYA Hateicl 109

Paphas, loz, 119, 122, 123,
30

Papremis, loc., 5345-346

paps 2



Pap:ukal, 54

Papus, Dr., 210

papyrus, cmblers, 309

Paradise, ioc.. 13. 20. 63, 93,
173, 208, 213-213, 256

Parcar, the, anddesses, 109,
133

Parehaga-khepheru, 254

PARIGS, THE Persian-Heh-
rew) 213

Purthu, chieftain, 332

Pariv, loc, 276, 239

Parker, Hvde, Dh.. 180

Parkburey, John, 15&

pariimmogenesic. *3G

Parthia, loc., 133, 364

parturient energy, 275

parturient waters, 283

[ashakasha, 254

pasha. laop, 362

PASHT, e BAST

patsaves, 44 A3 I0R. 269

passions. 54, 161, 226

Potl: of Darkness, 578

Pathraos, foc., 119, 123

Pathvris, loc., 263, 266

Pail, loc, 168

Paul ol Tarsus, 143, 205, 203.
S TR

Pansanias, 282, 288, 360

peane, 47, QU 191, 1G4, 209,
267, 334, 333, 351

Peacock, Thomas Love, 383

Feck of the West, the, 324

Pedjesches cerernany. 368, 370

Pezosus, horse, 293

PEKHET, see PAKHIT

Pelucgians, 130

Pelusium, loc,, 361

Pendan, 217

prnetralia, 203

Pepi I, 264, 268 373

Beppercarne, James, 183, 211

Peracs, loc., 126

Pereoba, zee Havkel

Prrehber, oo, 276, 277

perfume, 167, 197, 278, 204,
333, 363

peris. the, 175

Fre-bhur 1o 320, 343

Perseplione, Greck woddess, 22,
23, 130, 210, 203

FERSEFHONE :Phocnician-
Greek: 127

Persian Gull, 43

Prrsians, 80, 212.213

Persuasinn, priczress, 38

Poscinus, loc., 3103

bPet loc. 276

Peter, Simon, 205

Petronius, 2%8

phantoms, 3. 94, 161, 226

Pharmuti, weoth, 313, 342,
377

Pharphia, zcc Salit

Fh-hakiroti, o,

Philae, loc.. 273, 27
286, 257, 291

Philistines, 119, 121, 153, 154
170173

Philistia, low.. 1533, 154

Philo, 117, 185

Bhiloenplis, tomale lgure, 208

Prilotime. gqueen, 228

PHLOX Helrew-Greek) 223-
224

Phaebhe, goddess, 42

Phoebus, god. 303

Phoenicia, Iso.. Phoenicians, 37,
F17-1%0. 133, 139, 178,
26H. 278, 361,

PIIRONESTA ‘Hebrew-Greekh:
193, 2043209

Fhrygia, loc.. 111, 130, 303

Fhryne, courtesan, 310

Fhuspara, :ce Haykel

physicians, woddess of, 43

FIL Cainrer 186, 217

plrtures, roiziouns, 71, 230, 270

PINRAT -Canaanite: 148, 179

Piehl, M, 345

pigs, 301

pllers, 191, 247, 268, 367

Pinches, T. . 42

Pinezern 1, 35

Piraeus, lac., 276G 288

Piruit, seascn. 313

Pisces. consicllation, 377

Pistris, femsle sca-monster, 6,
181

Pit. the, 1o 24.26, 160, (A2-
164

fits, 225

Putagatalli~, U7

pitchers, 2723




Pithib, matriarch, 217

pitv, 131, 281

placenta, 235, 257, 258

Piain of Aron, 214, 215

plains, 126, 282

plasts, 271, 301, 309, 323

plane-tree, 197, 198

manets, 183, 202, 220, 70,
297, 302

plants, 13, 33, 34, 66-65, 126,
1G4, 266, 987, 307, 34N,
335

Plauwtus, 132, 133

pleasures, 58, 86, 214, 235, 259,
60, 263

pledees, 176, 241, 255

Piciades, the, goddesses and
cemstellation, 186

Pliny, 379

Ploiaplesia, [estival, 289, 292.
2596

plumes, 238, 270, 273, 284,
313, 315, 325, 371

Plutarch, 139, 244, 278-282,
283, 286, 200, 303, 306,
307, 362-366

Pococke, Richard, Dr., 367

Polar Centre, 368

political order, poddess of, 314

poiviheism, 83, 361

Potpeir, loc., 276, 288, 289,
202

Tompey, Caenus, 363

Pontus, loc, 362, 364

Purphyry, 117

portents, 195

Porwugal, loc, 334, 336

pesture, sapphic, 310

potencles, 200, 923 228, 304,
229

Pothes, wod, 119, 128, 129

Potiphera, priest, 168

pots, 30, 66, 264

potters, 11

pwer, 176, 209, 216, 235, 237,
258, 241, 265, 269, 284,
292, 263, 300, 303, 933,
378

Pramlocha, nvmph, 94, 380

Praxinoe, townswoman, 360

precinets, holy, 57, B4, 124, 157

Presence, the, 221

priestesses, 28, 51, 54, 58, 39,
84, O+ 100, 107, 114,
122147, 168, 171, 188,
0%, 290 033 243, 987,
DY0-3F2, IB6, 200, 31,
318, 320. 945, 330, 361,
3F0

Pricstess, Tarot, 170, 192, 199,
2230573, 209

priests, 18, 32, 33, 37, 38, 43,
+4, 46, 35, 103, 121, 104,
128, 137, 138, 136, 157,
203, 240, 244, 268, 271,
276, 278, 2083-291, 518,
314, 346, 347.

Prima Alateria, 226

Primcval Abyss, 238

Primoval Ocean, 10

Primeval Sca, 10, 11

primesal scdiments, 7

Primeval waters, 2

primitve substance, 117

primordial ages, 93, 190, 193,

i

Primordial Architect, 190

primordial elements, 372

primordial  light, 221

Prinwordial Warers, 1, 69, 251,
307, 310

Prince of Darkness,
Manichacan, 212, 227

principalities, 193, 209

principles, 88, 158, 172, 200-
203

Pritchard, J. B., 60

processions, religious, 43-45,
104, 156, 244, 270, 277
285-245, 360

prodigies, 68, 311

prophecy, 151, 161

prophetesses, 170, 189, 204,
234, 244

prophets, 142, [839, 283, 262,
320

Proserpine, goddess, 268, 209,
303

Prosopitis, lac., 263

prosperity, 27, 38, 139, 161,
351

prostitutes, 39, 171, 176

provisions, 313

Proteus, king, 2585

Provence, loc, 221



Brovidenee, S0, 201, N, 285,
4, 295

Fiammetichus, pharaoh, 237,
R

Prah, gad, 242, 231, 233, 234,
b, 430

Prolemy I, 288, 339

Prolery I, 3349, 360

Brosnee 11T, 960

Fialemy V., 361

Prolemy XTI, 361, 362

Piolmy XIIT. 361, 362

Pislem. X1V, 361, 3K2

Prolemy XV, 361, 562

Prolemy Ceraunus, king, 359

FUDUIIEFA  Hietite 93, 100,
LN

Pur-ila, e ZLJRIEL

[UGHAT (Svrjand: 131-132

Punt, loc., 263, 264, 267, 350-
3520350

wurple, eolour, 86, 100

Purulit Festival, 110

pyvioms, 330.334, 340, 343

Pyranuds, the, 239, 334, 347
340G 338, 365 379-380

Duvrrhes, go 3’("“\ 5

P';;ramu\_ by

pythenesses, 177

L3

guadishu, the, 538, 3%

ebehsenuf, zod,
316

nedeshahs, the, 59, 176

Dedy, loc. 116

Ornma. sorinve, 384

Qererets. the, loc., 336, 339.
341

Qlippoth, the, 227, 228, 233

Qlippothic Realms, 2?9

gquarrers, the fone. 258, 260
063, 2G4, ¥83, 367-368.
373

Crueen of the Barth, &7, 237

Queen of Heaven, 5. 23, 24,

27,4691, 32, 37, 58, L7,
122, 123, 157, 230, 237,
739, 263, 272, 276, 208,
304
Queen of IIell, 22, B8
OLEE\[ Qr SHEB»\ THE
‘Arabian} 177-179

Queen ol the Constellitions,
373

Queen of the May, 67

Cueen of the Moon, &7

Queen of the Underworld, 273,
ely)

Queen of the West, 263

Quickening Spirit, the. 226

Chuinessenc., the, 2323

Quetamy, soribe, 83

Ru. cnd, 116, 239, 231, 246,
344, %y, 263.965. 275,
a1 314, 515, 318,
320, 3240 326, 327. 336,

341, 373
EABBAH (Anunconite: 168
Ra.hicl. matriarch, 188
Rokhan, H 154
}\\H\f\\i ‘Svrian: £32
rain, 67, 105, 148, 149, 213,

243, 260, 304, 335
Kiinbow Gardens, the, 22
rain-goddess. 213
R-\II Eg\pnan 314, 318,

32
Halk, Rtk wyihol, 367, 368
Ramali, CL.. 1:‘)8

R.'.Ill'f‘."-t"‘I
Foorrieses I[, 1'5_. 501, 315,
353

Kaueses IT1. 264

Ramezes IV, 2450

Rirg-pod of Mendes, 242

Remman, god, 41, 44

Ramisav. le chevalier Andrew,
Ta. 10, 378

RANINIT, see RENENET

Rapha, loc., 131

Raphael. angel. 139

RASHITH (Hebrew} 158

Rassam, H, 7B

Raus-Shamra Tables, 121, 139,
144, 150, 151

RAT-TAUT ‘Egyptian! 322

Rausir, priest, 311

ravens, 4

ravines, 63

RE (Phoenician-Trish® 186-155

Realt-Cosgrac, 137

reanimation, ph. 28D

reascn, =200, 228

Rebiekah, matriarch, 223



172,198
0%, 2n9, w6l
rigual, Y50, 951,

recitations
A5

Reconder of Hell, 2% 34

recrrde soddese of, 370

red, calaur, 13, 920 143, 169,
2%, D72 43, 302

[ o
3D, D00,

L

1

_. gueen-micther, 281,
S 31N311
L 13

mezardie, Lirael. Dr., 236

erelarity. 514

Ritrm Pedaugne, L. 44

releowss soleration, 83, 5nl

Roneroer, the, 193, 195

RUNENET :Eevpuian, 312-313

RENNUTET lgvpiian: 244,
J4a0 342, 355

RENPED Tevptinn 313

Keplaum, o 131

RERIT, .22 TA- TR

Reril. constelintoes, 508

Resekhait, deiry, 307

Reuel. 167

revevenee, G1, 102, 107

revival. 227

revolunens, colestial, 367

Rhampinitus, pharach., 285

Rhea Greek goddess 87, 126,
231, 360

RHES  :Paoenician-Greck’
118-121, 126

Klnpaean Muountain, 333, 330,
337

Rhodepis, courtesan, qyucen,
18-349

Rhvs, John, 558

riches, 101

right hand. 9, 1050 191, 249,
S0 R07. 36

rargs, 34 6B

Ritual Baring of Hathor, 263,

270

vires, 37-34, 41, 44, 48, 50, G4-
G 01, W 103, 108, L,
121, 124 1235, 1310 148
1539, 1420 1530 146, 146,
Db ZOT0 I 240, 240,
1

EXTIR

Rellestn, T. W,
Roman Empire, 2
501
Rumans, 126,

. 2681,

o124 1hh

G0E, 3R1, 3R2, 564, 363
Foom-ard. 135
193

raots, 194,

Tt

T, 2

FERCTIN  FU B I 211
ERTERERA

Kosctta Stone. 300

Roskau, low., 331

Ress, Anne, ., LG, 138

Rasse, Luwrern o, Earl of,
k)

Tosv-checked Boanty, the, 547
Aa0

reuge, 14

Kemzeville, 133

R, Ro. svinbol, 567-366

RUACH Ilelpese. 1290 161
162, 224

Kule, Lareina. 75, 02, 163, 104

Mok, maceiarch, 71, tad

Saba, due, 177179

Sabaea, loo. 119

Suhaisto, 39, %41, 186

Sabasius, god. 137

Sualibath, the, 91 180, 181,
243

S bhatu, the, 1Y

Sabeons, 173, 18I

SABITL! :Chaldean® 64, B3

SADWES :Persiun-Hebrew:
213

Safa, mountam, 165

wathva, the Trdv, 176

sallron cakes, S5

SAFKHITABRUL,
see SEFERH-SESHAT



SAH ‘Egyptian) 327
SATIASSARAS (Hitrited 110

Sabn. god. 373, 374

sahu, the 344

Sabnri pharach, 311

Saidu, 35

=ails 230, 290, 295, 363

Sair, o, 164

Saly, loy., 296, r)'1-1 275 3, 307

Sakar, lr\L 164

S-\I\H\II.S see SEKHMET

Sakkarah, loc., 237, 250, 284

Saluvia. <’LJddi“<‘\ &89

Salarrhe, g[add(‘sa 41

SE:]!—]JJ Joa,. 178

Saliv. matriarch, 214

S ]]H_‘IJ'}P Ll\(‘]d(‘\‘- 44‘

Suloms, 35

Salomn, 218, 219, 220

sale, 8%, 90 154

salt wawer, 1, 2, B8-89

sulvatun, 90

Samacl, angel, 93, 139, 213,
227, 239G,

Samaria. loc., 79, 119, 159, 142,
165, ]8] 184" 'J"a

SAMARIA. see AHOLAH

Sambethe, watriarch, 75

SAMHAIN (Pheenirjzan-lrick:
L1390

Sambeein, fritival, 158-139

Samruramat, queen, 78

Samwatnrace. loc.. 130, 132,
Lair, 359

Samson, judge, 172-173

Surnti, +od, 332

Sammel. | 73-174

Sarinha, Toe,, 99.102

Sancheniathen, 117-120, 126-
1020 134

SANDALPHON  ‘Hehrew:
a2l

sand-_l!s. -'.!].‘._'H_'j_. 24, 349

Sandars, NUK. Miss, 2, 4, 14,
13,18, 20, 22.24 27 4],
5U. 53, 56, 61, 62, 63

Sang\e Khada, gr_addess, 94

SADSIS, see IUSASIT

sapphires, 233

Sapphr pretess, mistress, 318,
34u

sapplism. ribadism, 238, 305,
Sty

430

Sarah, matriarch. 187, 233
Sarasvatl, woddess, 221, 303
sarcoplapus, svmhbol. 370
sardius, 21

crrdomyy, 257

Sargon the Clder, king, 47, 36

SARPANIT. e ZARBANIT
Satan, archangel, 3, [39, 203
SATET iEgyptiant 273.275
Satet, lor, 273
Saturday, 74
Saturn, planct, 33
Saturninus, 200
Saturnus, 218-220
Saul, king, 173-173
Saviouresses, Ytk 144
2463
Sa\ll_, AL oot j
Scandinavia, loe. 3
Scarlet Lady thc_,
324, 368, 370
scarlet, colour, 83, 84,
3i6
seicnge,
Scorcher, the,
Seorpinn-nan,
63
sorplen-peogde, 4, 3063
soorpions. 3 bl 60 200,
320502
SCORPTION-WOMAN, THE

198, 075,
6,
85,
231,
977, 378

see Sukar
thr, guardian,

278,

iChuldean’ 63, 322

SCOTA :Egvptian-Gaelic® 534-
338

Scotia, loc, 336

Scotland, loc. 133 534, 356

Scots, the, 354, 356

Scert, Rohert 128.128. 158,
307205

worthes, Mistress of, 369, 370

Sevihia, loe. 1330 137 334,
336, 337

Sevihians. 5, 137, 335

sra. the, 1, 10, 4. 63, 85, 85,
88-9i. 93, 101, 119, 120,
138-740, 1453, 154, 180,
190, 1497, 03, 221,
2220263, 2720 PR3 290,
283, 2940 503030 373,
374

SEA-GODDESS. TIHIE Hju-
ter 44



sea-gnddesses, 6, 40, 64,
120, 130, 154

sea-mansters, 85, 180

sea-nvinphs, 363

Sea of the Underworld, 64

sea serpents, 2

seusoms, the, 91, 128, 194, 276,
205, 299, 347

seats, 1H9, 210, 221023, 276,
297, 234, 253, 239, 268,
275, 187

sea-water. 1, 154

SEBA Egvptian: 328, 327

Sebek, crovodile-god, 238, 241,
318, 327

Secret One, the, 339, 365

Secret Plave, the, 233, 339

secrets, 31, 59, 66, 90, 196,
203, 240, 241, 301, 354

Sedes Sapientiac, 221

Sedeqetelabah, see Salit

seeds, 41, 299

SEFEKH-SESHAT :Egyptian:
33,208, 327 3589, 342,
332, 369-371

Segda, craftsman, 357

Segnier, 177

Seheil, sland, 273-275

Seir, Mount, 163-167

SEKIIEMET-REN Lgvptian'
338

Sekhen-ur, god. 332

Sekhet Aanru, see Aanrso

SEKBET-HETEPET ‘Egvpt-
iant 334-336

Sekhet-hetepet, loc., 333, 336

SEKHMEY iEgyptian: 143,

g5

938, 242, 251, 253.253,
250, 260, 2R3, 272, $10,
339

Sekhanir, see Letopolis

SEKSEKET :Egvptiani 329

Selden, 1s0

Sclene, goddess, 92, 303

Scleucis I, 153

SELKET ‘Egvptian® 242, 244,
378, 283, 305, 318, 320-
322, 343

Selkit, constellation, 322

SEL1A, sce ZILLAH

scmen feminae rubrum, 13

SEMIRAMIS ‘Babvlonian! 73-
78, 133

431

Semites, the, 3, 46, 47,
G1, 130, 147, 204, 252

Senate, Roman, 171, 296, 362

Senmut, architect, 351, 352

Sennalr, loc.. 176

sensual wisdom, 199

Sepharvaim, loc., 47

SEPHIRA {Hebrew! 222, 228

Sephiroth, the, 190, 192, 224,
235236

September, month, 373, 375

49,

SETPTET, see SOTHIS
Scrabit, lec., 264, 268, 330,
351

Scraphim, the, 235

SERET .Egyptiam: 375.376

Serel. constellation, 375-376

SERKET. scc SELKET

Sermo, 206-208

Serpent-Fire, see Kundalini

Serpent of Eden, 53, 214

serpents. see snakes

SERQ (Egyprian} 343

services, ceoremonies, 137, 288,
vo, 296, 297

SESHHAT. sez SEFEKII-SES.-
HAT

SESIIETET iEgvptian; 342

Set, god, 33, 36, 119, 174, 242,
246, 249, 358, 265, 2748,
378, 279, 381, 304, 319,
328, 343

Seth, 212, 17

Sethites, 218

Setl T, 249, 254, 373

Setl I, 335

seven, nwmber, 130, 389, 370

Seven Palaces of the Qlippoth.
229

Seven Pillars of Wisdom, 191

Seven Planetury Powers, the
204

seven raved star, 371

Seven Stellars, the, 201, 202

severity, 235

sexuality, 67, 97, 229,
241, 273

Sevftert, Qskar, Dr., 130, 135,
990, 303

Sezen, tree, 214

SIHHACHUTH ‘Tlebrew! 164

shackles, 343

910,



shade. 1H4, 150,

276, 283, 287, 312
shades, ghosts, 131, 242, 240,

315, 317, 323.345, 371
Skadow ol Death, loc.. 164
shadows, ,U “j 162, 187,

k8] 78
Shahar,
Shaill
SHATT

266, 270

204,

13‘}
313

312

132

gr_\d
u<1d, 31z,

‘Egypuan: S
slatr, season, 271
skakn, female cesence, 51,
BUSTIS S NS RTINS
SHALA Sumerian 44
Shaln.. god, 139, 132
shalimps, 279,
Shalmaneser I, 3%, 18-}
Shamask, god. 20, 22, 43,
47. 39, 54, 57, ‘38 (1-1-
Shamak-babbar, god, 42, 43
Shamehi-Adar v, .«8

o0

SHAPASIL Svrian 08, 146-
148

Shara, pnd, 26

Sharop, Ioc, 230

Sharne. Gregory, 269

Starana, zod, 49, 100

SHATAQAT “Syriane 131

SHAUSHKA Huwrian® 100.
104, 114

Shaw, George Bernard, 93, 214

Shaw, Thomas, Dr., 379

shienves, 283, 313

Sleha, loe., 177, 178

she-bears, 293

she-devils, 229

she-grats, 72

SHEKINAIL ;Hebrew! 221-
203, 234, 329

sheela-na- g.‘l.;:v. 134

Shem, 217, 219

SHENAT-PET ‘Egvprian. 338

Shentit tree, 307

SHENTY  Egypiian 307

SHEOL  :Hebrew! 160, 162.
164, 190, 234, 324

Sheret-amsn, the lady, 376

Shehank, pharach, 260

‘RHL‘%J%H]:\'TEI ‘Egyptian)

SHETA Fyyptian® 339

shin, letter, 220
Shinamin, the, 236

432

11t
245

Y 143
203,

171
167
see AHOLAH

85,
20,

shups, V3L
273,
Skittim, loc..
Shabal, duke,
SHOMEROXN,
shrines, 933 262, 284, 283,
2054, 314, 353
and, 244-245,
310, 327, 342
Skulamite woman, the,
Shotarna, king, 113
sbhuteles, 243
Sihmah, loc.,
Kibvly, the, 73
Sicanus, 87
Sicily, o,
Sidke, Skec,

Sh. 248, 263,

232

187

119, 124, in3
the, 92 94,

Sidon. lac. 11907120, 131,
135, 139, 141, 159

SIDURI i"Hurrian—Chslde?-nf
485, 348

slove, 270

SIGE Hebrew-Greek:
1, 205, 208

slens, 750 193, 296

Sile. 317

stlinee, 205 234, 324

SILILT Chaldean: &2

sl G

dlvee, 46, 86,
193, 2948

Shmeon, tribe,

Simmas, 76

Simon Magus, 201-208, 223

Simon of Bethany, 234

Simon the Pharisee, 234, 233

5!1'[101'[{1‘ the. femule bird- een-

172
134,

200,

146, 160. 191,

171

s, 68

Sin. wod, 17, 14, 47, 33 94
37

Sinar. loc., 88, 1R3, 169, 171.
2wt 267, 251, 330

Sinai. AMount, 165

Singashid, king, 20

angers, 11

Sippara, luc., 47

Siptah, pharach, 335

Sirara. loc, 10

SIRDU, :ee SIRRIDA

strens, 133, 134, 157

SIRIS (CLaldean' 87
Sirius, see SOTHIS



SIRRINA Chaldean® 42-43,

16

SIRTUR Chaldeans 21, 22, 20
0

g, 2330 239, 260, 263
ST1, 7R, 386, 200, 301,
Wir31T0 3900 35%

St e Dagon Phocnician:

St Sour es, the, 225

(1%, number, 225

ke the, 3, 200, 25309, 242 2 H-
o448, 251, 958, 263, 26,
mf. 305, 314, 318, 321,

' \.13 |f8

k- Lmdde“r". 24R-2500, 2463,

nd

Slavenian rradition, 92, 94
SAAMET ‘Tuvptian® 343
Smasher, the, see ITutamah
Stued Seret, constellation, 376
smells, 67, 231, 275, 314
Smenkhare, pharsch, 354

Smiltth, George, B

aniths, 42, 128 138, 139

Suuath, W, Rohertson, 187

ke, 163

sunkes. D0 6, 66, 700 B3, 157,
174 154, 214, 215, 2532
233254, 271, M1, 186
arks A0, 302, 315, 325,
31 333, 340

snake-goddesses. 253-258, 32
326, 337, 334, 377

Sehairce, craftsman, 357

SOBKIT Egvptian) 319

soil. 13,0 139, 282, 378

SOKHIT, see SEKHMET

Solomon. king, 90, 122, 177.
178, 191, 193, 194, 208,
223, 230, 231

Selon, 240
solstices. 194, 285, 286, 374
Solvma, see Jerusalem
Somaliland, lov., 264, 350, 351
sengr, goddess of, 263
Sonne, poddess, 148
eontheavers, 103, 201
SOYPDET. sce SOTHIS
SOPHLA Hebrew-Greek. 187,
102, 1493.201, 204, 208.
2049, 228, 230, 371
SOPHIA-ACHAMOTH,
ACHAMNGTH

200

433

2?, 3538, 372
sorceresses, L 02,0830 276
wrcery, BE, 86 87, 92, 174
Siorek. Vallev of, 172
sortes virgillanac, 228

sircerere, 2

Setliaal yeor, 373, 374

Serhis calendar. 5373

Sotbin. vl 373

Sehie anenth 376

SOTHIS :Evvptian' 236, 283,
S42. 343, 373-373, 378

Sithis star, 272-373

sapecc. 8, 138, 2535, 241, 245,
£33, 233, 263, 264, 208,
256, %09

Semren nf creation, The, 303

South, the, 233, 308, 332, 473

Snuth-East. the, 43, 229, 321

Southern Pyramid, the, 250,
347.340

South-Wesr, the, 2290 31

sovereipnity, 198

sow-peddesses, 304

e, D4 300

Spain. b, 72, 74 135, 354
AAG, 45D

spells, GO, 70,990 108, 136, 275,
261

Spenser, Edmund, 229

Speot Arlomides, loe, 320,
330, 331

1phm)~c‘ 332, 303, 377

NSphinx of Gizeh, 349

‘wpua star, 26, 88, 370, 37

spioes, 197, 233, 240, 302

spucers, 3

spnkenard. 230, 234

spinddles, 109

spinning, 109, 240, 277

apirits, ghosts B9, 86, 93, 94,
162 163, 174, 220, 242
244, 250, 254, 266, 27,
284, 240, 315, 317, 323-
345

Spirit o the Socuthern
Pyramid,, 346G
Spirit World. the,
splendeur, 331, d50
spring. scason, 21,
200, 292, 317
‘prings. 103, 88, 225
Star of Egvpr, 372
Star of Tsis, 372, 374

130
110,



Star of the Sea, see Stella
Maris

star of Venus, 130

stars, 38, 42, 48, 31, 60, 61,
125, 124, 137, 183, 186,
230, 246-24%, 276G, 293,
290, 302, 300, 308, 333,
367-377

Star, Tarot. 272, 375

statues. 18, 41, 43-45, 48, 59,
B, 78, 114, 125, 157, 238,
243, 254, 261, 266-268,
284, 291, 266, 298, 300,
301, A06, 3220 351, 355,
360, 366, 367

8t. — Germain, the Gomte de,
300

St. Juhn, Ar,, 269

Stella Maris, 6, 89, 372, 374

Stella Aaturina, 263, 272

Stephens, James, 241

Steppe country, the, 53, 106,
108

Stewart, Dorothy, 260

Stewart, Thomas, Dr. 237,
341, 236, 239, 317, 321,
374, 378

suibium, 33

Stobart, J. €., 365

Stoles, the, 201, 203

stomes. holy, 125, 172, 333,
358

storchowses of souls, 163

storchouses, 193

storms, 3, 331, 333

storm-goddesses, 51, 92, 83

Sting of Serket. 321

Strabo, 84, 122, 271, 349, 361

Stratonice, queen, 155

strength, 31, 192, 207, 209, 233,
984, 332, 333, 351

Strength, Taraot, 272

string, 64

Stvgan Realms, 276, 293

Stvx, goddess and river, 334

substance, 2, 117, 160, 191,
226, 245

Suhteg%nc Hemisphere, 276,
]

SUCCOTH-BENCTH [Sam-
aritan’ 184

succubi, 220

434

136
250,

suckling, 4, 70, 88, 141,
187, 232, 248, 238,
301, 308, 312, 343

Suetonius, 171

Suevi, the, 276, 284

Suirge, craftsman, 337

sulphur, brimstone, 164, 295

Sumer, loc., 7-34, 13, 44, 47-
49, 94

sutnmer solstice, 374

summmoning of spirits, 353

SUMUL Syrian! 151

Sun, the, 42 47, 36, G2, 94,
137, 138, 147, 148, 163
186, 211, 290, 232, 236
239, 341-247 254.056, 260
264.266, 299 300, 507,
300, 310, 330. 366-368,
374, 377

Sun-Goddesses, 97, 98, 109,
147, 148, 246, 248, 273

SUN-GODDESS OF ARINNA
see WURUSEMU

sunrise, 270, 291

sunser, 350

Surva, goddess, 148

Susa, loc., 45

SUWA iArablan” 175

suzcrainty, 266

swallows, 133, 278, 279

sweetness, 235

Sword, the, guardianess, 334

sveamores, 249 250, 253, 234,
2536, 307, 371

Sydye, eod, 128, 129, 130

Svene, loc, 273, 330, 352

syenite, 121, 348

symbols, 24, 61, 20, 103,
20, 210, 223, 233,
256, 260, 263, Y69,
203, 2940, 301, 303,
315, 360, 367, 368,
577, 379

Svachellus, 78

Svria, loc., 33, 37, 39, 84, 85,
93,99, 101, 133, 139-157,
150, 171, 172, 183, 189,
247, 288, 360-362, 364

187,
245,
973
311,
375,

T, the leuter, 372, 376

rabernacles, 43, 180, 183
tables. 142, 191, 283, 300
Tables of Fate, 1, 4, 3, 27



Talenr, 201
welury, 270
Tavitus. !2‘5.
Tawdebinet, loc, 524
Tady mac Cﬁm, 73
TADUKHIPA “Mitannian)
113-114
Tafnekht, prince, 243
TAFNER iEgvptiunt 318
Ta-hennu, 246
Tahitians, the,
Tulpanhe
Tahnemes I, 335,
Tahutmes IE 330,
Tolmtmes T1I, 331
Tahntmes TV,
TAIT (Eyyptian? |
Ta-kensotot, el
Tukhert, priestess, wR7T
talivmans, 180
TALLAL Canaanite.
Linarisk, 126
Tameriv, merchant,

Aount,

171

13

5, see Daplinge
R
ol

145, 17¢
178

Tammuz, god, 2t, 40, 31.538,
B, T, 299

TAMTU. sec TTIANAT

TANENET (Eovprispg: 344
REN

Toenct. Jou. 344-343

Tanith, gouddess, 2, 124, 196,
132.133

1 anu, god, 319

Tupiu, see Thebes

Toprobane Island, %54, 356,
357

Fara. goddess, 19%

1 A- ]’\EP\ Ez\nn\n 3 76,3;7

La-repy, constelladon, 376.377

Laret, the, 92, (77 192, 199,
202, 204, 300 304, 373
373

Turshish, Inc., 1800 210, 232

Tarsus, log., 361, 562

Torn, god, 97, U8, 105

Turukka. foc, 103

Tastunichuy, god, 49, (]

TASHMIT Chaldean. 49-50

TASIMIS, see SAHASSARAS
Ta-rchesert, loc., 263, 264, 267
tat, knot of 151« 301

T.:'ttu loc,, 276, 304. 306, 230,
366
Tau. mantra, 372

TAUR Lgyptian, 372
Tanr. loe,, 373
TA-URT ‘Egvprian 6,
Sg-A0, 324
Taurus, loc, 101
TAUTIIE, see TIAMAT
TAWANNANNAS (Hittite:
111
Ta-wosret, gqueen,
T liaui-nefer, 336
Tohelira, pharach, 334
TCHESER'T . Eeyptiant 336,

264,

355

337
teres of Tsis, 2820 035, 304
trats, 130 138, 180
TEBUNAIL ‘Ilebrew: 192,
185, 199

Teeth ol Serker. 5.0
TEFNTT ‘Eevptiam

318 315G 307,
Tefuut, lac, 243, 4A
Telepinu, eod, 108, 108
TELITA (a}m]d{’an 87

2144.944,

A
.

Tell-el-amarma, loc, 112, 113,

TFelloh, loc, 8_ 125

Tcmperum:(—., Taror, 1495

Tamples, 18, 23 27 250 32, 33,
370430 46, 47, 5700, 62
FE,OTH, wkodwo[nd 111,
120, 121, 1230 123, Ban,
143, 154-1507, 76, 18,
203, 204, 27 238.740,
943, 246, 232 256, 257,
2H1. 262, 2RT-270, 273-
277, 184207, 306, 307,
T3, 3150 316, 318, 320,
PINOLET. Idh, 345, 331-
A3, 36, 363, 369, 370,
375, 380

tetuples, Foundress of, 369-370,
ten, number, 241

rendernesy, 301

TENEMIT (Egyptiant 541.342

tents, 16A, 181, 160
Tentvra, loc, 284 26B
T#-'p lesie. " ERE

Tept. loc., 276
teraphim, 188
terebinth, 187

terra cotta, 60, /9
Terrestrial Paradise, 903
Tertullian, 205
TESERT iLEgvpnani 340



Tesluh, god, 89.101
Fester, 5. ). 170
Tethvy, gosledeas, 303
Tewros of Babvlon, 88
Thalassa, goddcess, 6

Tharpest, woddess, 263

THAVATTH, scc TIAMAT
Thebes, Boevpr, lec., 60, 112,
11%, 116, 237, 2358, 2-}5,
5:-354, 263, 263, 270,
L PR 304, 308, 314,
391, A0k 325, 330,

3, 330, ?JJ a6, 369

Trehe .

Greece, loc., 129, 130,
8
Vrheacritus, 33%, 360
igh«, 23, 203
of Tsis, 283
This, loc., 319

Ihn'L. Prinicoess, Chlne<t—‘ 146
thirtesn, nurnber, 91, 94, 153

Thishe. the lady. 77
THITMANAT (Syriand 130
131
Thinalizs, goddess. 368
Thetk, zod, 246, 265, 276-278,
LA, A0, 314, 316,
BEUNENE N 352 370,

371, 378

Thrave, e, 75, 334, 357, 359

FThravivnm Sea, 338

THRIEE CAINITE SISTERS
Cainite 163

Three Maries, the, 221

THREE MOTIIERS, THE
Hebhrew: 220-23]

Three Mothers, the, Hermetic.
9]

TIIREE SISTERS. THE
‘Arabiani 148, 179

thresholds, 70, 208, 326

THRONE-GODDESSES,
THE i{Canaanitei 108.1019,

150
THRONE-CODDESS, THE
iHirtitet 149-150

Throne of the Secas, 64

thrones, 22, B8, 149, 137, 221,
228, 243, 2720 275, 300,
316, 350

Thulscon, 219

thunder, 213

Thuria, lac.. 155

436

Thntl.

the ladv, 317

Thyvanra, loc, 204

1]-\\[-\F B"b\lnmm1 1.6,
2040, 31, 52, 83-
1_\-’_. lJF\ 1t4{-‘ 14, 216

tiaras, 62, 123, 1606

Tiberius, Emperer. 2649, 270

Tihet, loe. W10 190

tides. 91

Tiele, 0 Po,odd

Tiglath-p ]Cmr king. 44

IlL.L 35, .

Tieris. ris 32

TIGRIS RI\ 1~R GODDESS
a

SSuarneriun”

Tigris Vallev, 33

TILLII, Chaldean® 21

Timacus the Lacrian, 90

tire, B, B2 1930 316, 367,
et gvo

TIMNN Horite 167

Timmothy, of Ephesus, 203

tin, 133

tnder, 133

TIPHERETH ‘Ilebrow- 208,
236

Tirzah, lag., 232
TITAEA-ARETIA,
see ARETIA

TITANIDES. THE Phaenic-

lan-Gereek: 115, 128
Titans, the, 87. 128, 338
Tithew, see Havkel
Titus, emperor, 1235,
Titus, of Crete, 205
Tius loc, 339
Tive, queen, 113,
TAMED Evvpuizn.
teads, 310
Tohu-van-hohu,
topaz, 233
Torak, the,
torches, 245
Torch ol the Deitics,
Torrens, R, G., 210,
Taorrian. matriarch,
Traige, matriarck.
treazure, 43, 168,
194, 287, 370

36, 37, 141,
198, 214, 213,
262-267, 272, 323,
Tree of Knowledge, 230

289
533, 377
368-369
the, 7, 8,
176, 372

147-148
229, 234

143,
172, 197,

240, 254,
370

trees,



Teee of Life, L9010 221, 233,
230

TRES MATRES, see THREE
MOTHERS

Tribas, see autotribadistn and
sapphism

rrthikes, 171

trilithons, 340

tripads, 149, 221

Triptolemus, zod, 216, 286

Tritomis, Laxe, 240

Troglodytes, 364

Trov, loc, 222

truth. 191, 200, 206, 207, 228,
256, 200, 314.318

Tuart, loc, 31-1»_. 317, 325-343,
346

Tuatha de Danann. 218

tusthsl, sce widdershins

Tubal-cain, smith, 130, 134,
218

Tudhalivas IV, 103, 112, 114,
116

Tulla, loc., 172

Tumu, see Atum

I'nrah Cuarnies, 371

Uurkestan, LoD

Turkev, loc, a7, 180

Turguolse, ’[)5 267

Tu Satet, nome, 273, 274

Tushratta, king, 60, [13

Tutankhamen, pharach, 238,
242, 239, 308, 308, 314,
4231, 325, 354, 368

Tuwanuwa, sce Tyana

twelve, number, 241

twilight, 8, 305

two, number, 305

Tyuna, loc, 110

Tyre, loc, 110-124, 179, 204

Tvrrlenia, lor. o 1D

UA ‘Eyrvptian! 342

TADJET, see BUTO

TATPI COW-GODDESSES,
THE ‘Egyptian! 149, 169,
338, 343

Uda, Hyde, loc., 99

TUddushunamir, 34, 70

Udom, loc., 141, 150, 151

UERT-HEKAU, see IUSASIT

Ugar, 144

Eoarit. 1, LU, 1390 141,
1432.153, 218

Ulei. warriar, 337

ukbatl priestesezs, 39

Ubkuras 111

Uliihurnii-, 43, 96, 99, 101

wnbilical cord. B4, 203

Lo, loe., 25, a5

L'AIALU KHUBAR, see
TIAMAT

!'nzs, pharach, 284

understanding, 142, 193, 197,
207

Underwaorld. the, 5, 17, 18,
20027, 34, 36, 43, 31, 33
53. b) 71, 97, 98, 108,
L4} inii, 162-164, 229,
242, 246, 240, 251- 253,

A6, 371, 872, 276,

284, 200, 297- 240,

wl14 06, 308, 310.517%,

320377 395.346,  368.

:iTB

L\E\ E\[ HETEP (Egyptian
354, 968

Lneneom-heteps L. 334, 336

Tnequalled Eve. the, 5314

L s the, 303005 205, 12,

S ey

UNNLDT Eev Fl'tld.rll 337

UNSAS. THE :‘Arablant 173

Upper Warlds, 13, 30, 54, 55,
nh.O13G. 146, 147, 163,
1490, 133, 352, 253, 266,
245

wraens, 714, 2353258, 260, 262,
UR3, 263, 2F1, 276, 284,
301, 313, 315, 316, 326,
337, 344

Urakagina, king, 31

Urash, U[Jd 57

Urbau. Lmu; 18, 32

Urich. angel, 159, 160, 163
253

Urkish, loc,, 95

UR-MERTU :Egvptian) 338

URMIT, see TASHMIT

Lrmina, king, 31

urns. 301

Ursa Major, see Great Bear

Urshanabi, ferryman, 57

Urt, loc. 341

Urtet region. 354




Uruk. :ee Lrech
Urukasina, king, 8
Lrukh, king, 37
Trum, loc., 8
ushabi figures, 284
Ushas, goddess, 21
Usirkal, pharach,
Usirtasen I, 202
Tsirtasen [II, 262
Usrou, 40
utchats, the, 235, 327
Trterus of Creation, 368
Utnapishtim, Shamashnapish-
tim, 64.65
LTO, see BUTO
UTTU ‘Sumcrian:
uttuchi, the, 353
T, god, 20,
37, 45
TZZA

in

15, 54

22.24 26, 29,

{Arablan: 173

Yach, goddess, 202, 228,

Vadaba, coddess, B2

vagina, 163

Valentinus,
208

Valiente, Doreen, 93, 133, 207
293, 299

Vallancev, Charles, Gen, 133

vallovs, 168, 197, 230, 234

valour, 235, 333

YARAMIT. sce TASHMIT

Varl, goddess, 13

vases, 251, 274

Vashti, queen, 46

vats, 64, 65

vegetables, 13, 31

vegeration, 14, 34, 51, 61,

vengeance, goddoss of 253

VENUS :Phoenician! 130-134

303

183, 190201, 203-

[ ful

282

Venus, planet, 36, 37, 39, 47,
31, 84, 119 191 126, 133,
170, 179, 180, 210, 211,
236, 266, 275, 374

Venus, Roman goddees 39, 59,
61, 71, 84, 89, 118, 120
126, {29 131, 155, 157,
170, 17% 180, 184 239

264, be 259 303, 360
364, 380
Venus Urania, see ASTARTE
Venus Zephyrits, see
ARSINOE

438

Vergiliae, goddesses and con-
stellation, 186

VERITAS, see ALETIIETA

vessels, contzinery; 73, 86, 103,
142, 163, 249, 290, 291,
2494, 301

vessels, ships, 66, 69, 89, 230,
240, 256, 363

Vespasian, minperor, 289

Vesta, goddess, 87, 218, 2

Vesta, sce Havkel

vietory, 90, 233, 333

vigils, 376G

Vinara, soddes, 323

Vindemiatrix, star, 377

vigour, 132, 161, 291

Vigour of Isis, 283

Vine of Heaven, 29

vines, 20, 187 197, 230, 232

vipers, 214, 236, 265, 313

Virgin Oil, 224

sirgins, 64, 86, 88, 90, 110,
120, 127, 145, 176, 193,
23, 234, 237, 239, 276

Virgn, constellation, 28, 88,
135, 376. 377

vireues, 195, 338

visioms, 32, 63, 293, 298, 267,
301

VITA. see ZOE

vital heat, 43, 44
Vital Spark, the, 226

vitality, 161, 230, 235, 522,
320

volce, speech, 40, 531, 52, 190,
201, 9293, 332 358, 364,
373

wllmtl ouwsness, 61, 181, 183,

Vosius, 1533

votaries. 299

Vulean, god, 125-152

Vulture, constellation, 375

sulture-poddesses, 151, 256-
D38, 375

vultures, 3, 93, 151, 152, 237,
238, 247, 236259, 271,

274, 278, 524, 375
wulva, 13 154, 158, 172, 305

Wadd, god, 175
Wadi \Iagqreh, loc., 850, 351
WADJET, see BUTO



Waste, A. E., 202,
a4, 375
wilkes, 2B, 280
“Walbank, F.W. 153
Walvn, ¥, R, 78

210, 222,

war. wuddesses of, 42, 31, 60,

S, 203
Ware, Sir James, 138
warp, 240
Water of Lite, 243, 309
Waterwatnan, o onergliation,

RIE]

watel. walers, 123, 130 21, 30,
ST.Bhoow8, 85, 86, 119,
Pen, a7, 144, 196, 210,
D225, 247, 945, 049,
SHY. 276, 282, 288, 204,
slb, 307, 309, 332, 354,

233, 371
Watery Abyas,
Wav, e, 224
wealth, 194, 193, 197, 378
weasing, 540 142, 217.210, 236,

ERTRAE S
weddings, 133
weedlek, 81
wells, O, &, 3%,

2780 3V0
Weldy rraditinn, 217, 358

306

63, 235, 2

Wea, ahe, 203, 233, 242, 947
S4uuh4, 263, 266, 516,

AL 329
Wost \\'ind, 282, 284, 305
Wextord, see Loc Garman
Wexfurd Festival, 136
WHALE-GODDESS, THE
“Arabian) 134, 180-181
whear, 42, 86, 277, 282, 290,
A1l 313, 335, 376
\\'}liﬂ‘.\'ill(l, 331
white, colour, 203, 302
Whue J., Dr., 75, 207, 221
whoredom, 97, &6, 87, 1Bl-
n3
Wheore of Bsbylon, 83
whires, 83-87, 164, 182
Where, The Great, 85-87
widderiking, 91, 176
widows, 203, 239
Wilde. Lady, 289
Wilderness, the, 34

439

Wilkinson, Sir. J. Gardner, 84,
035, 246, 264, 266, 268,
237, 341, 5371

Williams, H, 8. Dr., 7

wind, 134, 161, 104, 249,

554,

BD, 284, 299, 302, 305,
A4, 335

wine, 4, B4, 65, 86, 87, 103

101, 183, 242, 284

Wine of Lile. 250

woltle-paress, |87

winged dise, ernblem, 238

wing:. 930 125, 210, 211, 2200
447, 254, 257, 280, 2563

sy 321
winnowing fans, 294, 285
winter, 138, 285, 286,
Winter selslice, 283, 286

widdom, 5, 10, 1, 86, 89, 93,

138, 187, 190.19%, 204,
M, 236, 276, 283, 37A.
356, 374

wincheroft, 33, 70, 79, 91-94,
[24, 130, 142, 16T, 169,
174, 174, 212, 248, 304,
W : :

witehes, 10 133, 213, 233, 284,
e

WitCH OF ENDOR, THE ..
Ilelirew: 173-174

wicarde, 133, 142 174

welves, 285

Woman in the Sun, the, 148

Woanan of Samaria, the, 225

WOMAN-LIGHT O3F THE
SHADOWS, THE (Egvypt-
wwnt 377-378

womb, 4, 9, 90, 118, 134, 158,
163, 172,190, 203, 204,
T, 233, 254, 248, 282,
3, 367, 368, 379

Womb of Naowe, 379

weoeed, 45, B8

Wood, Thoanas, Dr, 138

\\'r_-r_:-f, 210

Werd Incarnate, The, 204

WORD. THE (Hebrew-Greek;

163, 198, 204, 209, 367,
369, 370

Werld, the, 108, 202, 212,
026, 230, 258, 265, 299,

300, 3038, 531



World order, goddess of, 243,
314, 318

wormwond, 291

wreaths, 84

writing, goddess of, 369, 370

WURUSEMU ‘Hiniwe? 97-68,
10y, 105, 115, 148

Xantheus the Samian, 340

Yaghus god, 173

Yalmch, e Jehovah

Yanmi-nahar, 122, 140, 1453

Yarikh. aod, 152, 153

Yarrazales, page, 111

Yasah, prince, 150

Yaupan, ood, 147

Yawy, wod, 173

Yuaz, loc., B9

Yazilikava, loc., 99-101,
114, 115

vears. 133, 158, 5i3.
nd, 373, 375

YECHIDAH Hebrew: 226,
27

Yeliodal,, rabby, 166, 226, 227

YEHUDITH, see JUDITH

vellow, colour, 169, 2153, 134,
3z

Yemen. the, loc., 178, 179

YEPT HEMET ‘Ezvptian!
374

voke, 176

Yrnaten, 219

vom, 59, 216

Young, Thomas Dr., 360

TOLUNCER LILITH. THE
“Aswvrian-Hebrew? 229

yvouth, 313, 322

104,
338, 367,

440

Zabalon, loe. 2%, 28

Zain, C,, 235

ZALTYANU - Hatrite; LO4-1G5

Zaliyanu, meunatain, 03

ZALTU Chaldeant 49

Zaphon., Mount, 101, 135, 140,
143-147

Z-_lpurla. see BELTIS

#ARPANIT ‘Chaldean® 37,
38, 39, 40-141, 39, 183

Zaskhapuna, tiMd, 103

zenith, the, 5

Feresh. the ladv. 72

Zerubbabel, 200G

Zeus, Greek gnd, 360

Zeus, Belus, 126

Zilseon, duke, 167

Zikum, god. 32

ZILLAHE .Caipues 164, 218

Zuuri, prince, 171

ZINTUIIT iHattite; 98

Zion, loc., 186, 231

Zipperaly, watriarch, 170

ZIRBANIT. e ZARPANIT

zodiacal lighe, 373

ZODIACAL VIRGINS, THE
iBywvptian® 88, 376

Zrdiaacal 7one, 1, B8, 370

Zodieg, Zodiacs, 6, ¢

18R, 246, R0, 270, 273,
074 308, 309, 369 §75.
377

Z0E 'Hehrew-Greek: 200, 206,
07,008

Zovga, G, 348

zeamorphic beings, 1, 2, 4, 6,
211

Zu. hird-god, 67

Zur. prince, 171

ZURIEL Hebrew! 211

Zuwappis, 111
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